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ABSTRACT

LIVING ON THE MARGINS: IRANIANS IN LATE OTTOMAN ISTANBUL

OZUTURK, Mevliit Safa
M.S., The Department of Middle East Studies
Supervisor: Prof. Dr. Ebru BOYAR

February 2024, 132 pages

This thesis analyses the emergence of the Iranian community in Ottoman
Istanbul as a distinct group, once the city became a vibrant commercial centre for
Iranian economic migrants in the nineteenth century. Focusing on the variables
defining Iranian identity in Istanbul, this thesis argues that Iranians' self-perception
was main determining factor in shaping Iranian identity in Istanbul, beyond Ottoman
and/or Qajar political decisions and Shiite - Sunni sectarian divisions. This thesis
further asserts that Iranian identity in Istanbul was shaped not only by Iranian self-
perception, but also by Iranians' economic marginalization as a result of domestic and
international economic transformation and their deliberate embrace of social
marginalization to claim their belonging to the city as a distinct community. Thus, it
is claimed that the Iranian community in Istanbul was a peculiarly Istanbulized

community rather than a diasporic group.

Keywords: Iranians in Istanbul, Urban Identity, Iranian Self-Perception, Social

Marginalisation.
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CEPERLERDE YASAMAK: GEC OSMANLI ISTANBUL UNDA {RANLILAR

OZUTURK, Mevliit Safa
Yiiksek Lisans, Orta Dogu Arastirmalari Boliimii

Tez Yoneticisi: Prof. Dr. Ebru BOYAR

Subat 2024, 132 sayfa

Bu tez, on dokuzuncu yiizyrll Osmanli Istanbul'unun Iranli ekonomik
goemenler igin canli bir ticaret merkezi haline gelmesiyle birlikte, sehirde sayilari
artan Iranli niifusunun miistakil bir grup olarak ortaya cikisimi analiz etmektedir.
Istanbul'daki Iranli kimligini tanimlayan degiskenlere odaklanan tez, bu kimligin
sekillenmesinde Osmanli ve/veya Kagar siyasi kararlarinin ve Sii - Siinni mezhepsel
farkliliklarinin 6tesinde, Istanbul'daki Iranlilarin benlik algisinin ana belirleyici faktor
oldugunu savunmaktadir. Bu tez ayrica, Iranli benlik algisina ilaveten, yerel ve
uluslararas1 dlcekteki ekonomik déniisiimlerin sonucunda Istanbul'daki Iranlilarin
iktisadi olarak marjinallestiklerini, miistakil bir grup olarak sehre aidiyetlerini
vurgulamak i¢in sosyal marjinallesmeyi de kasitl olarak benimsediklerini ve tiim bu
siireclerin  sonucunda Istanbul'daki Iranlilarin kimliginin sekillendigini iddia
etmektedir. Bu nedenle, Istanbul'daki Iranlilarin bir diaspora grubundan ziyade

alistlmadik bir bicimde Istanbullulasmis bir topluluk oldugu one siiriilmektedir.

Anahtar Kelimeler : Istanbul'daki Iranlilar, Kent Kimligi, Iranl1 Benlik Algis1, Sosyal

Marjinallesme.
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CHAPTER 1

INTRODUCTION

In the fiftieth issue of Akhtar, a newspaper published in Persian language by
Iranians in Istanbul between 1876 and 1896, Istanbul was described as “the center
where the children of our homeland gather for trade and business is this great capital.”
by Mohammad Taher Tabrizi who was the director and editor of the newspaper.* This
description indicated a long-term presence of Iranian migrants from Qajar Iran in
Istanbul and the presence of a Persian-language print media where they could identify
themselves as a distinct community living in Istanbul. This Iranian community, whose
presence in Istanbul became increasingly evident from the 1840s onwards, had unique
characteristics in many respects. Firstly, Iranians in Istanbul's loyalty to their
homeland, i.e. Qajar Empire, should be characterised as a flexible cultural belonging
rather than a mere manifestation of a strong sense of nationalism. This flexibility
allowed them to establish strong ties with Istanbul, where they had migrated
economically motivated, and to perceive themselves as belonging to the city. In line
with this claim of belonging to the city, Iranians in Istanbul were sensitive about
preserving one of their distinctive features, Persian language, and teaching it to the
younger generations even though most of their population could speak Turkish in
Istanbul, which they perceived as a cosmopolitan venue. Similar to their sensitivity on
language, they preserved their religious values and even occasionally manifested their
rituals and ceremonies in the public space of the city. While emphasising their strong
ties with the city, Iranians in Istanbul simultaneously manifested their distinctive
features in a prominent way, and thus defined themselves as a group that resisted
assimilation, in other words, Ottomanization. As a result of these characteristics,

Iranians in Istanbul revealed neither as a congregation or an Ottoman millet like the

1< y ABakhdiyeh”, Akhtar, 25 Zilhicce 1296 (10 December 1879), p. 3.
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Armenians or Greeks in the traditional sense, nor as a national community or diaspora
in the modern sense. For these reasons, the uniqueness of Iranians in Istanbul is worth
to explore both to understand an important chapter of the urban history of Ottoman

Istanbul and to discover the identity formation in this process.

Despite their visible presence in Istanbul, Iranians did not constitute a ‘diaspora’
in a modern sense that Safran comprehensively characterises.?> Although they were
dispersed from a specific centre, i.e. the Qajar Empire, as the definition of diaspora
suggests, a very strong national belonging had not yet historically emerged for them
to form a common memory, dreams and myths of the homeland. Instead, they were
positioned within a fluid imperial identity, which made it possible to migrate easily
from one empire to another and to create a distinct community in the new destination.
Another defining characteristic of diaspora, the belief that diaspora members would
not be fully accepted by the host society, was not valid in the case of Iranians in
Istanbul. Instead, Iranians consciously distinguished themselves from the host society
to define their own self-identity and instrumentalised social marginality to emphasise
their belonging to Istanbul. Finally, the idealization of homeland and the thought of
return when favourable conditions arise, as an essential element of the definition of
diaspora, was not very evident for Iranians in Istanbul. Even when their motives for
coming to lIstanbul, which were to live prosperously and to make money, were
undermined, they continued to survive in Istanbul by negotiating their position and
diversifying their economic activities through alternative ways. Therefore, in contrast
to the previous centuries, in the nineteenth century Iranians established deeper ties

with Istanbul and became a peculiarly Istanbulised community rather than a ‘diasporic’
group.

Another quality that makes the Iranians in Istanbul unigue is the period in which
the community emerged. The second half of the nineteenth century was a period of
accelerated economic and administrative transformation in both the Ottoman and
Qajar Empires. Although the two empires did not come under direct colonial control
during this period, they did experience European economic penetration and political

influence. The bankruptcy of the Ottoman Empire in 1881 was followed by the

2 Safran, William, “Diasporas in Modern Societies: Myths of Homeland and Return”, A Journal of
Transnational Studied (1991), pp. 83 - 99.



creation of the Ottoman Public Debt Administration (D ¢ y-8&n Um%¥%mi yen Kdar e
organisation representing the interests of European bondholders, and economic
concessions in favour of European merchants. On the other hand, the Qajar Empire's
integration into international trade was largely the result of the commercial agreements
and the granting of concessions to Russia and the British. In addition, the emergence
of nation states in Europe and their modern nation state practices pushed the empires
to undertake administrative transformations. With the increase in relations and
interactions on a global scale, empires had to define their populations not as subjects
in a fluid imperial identity but as clearly defined nationals as a result of the influence
of nation state practices. It was inevitable that Iranians in Istanbul, an economically

motivated migrant group, would not be unaffected by this transformation.

This thesis, therefore, examines how Istanbul became a commercial and business
center for Iranian economic migrants in the nineteenth century and how and when
Iranians started to perceive themselves as a distinct ‘Iranian’ community belonging to
Istanbul. This thesis further investigates to what extent this self-perception shaped
Iranian identity beyond the Ottoman or/and Qajar political decisions and Shiite-Sunni
sectarian divisions. It also explores the variables other than self-perception that defined

Iranian identity in Istanbul.

1.1.Iranians in Late Ottoman Istanbul

It is remarkable that Iranians, the main subject of this thesis, were visible enough
to constitute a separate social group in Istanbul in the nineteenth century. However,
their relations with Istanbul went back to before the nineteenth century. From the early
sixteenth century onwards, Acem merchants who composed of predominantly
Armenians and Azeris, were the main actors in the silk trade between Iran and the
Ottoman Empire.® with the decline of the silk trade, Acemmerchants began to trade in
cotton through caravan transportation from the mid-eighteenth century onwards.*
Although these merchants were engaged in commercial activities in Istanbul, they

were not settled enough to have their own community in Istanbul and to define

3 Zarinebaf Shahr, Fariba, “The Iranian (Azeri) Merchant Community in the Ottoman Empire and the
Constitutional Revolution”, inL es | r ani e MhEery dadcons andaFaribaudarinebaf-Shahr
(eds.) (Paris, Tehran and Istanbul: Institut frangais de recherches en Iran and I'Institut frangais d'Etudes
Anatoliennes, 1993), pp. 204 — 206.

4 Zarinebaf Shahr, “The Iranian (Azeri) Merchant Community in the Ottoman Empire and the
Constitutional Revolution”, pp. 204 — 206.



themselves as a distinct community as seen above, and thus they were differentiated
from the Iranian community which emerged in Istanbul in the nineteenth century.
Their presence in Istanbul was actually related to the economic dynamics of the first
half of the nineteenth century. Qajar Iran's integration into international trade with
commercial treaties signed with European states created new opportunities for many
Iranian entrepreneurs and merchants. The Treaty of Gulistan of 1813, signed between
Qajar Iran and Russia, stipulated only a five percent customs duty on imports and
exports, facilitated the entry of imported Russian goods into the Iranian market.®
Similarly, the Treaty of Commerce in 1841 signed between Great Britain and Qajar
Iran levied customs duties on imports and exports for the British commercial goods at
the same level as that imposed on Russia.® In this way, British commercial goods
started to flow into the Iranian market as well. In addition, with the Treaty of
Commerce in 1841, the British Consular Agents began to be established in various
cities of Qajar Iran such as Tabriz, Bushehr, Tehran, Shiraz and Esfahan.” The
lowering of customs duties and the British involvement in Iranian commercial life
through the establishment of consular agents led to the creation of a group of Iranian
intermediary merchants. The main task of these intermediary merchants was the
distribution of British goods by using their commercial network within Qajar Iran.
However, the wholesale trade in these goods was carried out by British commercial
agents in Istanbul, and as steamship transport became a low-cost and efficient option
on the Black Sea in the 1840s, the merchandise was generally carried to Trabzon first
and then to Tabriz via the road of Erzurum. Moreover, the same route was also used
for exports. Iranian merchants engaged in transit trade ensured the exportation of
Iranian products such as textiles, tobacco and carpets flowing to Tabriz from the local
markets of Iran. These local goods were either exported to Istanbul or to Europe
through the merchants operating there. Therefore, a community of Iranian merchants,
eager to make money by benefiting from the Iranian transit trade, began to emerge in
Istanbul. There were three main reasons for the influx of Iranian merchants to Istanbul

due to this commercial activity. Firstly, they had the commercial network to distribute

> Charles, Issawi, “Iranian Trade, 1800 - 1914”, Iranian Studies16/3-4 (1983), p. 232.

6 Hertslet, Sir Edward, Treaties &c. Concluded Between Great Brritand Persia, and Between Persia
and Other Foreign Power@_ondon: Harrison & Sons, 1891), p. 10.

7 Hertslet, Treaties &c. Concluded Between Great Britain and Persia, and Between Persia and Other
Foreign Powersp. 10.



British commercial goods taken from Istanbul to internal Iranian markets. Secondly,
as an important re-export centre, Tabriz attracted many valuable commodities
produced in Iran, which merchants could buy and re-sell in Istanbul. Thirdly, the First
Treaty of Erzurum, signed in 1823, subjected them to a four percent customs duty in
both exports and imports on an equal basis with Ottoman merchants.® In other words,
Iranian merchants became the most convenient group to transport goods from Istanbul

to Iran and vice versa.

Since these trade relations were shaped between Tabriz and Istanbul, the
composition of this Iranian community was formed by those who could most easily
adapt to commercial life in Istanbul. The Charge d'Affaire®f the Iranian Embassy in
Istanbul between 1919 and 1921, Khan Malik Sasani noted in his memoirs that 80
percent of the Iranian merchants residing in Istanbul in the late nineteenth century were
Azeris from the cities of Tabriz, Khuy, Salmas and Shabistar. They were followed by

Esfahanis, Tehranis, Qazvinis, Khorasanians and Kashanis.®

There were a couple of reasons why Azeris dominantly resided in Istanbul. Firstly,
Tabriz, as the beginning point of the trade route, enabled many Azeri merchants to
play an active role in this trade. The merchants themselves or their representatives
were in constant contact with Istanbul.’® Since Tabriz was also an important market
within the Qajar State, Azeris of Tabriz were seen as skilful traders.** Henry Jones, the
British Consul General in Tabriz, made the following observation about the
commercial skills of the Azeris of Tabriz in his annual report to the British Foreign

Office: “The shifty and tricky character which the native trader bears seems more

8 Soofizadeh, Abdolvahid, “I. ve II. Erzurum Antlasmalarinin Siyasi Agidan Degerlendirilmesi”, Tarih
Ar akt ér ma,3a54 @013 . 18¢: i'kszilik Devlet-i Iraniye tiiccArimin riisimat-1 giimriikleri
hustisunda teb’a-i saltanat-1 seniyeden olan ehl-i Islam tiiccarina tevecciihle mu’amele olunur ise ol
vechle mu’amele oluna ve ticaret mallarindan bir def’a yiizde dort gurlis glimriikleri aldikdan sonra
yerlerine ‘itd olunan eda tezkeresine muhalif aher mahalde dahi yedd-i dhere devr olunmadikca tekrar
giimriik taleb olunmaya”.
% Sasani, Khan Malik, b# 3 xfF 9 bF NadpudhBe SefsekebEstahbyiThe Memoirs of the
Istanbul Embassy] (Tahran: Entesharat Babak, 1975), p. 94.
10 Haji Mohamad Ali Pirzadeh Naeni, “b H 3 B bl T FVonad3e EslampuM[Arrival to Istanbul]”in  CF
F b ag @By ICAHG O y_ | Bafafnamelé Bigi RiQadh Jelde Dovvom: Az Lenden ta
Esfehan[Travelogue of Haji Pirzadeh Volume 2: From London to Isfahan], Hafez Farman-Farmaian
(eds.) (Tahran: Entesharat Daneshgah-e Tehran, 1963), p. 88.
11 As if to emphasise the commercial skills of the Iranians, Francis Marion Crawford, an American
writer who visited Istanbul in the 1890s, wrote in his travel account that: “There is a well-known
expression in the Orient: It is said that it would take ten Jews to deceive an Armenian and ten Armenians
to deceive an Iranian”, see: Crawford, Francis Marion, 1 8 9 0 6 K & tr & $ehizuTlirkomer (trans.)
(Istanbul: Tiirkiye Is Bankas1 Kiiltiir Yaynlar1, 2007), p. 12.
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characteristic of the Turk of this province (Azerbaijan) than of the real Persian.”!2
Secondly, Azeris were an essential actor in this commercial route because of their
communication skills. The fact that Azeris were fluent in both Turkish and Persian
made them highly successful intermediaries for commercial activities. In 1890, the
British Consul-General in Tabriz, C. E. Stewart, wrote the following about the
linguistic skills of the Azeris in his report to the British Foreign Office:

The Azarbaijan dialect differs considerably from that spoken by the Turks
in Constantinople, as it does also from the Turki spoken in Bokhara and
further eastward; but persons speaking the Azarbaijan dialect have this
advantage that, as their dialect is an intermediate one between the different
dialects of Turkish, they can make themselves understood either in
Constantinople or Bokhara, which is a great advantage to them as traders
and as carriers of goods.*3

The intensive presence of Azeri merchants in Istanbul and their involvement in the

commercial life of the city can be explained by these reasons.

The Iranian population flowing into Istanbul did not only consist of merchants
engaged in wholesale trade. Considering the families of the merchants, their
employees, people working in the service sector such as tea sellers, tailors,
tobacconists, coffee sellers within the Iranian network and the Iranians who were
conducting petty-jobs such as porters, peddlers and cart drivers, a large Iranian
population began to form in Istanbul. However, there is no accurate data on the
population of Iranians in Istanbul before the First World War. According to Karpat,
the main reason for this was that, Ottoman official population registers did not
distinguish the Muslim population according to ethnic or linguistic distinctions unlike
the non-Muslim population.!* The same was valid for the population of foreigners.
Therefore, the Iranian population was also considered and counted in the censuses

under the category of Muslim population.

In order to determine the number of Iranians in the late nineteenth century, it is

necessary to utilise the testimonies of the period. Sasani noted in his memoirs that the

12 Sakamoto, Tsutomu, “Istanbul and the Carpet Trade of Iran since the 1870’s” in Les Iraniens

d 6 | st Bhierp datcane and Fariba Zarinebaf-Shahr (eds.) (Paris, Tehran and Istanbul: Institut
frangais de recherches en Iran and I'Institut frangais d'Etudes Anatoliennes, 1993), p. 225.

13 Sakamoto, “Istanbul and the Carpet Trade of Iran since the 1870°s”, p. 225.

14 Karpat, Kemal Hasim, Ottoman Population 183D 1914 Demographic and Social Characteristics
(Madison: The University of Wisconsin Press, 1985), p. 55.
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Iranian Embassy issued approximately 4,000 family certificates every year, which
means that at least 16,000 Iranians were living in Istanbul.*> However, this number
excludes Iranians who became Ottoman nationals.*® Similar to Sasani, in 1885, a Qajar

bureaucrat Mirza Mohammad Hossein Farahani, who visited Istanbul on his way to

the pilgrimage to Mecca, noted in his travelogue Safarnameke Mirza Mohammad

Hossein Farahan{The Travelogue of Mirza Mohammad Hossein Farahani) that there
were 16,000 Iranians living in Istanbul, a thousand of whom were merchants and the
rest were shopkeepers.’’ These were merely the authors' observations and had no
official certainty. However, a census table in Ecnebiler Kalemi(the Department of
Foreigners) of Dahiliye Nezareti(the Ministry of Interior) provides a detailed
breakdown of the foreign population of Istanbul by nationality in 1917.*® According
to this table, the number of Iranian nationals living in Istanbul in 1917 was 3,736, of
whom 3,441 were male and 295 were female. Of this population, 3,390 were Muslims
and 346 were non-Muslims (probably Iranian Armenians). The distribution of this

population according to their occupations is as follows: 1234 were engaged in trade,

74 worked in agriculture, 879 were craftsmen, 309 were freelancers (serbest meslgk

and 940 were engaged in various other professions.*® Even if this figure is the result
of an official census, it does not accurately reflect the exact population, as it was
conducted during the First World War, when economic operations was disrupted and
Istanbul's lure for Iranians was over, and it did not include the number of Iranians who
had become Ottoman nationals. The demographic data of Iranians can also be observed
after the foundation of the Turkish Republic.

In 1927, a more detailed census was carried out. Although the 1927 Census does
not provide specific information on foreign population in Istanbul, it gives an idea
about the population of Iranian nationals throughout the country and about those who
were born in Iran but no longer have Iranian nationality. According to this census,

Iranian nationals ranked third among foreign nationals in Turkey, after Greek and

Sasani, b H ) xf 9 BF | YégbhadadSetare aEstanBybps 94.
18 Sasani, b H ) xfF 9 BF | YégbhudadSetares EstanByips 94.

7 Asadi, Yasemin, Kr anl @ Yol cul arén G° z¢ i d995(ista@bslnilatigith &

Yayinlari, 2023), p. 112.

18 Devlet Arsivleri, Osmanli Arsivi, Istanbul [hereafter BOA], DH. EUM. ECB. 17 39, 11 Ramazan
1336 (20 June 1918).

1 BOA, DH. EUM. ECB. 17 39, 11 Ramazan 1336 (20 June 1918).
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Italian nationals.?° In 1927, the number of Iranian nationals in Turkey was 8,840 (5,621
men and 2,859 women), constituting 9.78 percent of the total foreign population in
Turkey at that time.?! Given the information that the foreign population was mostly
found in provincial centres of Istanbul, Izmir and Ankara, it seems likely that Iranians
in Istanbul constituted the majority of the population of Iranian nationals in Turkey, as
there was no significant Iranian population in other cities. In 1927, the number of
people born in Iran in the population of Turkey was 10,196, of whom 7,117 were male
and 3,079 were female.?? This number included both foreign nationals and Turkish
citizens so it is possible that Iranians who became Turkish citizens were included in
this number. The census data on individuals whose mother tongue was other than
Turkish, it seems that 1,687 people, comprising 1,114 males and 573 females, had
"Acemce (Persian) as their mother tongue.?® This figure probably refers to Persian-
speaking ethnic groups other than Azeris, who speak Turkish and constituted the

majority of the Iranian population in Turkey.

1.2. Discussion of the Secondary Literature on the Iranians in Late Otman

Istanbul

Academic studies attempt to define the Iranians in Istanbul during the late
Ottoman era, mostly centred around three main patterns. The first pattern attributes a
predominantly political character to the Iranians of Istanbul, emphasising the Iranian
intellectuals among the Iranians in Istanbul and strongly underlining their political
opposition to the Qajar Empire. For example, Tanya Elal Lawrence, in her masters
thesis analysing Akhtar, a Persian-language newspaper published in Istanbul between
1876 and 1896, underlines three different immigrant groups among the Iranians in
Istanbul besides the merchants and students: “Those who had been exiled by the
Iranian government, those who escaped voluntarily fearing persecution, and those who

were seeking a less hostile environment for their political and literary activities.”?* She

028 Tekrinievvel 1927 Umum”™ N¢gfus Tahriri Fasi kgl
Tahlili (Ankara: Bagvekalet Miidevvenat Matbaasi, 1929), p. 35.

2128 Tekrinievvel 1927 Umum”™ N¢gfus Tahriri Fasi kgl
Tabhlili, p. 35.

228 Tekrinievvel 1927 Umum” N¢gfus TahrirerinFasi k¢l
Tabhlili, p. 36.

828 Tekrinievvel 1927 Umum” N¢gfus Tahriri Fasi k¢l
Tabhlili, p. 31.

24 Lawrence, Tanya Elal, “Akhtar: A Discussion on a Persian Language Newspaper Published in the
Ottoman Capital (1876 — 1896)”, Unpublished Masters Thesis, Bogazici Universitesi, Istanbul, 2012,

8



notes that these groups gathered “in the district called Valide Han1”” and that this place
“became a transit point not only for cargo but for information and ideas”.?® Although
the existence of opposition groups within the Iranian community in Istanbul cannot be
denied, such analyses centred on Akhtar are far from providing a comprehensive
description of the Iranian community in Istanbul. Even those Iranians who migrated
for political reasons were drawn to Istanbul by the idea that Istanbul could provide
them with the necessary economic resources. These resources could either have
provided from the Iranian network in Istanbul or from the Ottoman government itself
as in the case of Akhtar which will be analysed in Chapter Three. For this reason,
considering the formation of a political opposition in Istanbul independent of the
economic prosperity that the city provided to Iranians and subordinating the fact that
Iranians in Istanbul were economic migrants would lead to a less comprehensive

analysis.

Moreover, this character of political opposition was sometimes extended to all
Iranians in Istanbul. This narrative usually highlights the publication of the Persian
translation of K © n-&@ n E §&h® Sonstitution of the Ottoman Empire) in Akhtaron
the 7" of February 1877 and even considers the Iranians of Istanbul as the transmitter
of the concept of constitutionalism into Qajar Iran. For example, Anja Pistor Hatam,
in an article on Akhtar, completely ignores the socio-political aspect of the newspaper
in the manifestation of Iranian identity in Istanbul, describing it as “under the influence
of Persian political refugees in Istanbul” and identifying it as a transmitter of Ottoman
political ideas to Qajar Iran.?® It is undeniable that there were dissident intellectuals
within the Iranian community in Istanbul and that they closely monitored political
developments in the Ottoman Empire. However, the Iranians in Istanbul were too

complex to be defined solely by the characteristics of this political group. A significant

p. 10. This thesis was later published as a book, see: Lawrence, Tanya Elal, Akhtar: A Persian Language
Newspaper Published in Istanbul and the Iranian Community of the OttomaireEimghe Late
Nineteenth Centurgistanbul: Libra Kitap, 2015).

% Lawrence, “Akhtar: A Discussion on a Persian Language Newspaper Published in the Ottoman
Capital (1876 — 1896)”, p. 10.

26 Pistor Hatam, Anja, “Akhtar as a Transmitter of Political Ideas”,inL es | rani emhierydd 1l st an
Zarcone and Fariba Zarinebaf-Shahr (eds.) (Paris, Tehran and Istanbul: Institut frangais de recherches
en Iran and I'Institut francais d'Etudes Anatoliennes, 1993), p. 142. For another publication emphasizing
Aknhtar's political role and focusing on Iranian reformists such as Amir Kabir Mirza Taghi Khan and
Mirza Malkam Khan who lived in Istanbul for a while, see: Zarinebaf Shahr, Fariba, “From Istanbul to
Tabriz: Modernity and Constitutionalism in the Ottoman Empire and Iran”, Comparative Studies of
South Asia, Africa and the Middle Ea28/1 (2008), pp. 154 — 169.
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number of them were economic migrants, and the main factors shaping them were the
economic changes in the international economic conjuncture and the domestic politics
of the Ottoman Empire. Therefore, when defining the Iranians in Istanbul, it is
necessary to take into account legal arrangements as well as economic changes and the
social transformation that took place along with these two, and to evaluate them
through these three variables.

The second group centres around the pattern that their religious identity constitutes
the cement of the Iranian community in Istanbul. Those who support this view argue
that the fact that Iranians in Istanbul were mostly from the Shiite sect had shaped their
social relations with Ottoman society. Abdiilkadir Yeler claims in his article that
“Iranian merchants were also religious people belonging to the Shiite sect. Sectarian
cleavages between Shiism and Sunnism were influential in drawing the boundaries of
social relations between Iranians and the dominantly Sunni Muslim Ottoman society”
and referring to the determinism of sectarian divisions in social relations.?” Similarly,
Erika Glassen argues that the celebration of Muharram commemorations in the heart
of the Sunni Caliphate is not only about religious tolerance but also “an indication of
the strength and self-confidence of the Iranian community”.?® This claim overlooks
the social marginalization of the Iranians of Istanbul and reduces their efforts to
construct a political identity to the Sunni - Shiite religious cleavage. However, as this
thesis will demonstrate, the religious affiliation of the Iranians was a distinctive feature
of their identity but it is argued that the legal arrangements and economic
transformation pushed the Iranians in Istanbul to the margins of the city and caused
the reaction of the Iranian community to embrace marginality, which prevented their

integration into Ottoman society to a certain extent.

%7 Yeler, Abdiilkadir, “Iranian Merchants as a Religious Community in Late Ottoman Istanbul”, The
Journal of Economy, Culture and Sociddy,(2023), p. 131. For other studies that reduce the reasons
for the legal sanctions imposed on lIranians by Ottoman authorities to the Sunni - Shiite sectarian
distinction, see: Serbestoglu, Ibrahim, “Oteki Perspektifiyle Osmanli Kadininin iranlilarla Evlenme
Yasag1”, Uluslarara s € Sosyal A abk@ (20d2n ppl 243 — 21D eand dYildsz,i Gilli,
“Reisiizzakirin’in Sefernamesi ve Istanbul’daki Siilerin Dini Hayati” k a r ki y at 38202ljnuas &€,
pp. 111 - 124,

28 Glassen, Erika, “Muharram-Ceremonies (‘AzAadari) in Istanbul at the end of the XIXth and the
beginning of the XXth Century”,inL e s | r a n i e Thiery Zhr6oheant FantbdZarinebaf-Shahr
(eds.) (Paris, Tehran and Istanbul: Institut francais de recherches en Iran and I'Institut francais d'Etudes
Anatoliennes, 1993), p. 203.
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In addition to views centered around religious and political affiliation, there is a
third pattern in the literature that refers to the political-economic structure of Iranian
society. Fariba Zarinebah Shahr argues that Iranians in Istanbul took a political stance
against the Qajar authorities to protect their economic interests. According to her,
foreign merchants of Russian nationality were harming the economic interests of
Iranian merchants, but the Qajar government continued to grant commercial privileges
to foreign merchants.?® For this reason, she claims that the Iranians in Istanbul
demanded “the restoration of the constitution and the end of absolutism”, but states
that their primary concern was not political but economic interests. This view,
however, ignores the economic transformation within the Ottoman Empire to which
the Iranians of Istanbul were subjected and focuses only on the commercial interests
of this community from the perspective of international trade. She also neglects to
include the relations between Iranians and the Ottoman authorities® and the
importance of their self-perception as a marginal social group in defining the Iranians

in Istanbul 3!

For all these reasons, a study aiming to describe the Iranians of Istanbul needs to
include primary sources that contain a variety of different perspectives analysing the

legal, economic, social, political and religious aspects of the community.

1.3.Discussion of thePrimary Sources

This thesis makes use of variety of primary sources both archival and published.
The extensive archival research was conducted in the Ottoman Archives in Istanbul.
The documents which were acquired include a variety of correspondence between

institutions, regulations, reports regarding security, spy reports, texts of agreements

29 Zarinebaf Shahr, “The Iranian (Azeri) Merchant Community in the Ottoman Empire and the

Constitutional Revolution”, p. 212. For another study analysing Iranians in Istanbul as an economically

and politically motivated ‘diaspora’, see: Kiren, Akin, “Diaspora Ozellikleri Baglaminda Istanbul’da

Iranlilar (1870’lerden Cumhuriyet’in {lk Yillarma)”, Kr an ¢ a | & k nbA (2@21),@p. Be80.gi s i ,

30 For an article focusing on the pressure experienced by Iranian Ali Meshedi who was trying to change

his nationality from Qajar to Ottoman and suggesting the need to investigate the reasons for the Iranian

population migration to Istanbul, see: Afacan, Serhan, “Iranilikten Osmanilige: Sultan II. Abdiilhamid

Devrinde Bir Vatandaglik Degistirme Sergiizesti”, inSul t an | | . Abd¢ |, Rabretind Han v
Giin and Halil ibrahim Erbay (eds.) (istanbul: TBMM Milli Saraylar, 2017) pp. 667 — 672.

31 Although they do not include the self-perception of the Iranian community in Istanbul, there are

academic works on the Iranian spaces in the city, see: McCarthy, Justin, et al., Baykan, Aysegiil, et al.,

Tari hi Belleji miz HKstaibul:daih BlkfiyyurtkYayMlarl 201d)e Dighicgln,

Filiz, “Istanbul — Tebriz Ticaret Hattinda Validehan (XIX — XX. Yiizyi)’ T ¢ r kK K¢l t ¢r ¢ Kncel
Dergisi, 31 (2014), pp. 69 — 112; Kursun, Zekeriya, “Uskiidar’da franlilar ve fran Mezarhigi”,! s k ¢ d a r
Sempozyumu IV Bildirile@ vols. (Istanbul: Uskiidar Belediyesi, 2007), vol I, pp. 195 - 212.
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and laws, edicts and records of inquiries. In order to complement these Ottoman
archival material, ethnographic sources in Ottoman and Modern Turkish, such as the
works of Resat Ekrem Kogu, chronicles, memoirs, travel accounts and newspapers of
the period, including Son Postand K k d, aveme also used. In addition, the Annuaire
Oriental, which provided detailed information on the commercial life of Istanbul from
1868 to 1940 and was typographed and lithographed in Istanbul and printed in Paris,

was utilised.

Although the Iranian archives containing documents related to Iranians in Istanbul
are not accessible and the documents of the Iranian Embassy, as mentioned by Sasani
in his memoirs, were poorly archived and some documents were stolen or lost when
the Iranian Embassy was moved to Ankara,®? there are still some Persian-language
sources. Despite their limited number, the extent of these sources can provide a lot of
information about the Iranians in Istanbul. Although translated into Turkish,*® the
original text of Khan Malik Sasani's Yadbudhae Sefarete Estanbu(The Memoirs of
the Istanbul Embassy) in Persian was used to observe the content and analyse the
concepts directly. In addition, memoirs involving Iranians in Istanbul such as Mozaffar
al-Din Shah's Safarnamere Mobarekeke ShahenshaliBlessed Royal Travelogue),®*
dervish and traveller Haji Mohamad Ali Pirzadeh Naeni's Safarnameke Haji Pirzadeh
(The Travelogue of Haji Pirzadeh),® and Qajar bureaucrat Haj Mirza Ali Khan's
Safarnamele Amin alDowleh(The Travelogue of Amin al-Dowleh), which have not
been fully translated into Turkish, were made use of.% Since I could not obtain a
Persian copy, | was only able to use Mirza Mohammad Hossein Farahani's

Safarnameke Mirza Mohammad Hossein FarahafiThe Travelogue of Mirza

32 Sasani,, b H ) F ¥ B F YebbuhkessFefaree Estanbulpp. 87 — 88.

3% Sasani, Han Melik, Payi t aht én Son Mak Uygur @rand) gistaidul: rKlaslke f i r ,
Yayinlari, 2006).

3 Mozaffar al-Din Shah, cxf %A 4 orFe #pBl Safarnamere Mobarekehe Shaheshahi: Mozaffa

al-Din Shah Qajar[Blessed Royal Travelogue: Mozaffar al-din Shah Qajar], Aidin Farangi and
Abbasgholi Sadeghi (eds.) (Tehran: Kalagh Publishing House, 2018). This travelogue was also partially

translated into Turkish in an unpublished masters thesis, see: Eser, Semaha, “Iranli Seyyahlarin
Eserlerinde Istanbul ve Han Melik-i Sasani’nin ‘Istanbul Sefareti Hatiralari> Adl1 Eseri”, Unpublished

Masters Thesis, Istanbul Universitesi, Istanbul, 2005, pp. 22 - 37.

3 Although there are some omissions from the original text, the parts related to Istanbul of this
travelogue have been recently translated into Turkish, see: Asadi, Kr anl &€ Yol cul arén G°z¢ nden
Kst an b uill806 ppl1876 251.

% Haj Mirza Ali Khan Amin al-Dowleh, # fOre\&FEa#dH/ Safarnameke Amin atDowleh [The
Travelogue of Amin al-Dowleh] (Tehran: Entesherat-e Toos, 2011).
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Mohammad Hossein Farahani), thanks to its partial translation into Turkish.®’ In
addition to these memoirs, several issues of Akhtar, published by Mohammad Taher
Tabrizi in Istanbul, were included in the research. In this way, all these Persian written
accounts complement and bring further discussion to the materials already acquired

from the Ottoman side.

For providing further insights, non-Ottoman and non-Iranian sources are also
important and these were included in the research. This thesis made use of published
British consular reports to understand the economic importance of Tabriz. In addition,
the accounts of Western observers such as Joseph von Hammer, Francis Marion
Crawford, Edward Granville Browne and Eugene Jacques Chesnel were also included
in the analysis. These accounts were used to confirm, elaborate and support the

Ottoman and Persian sources.

To further strengthen the research, the photographs of Iranians taken in Istanbul
from the 1870s onwards by photographers such as Berggren, as well as views of places
associated with Iranians, were also used. In addition to photographs, sketches made by
artists during the period and published in various books were included in the narrative.
Photographs taken by the author of this thesis were also positioned where appropriate
in order to show the current state of these spaces. These visual materials were used to
visualize and strengthen the narrative that emerged in accounts and archival

documents.

As for the structure of thesis, this thesis consists of five chapters. Chapter 1,
“Introduction”, discusses the economic roots of Iranian migration to Istanbul and
provides information on the number and composition of the estimated Iranian
population in late Ottoman Istanbul. Chapter 2, “Making Iranians”, discusses the
nationality imposition and double-state pressure affected Iranians in Istanbul as the
changes in Ottoman legislation on nationality and as well as the Iranian Embassy’s
efforts to preserve Iranians’ loyalty to the Qajar Empire. Chapter 3, "Making a Living"
shows that due to the change in the transit trade route between Europe and Qajar Iran,
as well as the transformation of Ottoman economic policies, Iranians in Istanbul were

marginalized and took advantage of this marginalization to create alternative ways of

37 Very recently, the parts related to Istanbul in this book have been translated into Turkish, see: Asadi,
Yasemin,Kr anl @ Yol cul aréé nK sG°azn:mnLeDgjop. 9Tks8h®a2n |
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making money. Chapter 4, “Making a Society”, explores how, despite the fact that
Iranians were pushed to the margins by legal and economic changes, they embraced
social marginalisation and created a political identity by displaying their
distinctiveness in Istanbul. Chapter 5, “Conclusion” concludes the thesis and argues
that beginning with legal regulations, but mainly determined by economic factors and
social conditions, an Iranian self-perception emerged, which created the core

component of the identity of Iranians in Istanbul.
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CHAPTER 2

MAKING IRANIANS

2.1.Introdu ction

The Ottoman Empire’s imperial character was flexible and inclusive for
foreigners. The Ottoman imperial identity was less concerned with the national origins
or state affiliations of its subjects.®® Therefore, Iranians living in Istanbul were able to
live under this overarching imperial identity without underlining their loyalty to the
Qajar or Ottoman empires in any way. However, similar to many other ideas in the
Ottoman Empire, the Ottoman imperial identity experienced alterations throughout the
nineteenth century. The Ottoman Empire acquired some of the instruments used by
nation-states, such as the concept of citizenship, even though it was not transformed
into one of the nation-states emerging in the West. The practical challenges
encountered in maintaining interactions with the Western nation-states were one of the
underlying causes of this need for change. It was difficult to determine who could be
considered Ottoman and who could not, because Ottoman citizenship was not clearly
defined. A significant turning point in the relationship between the Ottoman Empire
and its nationals was marked by the proclamation of the Imperial Edict of Giilhane in
1839, commonly known as T a n z i ma t. THs elacree @mpBasizes the state's
acknowledgement of the rights of subjects by including the provisions guaranteeing
the protection of life and property for individuals residing within the Ottoman Empire
and making sure that no one would be treated unjustly. In other words, it can be argued
that the state granted its subjects rights even before the existence of a constitution and

it shifted from a subject-oriented approach to a citizen-oriented approach. For these

38 For the sense of nationality of Muslims living in the Ottoman Empire before the nineteenth century,
see: Karpat, Kemal Hasim, “The Ethnicity Problem in a Multi-Ethnic Anational Islamic State:
Continuity and Recasting of Ethnic Identity in the Ottoman State” in Studies on Ottoman Sociahd
Political History, Reinhard Schulze (eds.) (Leiden: Brill, 2002), p. 715.

15



two reasons, the concept of Ottoman citizenship emerged prematurely, leading to the
exclusion of foreigners who once lived within the inclusive structure of Ottoman
imperial identity from the newly formed Ottoman nationals.*® Therefore, Iranians in
Istanbul were directly affected by this change as they were one of the concerned groups
due to practical difficulties experienced in the Ottoman state structure after Tanzimat
F e r madnnaddition to practical difficulties, Iranians were subjected to a new
classification based on their loyalty to either the Ottoman Empire or the Qajar State. It
can be argued that Iranians were presented with two options: either they would find
their place within the clearly defined boundaries of the ‘Ottoman nationality’ through
legal regulations, or they would accept their affiliation to the Qajar State and remain
within the category of foreign nationals, which was the by-product of nation-state type
citizenship.
2.2 FromAcemtoT e bi6b aKr ani y e

From the beginning of the nineteenth century to its third quarter, there was a
great effort to determine nationalities in the Ottoman Empire and to distinguish
between Ottoman nationals and foreigners. This effort led to the formation of
“Ottoman nationality” ( t © biiogmargyygbased on loyalty to the Ottoman Empire,
regardless of ethnicity and religion. The emergence of Ottoman nationality can be
explained for many different reasons. Firstly, the determination of the nationality of
the merchants trading within the Ottoman Empire can be considered as a motivation
because during the period whenthe T © b i-i' y@&stma ni y e (#KeOttamann © me s i
Nationality Law) was introduced, many Ottoman merchants had changed their
nationality to benefit from the capitulations granted to foreign states.*® Ottoman
merchants, who were unable to compete with Western traders benefiting from
capitulations in Ottoman markets, abandoned their Ottoman nationality and adopted
nationalities of Western states in order to take advantage of the financial and
commercial privileges granted to them. ** Moreover, Serbestoglu claims that foreign

embassies' employment of Ottoman nationals as translators and deputy consuls may

39 Karpat, “Millets and Nationality: The Roots of the Incongruity of Nation and State in the Post-
Ottoman Era”, p. 644.

40 Cetin, Mehmet, “Osmanli Devleti ile ran Arasinda Tabiiyet Ihtilafi: Tefrik-i Tebaa Uygulamas1”,
Kran ¢al é&inbq2024)rpé4. Der g

4 Cetin, “Osmanli Devleti ile iran Arasinda Tabiiyet ihtilafi: Tefrik-i Tebaa Uygulamas1”, p. 4.
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have forced the Ottoman authorities to make legal arrangements.*? This employment
protected them from Ottoman legal interventions, so Ottoman statesmen probably
wanted to prevent this.** Secondly, the increase in the number of foreigners who
acquired Ottoman property through their Ottoman spouses and relatives caused
concern among Ottoman bureaucrats.** Thirdly, those who changed their nationality
in order to avoid military conscription might also be seen as an important reason for
the Ottoman authorities.*® By regulating the definition of the Ottoman nationality, it
was imposed that if people who acquired another nationality did not renounce their
Ottoman nationality, they had to do military service or pay the “military exemption
tax” (bedeli askeriyy@.*® Finally, increasing migration due to territorial losses and
demographic turmoil in border regions might have led to the necessity of
distinguishing foreign nationalities.*’ In the nineteenth century, one of the foreign
communities most affected by the efforts to determine the Ottoman nationality and
non-Ottoman nationals was the Iranians living in the Ottoman Empire. Starting from
the second quarter of the nineteenth century, the Iranian nationality, which was more
porous and fluid at first, began to be more definable in the Ottoman legal texts.

One of the earliest examples of the Ottoman tendency to distinguish foreign
nationals was the replacement of the name “Acem” with “Iranlu”, i.e. Iranian.
Ottomans defined their eastern neighbours as Acem until the beginning of the
nineteenth century.*® However, the traditional use of the term Acem which did not

refer to a specific ethnic or religious origin such as Persian, Azeri, Kurdish, Baloch or

“2IntheKonsol os | uk (thGComs@amRedlatiens) ipublished in 1863, it was emphasized
that Ottoman nationals working in consulates were required to serve in the military or pay the military
exemption fee (bedeti askeriye). The same regulation also stated that Ottoman nationals working in
foreign consulates did not renounce Ottoman nationality by working in consulates. For more detailed
information on the objections of the Ottoman Empire regarding the consulate personnel’s change of
nationality, see: Serbestoglu, Ibrahim, “Zorunlu Bir Modernlesme Ornegi Olarak Osmanli Tabiiyet

Kanunu”, Ankara | niversitesi Osmanl é Tar i2b@01p/ppakt ér ma

197-198.

3 Cetin, “Osmanli Devleti ile iran Arasinda Tabiiyet Ihtilafi: Tefrik-i Tebaa Uygulamas1”, p. 4.

4 BOA, A.} MKT. 113. 33, 27 Zilkade 1264 (25 October 1848).

4 BOA, HR. MKT. 668. 58, 26 Cumade'l-hire 1320 (4 October 1869).

% Serbestoglu, “Zorunlu Bir Modernlesme Ornegi Olarak Osmanli Tabiiyet Kanunu”, p. 199.

47 Cetin, “Osmanli Devleti ile iran Arasinda Tabiiyet Ihtilafi: Tefrik-i Tebaa Uygulamas1”, p. 5.

8 The use of “Acem” as a term can be found in the Article 19 of the Treaty of Passarowitz in 1718:
“Acem tiiccar1 devlet-i gasariyeden nehr-i Tuna ile hudud-1 Islamiyyeye geliirler ise mutad iizere yiizde
bes hisab1 (...) Acem tiiccarinin nemg¢e memalikine miirur ve uburlarinda kurb-ii emn cihetile enseb
olan Belgrad iizerinden amed...”. For more information, see: Aktepe, Mehmet Miinir, 17201 1724

Os mainKrean M¢in©sebet!|l KemOuie Bubsanadaka Aj ds@anbd: n

Istanbul Universitesi Edebiyat Fakiiltesi Yayinlari, 1970), p. 4.
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Armenian or a state such as Qajar, Zand, Safavid, was replaced by Kr a. Kt awa$ u
more specific than Acemand denoted a more distinct community with defined
boundaries. The first step on the road of using K r a tn ildeatify the Iranians living in
the Ottoman Empire was The First Treaty of Erzurum (I. Erzurum Antlagsmasi) in 1823
in which the use of Acemwas abandoned and affiliation to the Iranian state was
underlined. In other words, Ottoman officials tried to define Iranians through their
belonging to the Iranian state since Acemrepresented a vague definition, as shown in

the second article of the treaty:

Article 1l — The people of Iran who come and go to the Kaaba the
Blessed, Medina the Radiant and the other Islamic lands (...) then about
the pilgrims and merchants of the Iranian state, this old practice (...)
about the customs duties for the merchants of the Iranian state... °

Although the term "lIranian” has not been used yet, more specific definitions such as
“pilgrims and merchants of the Iranian state” (devleti Kran hg¢caadc ve tg¢cc.
“people of Iran” (ahali-i K hawe begun to appear in the legal texts.>® In the The
Second Treaty of Erzurum (II. Erzurum Antlagsmasi) of 1847, being a subject of the
Iranian state was emphasized more clearly. In this treaty, it was confirmed that the
“Iranian visitors” (z ¢ v-@ a K r) eould visiethe Shiite holy sites in Ottoman lands
in accordance with the former agreements and all kinds of disrespect and cruelty
towards the "Iranian subjects” (t e b-ia 6 K r) avould lye prevented.>! This marks a
new step to describe people coming from Iran by the name of the state they were
subject to. However, the major change which is the formation and definition of
Ottoman nationality would take place 20 years later.
2.3.The Legal Imposition of Ottoman Nationality

The main development that actually determined the boundaries of the Iranians'
nationality in Istanbul, which irrevocably removed the fluidity of the Ottoman imperial
identity, was the Ottoman Empire’s complete change of the concept of nationality.

This profound change took place with T © b i-i' y@stmani y e idradacedn n ©me s |

49 Soofizadeh, “I. ve II. Erzurum Antlagmalarinin Siyasi A¢idan Degerlendirilmesi”, pp. 186 - 187:
“Madde-i saniye - ahali-i irandan k’abe-i miikerreme ve medine-i miinevvere ve sair bilad-1 islamiyeye
gelib gidenler (...) b’ad devlet-i Iran hiiccac ve tiiccar1 hakkinda bu sart-1 kadimin (...) devlet-i Iraniye
tiiccarinin riisimat-1 giimriikleri hususunda...”

%0 Soofizadeh, “I. ve II. Erzurum Antlagsmalarinin Siyasi A¢idan Degerlendirilmesi”, pp. 186 — 187.

51 Soofizadeh, “I. ve II. Erzurum Antlasmalarinin Siyasi Agidan Degerlendirilmesi”, pp. 188 — 190.
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in 1869.%2 This law explicitly stated that in order to be considered an Ottoman citizen,
it was necessary for at least one parent to be of Ottoman nationality.>® Furthermore,
even if both parents were foreigners, a person born in the Ottoman territory could
acquire Ottoman nationality within three years of reaching adulthood.>* A foreigner of
legal age could also acquire Ottoman nationality after residing in Ottoman territory for
five years.>® Additionally, the law allowed for the exceptional granting of citizenship
by the Ottoman state to foreigners if it was considered necessary.>® The law also
included provisions regarding the procedures for changing to another nationality and
the obligation for individuals belonging to another nationality to prove their allegiance
to the Ottoman authorities.>” With this legislation, Iranians living in Ottoman lands
were legally considered as foreigners, unless they accepted the Ottoman nationality as
their primary nationality. Being Iranian in Ottoman lands became more complicated
according to the Article IX of the law, as foreigners had to prove that they belonged to
a foreign nation.>® The relevant article stated that anyone residing in the “protected
territory of the sultan” (memaliki mahrusei p a d) woalthke doaesidered a
national of the Ottoman Empire and treated accordingly, but if he or she was a national
of a foreign state, he or she had to prove this “procedurally”.%® In 1870, in connection
with Article IX, the Commissions for the Distinction of Nationality (Tefrik-i Tabi'yet
Ko mi s y)ovarel edablihed a year after the T © b i-i' y@dmani ye ,Kanunr
and they were tasked with investigating the claims of these people of being from

another nationality.®® The codification of the law of Ottoman nationality and its strict

S2BOA, Y. EE. 41. 133, 14 Sevval 1285 (28 January 1869).

3 BOA, Y. EE. 41. 133, 14 Sevval 1285 (28 January 1869).

> BOA, Y. EE. 41. 133, 14 Sevval 1285 (28 January 1869).

> BOA, Y. EE. 41. 133, 14 Sevval 1285 (28 January 1869).

% BOA, Y. EE. 41. 133, 14 Sevval 1285 (28 January 1869).

7 BOA, Y. EE. 41. 133, 14 Sevval 1285 (28 January 1869). The transcription of the Ottoman Turkish
text: “Besinci madde - Teb’a-1 saltanat-1 seniyyeden mezunen tabi'yet -i ecnebiyyeye giren eshas tebdil-
i tabi'yet itdikleri tarihden itibaren ecnebi sifatinda tutulub haklarinda olvechle muamele olunur fakat
devlet-i aliyyeden mezun olmaksizin tabi'yet -i ecnebiyyeye girer ise isbu tabi'yet -i cedidesi ke’en-lem-
yekun ve kendisi kemakan teba’a-1 devlet- aliyyeden add olunub kaffe-i hususatda teba-1 devlet-i aliyye
hakkinda olunan muamelenin ayni icra kilinacaktir her halde teba-1 devlet-i aliyyeden bir sahsin terk-i
tabi'yet itmesi hatt-1 lika-i irade-i seniyye lizerine viriilecek bir senede ma’lik olacaktir.”

8 BOA, Y. EE. 41. 133, 14 Sevval 1285 (28 January 1869).

% BOA, Y. EE. 41. 133, 14 Sevval 1285 (28 January 1869).

0 BOA, $D. 2391. 31, 16 Zilkade 1286 (17 February 1870). The transcription of the Ottoman Turkish
text: “Tokuzinct madde — Memalik-i mahruse-i padisahide ikamet iden her bir sahis teba-1 devlet-i
aliyyeden madud olub hakkinda devlet-i aliyye tabi’i muamelesi icra olunur eger kendiisi teba-1
ecnebiyeden ise tabi'yetini usulen isbat itmesi lazim gelir.”
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definition inevitably affected the life of the Iranians in the Ottoman Empire, and in the
following period, it affected Iranians’ relations with the Ottoman authorities.

A few months after the introduction of T © b i-i' y@smani ye ,anunn®©O©mes
nationality dispute case in Sidon shows the changing relations between the Ottoman
state and the Iranians living in the country. This case further demonstrated the Ottoman
approach to foreign nationality claims, and it revealed the unbending persistence of
Ottoman authorities about the application of previous legal reforms relatedto T ©b i- ' y e t
i Osmaniye Kann n © m®rsQctober 1869, an official letter dispatched from the
Iranian Embassy (Kr a n  Ppie Ktanbuletd the Ottoman the Ministry of Foreign
Affairs (Hariciye Nezaredireported that the Iranian deputy consul, Hac1 Ali Asiran’s
nephew and cousin were forcibly conscripted by the “conscription officer” (k ur 6 a
memur) in Sidon.%! Haci Ali Asiran claimed that his nephew and cousin were Iranian
nationals, but this claim was not accepted by the Ottoman “local administration”

(h ¢ k ¢imaltalliyg in Sidon, and the consul reported this incident to the Iranian
Embassy in Istanbul. In the correspondence with the Ottoman Ministry of Foreign
Affairs, the Iranian Embassy stated that these people were undisputedly Iranians and
belonged to the Asiran family from Shiraz, and emphasized that the Ottoman officers
did not have “right and authority” (hak ve salahiygtto recruit Iranians living in the
Ottoman Empire.®? In addition, it was stated that if the conscription officer was
suspicious about the nationality of these people, he should have corresponded with the
Iranian authorities.%® In the following parts of the correspondence, it was strictly
emphasized the fact that Iranians resided in the Ottoman Empire for a long time,
bought real estate from Ottomans and were born in Ottoman lands but this did not
mean that they changed their nationality.%* In other words, the Iranian Embassy
rejected the imposition of Ottoman nationality on Iranians as a natural result of
TObI-i" y@&stmani y e K additiom in &wordasce with the Article 1X of
the law, which stipulates that persons who are nationals of a foreign state must prove
it, the Embassy attached to the correspondence the former records (mazbata of the
local council of Sidon concerning the sale of the properties of the Iranian Asiran family

to Ottoman nationals. The reason for this was that the relevant records, in accordance

61 BOA, HR.MKT. 665. 58, 8 Receb 1286 (14 October 1869).
62 BOA, HR.MKT. 665. 58, 8 Receb 1286 (14 October 1869).
8 BOA, HR.MKT. 665. 58, 8 Receb 1286 (14 October 1869).
5 BOA, HR.MKT. 665. 58, 8 Receb 1286 (14 October 1869).
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with the practice that foreign nationals could not acquire property in the Ottoman

Empire, included such statements as “records regarding the sale of the properties of

the deceased Haji Hossein Asiran and his son Haji Ali, who were serving as vice consul

in Sidon and were truly Iranians, to Ottoman national suitors”.%®> While these records

strengthened Haji Ali Asiran's claims of being Iranian, they also showed that the

Iranian Embassy acted within the framework of T© b i-i'Oys entani ye KanunndCcC
even while opposing the imposition of nationality.

The response of the Ministry of Foreign Affairs to this request was very
decisive. In the “supreme edict” (fermanré  s) &ramithe Ministry of Foreign Affairs
to the Governorate of Syria, it was requested to investigate whether the people who
were claimed to have been drafted into the army truly belonged to the Asiran family.®
In addition, it was requested to investigate whether the Asiran family was truly Iranian-
originated.®” It was also requested to investigate whether the mazbatasent by the
Iranian Embassy was recorded in the archives of the Sidon Council.®® The Ministry of
Foreign Affairs also asked a report to be submitted on the reasons why these people
were conscripted into the Ottoman army.®® The insistence of the Ottoman authorities
to investigate the claims of the Iranian Embassy indicated a change of approach. After
the introductionof T © b i-iOgmarly e K a n u theclimseofdranian nationality
were taken much more seriously than before, specifically in relation to issues such as
conscription, marriage and real estate acquisition. Even the official claim of the
embassy was not accepted and it was investigated seriously. If a nationality dispute in
the Ottoman periphery was taken so seriously, the Iranians in Istanbul, who were living
in the country’s capital, must have been affected much more profoundly by the
Ottoman legal arrangements.

In Istanbul, the Ministy of Foreign Affairs’s effort to distinguish nationalities
had gained momentum in the following years. In the official letter sent from the Iranian
Embassy to the Ministry of Foreign Affairs in 1874, it was indicated that the ministry

8 BOA, HR.MKT. 665. 58, 8 Receb 1286 (14 October 1869). The transcription of the Ottoman Turkish
text: “Hac1 Hiiseyin Asiran ile oglu Haci1 Ali, mahal-i mezkurda sehbender vekaleti memuriyetinde
bulunarak sahihan Iranlu olduklarini havi mukaddeman bazi zabt olunan emlaklarmin teb’a-i
Osmaniyyeden taliplerine fliruht olunmasi hususuna dair yazilan mazbata”.

% BOA, HR.MKT. 665. 58, 8 Receb 1286 (14 October 1869).

6 BOA, HR.MKT. 665. 58, 8 Receb 1286 (14 October 1869).

% BOA, HR.MKT. 665. 58, 8 Receb 1286 (14 October 1869).

8 BOA, HR.MKT. 665. 58, 8 Receb 1286 (14 October 1869).
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had requested the names of the officials to be appointed from the embassy to the Tefrik-
i Tabi 'y et toikvestigitethy ratioraliyrcl@ms of Iranians.” In the same
correspondence, a “register” (deftel) containing the names of Iranians living in the
Ottoman Empire had been requested by the ministry and it was stated that if the register
was not sent by the Iranian Embassy, the Iranians living in the Ottoman Empire and
people who claim to be Iranians would not be officially considered Iranian.”* The most
important point in this correspondence is that with the official emergence of the
concept of Ottoman nationality, the authority of recognition of the Iranian nationals
living in Ottoman lands passed into the hands of the Ottoman state authorities. In other
words, such a mechanism for recognition did not exist previously so individuals'
declarations were primarily relied upon, but with the new legal regulations, the
Ottoman authorities started to investigate nationality claims and, if proven, recognized
them. Also, this correspondence specifically referred to Greeks who claimed to be
Iranian and emphasized the invalidity of nationality changes without the permission
of the Ottoman authorities.

In 1873, the imposition of Ottoman nationality on Iranians living in the
Ottoman lands advanced one step further with a “supreme order” (emrnamei samj
sent to the provinces by the Grand Vizier. With this order published in the official
newspaper Takvimi Vekayion 3 April 1873, it was stated that Iranians living in
Ottoman lands would be treated the same as the Ottomans in the cases such as “the
cases related to murder, personal law and petty offences and other matters”.”? With the
publication of this order, all Iranians living in the Ottoman Empire were subject to
Ottoman laws in a significant part of judicial matters. Thus, a comprehensive
transformation began in the lives of Iranians, who had strong ties to the Iranian national
identity and had not considered themselves Ottoman nationals. The most important
area in which this transformation took place was social issues.

An important legal regulation that determined the social relations of the
Iranians with the Ottomans and located them in a sui generisposition as foreigners
was the “prohibition of marriage” (i z d i v a - in&coordingdoithy g s (Ther
Ottoman Code of Public Laws), with a regulation published on 7 October 1874, it was

7° BOA, HR.ID. 137. 4, 25 Cumade’l-ula 1291 (10 July 1874).

71 BOA, HR.ID. 137. 4, 25 Cumade’l-ula 1291 (10 July 1874).

2 Takvimi Vekayj 4 Receb 1290 (3 April 1874): The transcription of the Ottoman Turkish text:
“cinayate miiteallik davalar ile hukuk-1 sahsiyye ve adiyyede vesair”.
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decided to maintain the prohibition of marriage between the Ottomans and Iranians,
which had been going on for a long time.”® Although it is claimed in the regulation
that this practice was continued as before, a document written 14 years earlier and sent
from the Ministry Foreign Affairs to the Ministry of Public Security (Zabtiyye
Nezaret) reveals that there was not such a clear-cut distinction of nationality and that
the prohibition of marriage was not strictly enforced for the Iranians in Istanbul. In the
aforementioned document, it was requested that Esat Aga, one of the translators of the
Iranian Embassy, residing in Istanbul for over 30 years, not to be prevented from
remarrying after his wife’s death.”* By the 1870s, however, the attitude of the Ottoman
authorities towards marriage between Iranians and Ottomans was decidedly negative.
The regulation issued to prevent matrimonial unions between Ottoman and Iranian
nationals was recorded in boththe D sturandthe Kr a n N i k(thelranBRagibtry e r |
Book). According to this regulation, when an Ottoman woman married an Iranian man,
the woman and the child born out of this marriage would be considered Ottoman
citizens. The male child recognized as an Ottoman citizen was obligated to serve in

the Ottoman army or pay the military exemption fee.”

Regulation on the Continuation of the Prohibition of Marriage
Between Subjects of the Supreme State [the Ottan Empire] and
Subjects of Iran

Article 1 - The marriage between subjects of the Supreme State and
subjects of Iran is strictly prohibited, as it has been in the past.

Article 2 - Those who are of marriageable age and do not comply with the
prohibition will be held responsible.

Article 3 - If a woman from the subjects of the Supreme State marries a
man from the subjects of Iran in violation of the prohibition, the woman
and the child born out of this marriage will be recognized as subjects of
the Supreme State. The child born out of this marriage is obligated to pay
state taxes, fulfill military service, or pay military exemption fees.

On 24 September 1290 / 25 Saban 1291 / Council of State™

3 Karakog, Sarkis, K ¢, | |-8 yKaat y2aalbsi, (Ankara: Tiirk Tarih Kurumu, 2006), vol. I, p. 552.

74 BOA, HR.MKT. 327. 38, 4 Saban 1276 (26 February 1860).

5 Karakog, K ¢, | -8 yKaa vpa5b2. m addition, D ¢, wieEcnebiyye Defterler{the Registers of
Foreign States), which are placed in the BOA, cover the records of the Ottoman Empire's protocols,
decrees and other diplomatic correspondences with foreign countries. Withinthe Kr an Ni kan Deft
(the Iran Registry Book) contained in this collection, there is a recorded decree dated 6 October 1874,
concerning the prohibition of marriage between Ottoman subjects and Iranian subjects, see: BOA,
A.{DVNSDVE.D. 43. 11, 25 Saban 1291 (06 October 1874).

7 BOA, A.{DVNSDVE.D. 43. 11, 25 Saban 1291 (6 October 1874). The transcription of the Ottoman
Turkish text: “Teb’a-1 Devlet-i Aliyye ile Teb’a-1 Iraniyenin Izdivaci Haklarinda Olan Memnu’iyyetin
Muhafazasina Dair Nizamnamedir.
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The Ottoman authorities must have believed that by imposing such legal
regulations, they could prevent abuses in marriages with Iranians. By implementing
this regulation, the Ottoman government aimed to prevent their human resources from
falling under the protection of foreign states. By still recognizing Ottoman women who
married Iranian nationals as Ottoman nationals, they prevented the transfer of Ottoman
properties to Iranian spouses. Also, the obligation of military service for children born
out of these marriages aimed to maintain the Ottoman Empire's military source
capacity. Additionally, subjecting both Ottoman women and children born out of these
marriages to pay taxes to the Ottoman Empire can be seen as a result of the Ottoman

government's efforts to preserve its nationals as a financial resource.

2.4. The Qajar Response

The Ottomans were not the only authorities who were uncomfortable with the
marriage of Ottoman women to Iranian men and thought that this situation was
corruptive for the nation. The Iranian Charge d'AffairesKhan Malik Sasani, who was
the representative of the Qajar government in Istanbul between 1919 and 1921, while
being opposed to the Ottoman nationality imposition, duplicated the Ottoman
authorities in many common points such as nationality changes and marriage. In his
memoirs entitled Yadbudhaye Sefaree Estanbul(The Memoirs of the Istanbul
Embassy), which was first published in 1966, made the following statements about

Iranians who married Ottoman women:

Iranians who married Ottoman women are generally not happy with
their fortune. Religious conflicts and long-standing grudges dug such
an endless pit between them that they became strangers to each other,
so many of them divorced after a while or regretted their marriages
altogether. But some of them, out of weakness or the desire to have
children, fell into the trap one by one. They lost their identity and
became Ottomanized or got lost on the way. Children born to Ottoman
mothers and Iranian fathers are recognized as Ottoman subjects
according to the regulation (Marriage Prohibition Law) established by

Birinci Madde — Teb’a-1 devlet-i aliyye ile teb’a-1 Iraniyenin izdivact kemafi’s-sabik kat’iyyen
memnu’dur.

Ikinci madde — Akd-i nikaha mezun olanlar hilaf-1 memnuiyyet hal ve harekette bulunurlarsa mesul
tutulacaklardir.

Ugiincii madde — Hilaf-1 memnu’iyyet olarak teb’a-1 devlet-i aliyyeden bir kadin teb’a-1 iraniyeden
birine varmis ise gerek kadin ve gerek evladi her halde teb’a1 devlet-i aliyyeden ma’adud olub kur’aya
ve bedelat-1 askeriyeye ve sair her nev’ tekalif-i miriye dahil olacaklardir.

Fi 24 Eyliil 1290 /25 Saban 1291

Sura-y1 Devlet.”
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the Istanbul government in 1286. Children who have grown up at the
feet of Ottoman mothers and have never seen Iran have little sense of
Iranianness. In the second generation, these people will definitely
become Ottoman.”’

According to Sasani, Iranian men who married Ottoman women became
“Ottomanized”.”® Therefore, Iranians lost their culture when they got married to
Ottomans, and the children born out of these marriages did not have an Iranian
character.”® He even claimed that the second generation born from such marriages
grew up completely Ottoman. For this reason, Sasani argued that it would be better for
Iranians not to get married to Ottoman women.® The process that led an Iranian
statesman to this attitude should be analysed particularly. It is clear that Sasani’s main
concern was to prevent ‘cultural corruption and Ottomanization’ among Iranians,
living in the Ottoman Empire. Moreover, Sasani's emphasis on “Iranianness” must
have been motivated by the political developments in the Qajar Empire that coincided
with the period between 1919 and 1921, when he was serving in Istanbul. The most
important political event of the period was the 1919 Anglo-Persian Agreement which
aimed at stabilising Iran’s political economy through British intervention and
indirectly pursued British regional and local interests.! It was largely the creation of
British Foreign Secretary Lord Curzon and unpopular Iranian Prime Minister Vusuq
al-Dowleh. In general, the agreement contained provisions for the “development” of
the country, such as the provision of a British loan to Qajar Iran, the creation of
employment facilities, and the reorganisation of the Iranian army and state
administration.®? Such a high level of British involvement was resented by the
intellectuals, politicians and artists of Qajar Iran. Iranian political writer and poet
Mirzadeh 'Ishqgi (1893 — 1924) even accused the Vusuq al-Dowleh of selling the

T Sasani, bH Iy xF 9 BF 9 Yadhddbae Sefarele Estybhulp. 95: The original text in Persian:

“nyeRFed b F b HOFimF cip W pCodiB p Wk A Gl Gfb o EMCBEDr * ERAFCO FiiB F

cJIEFCR QiIpir @IBIO™DM u p FIC 3 &bl £ BF d CORMBDECYF MT 3T X Mler nt n |
g w&EFr vrK w»np RFRHUFED EFF SVipdplafez 2p HEKTD YT HifB biX T3 K
pp bHYXFIPBF UOMp Nt MCHEEMEFTERMN B K &P EF BIE & M WO p Itt
mCl eyir, PO 3p p eBF B pFefh . Ud@earTxp 0K Ay R Ibpr & @Y w Fbkreh

fAC3 kK FH33BKB B a mdMaRD Dkx @k FODIFY) GIREs U § FFVF p

BSasani, bH YK F 9 BF FAagbudize SefarethEstanbypros.

Sasani, by 9 BF 4 pl ¥ adbhdhaerSefdree Bgtanulp. 95.

8Sasani, b H IxF 9 BF I YagbudaessSetarer HstanBbps 95.

81 Katouzian, Homa, “Nationalist Trends in Iran, 1921-1926”, International Journal of Middle East

Studies10/4, (1979), pp. 536 - 537.

82 Katouzian, “Nationalist Trends in Iran, 1921-1926”, pp. 536 - 537.
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country to Britain, and sarcastically asked him one of his poems that “Was Iran not

your father's property?”:

The Anglo-Saxon wolves are sitting on it,

A delegation is spreading the news for them,

The shah is gone, the country is gone, the crown is gone and the
throne is gone,

Gardener, don't bother, this tree has been pulled up by the roots,
Vusug al-Dowleh's guests are bloodthirsty,

Oh, God! He is entertaining guests with our blood!

Oh Vusuq al-Dowleh! Was Iran not your father’s property?
The price of this property was not your childhood.®

The patriotic reaction rising in this atmosphere might have influenced Sasani,
a statesman raised in Iran, and created a reaction against the Ottomanization of
Iranians. The reactions to prevent Ottomanization were not limited to Sasani’s tenure.
It is clear that the Iranian Embassy always tried to preserve the Iranian population’s
unity in Istanbul. Such efforts to prevent the change to Ottoman nationality were
sometimes appear among the documents preserved in the Ottoman archives as well.
The first example of the Iranian Embassy's sanctions against Iranians who changed
their nationality to Ottoman was only a few weeks after T © b i-i ' Ogreahiye
Ka n u n nd&@mednsoiforce. The Ministry of Foreign Affairs (Hariciye Nezare)i
wrote a memorandum (m¢, z e R to ¢he lenian Embassy stating that the tobacco
shop of Ebulfettah Aga, a tobacco seller who had changed his nationality from Iranian
to Ottoman, had been closed and sealed due to a debt lawsuit filed by the Embassy.®*
The Ministry of Foreign Affairs requested that an officer be sent from the Iranian
Embassy to break the seal of the shop since Ebulfettah Aga denied that he was a debtor

and it would not be legal to close his shop if he was not.® In addition, The Ministry of

8 Mirzadeh, Ishqi “e AM X1 KBe Wams EsbigiaVatan” [In the Name of Patriotism], Ganjoor,
available at: https://ganjoor.net/eshghi/divan/no/sh2 [accessed on 1 December 2023]:
CkFI1 32 n6oped’. anlt F PHA, %8
CeBckFAFH> _ goggl On?D 6«

bbb U4Tp ™M O6Fb UUPp ™M " AB UTp ™M wnrl
U>@fp _IMCpkCAY _ SNfBYClfr e C

UpH CxpFHPBERF®BFIT AIOMCIOF ©®H XM

CeBex pBemA _AfFHB OF 9 F C»>

_ bR ®F 24 9B KKWCIOF ®OH X M

fib HPpex ¢ 3 _ WHFOgreR O x r IOF

8 BOA, HR. MKT.671 91, 11 Ramazan 1286 (15 December 1869).

8 BOA, HR. MKT.671 91, 11 Ramazan 1286 (15 December 1869).
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Foreign Affairs stated that even if Ebulfettah Aga was a debtor, the closure of his shop
would financially harm his creditors, therefore his shop should be reopened.® This
document reveals that the Iranian Embassy had a negative attitude from the very
beginning in cases of nationality change. The Ottoman authorities, on the other hand,
tried to intervene in order to ensure the continuation of legitimate commercial activity
in the capital and to protect the economic rights of the Iranians who changed
nationality, or they functioned as an authority to seek assistance from, as in the cases
of Ali Meshedi and Abdiilvehhab, which will be examined below.

As the years passed and T © b i-i' y@dmani y e déndined to he© me s i
enforced, the number of nationality changes between Iranians and the Ottomans must
have increased. To prevent the ‘cultural corruption and Ottomanization’ of the Iranians
in Istanbul, the Iranian Embassy began to impose harsher sanctions on changes of
nationality and these sanctions began to appear in judicial records. A document
submitted to the Yildiz Palace from the Ministry of Justice (Adliye ve Mezahib
Nezareti)in 1896 there was the interrogation of Ali Meshedi, who set himself on fire
at the MabeynGate of the Yildiz Palace in order to show Abdiilhamid II the troubles
he had suffered during the change of nationality.®” Ali Meshedi was a haberdashery
seller from Tabriz and had been trading in Istanbul for 20 years. His tragic struggle
with the Iranian Embassy shows how the imposition of nationality affected the lives
of Iranian residents in Istanbul. Ali Meshedi, described the process of change of his
nationality in his statement taken by Sekib Ahmet who was the deputy public
prosecutor (m¢, d-dwenmumi muavini of the Inferior Court of Beyoglu (Bey oj | u
Bidayet Mahkemekin 1896.88 According to his statement, Ali Meshedi was subjected
to a claim that he owed a total of 94 liras to two Iranians named Meshedi Ali bin Haci
Mirza and Riza when he requested to become an Ottoman national in the Ottoman
Ministry of Foreign Affairs.®® Ali Meshedi, further claimed that his shop was also
sealed by the Iranian Embassy due to his alleged debts, and the consul had beaten him
up when he went to the Embassy to solve this issue. Unable to find a solution, Ali
Meshedi took a radical action and he had set himself on fire with kerosene at the

Mabeyn Gate of the Yildiz Palace due to “insult and harassment he suffered had

8 BOA, HR. MKT.671 91, 11 Ramazan 1286 (15 December 1869).

8 BOA, Y.PRK.AZN. 16 36, 07 Rebiii’l-ahir 1314 (15 Septemler 1896).
8 BOA, Y.PRK.AZN. 16 36, 07 Rebiii’l-ahir 1314 (15 Septemler 1896).
8 BOA, Y.PRK.AZN. 16 36, 07 Rebiii’l-ahir 1314 (15 Septemler 1896).

27



reached the extreme” (d u - ar ol duj um -imurdialyayk ey addar ®@rcrmaj | a

show his incapableness to the sultan.*® His attempt to set himself on fire resulted in the
officers intervening with water, and Meshedi Ali was sent to the Beyoglu and Galata
Sixth Arrondissement Hospital (A1 t € n ci BeleBiye Haisahangdior burns on his
body. In the hospital, he was interrogated by Sekib Ahmed who was the deputy public
prosecutor.%

The case of Abdiilvehhab, which took place a few years after Ali Meshedi’s
suicide attempt, was one of the most aggressive examples of the Iranian Embassy’s
intervention against Iranians in the city. According to the records of the Council of
State Department of Internal Affairs(k u+y& Dev I et M Abdidvehiak
and his brother Mohammed who ran a tobacco shop and coffee house in Galata,
renounced their Iranian nationality and acquired Ottoman nationality.%? After the
change of nationality in 1901, the Iranian Embassy claimed that Abdiilvehhab and his
brother Mohammed were in debt to some Iranians.®® In return for their debts, the
Embassy had Abdiilvehhab's tobacco shop and coffee house in Galata raided by the
Embassy kavasses.* Claiming that his belongings in the shops, worth 800 gold coins
in total, were given to his debtors and the rest was looted and distributed, Abdiilvehhab
submitted a petition (arz u ha) to the Council of State for the solution of the injustice
he experienced.®

The efforts to prevent the change of nationality of Iranians in Istanbul, which
gradually increased in intensity and intervention capacity starting from the year the
TObI-i" y@gmani ye vkaaimplementéd meenssito have continued as a
chronic problem for many years. The Iranian Embassy’s harsh sanctions against the
change of nationality can be interpreted as a policy to make the Iranian population in
Istanbul feel the authority of the Qajar Empire, their country of origin, and to ensure
that they maintain their loyalty to their homeland and not lose their Iranianness.
Moreover, by visibly displaying such sanctions, the Iranian authorities in Istanbul may

have wanted to discourage Iranians who were planning to change their nationality. On

% BOA, Y.PRK.AZN. 16 36, 07 Rebiii’l-ahir 1314 (15 Septemler 1896).
1BOA, Y.PRK.AZN. 16 36, 07 Rebiii’l-ahir 1314 (15 Septemler 1896).
92 BOA, BEO. 1860 .139440, 11 Safer 1320 (19 May 1902).
9 BOA, BEO. 1860 .139440, 11 Safer 1320 (19 May 1902).
% BOA, BEO. 1860 .139440, 11 Safer 1320 (19 May 1902).
%5 BOA, BEO. 1860 .139440, 11 Safer 1320 (19 May 1902).
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the other hand, it proves that the Iranians in Istanbul could not be considered entirely
within the Qajar nationality and that there were many among them who changed their
nationality to Ottoman. The fact that nationality loyalties displayed themselves on a
shifting ground suggests that the Iranians in Istanbul had variable attitudes towards the
nationalities that were imposed on them and that nationality loyalty was not a priority
for them. This is because at a time when it was not at all easy to live in Istanbul as an
Iranian, Iranians considered nationality only as an instrument for survival and did not
attribute very deep meanings to it.

For the Iranians in Istanbul, adopting Ottoman nationality was an option to
ensure a less troublesome survival. One of the main purposes of Ottoman legal
regulations was actually to make this option preferable. While Ottomanization
removed the restrictions, it also meant a break with the official Iranian nationality.
However, this separation did not always occur so smoothly, it could sometimes end in
tragedies, as in the case of Ali Meshedi. However, one should not think that suicide
was the only option for Iranians living in the city at that time. Iranians had learned to
make the most of this ambivalence. Iranians viewed the nationalities imposed on them
by both states with a much more pragmatist eye. This led them to build new
mechanisms to survive and operate in Istanbul. Even if they directly accepted the
nationality imposed on them, they did not leave the Iranian network and continued
their daily life practices as were before. Nationality, on the other hand, remained
secondary because the main criterion determining nationality preferences was not a
sense of belonging, but economic concerns and desire to maintain their livelihoods.
For this reason, the livelihoods and means of earning money of Iranians who were
fundamentally economic migrants could sometimes become targets when they clashed

with the state authorities.

2.5. Survival Between Double State Pressure

The pressure and coercion that the Iranians in Istanbul faced from the official
representatives of their homeland, the Qajar State, was a direct duplication of the
nation-state practices that had begun to be applied in the Ottoman Empire. The Qajar
authorities aimed to preserve their subjects’ Iranian identity by trying to prevent the
Ottomanization of them. In cases where they failed to do so, their first sanction was

to stop the economic activities of individuals or to claim that they owed debts to other
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Iranians.®® This practice can be easily seen in the cases of Abdiilvehhab and his brother
Mehmet, who changed their nationality, and Ali Meshedi, who was in the process of
changing his nationality. As detailed above, Abdiilvehhab's tobacco shop and
coffeehouse in Galata were raided by the embassy kavasses, and Ali Meshedi's shop
was sealed by the Iranian Embassy due to their alleged debts.®’

The answer to the question of why Iranians continued to live in Istanbul during
the late Ottoman period has been debated many times. It has been claimed that many
of the Iranians in the city, especially the intellectuals, were political exiles,*® or even
that they lived in Istanbul because they were able to form a community around the
Shiite sect that bound them together.*® However, as shown in Chapter Two, at a time
when the nationality dispute between the Ottomans and the Qajars was at its height,
the main reason why Iranians continued to live in Istanbul was the economic prospects
the city offered. Their primary concern was to continue economic activities and to take
part in the existing Iranian network. One needs to focus on Qajar-European trade

activities to see what kind of economic opportunities Istanbul offered to Iranians.

% BOA, BEO. 1860 .139440, 11 Safer 1320 (19 May 1902), and BOA, Y.PRK.AZN. 16 36, 07 Rebiii’l-
ahir 1314 (15 Septemler 1896).

7 BOA, BEO. 1860 .139440, 11 Safer 1320 (19 May 1902), and BOA, Y.PRK.AZN. 16 36, 07 Rebiii’l-
ahir 1314 (15 Septemler 1896).

% For analyses highlighting political exiles within Iranians in Istanbul, see: Pistor Hatam, “Akhtar as a
Transmitter of Political Ideas”, p. 142, and Lawrence, “Akhtar: A Discussion on a Persian Language
Newspaper Published in the Ottoman Capital (1876 — 1896)”, p. 10

% Yeler, “Iranian Merchants as a Religious Community in Late Ottoman Istanbul”, p. 131.

30



CHAPTER 3

MAKING A LIVING

3.1.Introduction

Iranians in Istanbul, as detailed in Chapter One, were economically motivated
migrants because they believed that Istanbul created a commercial sphere for Iranian
merchants with a commercial network in Qajar Iran and this would provide them a
prosperous life. This commercial sphere provided them wealth to a certain extent since
Istanbul located in the middle of the trade route between Europe and Qajar Iran. This
was because the introduction of steam transport on the Black Sea from the 1840s
onwards, the commercial route Tabriz - Trabzon - Istanbul became a very prominent
route for Qajar Iran's trade with Europe. Due to favourable transport costs, commercial
goods from Europe to Iran first started to flow to Istanbul, where they were sent to
Tabriz through intermediaries. However, when Europe - Qajar Iran trade route shifted
to alternative routes in the Persian Gulf, Iranians who had come to the city in search
of a prosperous life either left the city in the 1880s, or they chose to stay but became
poorer. In addition to the shift in the route of transit trade, new commercial institutions
created by the imposition of European capital entering the Ottoman Empire as a result
of the transformations in the international economy were also supported by the Qajar
State, which had a negative impact on Iranian commercial activities in Istanbul. In this
economic situation, those who remained in Istanbul tried to maintain their economic
stability by creating alternative fields of work for themselves. These alternative
business areas also pushed them economically on the margins. In this chapter, this
economic transformation will be analysed under three sub-headings. The first section
will focus on the prosperous times of Iranians in Istanbul. The second will discuss the
decline of trade between Europe and Qajar Iran on the Istanbul route. The third will
explore the alternative ways of making money that Iranians in Istanbul were pushed

into as a result of economic transformation.
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3.2 Iranians as Intermediaries in an Indispensable CommerciaMarket

In 1836, the first steamer for commercial transportation was seen on the waters
of Trabzon.'® The need for a shorter commercial route between Europe and Qajar Iran
and the emergence of steamship navigation, which reduced the cost of transport, were
the main architects of the increased use of the Tabriz - Trabzon - Istanbul commercial
route.’®® The high duties imposed by the Russian government on Iranian trade goods
carried from Tabriz through Transcaucasian route via Georgia and the insecurity of
the southern trade route to Baghdad were other factors that promoted the steam
navigated Black Sea route. %2 Despite reductions in Russian customs duties, the Tabriz
- Trabzon - Istanbul route seems to have remained popular until the 1880s. In a report
written by British Consul General Henry Jones to the British Foreign Office in 1872,
it was stated that although the Poti - Thilisi railway was completed and Iranian
commercial goods could be transported much cheaper than the Tabriz - Trabzon -
Istanbul route, Iranian merchants did not prefer this route.’® Jones claimed that this
was due to “the neglect and incompetence of the Russian transit agents entail a delay
and loss to the Persian importers” so Iranians preferred to pay one percent customs
duty for the transit commercial goods passing through the Ottoman Empire.1%* In
addition to these considerations, it can be argued that the existing Iranian commercial
network established on this route encouraged merchants to use the Tabriz - Trabzon -
Istanbul route.

For the reasons mentioned above, the most of the trade between Qajar Iran and
Europe was concentrated in two important cities: Istanbul and Tabriz. The road was
started from Tabriz where was considered as a re-export centre. The goods were
collected from producers in different parts of Iran concentrated in the hands of trading
firms in Tabriz. Later, the goods loaded on caravans travelled to Trabzon via the way

of Erzurum. The goods loaded on steamers in Trabzon were transported to the ports of

100 |ssawi, Charles, The Economic History of Iran 18001914 (Chicago and London: The University

of Chicago Press, 1971), p. 113.

101 |ssawi, The Economic History of Iran 18G01914,p. 92.

102 Issawi, The Economic History of Iran 18G01914,p. 92.

103 “Tabreez: Report by Consul-General Jones on the state of trade in the province of Azerbijan during

the year 18727, in Reports from Her Majesty's Consuls on the Manufactures, Commerce, &C., of their
Consular DistrictgLondon: Harrison and Sons, 1873), p. 969.

104 “Tabreez: Report by Consul-General Jones on the state of trade in the province of Azerbijan during

the year 18727, p. 969.
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Istanbul.1®® On the other hand, the trade from Europe to Qajar Iran were handled by
European merchants’ establishments and agencies in Istanbul and their subsidiaries in
Tabriz. Alongside European traders, Iranian Azeri and Iranian Armenian merchants
who worked with Europeans as subsidiaries or carried on their own trade business also
had commercial agencies in Istanbul. Since European merchants did not have direct
business relations with local Iranian merchants, the distribution of commercial goods
within the country was provided by these Iranian subsidiary agents.'% Charles Issawi,
an economist and historian, categorizes the commercial firms which were prominent

in the European - Qajar State trade and were based in Istanbul as follows:

European firms: T. Ralli & Co., G. Stefanovich, lonides & Co., E.
Manuelovich & Radocanachi, Ralli & Mavroyanni, E. Novico, N.
Negroponti, P. Mavrocordato, lenidunia Bros.

Iranian companies Haji Ali Akbar, Haji Sayyid Hossein, Haji
Mahmoud Nour.1%7

In addition to these, there were many Iranian merchants in Istanbul who came
and went and traded on their own or on behalf of Iranian commercial companies they
were affiliated with.'® Through Iranian and European merchants and their
representatives in Istanbul, the prominence of the Tabriz - Trabzon - Istanbul
commercial route increased remarkably.'® In his article analysing the carpet trade
between Istanbul and the Qajar State in the 19th century, Sakamoto states that:
“Istanbul was indispensable for Iran during the Qajar Dynasty as an international
intermediate market between Europe and Iran.”'® The employment and the money-
making opportunities created by this trade must have served as a pull factor for the
Iranian migration. It is important to keep in mind that such a large volume of trade
created vacancies and the ties of fellow countrymen and the growing network between

Istanbul and Tabriz probably brought Iranians to Istanbul. Therefore, from the 1840s

105 Sakamoto, “Istanbul and the Carpet Trade of Iran since the 1870°s”, pp. 224 - 225.

106 |ssawi, The Economic History of Iran 18301914,p. 100.

107 |ssawi, The Economic History of Iran 18301914,p. 100.

108 |ssawi, The Economic Hisry of Iran 18001 1914,p. 100.

10%“Tabreez: Report by Consul-General Jones on the state of trade in the province of Azerbijan during

the year 1872”, in Reports from Her Majesty's Consuls on the Manufactures, Commerce, &C., of their
Consular DistrictgLondon: Harrison and Sons, 1873), p. 969.

110 Sakamoto, “Istanbul and the Carpet Trade of Iran since the 1870°s”, p. 214.
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onwards, the Iranian population in Istanbul gradually became visible.!'! A significant
number of them would have been involved in international trade, which was already
became a prosperous line of business for Iranians.

Along with their population, the role Iranians of Istanbul in the trade route was
also growing because there was a growing interest in Iranian commercial goods in
Europe. The Vienna Exhibition of 1873 further increased this interest in Iranian
merchandise in the continent. Unlike the mass-produced products that emerged after
the Industrial Revolution, Europeans’ interest in exotic and handmade products was
reciprocated in fabrics and carpets produced in Iran. In his report to the British Foreign
Office on commercial activities in Tabriz, the British Consul-General Henry Jones
stated that the demand for commercial goods produced in the region has increased:
“This trade is, however, gradually attaining importance, the demand for Persian
fabrics, in the shape of carpets, shawls etc. is increasing rapidly, notwithstanding the
rise in the price of wool, caused by the mortality among the flocks during the late
famine.”*'? About this increasing demand, Sakamoto noted that the commercial and
artistic value of lIranian carpets displayed in the exhibition was appreciated by
Europeans. * Thus, the Austrian government and transport companies provided
assistance and tax reductions to Iranian exhibitors for their commercial transports in
order to meet the growing demand for Iranian carpets, which subsequently became
popular among Europeans.'* Similarly, British Consul-General Jones claimed in his
report that the Tehran government had ordered the governors of the provinces to give
every assistance to those who wished to send their goods to Vienna and to abolish the
export tax on goods destined for the exhibition.!*> All these developments made
Istanbul, located on the main commercial route from the Qajar State to Europe, an
even more popular destination for Iranian merchants. For many Iranians, the city had
become the center of money-making and prosperity.

In order to comprehend the increasing importance of the destination in 1870s,

it is necessary to examine the volume of trade on the route in detail. In 1872, reports

111 See: “Chapter 1. Introduction”, pp. 7 - 8, in this thesis.

112 «“Tabreez: Report by Consul-General Jones on the state of trade in the province of Azerbijan during
the year 18727, p. 968.

113 Sakamoto, “Istanbul and the Carpet Trade of Iran since the 1870°s”, p. 217.

114 Sakamoto, “Istanbul and the Carpet Trade of Iran since the 1870°s”, p. 217.

115 “Tabreez: Report by Consul-General Jones on the state of trade in the province of Azerbijan during
the year 1872, p. 969.
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sent to the British Foreign Office from the consular districts (Tabriz was one of them)
provided three years of data on Tabriz’s imports and exports (Table 3. 1. And Table 3.

2.). The report of General-Consul Henry Jones lists some of the trade goods sent from

116

Tabriz to the Ottoman territories* or transferred through the Ottoman Empire.

Table 3. 1. Approximate value in sterling of goods exported to foreign countries
during the years 1870, 1871, 1872.17

Articles 1870* 1871* 1872* Remarks

Cotton £ 40,000 £29,968 £ 5,000 To Russia.

Cotton cloths, £30,000 Chiefly British manufactures

printed re-exported to Russia.

Dried fruits £ 80,000 £ 13,668 £ 45,000 To Turkey and Russia.

Drugs and dyes £3,100 £20,384 £17,300 To Turkey and Russia.

Furs, lamb and £ 20,000 £7,504 £ 90,000 To Germany, Austria, Russia

sheepskins and Turkey.

Leather and hides | £ 1,356 £5,552 £2,500 To Russia and Turkey.

Silk £ 116,000 £ 119,440 £ 140,000 To Western Europe.

Silk frison £2.,000 To England.

Sugar and | £ 4,832 To Russia (chiefly

confection contraband).

Textile fabrics £ 45,160 £62,928

Carpets** £ 28,000 To Austria, Russia and
England.

Coloured £ 65,000 To Austria, Russia and

cottons** Turkey.

Shawls** £ 50,000 To Austria, Russia and
Turkey.

Silks** £ 14,000 To Austria, Russia and
Turkey.

Tobacco £ 66,120 £ 31,466 £110,000 To Turkey and Russia.

Wax £2,864 £1,200 £1,200 To Turkey and Russia.

Wooden wares, £13,200 £ 28,680 To Russia.

planks

Wool £4,000 A few samples sent to
England as an experiment.

Various £ 30,000 £ 30,000 £30,000 Chiefly cattle and horses
sold by the wandering tribes
on the frontiers of Russia.

TOTAL: |[E 432, 63|/£ 340, 79/£ 634,00

* The years include the period until 21 March (Iranian New Year) of the following year.
** Textile fabrics were divided into four separate articles as carpets, coloured cottons, shawls and silks
in 1872.

116 |n the British Foreign Office’s Reports orHer Majesty's Consuls on the Manufactures, Commerce,
&C., of their Consular Districtshe Ottoman Empire was generally referred to as "Turkey".

117 “Tabreez: Report by Consul-General Jones on the state of trade in the province of Azerbijan during

the year 18727, p. 971.
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When the export data provided by Jones for the years 1870, 1871 and 1872
were analysed, it can be seen that the trade volume of goods sold directly to the
Ottoman Empire and transferred to European states through the Ottoman territory
dropped by about £100,000 from 1870 to 1871. However, the total volume increased
from £340,790 in 1871 to £634,000 in 1872, almost doubling the total value of goods
in sterling. In 1872, the value of dried fruits exported to the Ottoman Empire more
than trebled and the value of furs, lamb and sheepskin increased by 12 times compared
to the previous year. As an indication of the diversification of exported textile fabrics,
in 1872 textile fabrics were divided into four different categories (as carpets, coloured
cottons, shawls and silks), and these were exported to the Ottoman Empire in greater
amounts than in the previous year. This division of textile products and the increase in
the volume of trade probably reflected the high demand in Iranian textiles in Europe.
Moreover, as it can be seen in the table (Table 3. 1.), from 1871 to 1872, tobacco
exports to the Ottoman Empire more than tripled and became one of the leading export
commodities. Iranian tobacco which largely consisted of tonbaku used in the water
pipes, was exported to the Ottoman Empire, Syria, Egypt and Hijaz and was popularly
consumed in Istanbul.}*® As we will see later in the chapter, tobacco merchants
constituted an important part of the Iranian merchants in Istanbul before the
establishment of the Tonbaku Monopoly in 1891. Therefore, Istanbul as a commercial
centre, played an important role in the distribution of Iranian tonbaku to other
provinces, and therefore many tobacco merchants were operating in the city before
1891.119

Although the data on imports from the Ottoman Empire to Tabriz (Table 3.2.)
did not show any significant figures other than tobacco, spice and coffee, this did not
reduce the importance of Istanbul for Iranian merchants. Sakamoto argues that the
imports of cotton fabrics to Tabriz, which totalled £1,000,000 in 1872, were first
brought Istanbul from Manchester.'?® The wholesale trade in this cotton was carried
out by certain Greek and Armenian trading establishments in Istanbul, as mentioned
at the beginning of the chapter, and then these goods were re-exported to Iran by

Armenian and Azeri subsidiary merchants who travelled between Tabriz and Istanbul.

118 Sakamoto, “Istanbul and the Carpet Trade of Iran since the 1870°s”, p. 214.
119 Sakamoto, “Istanbul and the Carpet Trade of Iran since the 1870°s”, p. 214.
120 Sakamoto, “Istanbul and the Carpet Trade of Iran since the 1870°s”, p. 217.
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This was because, as explained in Chapter One, the redistribution of these goods within

Iran could only be achieved by local merchants who had business links there.*?!

Table 3.2. Approximate value in sterling of foreign goods imported during the years
1870, 1871, 1872.122

Articles 1870* 1871* 1872* Remarks

Candles, steraine | £ 4,800 £1,200 £ 700 From Russia and Austria.

Cottons £ 864,000 £611,280 £ 800,000 From England and

coloured** Switzerland.

Cottons, plain** £200,000

Coffee £ 1,960 £ 1,800 From Turkey and India, via
Baghdad.

Copper and brass | £ 2,541 £2,000 From Russia.

Cloth, woollen £ 23,000 £ 43,600 £ 36,000 From Germany and Austria.

Drugs and dyes | £ 5,936 £4, 669 £ 5,000 From Turkey.

Glass £11,800 £10,670 £ 3,600 From Germany, Austria and
Russia.

Gold lace and £3,800 £1,000 From Austria and Russia.

embroidery

Hardware £7,080 £10,912 £ 30,000 From Russia.

Iron in rods and | £ 4,000 £4,102 From Russia.

bars

Lead £ 3,840 From Russia.

Leather £4,672 £3,000 From Turkey and Russia.

Paper £2,800 £ 800 From Russia and France.

Porcelain and | £ 7,200 £4,884 £5,200 From France and England.

pottery

Silk goods £ 40,000 £ 6,000 £ 33,000 From France.

Spices £2,800 From India and Turkey, via
Baghdad.

Sugar £ 56,600 £ 81,640 £ 80,000 From Marseilles.

Sulphur £1,700 From Russia.

Tea £ 20,688 £22,032 £ 64,000 From Holland and England.

Tobacco £2,700 From Turkey.

Wines and spirits | ... £ 1,000 From France.

Various £ 25,000 £ 20,000 £ 1,400

TOTAL: |[£E 1, 094£ 789,559£ 1,267,

* The years include the period until 21 March (Iranian New Year) of the following year.
** Textile fabrics were divided into two separate articles as coloured cottons and plain cottons in 1872.

sk

traders.

One-third of which represents the value of goods imported by European, the rest by native Iranian

121 Sakamoto, “Istanbul and the Carpet Trade of Iran since the 1870’s”, p. 217.
122 “Tabreez: Report by Consul-General Jones on the state of trade in the province of Azerbijan during
the year 18727, p. 970.
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Moreover, in Consul General Jones’ trade report for the year 1872, it was stated
that European merchants were responsible for only one-third of the volume of the
merchandise, while the remaining part was the business of native Iranian traders.?®
Therefore, this data shows that Istanbul played a very crucial role in Qajar Iran’s
international trade in the early 1870s.

In the 1840s, 1850s, 1860s and 1870s, when these trade relations were at their
peak, Iranians probably experienced their most prosperous period in Istanbul. Contrary
to what is often claimed,'?* the factors that brought Iranians to the Ottoman capital
were not mainly political, but they rather purely motivated by the desire to make
money in this prosperous environment. As a natural consequence of this lucrative
atmosphere, between 1840s — 1870s, Istanbul attracted as many Iranian merchants as
possible, and with the arrival of their families, relatives, acquaintances, agents and
employees, an economic migrant community was formed.

In 1851, a survey commissioned by Hariciye Nezaret{the Ministry of Foreign
Affairs) to be submitted to the sultan, Abdiilmecid, shows the number of chambers and
shops leased by Iranians engaged in trade and shopkeeping in Istanbul and the
locations of their commercial venues.'?® It is detected that there were 243 chambers
and shops in the various parts of Istanbul were leased to Iranians in 1851. The number
and locations of the chambers belonging to Iranians in the commercial khans were
listed as follows (Table 3. 3.). These tobacco shops were located mostly in S u r with i
85 shops, followed by 11 shops in Uskiidar and 4 shops in Besiktas.'?® In addition to
the number of leased shops and chambers in the klans, a picture of a large trade-related
community emerges when we consider Iranians who were employed or associated in
these commercial areas and other Iranians who did not rich enough to lease a shop but

engaged in petty trade.

123 “Tabreez: Report by Consul-General Jones on the state of trade in the province of Azerbijan during
the year 18727, p. 970.

124 Lawrence, Tanya Elal, “An Age of Trans-Imperial Vernacularisms: The Iranian Dissident
Community of the Late Ottoman Empire”, Unpublished PhD Thesis, Yale University, New Haven,
2018, pp. 1 - 6.

125 BOA, i. HR. 74 3603, 11 Rebiii’l-evvel 1267 (14 January 1851). The transcription of the Ottoman
Turkish text: “Dersaadet ve Uskiidar ve Besiktas’ta esnaflik ve ticaret ile bulunan teb’a-i iraniye’nin bir
kita defteri zabtiyye miisiri devletii pasa hazretleri tarafindan tanzim ve ita kilinmis olmagla manzur-1
ali buyurulmak tizere takdim olunacag1 beyaniyla tezkire-i senaveri terkim kilindi efendim”.

126 BOA, 1. HR. 74 3603, 11 Rebiii’l-evvel 1267 (14 January 1851).
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Table 3. 3. The number of khan chambers leased by Iranians in Istanbul in 1851.1%

Name of Khans Number of Chambers Leased by Iranian Nationals
Haci Nazif Aga Ham 22
Biiyiik Yildiz Han 20
Bekgibagt Han 5
Vezir Hani 4
Cafer Aga Hani 28
Stimbiillii Han 4
Biiyiik Valide Han 59

Total : 143

In addition to this document, there was another document that showed the
solidarity of Iranians in matters related to their community. The petition included the
signatures of 74 Iranian merchants and it was submitted to the Ministry of Foreign
Affairs in 1853 for the construction of a ghusl room!?® (g u s ¢ | ih SeyiteAhmet
Deresi Cemetery.'?® They stated that it was difficult for them to perform ghusl
according to the Shiite rituals in the valley where the cemetery was located, especially
on winter days, and emphasised the necessity of building a structure for this ritual to
be carried out properly. The increasing need for such services also indicates that the
number of Iranians in the city was rising at that time.

The Iranian demand for service facilities for their community meant more than
just the need for a ritual space. The petitioners were not the officials of the Iranian
Embassy, but the Iranians themselves in Istanbul. As it can be seen in the petition the
majority of them were merchants, not intellectuals, students or exiled politicians. As
the main representatives of the community, these merchants exercised political power
by emphasizing their distinct identity in Istanbul and demanded service from the
Ottoman authorities. In other words, they were able to transform their economic power

into a social demand or perhaps a claim.

27 BOA, 1. HR. 74 3603, 11 Rebiii’l-evvel 1267 (14 January 1851). For an article on the number of
merchants at the Biiyiik Valide Han, see: Digiroglu, “Istanbul — Tebriz Ticaret Hattinda Validehan (X1X
— XX. Yiizyil)”, pp. 69 — 112.

128 In Islamic tradition, ghuslof mayyit[washing of the deceased] refers to the ritual washing of the
deceased's body before burial. It is a mandatory obligation for Muslims to perform ghuslof mayyiton
the deceased as a sign of respect and to prepare them for burial. Iranians must therefore have requested
the construction of a room in the cemetery site to perform this religious ritual.

129 BOA, 1. HR. 104 5103, 3 Rebiii’l-evvel 1270 (4 December 1853).
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Their claims in Istanbul were not limited to service facilitation demands. They
also used other means to present themselves as part of life in Istanbul. Although these
merchants were generally considered as migrants who attracted by the commercial
potential of Istanbul, they gradually became natural members of the city. They were
able to continue their commercial activities and earned money. They kept their ties
with the Iranian network in both Qajar Empire and Istanbul and took part in the vibrant
commercial life provided by the Tabriz - Trabzon - Istanbul route. Over time, they
wanted to demonstrate that they were able to maintain their distinctive appearance in
Istanbul as a sign of their political power, just as they fearlessly demanded the needs
of their community from the Ottoman authorities. Besides, they probably wanted to
display the economic power that they had acquired in the city as migrants so had their
photographs taken in the studio of the Swedish photographer Guillaume Berggren
opened in 1870 on the Grand Rue de Péra (today’s Istiklal Caddesi).**® The following
two photographs were accessed from the Ken and Jenny Jacobson Orientalist
Photography Collection, which is available at the Online Archive of California and
contains more than 4,500 photographs taken in various parts of the Middle East and
North Africa (Figure 3.1. and Figure 3.2.).

They might have wanted to prove that they were dressed like the wealthy people
of their homeland with their dark-coloured open robes worn over the long beige caftans
and the sashes tied around their waists. The famous astrakhan kalpals or papakls,
which they wore on their heads without any exception, were a very precious item of
clothing for. It was made from the wool of fifteen-day-old Bukhara sheep whose wool
was not hardened yet, and became a symbol of the Iranians in Istanbul at that time.
Their Qajar-type beards and moustaches were also a distinguishing feature of Iranians
among the people of Istanbul. The commercial goods, which had been specially
included in the photographs and which were the key to the Iranians' success in making
money were displayed in the most glamorous way. The embroidered silk shawls,

carpets and rugs carried on their shoulders and the daggers held in their hands were all

130 The Swedish photographer Guillaume Berggren (1835 - 1920), who studied photography in Berlin,
arrived in Istanbul in 1866 and opened his photography studio in Galata in 1870. Until 1900, he
documented Istanbul, its streets and its people in various compositions. For more information, see: “Bir
Fotografci Biyografisi Guillaume Berggren”, Per a Md2z Mach 2012, available at:
https://www.peramuzesi.org.tr/blog/bir-fotografci-biyografisi-guillaume-berggren/1404 [accessed on 1
December 2023].
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symbols of the prosperity of the Iranians. They might have been sending this sign of
success back home as an effective proof.

Figure 3. 1.A photograph of an Iranian merchant with carpet and shawl on his arm,
taken between 1870 and 1900, derived from the Ken and Jenny Jacobson Orientalist
Photography Collection.
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Figure 3. 2 A photograph of two Iranian carpet merchants with a sword in hand
and carpets on the shoulders, taken between 1870 and 1900, derived from the
Ken and Jenny Jacobson Orientalist Photography Collection. 3!

131 “IRug Merchants]; [Studio Portrait of Iranian]; Marchand persan, Neg. no. 14; Marchands persans
du Caucase, Neg. no. 2895 in the Online Archive of California, Accession No: 96.R.14 C33.2,
https://rosettaapp.getty.edu/delivery/DeliveryManagerServlet?dps _pid=1E2908575 [accessed on 1
December 2023].
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As Istanbul became one of the main cities of international trade between
Europe and Qajar Iran, Iranians who came to the city in the hope of a prosperous life
benefited from this commercial dynamism nearly 40 years. During this period, their
numbers increased in Istanbul and wealthy groups began to form among them.
However, they could not escape the impact of the economic transformation of the

Ottoman Empire and the change in international trade routes.

3.3 Decline of International Transit Trade

From the mid-1880s onwards, the lucrative commercial life in Istanbul for
Iranians underwent some changes. There were international and domestic reasons for
these changes. Firstly, the shift in the international trade routes should be analysed.
With the opening of the Suez Canal in 1869 after a decade of construction, the
wholesale trade of goods from Europe to Iran began to be carried out through this new
route without Iranian intermediaries in Istanbul.*®? In his article on Iranian transit
trade, Cetin argues that this change in trade was caused by factors such as the opening
of the Suez Canal and the greater profitability of this new route for traders.!*® The
commercial goods began to shift to the port of Bushehr in the Persian Gulf or to the
Baghdad - Kermanshah trade route on the southern borders of the Ottoman Empire.
Manchester fabrics, one of the most valuable and lucrative products of the transit trade
in Istanbul in the 1870s, began to be shipped to Bushehr via the Persian Gulf in order
to benefit from cheaper freight rates.3* In this matter, Cetin claims that the transport
cost on the Bushehr route was almost half the cost of the Istanbul - Trabzon - Tabriz
route.’*® All these changes in commercial routes reduced the importance of Tabriz as
a commercial center and consequently its transit trade via Istanbul. As a reflection of
this situation in 1885, the British consul in Tabriz, in his report titled “Memorandum
on Azarbaijan”, made the following statements about Iran’s commercial interactions:
“The Persian Gulf is now the great connecting link with England (...) whereas ten years

ago, the average value of the commerce between Europe and Persia by the Trebizond

132 Cetin, Mehmet, “The Development of the Transit Trade of Iran in the Triangle of Russia, Ottoman
Empire and Iran in the Second Half of the 19th Century”, Tar i h Kn c e | ,8éfile(202); p.
10.

133 Cetin, “The Development of the Transit Trade of Iran”, p.10.

134 Cetin, “The Development of the Transit Trade of Iran”, p.10.

135 Cetin, “The Development of the Transit Trade of Iran”, p.10.
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- Erzeroum route represented annually £2,400,000, the most recent statistics show that
in 1883 - 1884 the same trade amounted only £1,018,081 (...) whilst in 1884 - 1885
the total value was £1,092,617...” ¥ The average value of the commerce on the Tabriz
- Trabzon route had decreased by more than 50 percent since the Persian Gulf became
the primary route.

This transformation must have caused a noticeable decline in the incomes of
the merchants already residing in Istanbul. The decline in merchants’ incomes
gradually affected Iranian labourers working in ancillary services such as porters and
cart drivers. The reduction in the supply of commercial commodities must have also
affected many Iranian craftsmen, shopkeepers and artisans in the city, reducing their
commercial activities and impoverishing them. Even if they were not the primary
subjects of transit trade, an important group that would have been affected by the
decline in the incomes of Iranian merchants were the manufacturers who supplied
luxury goods to wealthy merchants. Given the ossified commercial network of Iranian
merchants, this group of manufacturers contained a considerable number of Iranian
employees. Therefore, the decline in value of commerce in transit trade affected all
Iranians in the city in one way or another.

The dramatic decline in the use of the Tabriz — Trabzon — Istanbul route in the
Iranian transit trade even attracted the attention of travellers to Istanbul. Haji Pirzadeh
who was an Iranian traveller and dervish visited Istanbul in 1887, noted in his
travelogue that “The merchants who once lived in Istanbul have gone to Egypt, just
like the Iranian merchants in Bombay. Not a single one of them remained in Istanbul.
All those engaged in trade in Istanbul are the proxies, peddlers or regents of the
merchants in Tabriz and Tehran. Most of them do not have their own capital.”**" As
Pirzadeh claimed, the reason behind the Iranian merchants' orientation towards Egypt
might be that, as mentioned above, Manchester cottons were being transferred to Iran
via the England - Suez - Bushehr route. These merchants could have moved to the
rapidly rising new commercial centre, just as they had been allured by the commercial
opportunities in Istanbul a few decades earlier. The rising commercial appeal of the

Suez and its periphery, and the need for Iranian merchants to intermediate the

136 |ssawi, Charles, “The Tabriz-Trabzon Trade, 1830-1900: Rise and Decline of a Routed |nternational
Journal of Middle East Studigs (1970), p. 24.
137 Pirzadeh, » pJFe€ p ¢ 4 BafanaMet-GHaji Pirzadehp. 88.
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distribution of commodities into Qajar Iran along this new line, drawn not only the
wealthy merchants of Istanbul but also those from Bombay. However, Istanbul now
seemed to be left to the representatives, peddlers and middlemen of merchants from
Tabriz and Tehran.

Like the number of wealthy merchants in Istanbul, the earnings of Iranian
merchants from trade also reduced. Haji Pirzadeh stated that during a lunch in the
dining room of the Iranian Embassy in 1887, Haji Mir Mohammad Agha, who was
one of the prominent merchants in Biiyiik Valide Han, told him that his trade value
from Istanbul to Tabriz had dropped from 70,000 Ottoman liras to 40,000 Ottoman
liras per year.!® Haji Mir Mohammad Agha listed the goods sent from Istanbul to
Tabriz as follows: baize, lining, silk, cotton fabric and shalwar cloth.**® As shown in
the case of Haji Mir Mohammed Agha who made a living by selling processed textiles
to the Iranian market, but his income from this business had decreased over the years.
Moreover, as he said to Pirzadeh that it took almost 20 months for the wages for the
goods sold to reach Istanbul from Iran.'*° Probably, the reason for this situation was
the inability to compete with the processed textiles flowing into the Iranian market via
Bushehr in the south, offered to the market at a more favourable price due to lower
transport costs. With increasing competition and declining incomes, it was inevitable
that the Iranian community diversified their business activities and that the number of
merchants making money from international trade declined.

The 9th issue of the k ar k T i c a r(Annhuairy Oriemtak Whichais aé
commercial guide providing extensive information on commercial activities,
merchants, trade areas and sectors in late Ottoman Istanbul, published two years after
Haji Pirzadeh's visit to Istanbul, covering the period 1889-1890, emphasised the
decline in the number of Iranian merchants at the Biiyiik Valide Han compared to the

number of 59 merchants in 1851.4! In the section allocated for Biiyiik Valide Han in

138 Pirzadeh, v pJFe€ p ¢ 4 Bafanaet-GHaji Pirzadehp. 88.

139 Pirzadeh, » pJFe€ p ¢ ¥ BafanaMet-GHaji Pirzadehp. 88.

190 Pirzadeh, # p)Fe€ P ¢ ¥ BafamadeH-&Haji Pirzadeh p. 88.

141 The first issue of thek ar k  Ti c a (widely kéo@n ad Aarudira ©rienta) with the name of
“Indicateur Constantinopolitain”, was published in Turkish and French by Raphaél Cesar Cervati and
N. C. Sargologo in 1868. Annuaire Oriental contains detailed information on Ottoman families, the
state officials, places of worship of holy religions, embassies and consulates, the Ottoman telegraph and
postal organisation, railways, bankers, merchants, tradesmen and artisans of Istanbul. For more
information, see: Kogunyan, Aylin, “Ticaretten Toplumsal Hafizaya Uzanan Bir Kaynak: Sark Ticaret
Yilliklari, 1868-1945”, Salt Online, 20 October 2022, available at:
https://saltonline.org/tr/2484/ticaretten-toplumsal-hafizaya-uzanan-bir-kaynak-sark-ticaret-yilliklari-
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the Annuaire Orientalthere are records of 49 different chambers. The names indicate
that the majority of these chambers belonged to Iranians, but there are also records of
shops with Greek and Turkish merchants.**? The names of 46 different merchants were
included in the records, and their distribution according to their professions is as
follows. (Table 3. 4.)

Given that all of the merchants and tradesmen included in this data were not
Iranians, a significant decline can be seen in the number of merchants compared to the
1850s. Merchants engaged in wholesale trade were cut in half and their place was taken

by shopkeepers such as tea sellers, coffee sellers, printers and tailors.

Table 3.4. The professions of merchants in Biiyiikk Valide Han according to the
oth issue of the AnnuaireOriental covering 1889 — 1890.143

Sectors Number of Tradesmen
Merchant(s) (probably referred to wholesale merchants) 29

Manifacturer(s)
Carpet merchant(s)
Textile merchant(s)
Tailor(s)

Banker

Journalist (Akhtars manager)
Courtier

Wine seller
Jeweller

Coffee seller

Tea seller
Commissionaire

N RN

Money exchanger and concierge

Total:

N
o

The reason for the increase in the number of shopkeepers can be explained by the
fact shopkeeping was not a business line directly related to transit trade and would not
be affected by major commercial transformations in transit trade. As Pirzadeh argues,
there must have been Iranians engaged in many different petty jobs which were not

included in this data. These petty jobs included water sellers, tobacco sellers, cart

1868-1945 [accessed on 1 December 2023], and Cervati, Raphaél Cesar, Annuaire Oriental du
commerce liidustrie de I'administration et de la magistraty@onstantinople: Cervati Fréres & C.,
1306 (1889 / 1890)), pp. 548 — 549.

142 Cervati, Annuaire Orientalpp. 548 — 549.

143 Cervati, Annuaire Orientalpp. 548 — 549.
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drivers and peddlers and they were more visible in city life. These data show that
Iranians were dispersed into service sectors such as shopkeeping and with the shift in
transit trade routes they began to operate in various professions which were more
integrated with Istanbul. In this way, they were able to sustain their lives. The most
importantly, this situation demonstrated that Iranians preferred to stay in Istanbul
rather than returning to their home country or migrating to cities that offered them
more prosperous life. In order to survive in this “great capital”, they chose to become
more ‘Istanbulised’ in their business activities and in their living. However, it should
be noted that it not only the international factors transformed Iranians’ commercial
activities. The Ottoman government’s legal arrangements in the commercial areas in
which Iranians were actively involved also directly affected Iranians. The tobacco
selling business, mostly dominated by Iranians, was one of the most important
businesses affected by these Ottoman legal arrangements.

In February 1875, a tezkiresent from the Office of the Grand Vizier (Sadare}
totheR ¢ s u mat whichwas responsible for the management of customs, stated
that the import of tobacco was banned.** However, the document stated that “just like
snuff and cigarettes, which are allowed to be imported from other foreign countries
with a tax of 75 percent, Iranian tonbaku will be allowed to be imported with the same
tax rate”.1*> Tonbaku refers to a kind of tobacco used in water pipes, different from
cigarette tobacco, and was produced mainly in Iran. According to Kilig, this decision
seems to have been aimed at strengthening local tobacco production by completely
withdrawing the goods of Iranian tobacco producers from the Ottoman market, while
imposing high tariff on tonbaku imports in order to increase the state’s revenues from
this specific product.4®

By the 1890s, Iranian tobacco sellers faced a much more serious problem than

the high tariffs on tonbaku. On 1 December 1891, a contract was signed between the

144 BOA, A JMKT. MHM. 478 2, 14 Muharrem 1292 (20 February 1875).

145 BOA, AJMKT. MHM. 478 2, 14 Muharrem 1292 (20 February 1875). The transcription of the
Ottoman Turkish text: “memalik-i ecnebiyye-i saireden yiizde yetmis bes riisum itasiyla idhaline
miisaade olunan enfiye ve sigara gibi Iran tombekisinin dahi mezkurii’l-mikdar resm ifa olundugu halde
idhaline mesag gosterilmesi”.

146 Kilig, Mehmet, “The Importation of Ottoman Tonbaku From Iran and Its Socio-Cultural
Implications: 1891 - 1914”, Unpublished Masters Thesis, Bogazi¢i Universitesi, Istanbul, 2008, p. 37.
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Soci ®t ® ,H# & Fréhah oohsatmm, and the Ottoman government to convey
the rights to import and sell foreign tonbaku to the company for 25 years.'*® With this
legal arrangement, only individuals licensed by the Tonbaku Monopoly would be
allowed to import and sell tonbaku in the Ottoman Empire. As part of the agreement,
the Ottoman Empire would help the monopoly to prevent the smuggling of tonbaku.
In addition, the company had signed an convention with Naser al-Din Shah as well to
lease the rights to export tonbaku from Iran to the Ottoman Empire for 25 years.!4°
This situation completely deprived the income sources of Iranian tobacco sellers who
had been trading and importing tonbaku in the Ottoman Empire before that.

In 1892, according to Sasani, 400 Iranian tobacco traders in Istanbul reacted
extremely and sharply to this situation.'*® The economic decisions of both the Ottoman
and Qajar governments deprived tobacco sellers of their livelihoods and prevented
them from carrying on their business legally. Iranians affected by this situation began
to gather in Biiyiik Valide Han to protest against the implementation of the monopoly.
In a detailed report sent from the Ministry of Public Security (Zabtiyye Nezaati) to
Yildiz Palace, it was stated that in March 1892, Iranian tobacco sellers gathered at the
masjid in Biiyiik Valide Han and discussed until midnight.! In the report it was noted
that Iranians realised that “the emergence of a [tonbaku] monopoly in Istanbul, which
had not been allowed to be established in Iran a year earlier, would be very harmful
for them”.1%2 Although they had applied to the Iranian Embassy for their complaints,
“they were refused” (cevabé r e d d a | sd thel plaaned@orseddethmeatening
telegrams to the Iran, stating that “if their problems were not solved, they would
change their nationality to Russian or Ottoman”.'®® The Minister of Public Security
( Zabt iy gl asssr@dahat iradians also prepared and signedani h t aei.m

a written warning, to be presented to the Iranian Embassy. According to the report, the

147 The Tonbaku Monopoly was distinct from the Tobacco Monopoly (Memaliki kahane
M¢ Kt édMekh § aa Ry Jormmordyikmoknend the "Régie", established in 1883, and mainly
concerned the importation and exportation of tonbaku.

148 Kilig, “The Importation of Ottoman Tonbaku From Iran”, p. 52.

199 Kilig, “The Importation of Ottoman Tonbaku From Iran”, p. 53.

B0Sasani, bH Y xF 9 BF |YadpudhEe SefareelEstappufn.267.

131 BOA, Y. PRK. ZB. 9 96, 28 Saban 1309 (28 March 1892).

152BOA, Y. PRK. ZB. 9 96, 28 Saban 1309 (28 March 1892). The transcription of the Ottoman Turkish
text: “Iran’da ihdasa miisaade olunmayan reji usuliiniin Dersaadet’te mevki’-i icraya vaz’inda pek ¢ok
miitezarrir olacaklarindan”.

13 BOA, Y. PRK. ZB. 9 96, 28 Saban 1309 (28 March 1892). The transcription of the Ottoman Turkish
text: “islerine bir netice virilmeyecek olur ise terk-i tabi'yet ile Rusya ve devlet-i aliyye tabi'yetine
dehalet ideceklerine dair”.
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crowd at the khan did not diminish because Iranians “from Beyoglu and Uskiidar were
hosted by their fellow countrymen living in the khan” and the day after they
participated in the protest.’™> Although it is not known exactly how long the Iranian
protests against the monopoly lasted, the Ministry of Public Security intervened in the
crowd with reinforcements requested from the Office of the Commander in Chief
(Bab-&S e r a)s™R Ehe [ranian tobacco sellers asserted their stance against the
monopoly. However, they gradually realised that they could not legally struggle
against the Tonbaku Monopoly, which was supported and endorsed by the Qajar and
Ottoman empires. Therefore, they started to create alternative ways to reach their
commercial products without the authorisation of the Tonbaku Monopoly.

When their existing sources of income were interrupted by new legal
arrangements, or when they faced an economic bottleneck due to shift in the transit
trade route, Iranians could become more daring to maintain their struggle for survival
in the city. In order to make money, they tended to engage in lines of business that the
Ottomans normally did not prefer or could not do, and redefined their own economic
sphere. This reorientation of the city’s economic structure and the Iranians' choice to
stay in the city pushed them once again to the margins.

3.4. Alternative Ways of Making Money

As seen above, the economic transformations of the 1880s and 1890s had a
profound impact on the economic activities of Iranians. With the withdrawal of transit
trade from Istanbul, wealthy merchants also left the city. Those who remained in
Istanbul became either impoverished or benefit less from the income generated by
international trade. Inevitably, they turned to alternative businesses. As seen in the
example of Biiylik Valide Han, the proportion of Iranians working in the service sector
increased and shopkeeping rose as a preferred option. As a supportive fact, Iranians
whose cases were analysed in the second chapter were all shopkeepers: Ali Meshedi
had a haberdashery shop, Abdiilvehhab ran a coffee shop and Ebulfettah Aga was a
tobacco seller. In addition to shopkeepers, the difficult economic conditions also
created alternative businesses. Rather than taking risks in the competitive environment

of mainstream commercial activities, Iranians have turned to businesses that they can

134 BOA, Y. PRK. ZB. 9 96, 28 Saban 1309 (28 March 1892). The transcription of the Ottoman Turkish
text: “Beyoglu ve Uskiidar cihetinde bulunanlardan dahi han derununda bulunan hemsehrileri nezdinde
misafir kalmis olduklar1”.

15 BOA, Y. PRK. ZB. 9 96, 28 Saban 1309 (28 March 1892).
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run with their own networks and existing resources. The first of these was the printing
industry, which started operating in the 1870s at Biiyiik Valide Han.

When one thinks of a printing house in Biiylik Valide Han, the first one that
comes to mind was the printing house that published Akhtarnewspaper. Akhtar, which
published its first issue in Istanbul on 13 January 1876, was founded by the Iranian
ambassador of the period, Mu'in al-Mulk.**® He thought that a Persian-language
newspaper published in Istanbul would have a medium of influence on the Iranians in
the city.’® He put Mohammad Taher Tabrizi, who had a printing house in Biiyiik
Valide Han, in charge of this work.’® 1,000 Ottoman liras from the Ministry of
Foreign Affairs of the Qajar Empire provided the funding for Akhtar's printing
house.*®® This money, which was sufficient for the publication of only 60 issues, would
later be renewed with the funds provided by Abdiilhamid I1.2%° Apart from the political
aspects of Akhtar and its role in the presentation of Persian language in a foreign
country, which will be discussed in the next chapter, its economic dimension should
not be ignored. Mohammad Taher Tabrizi, who developed his printing press in the
Biiyiik Valide Han with grants from the Qajar and Ottoman empires, must have seen
the potential for book printing to become a lucrative business. According to Yildiz,
there were records of 117 different books in Ottoman, Persian and Arabic printed at
the Akhtar printing house in the Bibliography of Ottoman Printed Works.'* Apart
from the Akhtarnewspaper, Mohammad Taher Tabrizi also printed these books in his
printing press and probably earned a certain amount of income by selling them in his
bookshop in Hakkaklar Carsis1.1%? By the end of the 1880s, however, book publishing
was subject to stricter regulations and it became more difficult to make profit.

With the Mat baal ar NRegul@tionno® Rrietig Houses), which

came into force in January 1888, book printing was subject to strict regulations. Each

1%6 pPistor Hatam, “Akhtar as a Transmitter of Political Ideas”, p. 141.

157 Pistor Hatam, “Akhtar as a Transmitter of Political Ideas”, p. 142.

1%8 |awrence, “Akhtar: A Discussion on a Persian Language Newspaper Published in the Ottoman
Capital (1876 — 1896)”, p. 35.

159 |awrence, “Akhtar: A Discussion on a Persian Language Newspaper Published in the Ottoman
Capital (1876 — 1896)”, p. 35.

160 |_awrence, “Akhtar: A Discussion on a Persian Language Newspaper Published in the Ottoman
Capital (1876 — 1896)”, p. 36.

161 Y1ldiz, Giillii, “Istanbul’da Bir Acem Matbaasi: Kitap¢1 Tahir ve Ahter”, The Journal of Ottoman
Studies50, (2017), pp. 208 - 216.

162 y1]diz, “Istanbul’da Bir Acem Matbaasi: Kitapg1 Tahir ve Ahter”, p. 117.
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printed book required a licence from the Ministry of Education.'®® If the book was
religious, the approval and licence of the head of the relevant religious community was
also required.*%4 Printers who reproduced unlawful writings and other printed products
would be penalised, and those who printed texts that provoked or incited the public to
mischief would be punished.'®® As a side effect of the tightly regulated book printing,
Iranian printers, who had previously been known for unauthorised book reproduction
and printing, gave more space for their illegal activities. Iranian printers were able to
take many risks that Ottoman printers could not take, out of a desire for financial gain
and a consciousness of already being pushed to the economic margins. Thus, printing
became even more visible as a profitable alternative business for courageous and
perhaps daring Iranian printers. Mohammad Taher Tabrizi had also turned to this
profitable illegal business. In 1892, a letter sent by the K d ai Matbuat which was
responsible for the inspection of printing presses and operated under the Ministry of
Internal Affairs, to the Ministry of Public Security stated that a person named Tahir
was “publishing books, booklets and other documents in violation of the law and
order” in the printing house of the Akhtar newspaper in Biiyiik Valide Han.'®® It is
noteworthy that although Mohammad Taher Tabrizi received a regular allowance from
the sultan for his newspaper, he violated the law of his government. Perhaps this was
due to the lure of fast and abundant profits from unlicensed book publishing.
Unlicesed book printing made money for the printers, but did not bring any
profit to the authors of the books. INnKst anb ul MARosa Ekkerh Kopuevdtds s i
that before the | | . M e (Canstitttiongl &onarchy of 1908), the printing houses
run by a few Iranians in Biiylik Valide Han printed imitations of popular works and
immediately put them on the market, and they made money on the shoulders of authors
whose faces they had never even seen without paying a single k u r ofi reyalties.'®’
Kogu claims that due to the illegal actions of these printing houses, most of the books

printed in that period had a note on the cover indicating “Unsealed copies are

183 Birinci, Ali, “Osmanli Devletinde Matbuat ve Nesriyat Yasaklar1 Tarihine Medhal”, T¢ r ki y e
Arak t ér rha lt emr &t 4 (2008,p.g9¢8.s i

164 Birinci, “Osmanli Devletinde Matbuat ve Negriyat Yasaklari1 Tarihine Medhal”, p. 298.

185 Birinci, “Osmanli Devletinde Matbuat ve Negriyat Yasaklari1 Tarihine Medhal”, p. 298.

186 BOA, MF. 17 93, 29 Zilhicce 1309 (25 July 1892). The transcription of the Ottoman Turkish text:
“mugayir-i nizam kitap ve resail ve evrak-1 saire tab' etmekte oldugu”.

167 Kogu, Resat Ekrem, “Biiyiik Valide Han1”, in Ks t anb ul  A6nvsls. (kstanbup &tanbub i
Ansiklopedisi ve Nesriyat Kolektif Sirketi, 1963), vol. VI, pp. 3308 - 3309.
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imitations.” However, the printers in Biiylik Valide Han even imitated this note and
put a seal-like motif on the forgeries they printed and wrote “Unsealed copies are
imitations.” underneath.®® Considering the growing interest in western-style literature
in Istanbul at the time, there seems to have been a demand in the market for books that
failed to pass censorship or for books that could not be authorised for publication.
Since the printing houses possessed printing equipment and raw materials such as
paper, they rapidly advanced in this business and expanded their scope of trade.
Although unlicensed book printing accelerated after the Matbaalar
Nizamnamesipresumably due to increased demands, we know that Iranians were
active in unlicensed book printing even before that. It can be argued that Iranians
started to engage in this illegal business in the years when the volume of transit trade
started to decline. These actions of the Iranian printers were also reported to the
Ministry of Education (Maarif Nezaret), which was in charge of issuing licences for
book publishing. In 1883, as we understand from a petition to the Correspondence
Office of the Ministry of Education(Ma ar i f Ne z ar e ), the uNMeersed
publishing activities of Iranian printing houses had reached a level that disturbed the
famous writer of the period, Namik Kemal.'®® In the relevant petition, Namik Kemal
complains that his request for a license for the second volume of Cezn which is the

first example of the historical novel genre in literature, was not accepted by the

Ministry of Education. However, he claims that another important work of his,Za v al | &

¢ o c, wds reproduced by Iranians with lithography and sold in every bookstore, but
no one from the Ministry of Education or the Ministry of Public Security intervened
in these illegal actions. Namik Kemal continues as follows: “This situation does
nothing but cause fatigue to those who want to write and zeal to those who want to
publish books surreptitiously.””® Namik Kemal's assessment of unlicensed book
publishing was reasonable. As it became more difficult to obtain the necessary licences
for book publishing, the Iranian book publishers’ customers increse.

The situation was such that Iranian printers extended their activities to holy

books for which no licence had yet been obtained from the Office of the Sheikh al-

168 K ogu, “Biiyiik Valide Han1”, p. 3309.

169 BOA, MF. MKT. 81 67, 19 Receb 1300 (26 May 1883).

170 BOA, MF. MKT. 81 67, 19 Receb 1300 (26 May 1883). The transcription of the Ottoman Turkish
text: “Bu halde yaz1 yazmak isteyenlere fiitur gizli kitap basmak isteyenlere gayret vermekten baska bir
netice hasil itmeyecegi”.
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Islam (Bab& Me ) Acdvditg to Kogu's claim Ahmet Cevdet Pasa, the famous
historian and statesman of the period, mentioned in his article in Os manl|l &€ Tar i
Ence¢meni (Ve donrnab o the Committee of Ottoman History) about
printing and sale of the Holy Qur'an in Iranian printing houses around late 1880s: “For
many years, Bab-é  Add ibeen demanding the printing of Qur'an chaplets. A
favourable answer could not be received from Babé  Me .kHowewer Iranians
secretly printed the Holy Qur'an in Valide Han and surrounding neighbourhoods and
sold them publicly. Sometimes the pages of the Qur'an verses on leftover scrap papers
from these printing houses were seen in grocery shops.”!’! The fact that even Ahmet
Cevdet Pasa saw unauthorised Qur'an pages in grocery stores gives an idea of the
visibility of this illegal activity.

Despite the growing scale of illegal book printing, the Ottoman authorities
seemed unable to take any effective measures for a long time. Iranians have been active
in this sector for many years. In 1892, the government decided to take some
precautions. These included classifying printing presses as those authorized to print
newspapers or books and drawing up a list of them. In a tezkirefrom the Ministry of
Public Security (Zabtiyye Nezaati) written to the Administration of Printing Houses
in the Ministry of Interior (Nezareti DOh i |-iiMatbuadKitwasiregquested the
names of the printing houses authorized to print books because some newspaper
printing houses were “printing books, pamphlets and various documents against the
order”.1"? According to the document, this list was compiled at the Administration of
Printing Houses in the Ministry of Interior and sent to the Ministry of Public
Security.” In the following years, other documents in the archives of the Ministry of
Education (Maarif Nezaretj give us an idea that the government took more drastic
measures.

An internal correspondence betweeb the Inspection and Examination Board
(Enc¢-mefmef t i k)tothe CoivegpangercenGiffice (Me k t 3b i)ofkea | e mi
Ministry of Education in 1899 shows that the issue was not limited to the classification

of printing houses according to their authorization to print publications.'™ As it is

171 K ogu, “Biiyiik Valide Han1”, p. 3308.

172 BOA, ZB. 17 93, 29 Zilhicce 1309 (25 July 1892). The transcription of the Ottoman Turkish text:
“mugayir-i nizam kitab ve resail ve evrak-1 saire tab’ itmekte oldugundan”.

173 BOA, MF. 17 93, 29 Zilhicce 1309 (25 July 1892).

174 BOA, MF. MKT. 434 21, 25 Saban 1316 (08 January 1899).

53



understood from this document, the inspectors of the Ministry of Education started to
confiscate unlicensed books. An inspector of the ministry Hilmi Efendi confiscated
four copies of Ibnii'r-Resad Ali Ferruh’s Hu K e fouy copies of Ahmet Mithat
Efendi’sL e t aRiviayat'twlo copies of Namik Kemal’sZ a v a | | a@d ofiecopyu k
of Handefrom the bookstalls of the Iranian booksellers Serif Aga and Hasan Aga in
Yeni Camii on the basis that they were banned by the government.” In the relevant
document, the Correspondence Office was informed that these confiscated books
should be sent to the Ministry of Public Security.'’® One year after the confiscation of
the books, the most severe measure against Iranian booksellers was taken. Agha Mir
Kerim, a bookseller in Vezir Han, wrote a petition to the Iranian Embassy, stating that
the officials of the Administration of Printing Houses had sealed his shop a month ago
and requested that his shop be reopened.’” The tezkirefrom the Iranian Embassy to
the Ministry of Foreing Affairs states that this request should be acted upon in
accordance with the “rules and regulations” (usul ve nizam'’®

All these documents show that from the 1880s onwards, Iranian printers and
booksellers took a leading position in illegal publishing business. It cannot be denied
that their motivation for doing so was the desire to earn money and to sustain their
lives in the city they lived in. Not only did the Iranians of Istanbul find alternative
business fields for themselves, but they also continued their activities in this field
steadily despite being subjected to state pressure for a long time. Iranians were
attracted to this business largely because they had experience in journalism and book
publishing. As seen in the case of Mohammad Taher Tabrizi, they gained an important
place in the field of printing with the state support they received. Therefore, they
became so successful in this alternative business field that even the names of Iranian
printers became equated with unlicensed printing and they started to become the
subject of official sanctions. However, there were also Ottomans who appreciated the
determined activities of these business men living on the margins. In his memoirs
Muharrir, RWaitery Poevvaad LiEeditorpdated 1924, Ahmet Rasim, a
journalist famous for his unique writing style, refers to Iranian printers as censor-

breakers:

175 BOA, MF. MKT. 434 21, 25 Saban 1316 (08 January 1899).
176 BOA, MF. MKT. 434 21, 25 Saban 1316 (08 January 1899).
7 BOA, MF. MKT. 518 13, 25 Rebiii’l-evvel 1318 (23 July 1900).
178 BOA, MF. MKT. 518 13, 25 Rebiii’l-evvel 1318 (23 July 1900).
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On the other hand, the most active enforcers of the freedom of the press
in our country were Iranian booksellers. In the printing house in Valide
Han, they used to print books that were deemed harmful and ought to
be regarded as harmful by the government. It was somehow impossible
to close down this printing house. | think the services of Iranian
imitators in this regard were very important.1”®

Although the Iranians did not carry out their illegal book printing and selling
activities for the sake of freedom of the press, it can be argued that their money-making
motives enabled Ottoman intellectuals to access literary works and be intellectually
nourished.

Another alternative business area created by the Iranian network was probably
targeted exclusively at Iranian customers. The unlicensed tavern, which opened in one
of the chambers of the Biiylik Valide Han, was probably motivated by economic
reasons. The fact that most of the licensed taverns were located in Galata and Beyoglu
and that such establishments were not allowed in Muslim neighbourhoods, especially
near mosques, created an alternative source of income for those who could take the
risk. This tavern, which we understood to appeal to Iranian customers, however, was
brought to the attention of the authorities by other Iranians in the same khan.
According to a draft prepared in 1895 to be sent from the Ministry of Internal Affairs
to the Office of the Sheikh al-Islam, it was stated that one of the rooms on the upper
floor of Biiyiik Valide Han was used as a tavern and some Iranians in the khan had
petitioned the Office of the Sheikh al-Islam for its closure.’®® Reminding of its
proximity to the mosque in the centre of the khan and the Cakmakgilar Mosque, which
was built by Mustafa Ill, the tavern was closed down by the Zabtiyye Nezaretf!
Another document encountered six years later shows that despite the intervention, the
Iranians did not withdraw from this lucrative illegal business. In the letter sent by the
Ministry of Internal Affairs to the Ministry of Public Security, it was stated that “the
room that had been closed was reopened due to the fact that that it was a tavern with

regular customers” and it was discussed that the situation should be reported to the

7 Ahmed Rasim, Mat buat Hat ér al ar én d(stanbul: Katadt Kiitiiphane ve
Matbaasi, 1924), p. 101.

180 BOA, DH. MKT. 2416 88, 17 Rebiii’l-ahir 1313 (25 September 1895).

181 BOA, DH. MKT. 2416 88, 17 Rebiii’l-ahir 1313 (25 September 1895).
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Ministry of Foreign Affairs in order to take the necessary action.’®? The persistent
reopening of the unlicensed tavern despite the interventions, also summarised the
relationship with the authorities of the new business lines created by Iranians on the
margins.

Finally, the legal trade activities of the Iranians were undermined by the
previously mentioned Tonbaku Monopoly, which was established as a result of the
legal arrangements made by the Qajar and Ottoman Empires in the field of economy.
The Tonbaku Monopoly did not allow them to import and sell, so Iranian tobacco
sellers started a solution to maintain their livelihoods by purchasing smuggled tonbaku
and sell it to their customers. Unlike the Monopoly, they had commercial relations
with the local tobacco producers and traders in Iran. It was possible that this network
gave them access to smuggled tonbaku easily. Nevertheless, they had to be encouraged
to do so by influential Iranian figures.

The Shiite clergy provided the necessary motivation to legitimise the trade in
smuggled tonbaku among sellers. The reason behind that the Shiite clergy collected
religious taxes from the vast areas of agricultural lands including the tobacco
production areas in Iran, so monopolising the tonbaku trade and bypassing the many
intermediaries within Iran and Ottoman Empire affected their income as well.1%
Therefore, just as they had revolted against the Tobacco Concession in Iran in 1890,
they also opposed the Ottoman Tonbaku Monopoly. The reactions started in Shiite-
majority areas where tonbaku was widely consumed and close to the production areas.
In 1892, in a dispatch sent directly to the Yildiz Palace by the Sixth Army Inspectorate
(Al t éncé Or dnBagMladfitevas written that Niriza Sayyid Hasan Shirazi,
the chief mujtahid “who was trusted by all the Shiites in Iran and Iraq” (Kr @@ | r ak ot a
bu zat kaffa kiiimaménivakt ol mak ¢zer ¢ Mordoverk ad it mekd
it was claimed that "just as he [Mirza Sayyid Hasan Shirazi] had revoked against the
Tonbaku Regie that the British company had obtained from the Qajar government last
year in Iran" and "issued a fatwa against the establishment of this Regie", now, he was

also against the company that had obtained the similar concession in the Iragi Province

182 BOA, DH. MKT. 2556 97, 17 Tesrin-i evvel 1317 (30 November 1901). The transcription of the
Ottoman Turkish text: “kapattirilmig ise de mezkur oda gedikli meyhane oldugu vechle agdirilmig”.

183 Moazami, Behrooz, “The Institutionalization of the Shi’i Ulama”, in State, Religion, and Revolution
in Iran, 1796 to the PresenfNew York: Palgrave Macmillan, 2013), pp. 67 — 68.
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of the Ottoman Empire.'8 The correspondence further continued that Mirza Seyyed
Hasan Shirazi prohibited anyone from Shiite sect and Jafariyya branch from buying
and selling tonbaku supplied by the mentioned company in Iragi Province.l®
Moreover, it was rumoured among the Shiites that “he severely forbade and banned

with a special fatwa that no one, male or female, allowed to smoke tonbaku”.*®® It was
inevitable that such a fatwa, coming from the highest ranks of the Shiite clergy, had

an impact on the both seller and consumers in Istanbul. Tobacco sellers probably
started to sell smuggled tobacco instead of the monopoly products, and Shiite
consumers had to prefer smuggled tonbaku over the monopoly goods, as required
under the fatwa.

Due to the hundreds of smuggling cases in the courts, the Ottoman government
issued a new Tonbaku Regulation in 1894 and sent it to the provinces.'®’ These
regulations must have failed to prevent smuggling. In 1891, before the Tonbaku
Monopoly, the annual consumption of tonbaku in the Ottoman Empire was more than
4,000 tons, whereas in 1893, after the introduction of the Monopoly, this figure had
fallen to around 1,800 tons per year.'® Bearing in mind that tonbaku is an addictive
product, it can be argued that the reason for this decline in official figures is that
consumers turned to smuggled tonbaku. Iranian tobacco sellers were probably again
involved in the distribution of smuggled tonbaku in Istanbul, as this was their source
of income. This collective behaviour resulted in the victory of the Iranian merchants
over the Tonbaku Monopoly. In 1895, the Tonbaku Monopoly declared its bankruptcy
due to declining revenues. The owners of the Soci ®t ® dransferfed theb a c
monopoly to the Ottoman Bank for credit duties.°

Unlike the monopoly, Iranians refused to dissolve and maintained their status
guo by not abandoning their existing fellow countrymen networks or not leaving these

business lines in which they had already gained a significant foothold, even though

184 BOA, Y. PRK. ASK. 86 54, 10 Rebiii’l-ahir 1310 (1 November 1892). The transcription of the
Ottoman Turkish text: “gegen sene fran’da ingiliz kumpanyasinin Iran devletinden aldig1 tombekii
rejisini bir fetva ile bozdugu gibi”.

18 BOA, Y. PRK. ASK. 86 54, 10 Rebiii’l-ahir 1310 (1 November 1892).

18 BOA, Y. PRK. ASK. 86 54, 10 Rebiii’l-ahir 1310 (1 November 1892). The transcription of the
Ottoman Turkish text: “rical ve nisadan kimsenin igmemesine bu kerre bir fetva-y1 mahsusi ile sedidan
men ve yasag eylemis”.

187 Kilig, “The Importation of Ottoman Tonbaku From Iran”, p. 59.

188 Kilig, “The Importation of Ottoman Tonbaku From Iran”, p. 69.

185 Kilig, “The Importation of Ottoman Tonbaku From Iran”, p. 79.
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their raison d'etrein Istanbul was taken away from them due to the economic
transformation in international trade and the semi-colonial economic regulations
imposed on the Ottoman Empire. Instead, they focused on how to sustain their
existence and they were able to operate in alternative business fields thanks to their
Iranian network and being on the margins. Once they had the necessary resources and
customer base, the Iranians did not hesitate to utilise the Iranian network to move into
alternative areas of trade. They recognised the lucrative advantages of book printing,
built a reputation in this market and took risks that Ottoman printers could not take. In
response to the need for an alternative service, they opened a tavern in the Biiylik
Valide Han and operated it for years despite restrictions. When the Ottoman authorities
cut off their source of income and established a monopoly over their business, they
refused to give up their livelihood, continued their economic activities illegally and
succeeded in dissolving the monopoly. For these reasons, the position of Iranians on
the economic margins was not only the result of economic processes but also their own

choice.

3.5. Conclusion

With the decline of the economic prosperity Istanbul provided for Iranians until
the 1880s, they transformed economically. They turned mainly to shopkeeping and
petty jobs, as well as alternative areas of profit, where they could use their existing
networks or cater to the Iranian customers in Istanbul. Although these alternative areas
of making money sometimes led them to maintain a conflicted relationship with the
official authorities, they continued to do so. While not always successful, as in the case
of tobacco sellers, Iranians have continued to exist on the margins of Istanbul's

economic life with their legal and illegal livelihoods.
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CHAPTER 4

MAKI NG A SOCIETY

4.1.Introduction

As seen in the previous chapters, Iranians in Istanbul increasingly were challenged
by the decline in importance of international trade on the Tabriz — Trabzon - Istanbul
route and the changing economic policies of the Ottoman Empire so they tried to create
alternative ways of making money in Istanbul. This took some of the Iranians away
from the economic activities focused on international trade and brought them an
economic sphere closer to the city life, further localised them. However, this degree of
localisation did not mean that Iranians were fully integrated into the city. While legal
and economic changes were pushing them into an in-between position to live and earn
money, Iranians chose to be socially marginalised and present their distinctiveness.
This self-marginalisation, however, did not lead to withdrawal from the public sphere
or ghettoization, on the contrary, they used their distinctiveness as means of claiming
their presence in Istanbul. They began to display many of their distinctive
characteristics visibly. They resisted abandoning these distinctive characteristics and
did not hesitate to display and glorify them visibly when they found an audience. Due
to these efforts, Biiyiik Valide Han served as a centre where Iranians could exhibit
their distinctiveness and acquired the functions of Iranian socio-economic and political
space within Istanbul. Moreover, the annual Muharram commemorations, a religious
ceremony organized by the Iranians with great pageantry, were also functionalised to
display the strong bond between Iranians and Istanbul to a wide audience by using the
Iranian venues in the different parts of the city. Other distinctive characteristics of
Iranians, such as their language, their loyalty to their Shah, their taste of music and
entertainment, and their clothing and physical appearance were also used as symbols

of their identity.
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42 “1t is notounmtRhyaBuyiak Val iad€ Han and the

Istanbul

Since the second half of the nineteenth century, Biiyiik Valide Han has been the
first place identified with Iranians in the spatial memory of Istanbul.®* This khan
distinguished itself with its central role among all Iranian venues in the city. Its
centrality was not affected by economic changes, whether the number of Iranians in
the city decreased or increased, or whether they turned to alternative ways of making
money. In order to understand the reasons for such a deep-rooted and enduring
relationship between the Biiyiik Valide Han and Iranians, it is necessary to look at the
history of the building, its characteristics and the opportunities it offered for Iranians
at the period.

Biiyiik Valide Han is a grand 210-chambers commercial building which was built
during the reign of Murat IV (1623 — 1640) by the order of Mahpeyker Késem Valide
Sultan as a revenue-generating part of the Cinili Mosque Vakif in Uskiidar.!®?V a &k & f
were endowments whose revenues were used for charity and community service.'%
The size of the v a &\varfes, but they can also be large, as in the case of the Cinili
Mosque Vakif. In Ayvansarayi Hiiseyin Efendi's work Ha d = kQGaet v¢ @ fivihich
gives detailed information on the history of mosques in Istanbul until 1787, it was
noted that Cinili Mosque was built in 1050 AH (1640/1641 AD) and its complex
included a school, a fountain, a madrasah for the teaching hadith (d a r-hadid, a
public bath, a fountain and a prayer chamber for the sultan.!®® Ayvansarayi also
mentioned that Biiylik Valide Han was a part of the Cinili Mosque Vakif: “The large
city khan called Valide Han in Istanbul is a part of the v a loféthiis mosque, and the

abovementioned sultan [Mahpeyker Kosem Sultan] built the masjid in the khan as a

190 Kogu, Resat Ekrem, “Biiyiik Valide Hani”, p. 3309.

191 For a detailed study on the relationship of Biiyiik Valide Han with Istanbul, see: Baykan, Boynudelik,
Sevingen and Uluoglu, Ta r i hi Bell ejimiz p-19-m8e B¢igyek Valide Han
192 Ayvansarayi Hiiseyin Efendi, Ha d i kQé v afihie Garden ofte Mosques]2 vols., (Istanbul:
Matbaa-i Amire, 1281 (1864 / 1865)), vol I, p. 185.

193 Boyar, Ebru and Kate Fleet, A Socia History of Ottoman IstanbulNew York and Cambridge:
Cambridge University Press, 2010), p. 129.

194 Ayvansardyi Hiiseyin Efendi’s book Ha d = kGaet vi©whs completed in 1779. This work
containing information about the mosques, masjids and those who built them, as well as people who
were buried in the gardens of the mosques in Istanbul.

195 Ayvansarayl Hiiseyin Efendi, Ha d i kGevamij@.|185.
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charitable donation.”*% The income from the commercial buildings like Biiyiik Valide
Han was used for the upkeep and running of service facilities of the mosque complex
such as hospitals, madrasahs, public baths and soup kitchens.’®” V a k éoild also
provide income for other aspects of social welfare such as the distribution of water and
food, clothing, schooling, providing oil for lamps, and reciting the Qur'an for the souls
of the dead.!®® Biiyiik Valide Han, which was a large commercial building for its time,
constituted one of the main sources of income for the Mahpeyker Késem Valide
Sultan’s v a k asd known as Cinili Cedid Valide Sultan Vakfi,'® established in the
seventeenth century to sustain Ottoman social welfare.

Even at the time of its construction, Biiyiik Valide Han was an eye-catching and
massive structure. In Resat Ekrem Kogu’s Kst anb ul Ainis riotkdIthatp e d i s i
Evliya Celebi, the famous traveller and writer of the period, named the building as
K®sem VOI i deand 8esctibtdatn“Thid @lateepreviously contained the
palace of Cerrah Mehmed Pasa. When it ruined in time, Késem Valide had a very large
and solid khan built with two floors and three hundred cells. There is no larger khan
in Istanbul than the Mahmud Pasa Hani and this one. On one side there is a four-
cornered ¢ i h a A tpwewith its head rising to the sky. It has stables for a
thousand horses, mules and camels. It has a mosque in the center.”?%! This grand khan
attracted the attention of not only Evliya Celebi but also Na’ima Mustafa Efendi, who
was the famous historian of the period after Késem Sultan's murder, and in his work
Tarih-i Na 0 i tha Bhan is described as follows: “It is an enormous khan called Valide
Hani, where she had built in Mercan Bazaar. Twenty chests of florin gold were found

(after her murder) in that khan. They took it to state treasury.”?% Since two prominent

19 Ayvansardyi Hiiseyin Efendi, Ha d i kGevamid.|186. The transcription of the Ottoman Turkish
text: “Istanbul’da vaki’ Valide Hani dinmekle sehir han-1 kebir bu cami’n vakfindan olub ve han
derununda olan mescid dahi sultan-1 miisarii’l-ileyhanin eser-i hayridir.”

197 Boyar and Fleet, A Social History of Ottoman Istanbul, 129.

1% Boyar and Fleet, A Social History of Ottoman Istanbul, 129.

199 A news article on the evacuation of the inhabitants of the khan published in Son Postan November
1937 stated that the khan was registered under the vakfiyeof Cinili Cedid Valide Sultan, see: “It was
decided to evacuate the Valide Khan with 600 inhabitants”, Son Posta29 November 1937, p. 10.

200 This word has no exact equivalent in English and it means a high building constructed in order to
see the whole scenery.

201 Kogu, Resat Ekrem, “Biiyiik Valide Han1”, p. 3307.

202 Na’ima Mustafa Efendi, Tarih-i N a, & volsaaehmet Ipsirli (ed.) (Ankara: Tiirk Tarih Kurumu
Yaynlari, 2014), vol. V, p. 1329: “Mercan ¢arsusunda bina eyledigi han ki Valide Ham dedikleri
mu’azzam handir. Ol handa yirmi sandik filorisi bulundu. An1 dahi miriye aldilar.”
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writers of the period emphasize the greatness of the khan, its place in the commercial
life of Istanbul must have been significant even in the century it was built.

Although the commercial importance of Biiyilk Valide Han continued for
centuries, what distinguishes it from other commercial buildings was its strong relation
with Iranian community in late Ottoman Istanbul. The exact date of the first

appearance of Iranian merchants at the Biiyiik Valide Han cannot be dated with

certainty. Nevertheless, it is necessary to explain how it was possible forav a k é f

building became so densely populated with Iranian merchants from the second quarter
of the nineteenth century onwards. The number of Iranian merchants in this khan
increased to such an extent that Biiyiikk Valide Han was characterized by Iranians in
the urban memory can be explained by the "icareteyn", a leasing method specific to
the Ottoman v a lsystdm. As of the seventeenth century,i ¢ ©r was iatypduced to
provide the cash needed for the maintenance and repair of vak édildings in an urgent
manner.2%® When the times that v a & lécked the capital to repair or reconstruct a
ruined or burned property, they could use the large amount of usage fee taken advance
under the name of “muaccel” rent obtained through the i ¢ @ynenéthod for this
purpose.?®* The income received during the lease was not limited to “muaccel” rent
and continued to bring in annual or monthly income under the name of “miieccel”
rent.2%® Since the property reverted back to the v a knéHe case of the death of the
tenant without children, this method was preferred by v a & @ufstees because it
allowed them to collect the same large amount of usage fee, also knows as, “muaccel”
rent over and over again.?%®

This type of lease contract had also various advantages for the tenant. With the
permission of the trustee of the v a kthe fenant could lease the immovable property
on condition of life, even pass it on to his descendants, and transfer the right of utilise
to someone else for a certain price.2°’ For this reason, the fact that an Iranian merchant
acquired a leased chamber in Biiyiik Valide Han via thei ¢ © r mdthedymeant that

the chamber could be both transferred to the descendants of the merchant and

203 pantik, Ramazan, “Osmanli’da Icireteyn Uygulamas1 Hakkinda Yeni Degerlendirmeler”, Va k € f | ar

Dergisi, 48 (2017), p. 79.

204 pantik “Osmanli’da Icareteyn Uygulamasi Hakkinda Yeni Degerlendirmeler”, p. 76.

205 pantik “Osmanli’da Icareteyn Uygulamasi Hakkinda Yeni Degerlendirmeler”, p. 76.

206 pantik “Osmanli’da Icareteyn Uygulamasi Hakkinda Yeni Degerlendirmeler”, p. 76.

27 Yildiz, Kenan, “Osmanli’da Icireteynin Baslangic Tarihi Meselesi: ilk Uygulamalara Dair

Tespitler”,Cihann¢ ma Tari h ve Coj r bRRHI)ARTaKt ér mal ar é
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transferred to another suitable Iranian candidate to utilise the chamber. As an example
of the application of thei ¢ © r mcthedyt Biiyik Valide Han in 1775,av a keéofd
showed that a chamber in Valide Han, affiliated to abovementioned Cedid Valide
Sultan Vakfi, was transferred back to the same v a kdu to the death of its tenant,
Rukiye Hanim, who had no children. As far as we understood from the record, after
Rukiye Hanim’s death the mentioned chamber was leased to Niyaz Kadinefendi, one
of the wives of Abdiilhamid I, with an approved “muaccel” rent.?®® This document
shows that the chambers in Biiylik Valide Han were rented out to individuals on the
basis of i ce@&ynmethod before 1775 and one of the characteristic features of the
i ¢ ©Or ,ehe retyrnrof the immovable property to the v a kné&hé case of the death of
the tenant without children, was also applied. For these reasons, it can be argued that
i ¢ © mmdthedad been practised in Biiyiik Valide Han for a long time and that the
concentration of Iranians in this khan may have been achieved in this specific leasing
method, which provides the tenant with broad authorization over the property.

Even if it is clarified that the number of Iranian merchants in the khan increased
over time through the leasing method, it should be explained why the Iranians chose
Biiytik Valide Han as their headquarters and not another commercial building.
Actually, one of the main reasons why Iranians were so intensely concentrated in
Biiytik Valide Han would be its location. Biiyiik Valide Han was located in the Mercan
neighbourhood in Eminénii, also known as the "district of khans" in Istanbul. This
neighbourhood is located between Cemberlitas, Beyazit and Emindnii and it is close
to both the commercial docks in Golden Horn and the Grand Bazaar, a major
commercial area. Cakmakgilar Yokusu, on which Biiylik Valide Han is located, there
were many khans operating in various commercial areas. Prior to the infrastructural
works and demolitions that took place in the historical districts of Istanbul in the 1950s,
the location of Biiylik Valide Han among them can be clearly observed on the maps
drawn by the topographer Jacques Pervitich in 1941. These maps were commissioned

by Central Office of Turkish Insurers (Tiirkiye Sigortacilar Daire-yi Merkeziyesi).?%°

208 BOA, TS. MA.e. 20 3, 19 Zilhicce 1188 (20 February 1775).
209 These maps can be accessed online from Salt Research, which generously offers its extensive

archives to  researchers.  “Sigorta  Plani.  Emin6nii. ~ Mercan Aga. No: 617,
https://archives.saltresearch.org/handle/123456789/99250 [accessed on 17 November 2023] and
“Sigorta Plani. Emindnii. Mercan Aga. No: 677,

https://archives.saltresearch.org/handle/123456789/93764 [accessed on 17 November 2023]
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Caferiye Han, Kusak¢1 Han and Evliya Han were located on Mercan Caddesi
(Mercan Street), which stretched from the Golden Horn to Biiyilkk Valide Han.
Muradiyan Han and Buncukcu Han were also located at the beginning of Cakmakgilar
Yokusu, where Biiyiik Valide Han was situated. There was Ziimbiillii Han on the
south of Biiyiik Valide Han and Yeni Han could be seen across the road. At the end
of Cakmakgilar Yokusu there were Mustafa Pagsa Han, Sabri Safa Han and Kiirk¢ii
Han. Thus, Biiyliik Valide Han may have appeared to the Iranians as a suitable
establishment for trade as the largest inn in the middle of many other large and small
commercial buildings. (Figure 4.1. and Figure 4.2.)

Another reason for the Iranians’ preference for Biiyiik Valide Han must have been
its physical proximity to the commercial venues such as Vezir Han, Cafer Aga Han,
Mercan Bekgibast Han, Biiyiik Yildiz Han and Haci1 Nazif Aga Han, where Iranian
merchants mainly operated.?’® They might have wanted to concentrate an available
location close to them because of their business relations or ties to their fellow
countrymen. The maintenance of relations between Iranian merchants and their
network with Tabriz was also reflected in the travelogues of the period. A traveller-
dervish named Haji Mohammad Ali Pirzade Naeni, who visited Istanbul in 1887,
wrote a travelogue titled Safarnameke Haji Pirzade He noted that in those years
Iranians were engaged in trade in their chambers located in Biiyiik Valide Han and the
most notable Iranian merchants were among them. He continued that: “One of the
senior merchants and reasonable people in Valide Han was Haji Mir Jafar Agha, a
merchant from Tabriz.” Pirzadeh stated that Haji Mir Jafar Agha or one of his four
sons was always present in Biiylik Valide Han at all times of the year, while the others
travelled back and forth to Tabriz for commercial purposes.?!! His observation
indicates that for a notable Iranian merchant, Biiyiik Valide Han was such an important
commercial area that a representative had to be left there always. Iranian merchants
who thought like Haji Mir Jafar Agha and realised the commercial significance of
Biiyiik Valide Han gradually concentrated there. 1885 and 1915, the data obtained
fromthe k ar k Ti c a rshew thatrtie lirdnienkmerehantd constituted 70-80
percent of the total number of merchants operating in this khan.?'?

210 See: “Chapter 3. Making a Living”, p. 39, in this thesis.
21 Pirzadeh, w p F C O y__ | Bafapamer£ B gi Rir2adehp. 87.
212 Cervati, AnnuaireOriental, pp. 548 — 549.
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Figure 4.1. Map commissioned in 1941 by the Central Office of Turkish Insurers
(Turkiye Sigortacilar Daire-yi Merkeziyesi) to topographer Jacques Pervitich. Sheet
61 covering Mercan Aga Neighbourhood and Cakmakgilar Yokusu, where Biiyiik
Valide Han is located (bottom right).?!® It can be seen on the map that it is the largest
khan in the region and is neighbouring many different commercial buildings. Biiyiik
Valide Han is reached through Cakmakgilar Yokusu and the first entrance opens into
the triangular shaped first courtyard. The first courtyard gives access to the second
courtyard with a masjid in the centre.

213 “Sjgorta Plani. Eminonii. Mercan Aga. No: 61”.
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Figure 4.2. Map commissioned in 1941 by the Central Office of Turkish Insurers
(Turkiye Sigortacilar Daire-yi Merkeziyesi) to topographer Jacques Pervitich. Sheet
67 covering Mercan Aga Neighbourhood and Cakmakgilar Yokusu, where Biiyiik
Valide Han is located (above left). Important khans on Cakmakgilar Yokusu were
highlighted.?!4

214 “Sigorta Plani. Emindnii. Mercan Aga. No: 67”.
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Considering the unrecorded peddlers, labourers and those who used the rooms in
Biiyiik Valide Han for accommodation, it can be argued that the Iranian character of
the khan gradually expanded.

As it discussed in the Chapter Three, the changes in international trade route
and Iranians' shift towards petty trade never affected the importance and centrality of
Biiyiik Valide Han for Iranians. This was due to the fact that Biiylik Valide Han was
more than just a commercial centre. For some Iranians, it also meant a home in a
foreign territory, a public space where they could express their political views, a
religious venue for worship or commemoration and a place of socialization.

For those Iranians who had been separated from their homeland and families,
the problem of safe accommodation in Istanbul was solved by the bachelor rooms of
Biiyiik Valide Han. From the very beginning, Iranians who stepped into the city flowed
there due to the suitability of this place for them. Young Iranians living there could
keep close contact with their fellow countrymen, speak their own language and
socialize in the Iranian network. Over time, the bond between individuals and the space
strengthened to such an extent that Biiyiilk Valide Han began to signify a common
home, a workplace and a space for the Iranian community. As an example of this
relationship between Iranians and Biiyiik Valide Han, Akay Halid Han Tebrizi was
mentioned in a narrative dated 1926 in Resat Ekrem Kogu's Kstanbul Ansiklopedigt®
Kogu claims that Akay Halid Han Tebrizi spent the last 36 years of his life in this khan.
As one of the long-term residents of Biiylik Valide Han, he described the meaning of
the khan for the Iranians of Istanbul in an exaggerated style: “It is not a khan, it is a
country. 15,000 Iranians live there. It is a house with 500 doors. Those who marry a
woman and take a wife in their arms leave the khan. They begin to live in the
neighbourhoods of Istanbul. All the people residing in this khan are bachelors who are
not interested in beauty.”?!® The married Iranian men mentioned by Akay Halid Han
Tebrizi did not actually live very far from this familiar area of Istanbul. When the
locations of the places encountered in the findings of this research were marked on a

map, it could be seen that the majority of the places were located within S u r, where

215 Kogu, “Biiyiik Valide Hanr”, p. 3309.

216 Kogu, “Biiyiik Valide Han1”, p. 3309: “Bura Han degildir, memlekettir, on ben bin Irani oturur,
besyiiz bab hanedir, bir zen ile akdi nikah eyleyiib Aguse sevher alan handan ¢ikar, Istanbul mahallatinda
sakin olur, bu handa oturanlar1 hemmisi nigara iltifat eylemez bekarandir.”
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Biiyiik Valide Han is also located (Figure 4.3.). This proved that Iranians did not leave
their networks and that they maintained their bonds with the existing Iranian
community even if they changed nationality or married to a ‘foreigner’. As we saw in
the Chapter Two?Y’, marriages with Ottoman women were also common among

Iranians.

“Ali Papaganliisiiobaceo, Store)

AR ey,

Seyit'Ahmet Deresilranian(Cemetcry.

Haji Mohammad VohsenEsfehani's House

Figure 4.3. It is a map of the locations related to Iranians encountered in primary and
secondary sources during the research of this dissertation.

The appearance of Biiyiik Valide Han as a living space may be seen in
photographs taken in the beginning of twentieth century. In the book Die Baukunst
KonstantinopelgThe Architecture of Constantinople), written by art historian and
architect Cornelius Gurlitt and published in Berlin in 1912, there are two photographs
showing the accommodation function of Biiyiik Valide Han.?*® The details seen in

217 See: “Chapter 2. Making Iranians”, pp. 22 - 23, in this thesis.

218 Gurlitt, Cornelius, Kst anbul 6 un - Mrichiezturé of Sanstaamtind@ple Die Baukunst
KonstantinopelsRezan Kiziltan (trans.) (Ankara: Enformasyon ve Dokiimantasyon Hizmetleri Vakfi,
1999), p. 84.
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these photographs such as flowers placed in window sills and laundry hanging on the
walls show that the khan was used as a living space (Figure 4.4. and Figure 4.3.). In
addition, as it can be seen, there were wooden rooms added on the outside of the
porticoes in the upper gallery (Figure 4.4.). Gurlitt noted in 1912 for these architectural
plugins: “Today, many wooden shacks have been built on the second floor of the old
building, which are about six metres high. These somewhat obscure the general outline
of the structure, but still looks picturesque.”?*® These extra-structural elements must
have been used to increase the accommodation capacity of the khan. Although they
are not made of wood, it was observed that similar extra-structural elements exist
today, not for accommodation purposes, but to increase the capacity of the stores
(Figure 4.6.A).

It was not only the accommaodation capacity that brought Iranians together at
Biiyiik Valide Han. It became the main venue for the protest movements against the
Soci ®t ® ,which wapdmsdossed in the previous chapter for monopolizing the
tonbaku trade and led to Iranian tonbaku merchants to smuggle. The tobacco sellers,
whose livelihoods were severely disrupted with the establishment of the Tonbaku
Monopoly, closed their shops in 1892 and began to organize protests in Biiylik Valide

Han.?20

2 Gurlitt, Kst anbul 6 u n-Akhitecture bf C&hatantinop&Die Baukunst Konstantinopels
p. 51.
2Z20BOA, Y. PRK. ZB. 9 96, 28 Saban 1309 (28 March 1892).
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Figure 4 4. The residents of the third courtyard of Biiyiik Valide Han. Irene Tower
from the Byzantine period, located at the corner of the courtyard, can be seen behind
the porticoes.??!

L
o AN .

Figure 45. A photograph, presumably of the large second courtyard of the Biiyiik
Valide Han.??

21Gurlitt, Kst anbul 6 u n-Akhitecture bf C&atantnop&Die Baukunst Konstantinopels
p. 84.
22Gurlitt,t Ks t an b ul 6 u n-AMbitecture of Céstantinop&Die Baukunst Konstantinopels
p. 84.

70



Figure 4.6. The current condition of the inner porticoes in the second courtyard of the
Biiyiik Valide Han (left). The entrance door and window of one of the chambers in the
upper gallery (right).??® Many extensions have been made to Biiyiik Valide Han which
are incompatible with the historical nature of the structure and it is in a very different
appearance from its original form.

Biiyilik Valide Han prepared a ground for the Iranians to continue their protests and the
scale of the protests grew over time, leading to the Ottoman intervention. In a letter
sent from the Ministry of Public Security to the Yildiz Palace, the minister stated that
the Iranian Embassy had been notified that these protestors would be forcibly
dispersed because: “being gathered is forbidden unless an official licence is obtained
from the supreme government” (h ¢ k ¢inseniyyede resmen ruhsat istihsali
ol ma d é & cemaatakétigyen memnu oli3* The Iranian tobacco sellers chose
Biiyiik Valide Han for a space for their protests because this place heavily identified
with Iranians in Istanbul. In fact, Biiyiik Valide Han served as the spatial component
of marginalization of Iranians. While maintaining its centrality in the lives of Iranians,
it was transformed along with its inhabitants, and turned into a political space. The
khan’s acquisition of a political nature seems to have been accepted by the Ottoman
authorities as well. A few weeks after the protests, in the spring of 1892, another letter
sent by the Ministry of Public Security to the Yildiz Palace illustrates that the Iranian
protesters in the khan disturbed the Ottoman higher authorities as well. Therefore, they
were put the khan under the direct monitoring of the Ministry of Public Security. In
the letter, the Minister of Public Security stated that Mirza Haji Mohammad Ali, a
cleric from lIran who had arrived in Istanbul for the upcoming Muharram
commemorations, had been specifically instructed by the officials not to utter a word
about the Tonbaku Monopoly in the pulpit.??® Not limited just warning, two
distinguished officials of the ministry were also assigned to monitor the acts of the
cleric. Despite these precautions, officials reported that Mirza Haji Mohammad Ali
made statements against the monopoly during his sermon.??® Therefore, the Minister
of Public Security demanded from the Iranian Embassy to hand over the cleric and

those responsible for this incident, arguing that not reacting to such acts would lead to

223 Photographed by the author of the thesis in March 2022.
224BOA, Y. PRK. ZB. 9 96, 28 Saban 1309 (28 March 1892).
25BOA, Y. MTV. 62 32, 11 Sevval 1309 (9 May 1892).

26 BOA, Y. MTV. 62 32, 11 Sevval 1309 (9 May 1892).
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more effective and profound protests in the future.??” Although the Iranian Embassy
tried to moderate these demands, the magnitude of the echoes of the political activities
that took place in Biiylik Valide Han provides strong evidence of the acquisition a
political nature of this space.

The characterisation of Biiyiik Valide Han with the Iranians as a space for their
political activities further disturbed the Ottoman authorities, especially at the
beginning of the twentieth century. This period was a period of tension between the
two states due to the appearance of Armenian rebels on the Ottoman-Qajar borders.
After the Armenian rebellion of Van in 1896, the Ottomans closely monitored the
Qajar State's relations with Armenians. This was because Armenian groups became a
direct security threat. Until the Russian invasion of 1910, the control of the Qajar
government in West Iran was very limited.??® This provided an area where Armenian
rebels and Kurdish tribes could act autonomously. From the 1900s onwards, weapons
brought from Russia to the region were distributed to Armenian villages and so the
peasants were armed.??° In addition to the armed Armenian groups that posed a direct
threat to the eastern borders of the Ottoman Empire, Mozaffar al-Din Shah's patronage
of Armenian revolutionaries also tensed the relations between the two states. In a
jurnal (a spy report), submitted to the Yildiz Palace a couple of months before the
Shah's visit to Istanbul in 1900, it was reported that the “the Temporary Armenian
Education Commission / Muvakkat Maarif Komisyoriy which was established in
Tehran with the permission of the Shah, sent letters to the school headmasters and
Armenian associations in Azerbaijan, Iran and India to “participate in the general
assembly to be held in Tehran on the 9" of March or send a representative to make
decisions on the issues”.2%° According to this jurnal, it was decided at this meeting to
establish a permanent commission for the educational affairs of the Armenians, to
establish a superior school, and to teach Russian language in the Armenian schools

since the Russian Armenians were the ones who established the general programme. !

27 BOA, Y. MTV. 62 32, 11 Sevval 1309 (9 May 1892).

228 McCarthy, Justin, et al., The Armaian Rebellion at VariSalt Lake City: The University of Utah
Press, 2006), p. 54.

225 McCarthy, et al., The Armenian Rebellion at Van 55.

230 BOA, Y. PRK. AZJ. 40 35, 29 Zilhicce 1317 (30 April 1900). The transcription of the Ottoman
Turkish text: “Mart tokuzunda orada akd u i¢tima idecek olan meclis-i umumiyeye istirak itmek ve bu
babda karar virmek {izere birer murahhas gondermeye davet olunmustur”.

B1BOA, DH. TMIK. M. 224 25, 18 Rebiii’l-evvel 1324 (10 May 1906).
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At a time when the Ottoman Empire's relations with Armenians were under stress, the
permission given by the Shah to form a Armenian educational commission and a
comprehensive meeting in Tehran certainly disturbed the Ottoman authorities.

There was another incident that further strained the relations in 1906; a
telegramsentfromHa k k ©r | M u(the&evernoratesof Hak&aji) & the Interior
Ministry on 10 May 1906 stated that “the Iranian government gave weapons to the
people of some Armenian villages and the reason for this was not understood”.?% It is
evident that the weaponization of the territories monitored by the Ottoman officials
between the borders had the potential to be perceived as a threat by the Ottoman
authorities. These activities in Qajar Iran had immediate repercussions in Istanbul and
perhaps led to a reaction against the Iranians in Istanbul due to their growing impact
in Biiyiik Valide Han. In May 1906, a draft tezkireprepared by the Minister of Public
Security to be sent to the Municipality of Istanbul (K st an b ul )keedledteisnanet i
reaction. In this draft, it was noted that "Stephan from Divrigi, who is the chamberlain
of Valide Han, was considered suspicious by Zabtiyye NezaretiVal i de Haneéebneé
bakél eéjénda bul unanceDikvirbihjeillii tRasktédsdéanndéann :
it was stated that “the presence of an Armenian as the chamberlain of such an important
khan was not considered entirely harmless” (m¢ hi m bul unan mezkur
bakéel eékda Er meni bul unmaesdd | 9.4 themihvasu r d a n
deemed appropriate by the minister to remove the aforementioned Stephan of Divrigi
and “the appointment of a trustworthy chamberlain from Muslim subjects” (t e b-p & a
me¢sl i medé&nemaypat bi)r3 Thus, the Qit@emencauthbridieg i n |
reasserted their authority over the Biiylik Valide Han, which gradually becoming an
Iranian space, by preventing an Armenian chamberlain from being in charge. They
also convey a message through the Iranians in Istanbul to the Qajar Empire that they
did not want to see any relationship between Iranians and Armenians, which had
become a problematic issue in the Qajar — Ottoman relations.

Due to the continuous increase in the proportion of Iranian merchants in the

khan, the fact that it was the first contact point for newcomers to the city and a nexus

232 BOA, DH. TMIK. M. 224 25, 18 Rebiii’l-evvel 1324 (10 May 1906). The transcription of the
Ottoman Turkish text: “Iran hiikiimeti tarafindan ahali ve baz1 karye Ermenilerine esliha tevdi idildigi
ve ne sebebe mebni oldug: anlagilamadig:”.

233 BOA, ZB. 378 48, 23 Rebiii’l-evvel 1324 (17 May 1906).

234 BOA, ZB. 378 48, 23 Rebiii’l-evvel 1324 (17 May 1906).
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for the Iranian network, Biiyiik Valide Han turned into an important social space. The
fact that Iranians converted it into a place of protest against Ottoman economic
policies, the Ottoman authorities' caution against possible protests there, and the
micro-scale reflection of Qajar - Ottoman political relations on Biiyilk Valide Han
added it a political character too. Therefore, Biiyiik Valide Han was transformed into
a public space where economy, society and politics were intertwined. However, it
should not be assumed that the only space created by the Iranians in Istanbul for their

communal activities was Biiyiik Valide Han.

4.3 The Iranian Public Spaces in Late Ottoman Istanbul

There were places other than Biiyiik Valide Han that were identified with Iranians
in Istanbul. Iranians designed these areas as their own social spaces. All of them served
the community for different reasons and appealed to many different segments of it.
Iranians used to visit the Iranian Embassy to change their nationality, to get a family
certificate and for other official affairs. They sent their children to the Iranian School,
which was opened with the support of the Iranian ambassador, to receive an
appropriate education. When they were sick or injured, they went to the Iranian
Hospital and if they died, they were buried in the Iranian Cemetery in Seyit Ahmet
Deresi. In brief, they established institutions in Istanbul for all segments of their
community. This part of the thesis will first explain how these venues emerged
historically and then will show how they were vigorously instrumentalized by Iranians
during annual Muharram commemorations in order to manifest their presence in
Istanbul.

We have often seen in the previous chapters that the highest stratum of Iranian
society in Istanbul was composed of officials of the Qajar State, even though they
sometimes became an element of pressure on the Iranian community. The main place
in Istanbul where those officials resided and worked was the Sefarethanéthe Iranian
Embassy building). For the Iranians in Istanbul, Sefarethanavas the most visible
symbol of the authority of the Qajar State (Figure 4.7.). Sasani claims that before this
building was built in the late 1860s by the famous Levantine architect Giorgio
Domenico Stampa, Iranian ambassadors used to rent houses in Istanbul and conduct

official business there.?® In 1866, the Iranian Embassy was built in a central point of

B5Gasani, bH 3 X F 9 BF [Arpdpudie SefpregpEstanpufp18.
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Istanbul, on Bab-1 Ali Caddesi (Bab-1 Ali Street), with the land purchased for 7358
tomars. It is claimed that the former owner of the land who sold such a central place
in Istanbul to foreigners was sent into exile.?®® When, in 1900, the land of this
spectacular embassy building, which is still in use today as the Consulate General of
the Islamic Republic of Iran, was wanted to be expanded during Mozaffer al-Din Shah
visit to Istanbul, this time, a different approach was taken to prevent the Iranians from
purchasing the land. Sultan Abdiilhamid II gifted the neighbouring parcel of land to
the Iranian Embassy and the Shah presented the Sultan with a pearl rosary and a
precious dagger as a token of his gratitude.?®’ In this way, the Iranians did not expand
their place in the center of Istanbul by their own efforts, but the Sultan bestowed upon
them a piece of land. As a result, the land of the Iranian Embassy, which was uniquely
located in the very heart of S u r, almost doubled in size. The Iranian Embassy did
not locate in Pera, where many foreign embassies were concentrated. It is possible that
Iranians, because of their Muslim identity, did not want to reside in Pera, a place
associated with the embassies of non-Muslim states. Instead they located the embassy
close to the district of khans, where commercial activities were concentrated. This
might indicate that Iranians, as economic migrants, adopted the city's most vibrant
commercial districts as their living space so the representatives of their state were also

located close to them.

B6Gasani, bH 3 X F 9 BF /Arpdpbudie SefpregpEstanpufp18.
37 BOA, BEO. 3982 298596, 5 Muharrem 1330 (26 December 1911).
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Figure 4.7. A photograph in Yadbudhee Sefaree Estanbul(Memories of the
Embassy in Istanbul), probably from the 1910s, titled "View of the Embassy
Palace from Bab-1 Ali Street".>®® This magnificent building, which attracts the
attention of the residents of the city and is located on Bab-1 Ali Caddesi (Bab-1 Ali
Street), a central point of Istanbul, is often referredtoasS e f ar e (Emb3ssyr ay é
Palace).

Another building in the very heart of Istanbul, in Sultanahmet, was obtained by
the Iranians in 1884. Iranian merchants bought a house right next to Hagia Sophia for
10,000 gold liras the money which they collected among the community, then they
sold this house in 1887 and bought a vacant hospital building located in the southern
part of Sultanahmet Meydan1 (The Sultanahmet Square).*°® A hospital was not
established in this building until Mozaffar al-Din Shah's visit to Istanbul in 1900, but
it was used as the Iranian School. According to Sasani's memoirs, when the Shah
expressed that he would allocate a monthly allowance of 500 tomars for a hospital to
be established in Istanbul, the Iranians managed to set up a four-bed hospital in this

building.?4°3

28 Sasani, bH 3 X 9 BF /Yadpbudiee SefpreebEstgnhpuipTl0.
B9Gasani, bH 3 X F 9 BF [Aradpudike SefpreepEstanpuip1105.
20G5asani, bH 3 X F 9 BF [Aradpudike SefpregpEstanpuip1105.
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Figure 4.8. A photograph taken in 1900 showing the entrance facade of the
Iranian Embassy on Bab-1 Ali Street. 24!

Sasani also stated that until the First World War, the hospital was run in an
organised and clean manner by Austrian nuns, but during his years of service there
were only two Greek doctors on duty.?*2

Previous function of the hospital building, the Iranian School, was probably
considered by Iranians to be as crucial as the hospital was. Mirza Mohsen Khan Moein
al-Mulk, who served as the Iranian ambassador to Istanbul between 1874 and 1891,
added this new Iranian public space to the city. Debistané K r aThe lyadan
School), which opened in 1884 with 30 students in two rented rooms in Yildiz Han,
moved to a house in Kadirga neighbourhood a year later.?3 After a few years, it moved
to the empty hospital building bought by Iranian merchants, and by 1900 it seems to
have had more than 100 students and eight different levels of classes.?**

The school was directed by Haji Rezakouli Khorasani who was a merchant
with an interest in education. The subjects taught to Iranian children were quite

diversed: Arabic, Persian, French, History, Geography, Geometry, Algebra and

241 Abdiilhamid Collection (Album No: 90508) in Kilerci, Bagak, “Reading Ottoman-Qajar Relations
Through Photography: Mozaffar al-Din Shah’s Istanbul Visit (1900)”, Unpublished Master’s Thesis,
Bogazici Universitesi, Istanbul, 2013, p. 144.

22Gasani, b H 3 X F 9 BF /Yadbwhde SefpreebEstanpufpr105.

X3 Gasani, bH 3 X F 9 BF [Aradpudike SefpregpbEstanpuip1102.

%4 Gasani, bH 3 x F 9 BF [AradpbudiEe SefpregpEstanpufpp. 102 - 103.
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Mugabala.?*® The teaching of Persian literature to children by Mirza Habib Esfahani,
a reputed Iranian intellectual, and Ahmet Feyzi Efendi, the Persian teacher of the
Mektebi Sultan, the most prestigious educational institution in the Ottoman Empire,
demonstrated the importance that Iranian parents attributed to the command of Persian
as a key element of their culture. They also emphasized their determination to keep
Persian alive in Istanbul by establishing a collective educational institution. Persian
had a cultural significance as a distinctive feature of Iranians in Istanbul and a
pragmatic importance as a common communication medium among many different
ethnicities of Iran.

A special effort was made to spread Persian to all segments of the Iranian
community, regardless of whether they were rich or poor. A concert ticket found in
the Ottoman Archives demonstrates the efforts of the Iranian community to sustain
their community school and make it accessible to every Iranian children in the city
(Figure 4.9.).2% This ticket, in French on the front and in Ottoman and Persian on the
back, was an invitation to a musical concert to be held at the Iranian Embassy on 4
March 1894 at half past eight.?*” Organized under the auspices of Nazimii’l-Devle who
was “the Ambassador of the Supreme Iranian State and The Purest of His Time”, the
concert ticket costed one Ottoman lira. On the front of the ticket, it was written in
French that the concert was organized “for the benefit of the poor and orphans of the
Persian School in Constantinople”.?*® Considering that the Iranians invited the
ambassadors of foreign states, Ottoman citizens and prosperous members of the
Iranian community to this event, it can be argued that was more than just a fundraising
purpose. It was also an event where the Iranian community in Istanbul claimed their
presence in the city despite not being officially recognized in state censuses or had to
prove their Iranian origins to the Ottoman authorities in order to be considered as
Iranian nationals. In other words, even though they were pushed to the margins
politically and economically, they were trying to show their presence in the city

through the events they organized and the institutions they created.

X5 Gasani, bH ) XF 9 BF /[Aadpidiae SefprethEstalfp 1103

26 BOA, Y. MTV. 90 51, 8 Saban 1311 (14 February 1894).

27BOA, Y. MTV. 90 51, 8 Saban 1311 (14 February 1894).

28 BOA, Y. MTV. 90 51, 8 Saban 1311 (14 February 1894): “Au profit des éléves pauvres et orphelins
de I'école Persane de Costantinople.”
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Figure 4.9. Front (left) and back (right) side of the ticket for the concert organised for
the benefit of poor and orphaned children at the Iranian School in Istanbul in 1894.24°

For the dead of the community, however, they chose a less central location.
Seyit Ahmet Deresi Cemetery was used as a burial place by Iranians and other Shiites
in Istanbul for many years. It was located on the other side of the Bosphorus in Uskiidar
and situated beside the Karacaahmet Cemetery, where Sunni Muslims were buried.
The first evidence of the burial of Iranian burials in Seyit Ahmet Deresi Cemetery was
found in a petition written at the end of 1853: “Seyyid Ahmed Deresi in Uskiidar was
used as a burial place for those who passed away among the Iranian nation and
merchants in Istanbul.”?* This petition signed by 74 Iranian merchants and sent to the
Ministry of Foreign Affairs.?>* The Iranians stated that they had great difficulty in
performing their funeral rituals and therefore requested the construction of a ghusl
room at the edge of the cemetery.>? This request was submitted to the Sultan, and in
return, “construction of a small, shed-like ghusl room, on condition that the property
rights belonged to the Ottoman state” was set up.2®® This small structure must have
changed its form over time into an Iranian masjid (Figure 4.10.) An Ottoman

inscription (Figure 4.10.D) that the author of thesis noticed during a visit to the mosque

29 BOA, Y. MTV. 90 51, 8 Saban 1311 (14 February 1894): The translation of the Ottoman Turkish
part of the invitation into English: “This is an admission ticket for the concert to be given at the Iranian
Embassy on the 20th of February 1309 Sunday at 8:30 p.m. for the benefit of the Iranian School in
Istanbul under the Supreme Patronage of His Excellency Nazim'iil-Devle Mirza Asadullah Han, the
Ambassador of the Supreme State of Iran. The price is one Ottoman lira.”

250 BOA, I. HR. 104 5103, 3 Rebiii’l-evvel 1270 (4 December 1853). The transcription of the Ottoman
Turkish text: “Darii’l-hilafetii’l-aliyyede bulunan iran tiiccar ve teba’sindan irtihal-i dar-1 beka idenler
Uskiidar’da vaki> Seyyid Ahmed Deresi nam mahal medfungah ittihaz olunmus”.

21 BOA, I. HR. 104 5103, 3 Rebiii’l-evvel 1270 (4 December 1853).

22 BOA, 1. HR. 104 5103, 3 Rebiii’l-evvel 1270 (4 December 1853).

253 BOA, 1. HR. 104 5103, 3 Rebiii’l-evvel 1270 (4 December 1853).
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in Seyit Ahmet Deresi provides some clues about the process of converting the ghusl
room into a masjid. The Ottoman inscription is as follows: “The second ghusl room
was built by Meshedi Abbas Ali bin Ha(c)1 Ahmed Hoyi in 1338.” (B©O# i si©n i
gasil hone Mékhdoddin ANalasd éA AllhsslbwsHhaitheir sene 133
ghusl room was rebuilt by an Iranian benefactor in 1919/1920s, seventy years after its
first construction. It may have been enlarged in its second construction to create a
larger prayer space. At the end, apart from the masjid in the courtyard of Biiyiik Valide
Han, another Iranian religious building in Istanbul has emerged.

Iranians in Istanbul created these social spaces one by one in line with the needs
of their communities. However, all three of these buildings were never officially
recognized by the Ottoman Empire. The Iranian presence in Istanbul was ignored as
the title deeds for these spaces were not granted by the Ottoman Empire. This can be
seen in a correspondence between the Ministry of Foreign Affairs and the Ministry of
Interior in 1914 about the Iranian venues in the city. On behalf of the Minister of
Foreign Affairs, the undersecretary wrote to the Ministry of Interior: “Since it has been
recently requested by the [Iranian] Embassy that the records of the Iranian hospital and
school in Dersaadetnd the Iranian graveyard in Uskiidar be corrected and that deeds
and certificates be issued for the aforementioned hospital, school and graveyard on a

95 254

free of charge basis.

4.10A 4.10B

254 BOA, DH. ID. 123 20, 15 Cumade'l-iila 1332 (11 April 1914). The transcription of the Turkish text:
“Dersaadet'teki Iran Hastahanesi ve mektebi ile Uskiidar'da ka'in Iran kabristan1 kayitlarinin tashihiyle
mezkur hastahane ve mekteb ve kabristan igiin miiceddeden ve meccanen tapu ve senedat itasi ahiren
ba-takrir canib-i sefaretden iltimas olunmasina mebni”.

80



\

4.10.C 4.10D

Figure 4.10. The entrance gate (above left) and side facade (above right) of the later-
builtKr a n | & lranifans Kl@sque) in Seyit Ahmet Deresi Cemetery. Gravestones
dating to the 1880s and 1890s (lower left) can be seen at the burial site. The inscription
(lower right) on the mosque wall.?®

However, these requests were not met and it was decided to investigate whether
the relevant institutions were exempt from taxation.?*® Despite the Iranian requests,
these licenses and title deeds were not provided. For this reason, the Iranians in
Istanbul started to react to being ignored officially by becoming more visible in the
city. They started to organize their annual Muharram commemorations, which have
religious and social significance, with much more pomp and pageantry in front of
Ottomans and foreigners so they underlined their presence in the city. In these
commemorations, they included Iranian venues whose deeds they could not get, and

emphasized their presence in Istanbul with insistence.

4.4, For the Living and the Dead: The Muharram Commemorations and

Identity Politics

The annual Muharram commemorations (' A z UelMbhagramin Persian), also
known as Ashura ceremonies, were the biggest socio-political and religious occasion
for Iranians to highlight their visibility in Istanbul. This was because the marches,
processions and gatherings that took place during Muharram commemorations were
of interest to all Iranian participants, foreign guests and, of course, Ottoman spectators
in the city. All of the above-mentioned Iranian venues were utilised in these
commemorations, which were publicly organised every year in Istanbul from the

1860s onwards. The Iranian venues were chosen to include all members of the Iranian

255 Photographed by the author of the thesis in March 2022.
256 BOA, DH. ID. 123 20, 15 Cumade'l-tla 1332 (11 April 1914).
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community in the commemorations and to be displayed to the audience as tangible
evidence of their presence in the city.

Iranians were responsible for the organization of these religious commemorations
because almost all of them were Shiite Muslims. The Ashura commemorations, which
were held annually on the night of the 10" of Muharram in the Hijri calendar, has an
important religious meaning for the Twelver Shiites in particular. According to the
beliefs of this sect, the martyrdom of Hossein, the grandson of Prophet Mohammad,
in Karbala on the 10" of Muharram 61 AH (10 October 680 AD) at the order of Yazid
ibn Mu'awiya who was the second Umayyad caliph, is an event that Shiite Muslims
commemorate with bloody rituals, marches and lamentations.?®’ Late Ottoman
Istanbul’s main stage for the Ashura commemorations were Biiyiik Valide Han. The
masjid in the middle of the khan and the large courtyard with double row-galleries,
provided a suitable setting for the event.?®

In the nineteenth century, these commemorations were brought to Istanbul by

Iranian migrants. At the beginning of the century, however, there was no evidence of

commemoration by Iraniansinthecity.InConst anti nopol i s und

Und Geschichtlich Beschriebgwublished in 1822, German historian Joseph von
Hammer Purgstall mentioned about the Iranian community in the city and noted that
“they were not allowed to raise their heads anywhere as Shiites, that is, heretics...”
and continued: “They were hated even more than Jews by the Orthodox Muslims
because, according to a Turkish folk tale, the Persians will give the Jews their donkeys
on the Day of Judgement and the Jews will ride them all the way to hell.”?*° Although

the justification of his claim is exaggerated and sounds a little bit orientalist, the book

257 Masouidi-Nejad, Reza, “Ashura”, Oxford Bibliographies,23 November 2021, available at:
https://www.oxfordbibliographies.com/display/document/obo-9780195390155/0b0-9780195390155-
0287.xml, [accessed on 1 December 2023].

BEGurlitt,t Ks t an b ul 6 u n-AMbitecture of C@stantinop&Die Baukunst Konstantinopels

p. 51.

259 purgstall, Joseph von Hammer, Const anti nopolis und der Bosporus,

Beschrieben vol. 2 (Osnabriick: Neudruck Biblio Verlag, 1967), p. 390: “Derselben sind in
Constantinopel so wenige, dass ihr Daseyn in dem unermesslichen Ydlkergewoge verschwindet, und
dass die Charakterbezeichnung derselben nach den wenigen, hier angesiedelten Individuen, eine
schwierige und missliche Aufgabe bleibt. Es sind meistens nur Kaufleute und Derwische, beyde auf
Gewinn., jene durch Handel, diese durch Betteln erpicht. Als Schiis, d. i. Ketzer, diirfen, sie nirgends
ihr Haupt erheben und sind als solche vom fanatischen Sunni d. i. Rechtglédubigen noch mehr gehasst.,
als die Juden, denn nach einer tiirkischen Yolkssage werden die Perser am jiingsten Tage die Lastesel
abgeben , auf denen die Juden zur Holle reiten werden. Aus so schlechtem Gesichtspuncte betrachtet,
konnen sich dieselben wohl des Rufes von Lug und Trug, in welchem dieselben stehen, nicht los und
ledig machen.”
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must have reflected (to some extent) the atmosphere of the period. The archival
documents found during this research similarly showed that Iranians in Istanbul were
not able to publicly perform the Muharram ceremonies until the 1860s. Erika Glassen
argues in her article that it was during the tenure of ambassador Mirza Hossein Khan
Sepahsalar (1859-1872), that the Muharram ceremonies such as the “rauza khvani”,
which includes the telling of the story of Hossein, began to be performed publicly.?®
Over time, the other ceremonies such as “sina-zanan”, the procession of breast-beaters
and "zincir-zanan" flagellation processesions were introduced.?®! However, the most
striking and bloody ritual, the “ghama-zadan”, that many foreigners were eager to see
and involved Iranians dressed in shrouds with blades stabbing their heads for religious
reasons, was not performed in Istanbul until the 1870s.26?

Perhaps with a little caution, French traveller Eugene Jacques Chesnel, can be
used to visualize Muharram commemorations at Biiyiik Valide Han in the late 1880s.
We do not have much information about Chesnel. His travelogue, (L e ma | doOrie
Moueurs turqueswas published in French in 1887 and it was immediately translated
into English a year later with a title of The Evil of the East, or Truth About Turkéy
Chesnel, adopted an exaggerated orientalist approach towards Ottomans and maybe
because of that reason, he used the pseudonym “Kesnin Bey” in this book unlike his
other published books. However, his descriptions did not contradict the other
testimonies about the period. Chesnel described the courtyard of Biiylik Valide Han,
which he resembled a “medieval fortress”, as completely draped in black, decorated
with religious calligraphic banners,?®* carpets?®® and illuminated in the evening by
countless lamps, crystal candelabras and coloured glasses hung on the walls. “The
thousand lamps” were surrounded by Venetian and Bohemian mirrors to reflect the
glitter of their light, said Chesnel.?®® He observed that portraits of the Shah of Iran and
the symbol of the Lion and the Sun (Shir o Khorshig, the emblem of Iranians since
the twelfth century, were displayed everywhere. It seemed that Iranians in Istanbul

260 Glassen, “Muharram-Ceremonies (‘AzAadari) in Istanbul”, p. 114.

261 Glassen, “Muharram-Ceremonies (‘AzAadari) in Istanbul”, p. 114.

262 Glassen, “Muharram-Ceremonies (‘AzAadari) in Istanbul”, p. 114.

263 Kesnin Bey [Eugene-Jacques Chesnel], The Evil of the East or Truth About Turkéyondon:
Vizetelly & Co., 1888), pp. 144 - 151.

264 Glassen, “Muharram-Ceremonies (‘AzAadari) in Istanbul”, p. 121

265 GGlassen, “Muharram-Ceremonies (‘ Azadari) in Istanbul”, p. 121.

266 Kesnin Bey, The Evilof the East or Truth About Turkegy,147.
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were able to use the Qajar heritage as a symbol of their culture and a sign of their
loyalty to their monarch.?®” The fact that the Iranian Embassy's kavasses heralding the
arrival of guests from foreign embassies might indicate the scope of the audience to
which they presented their distinctive features. As hosts, the Iranians treated their
guests with great courtesy, offering them tea with lemon slices in “little crystal
glasses” and for the men, cigarettes and narghiles.?®® Chesnel estimated that the
number of spectators reached at least 20,000 including the Ottoman officers who
separated the spectators from the performers, the staff of the Iranian Embassy, the
members of the clergy, and the black-veiled Ottoman and Iranian women who watched
the performances on the second floor.?%° Given the high number of participants, it is
important to keep in mind that every single action in this event was carefully designed
and had to make sense for spectators. Considering the target audience, the Iranian
Embassy and prominent merchants of the Iranian community organised this highly
propagandistic and specially designed commemorative event, which emphasised
Iranians’ distinctiveness among Istanbulites and their presence in Istanbul.

In these ceremonies, the authority of the Qajar Empire was represented by the
Qajar ambassador in Istanbul. Glassen noted that one corner of the courtyard was
decorated with carpets and chairs and prepared for the Iranian ambassador and his
special guests. She also noted that it has become a tradition for the ambassador to
pardon the crimes of some prisoners of Iranian nationality at the end of the
processions.?®

During the Muharram commemorations, Iranian women were only spectators,
but their children were directly involved in these commemorations, and in this way the
Iranian community was also showcasing the young generations who were the
guarantee of their future in Istanbul. According to Glassen, the students of the Iranian
School formed a procession carrying bowls of water. This procession was
symbolically carrying water to the Prophet’s grandson Hossein's family who had been

left thirsty in the desert. By doing so, Iranian children not only participated in this

267 Both Chesnel and Glassen drew attention to the photograph of the Shah of Iran and the Sun-Lion
symbol, see: Glassen, “Muharram-Ceremonies (‘Azadari) in Istanbul”, p. 119, and Kesnin Bey, The
Evil of the East offruth About Turkeyp. 147.

268 Kesnin Bey, The Evil of the East or Truth About Turkey147.

269 Kesnin Bey, The Evil of the East or Truth About Turkey147.

270 Glassen, “Muharram-Ceremonies (‘AzAdar?) in Istanbul”, p. 119, and Kesnin Bey, The Evil of tle
East or Truth About Turkeyp, 150.
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socio-religious event that was unique to Shiite lIranians, but also confirmed their
Iranianness, which was monitored by their parents and the Qajar authorities.
Considering that the Iranian Embassy organised the Muharram commemorations, this
parade of pupils showed to the spectators the vital role of the Iranian School in the

preservation and maintenance of Iranian identity of the younger generations.

Figure 4.11. The Moharrem commemorations in Istanbul, a sketch by L. von
Kirchfeld which was drawn on wood by Langhammer.?
In fact, the children who took part in the Muharram commemorations were not

only pupils of the Iranian School. In a dispatch sent from the Ministry of Internal
Affairs to the Yildiz Palace in September 1887, it was stated that about 100 Iranian
school children from the Akargesme Sibyan Mektebi (Akar¢esme Infants’ School)
were marching with torches in their hands, reciting lamentations.?’> Guided by the
kavasses of the Iranian Embassy, this group of pupils had arrived to Yildiz Han and
“with the daggers and scimitars in their hands at night as in previous year” and headed

to Biiylik Valide Han, passing through the other Iranian related venues such as Vezir

271 “Das Moharremfest der perser in Konstantinopel. Rad einer Skizze von L. von Kirchfeld auf Holz
gezeichnet von Langhammer” inL e s | r a ni e Mhiery da@dnesand &amiria darinebaf-Shahr
(eds.) (Paris, Tehran and Istanbul: Institut francais de recherches en Iran and I'Institut francais d'Etudes
Anatoliennes, 1993), between 186 - 187.

22 BOA, 1. DH. 1049 82396, 9 Muharrem 1305 (27 September 1887).
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Han and Nasuh Aga Han.?”® The Iranian Embassy's insistence on including the
younger generation of Iranians in the ceremonies once again emphasizes the
propagandist aspect of the ceremony. In this way, the young Iranian generations were
being presented to the spectators. The daggers and scimitars in the hands of children
signalled another part of the Muharram processions.

The highlight of the Muharram ceremonies and the most memorable sight for
those who witnessed it was the “qdma-zadan” procession. The participants of this
procession were also known as “Nezir”. Dressed in their shrouds, the Neziis would
hit their shaved heads with the scimitar in their hands, drawing blood. The blood
flowing from their heads stained their white shrouds and a horrific sight was formed.
Each Nezir had a companion to prevent him from killing himself. Beginning their
performance at Biiyiikk Valide Han, the Nezits continued to parade to other khans in
the neighbourhood with blood pouring from their heads. Chesnel claimed that they had
kept hitting their heads with scimitars for three hours.?’* This bloody ritual probably
ended in another important Iranian institution, the Iranian Hospital. People who had
injured themselves continuously for hours must have received emergency treatment
there. We do not find any record of the deaths in these ceremonies but almost every
account of Biiylik Valide Han includes the bloody processions of the Muharram
ceremonies.

Although it is claimed that the Neziis performed for religious reasons to fulfil
a sacrifice devoted to God, the performative aspect of this act was probably more
important than the religious aspects. Glassen argues that the Nezirs usually came from
lower classes such as donkey-drivers and tobacco sellers, and that some wealthy
Iranians paid them to take part in these processions.?” She even asserts that at the end
of the parades, as an example of the commercialisation of Muharram
commemorations, the bloody shirts of the Nezirs were bought by the wealthy Iranians
as consecrated shrouds.?’® The encouragement of the Nezis to injure themselves

cannot be explained solely by religious motives. They were encouraged to do so

273 BOA, 1. DH. 1049 82396, 9 Muharrem 1305 (27 September 1887). The transcription of the Ottoman
Turkish text: “gicesine ellerine kama ve kilig ile sene-i sabika misiillii”

274 Kesnin Bey, The Evil of the East or Truth About Turkey151.

275 Glassen, “Muharram-Ceremonies (‘Azadard) in Istanbul”, p. 119, and Kesnin Bey, The Evi of the
East or Truth About Turkeyp, 123.

276 Glassen, “Muharram-Ceremonies (‘AzAdar?) in Istanbul”, p. 119, and Kesnin Bey, The Evil of the
East or Truth About Turkeyp, 125.
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economically by wealthy members of the community and politically by the Iranian
Embassy. They carried out these acts in public places and mobilised and roamed the
khans in the central neighbourhoods of Istanbul. By doing that, they showed their
presence as a crowded, strong and devoted community to spectators and were indelibly
remembered by witnesses due to their horrific appearance.

This kind of manifestation of Iranian presence in Istanbul seems to worry the
Ottoman authorities, as the measures were taken to prevent the processions from
spreading outside Biiyiik Valide Han.?’” In a dispatch sent from the Ministry of Interior
to the Yildiz Palace in 1887, it was stated that “it is permissible for Iranian nationals
to mourn at their khans for the beginning of the month of Muharram in accordance
with their sect.”?’® However, it was underlined that these bloody processions were
dangerous for public safety: “their noise and commotion in the streets at night and
specifically on the tenth night [of Muharram], the fact that they wandered from khan
to khan with swords and daggers in their hands, covered in blood, frightened the people
and this might cause clashes in the streets”.2’® Moreover, Ottoman officials was taken
it one level further and noted that “this situation was apparent and even in the country
of Iran, they do not go this far”.?2% At the end of the document, the Ottoman officials
requested the permission to take the necessary measures. The fact that the Ottoman
authorities were so concerned about the Iranian parades shows once again how
remarkable they were.

The Muharram commemorations were not limited to the evening parades
between the khans. The next day, Iranians gathered in the Pier of Sirkeci, then crossed
the Bosphorus and travelled to the Seyit Ahmet Deresi Cemetery in Uskiidar. (Figure
4.12.) Journalist and writer Ahmet Ragip Akyavas (1890 - 1969) in his Asitane: Evvel
Zaman K- i n dAsitaneK $stanbuh ©ngel Upon a Time) describes the

commemoration ceremonies in Uskiidar in detail:

277 BOA, 1. DH. 1049 82396, 9 Muharrem 1305 (27 September 1887).

278 BOA, 1. DH. 1049 82396, 9 Muharrem 1305 (27 September 1887). The transcription of the Ottoman
Turkish text: “teba’a-1 Iraniyenin hultl-1 muharremii’l-haramda bulunduklar1 hanlarda mukteza-y1
mezhebi lizere matem itmerine bir sey denilemez ise de”.

279 BOA, 1. DH. 1049 82396, 9 Muharrem 1305 (27 September 1887). The transcription of the Ottoman
Turkish text: “giceleri zokaklarda giiriiltii ve samata itmeleri ve hususiyle onuncu gece ellerinde kiling
ve kama bulundugu ve kan i¢inde olduklari halde handan hana tolagmalar1 inzar-1 halka karsu ¢irkin bir
sey olub zokaklarda baz1 arbedeler zuhurina dahi sebebiyet virmesi muhtemel olduguna"

280 BOA, 1. DH. 1049 82396, 9 Muharrem 1305 (27 September 1887). The transcription of the Ottoman
Turkish text: “bu hal bais olub memalik-i iraniyede bile bu derece ileriisiine gidilmedigi”

87



The saddest of these ceremonies was held at Seyyid Ahmed Deresi. An
enormous crowd gathered at this location, which is right next to
Karacaahmet Cemetery in Uskiidar. The area was covered with carpets,
shawls and black flags with claw. Those who wanted to do charity and
good deeds used to set up cauldrons, the poor would be fed, samavars
boiled and sermons were given by Shiite clergymen. Lamentations
were recited and the stories of Karbala were recalled. They make people
enthusiastic and exuberant.?8!

As it is understood from Akyavas’s, Chesnel’s and Glassen’s accounts, a
parade similar to the one held in the previous night at Biiylik Valide Han and on the
streets of S u r was repeated in Seyit Ahmet Deresi Cemetery in a more modest
manner. 8
Despite the modesty of their pomp and drama, these gatherings in Uskiidar also
forced the Ottoman authorities to take measures. In a security report sent from the
Ministry of Public Security to the Yildiz Palace in 1890, the Minister of Public
Security stated that “more than 2000 Iranians” (i ki bi ni  my¢)tresseddov i z Kr ani |
Uskiidar to mourn and perform their ceremonies, and that many people gathered to
watch them.?® “Soldiers, gendarmes and police officers” (asakiri Kahane ve
jandar ma ve p dwere asignedrienmiatainl o@er id such a crowded
environment and the Iranians returned after finishing their ceremonies without any

problems. 28

81 Akyavas, Ahmet Ragip, Asi t ane: Evvel Z @mhaan TirKiye iDiyatteg Valklfis t an b u |
Yayinlari, 2004), p. 81: “Bu ayinlerin en hazini Seyyid Ahmed Deresinde yapilirdi. Uskiidar’da

Karacaahmet Mezarlig1’nin hemen bitisiginde olan bu mevkide muazaam bir kalabalik toplanir, etraf

halilar, sallar, pengeli siyah bayraklar ile donatilirdi... Hayrat ve hasenat erbabi tarafindan kazanlar

kurulur, fakir fukara doyurulur, semaverler kaynatilir, ahondlar tarafindan vaazlar verilir, mersiyeler

okunarak Kerbala menkibeleri yad edilir, halk costukg¢a costurulurdu.”

82 Akyavag, Asi t ane: Evvel Z@a8&laKesnirkBey, The Evil df the East or Truth

About Turkeyp. 151, and Glassen, “Muharram-Ceremonies (‘Azadar) in Istanbul”, p. 125.

283 BOA, Y. PRK ZB. 5 108, 10 Muharrem 1308 (26 August 1890).

284 BOA, Y. PRK ZB. 5 108, 10 Muharrem 1308 (26 August 1890).
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Figure 4.12. Estimated route used by Iranians in S u r and Wskiidar during the
Muharram commemorations. This route was 11.5 kilometres long and started from
Biiytik Valide Han and included Siimbiillii Han, Vezir Han, Biiylik Yeni Han, Sirkeci
Pier, Uskiidar Pier, Seyit Ahmet Deresi Cemetery and the Masjid of Iranians.

As explained so far, by using the Muharram ceremonies, the Iranians had largely

achieved the level of visibility they were aiming for and emphasized that Istanbul had

enough Iranian character to perform Shiite religious ceremonies in a grandiose
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manner. In other words, they emphasized that Iranians, like other nationalities, were
the rightful inhabitants of the city, even though their existence was officially ignored
in censuses and land registries. This was a reaction to the economic and legal
restrictions they underwent, which deprived them from mainstream businesses and
equal conditions with other Istanbulites. Although the Iranian Embassy contributed to
the organization of Muharram ceremonies for religio-political reasons, these
ceremonies were largely organized by the community itself. The decision to use Biiytik
Valide Han, where Iranians have the highest social, commercial and political visibility
in the city, as the stage for these ceremonies must have been a deliberate projection.
By gathering thousands of spectators in this Little Iran in the heart of Istanbul and
presenting them their greatest religious commemoration, Iranians strongly emphasized
that despite all the impositions, they perceived themselves as a unified and dignified
community. By demonstrating that they belonged to both Istanbul and Iranian society
at the same time, they illustrated that they were the only ones who could define their
identity in a rather politically motivated way.

They all together, created a new variable beyond the legal and economic
determinants: the political identity of Iranians in Istanbul. This “chosen” or “sui
generis” political identity, however, had many layers that could not be constructed
only by the imposition of states.

4.5. Claiming Istanbul by Glorifying Marginality

As shown so far, the Iranians in Istanbul have created socio-economic spaces with
political and religious dimensions in the city where they arrived as economic migrants.
These spaces avoided their withdrawal from the public sphere, preserved the integrity
of the Iranian community and prevented assimilation. As a natural consequence, these
spaces became the main venues for the display of their self-defined political identity.
However, Iranians did not only manifest their political identity through spaces, they
also manifested it by glorifying their unique characteristics. Four different cases
encountered during the research demonstrate the visibility of Iranian political identity
by glorifying different symbols of Iranians in Istanbul.

The Shah of Iran was one of the symbols used by Iranians to emphasise their
distinctiveness. The centrality of the Shah's place in the self-perception of Iranians was
reflected in the display of Shah's photographs in Biiyiikk Valide Han during the

Muharram commemorations and in the presentation of the symbols of his dynasty, the
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Sun and the Lion.?® Therefore, Mozaffar al-Din Shah's visit to Istanbul in 1900 can
be considered as an opportunity for Iranians in the city to pay their respects to the ruler
of their country of origin. The visit of the Shah of Iran to Istanbul was notified to the
Ministry of Foreign Affairs by the Ottoman Embassy in Tehran at the beginning of
1900. In the issue number 2247 of K k d, aamrominent Istanbul daily newspaper,
published on 30 September 1900, a photograph of the Shah was published on the
occasion of his visit and the title of this article was “The Most Distinguished Guest:
His Majesty the Sovereign [of Iran]” (Misafir-i H a-Blasg, Hakret kebh
written in big fonts on the front page (Figure 4.13.).2%¢ In this news article, in a rather
eloquent manner, the high qualities of Istanbul were praised and the Shah and the
Sultan were described as “the most respected” (h ¢ k ¢ p@d @mu f )anonarehsrof

the continents of Asia and Europe:

The great city of Konstantiniyyethe residence of the great caliphate of Islam
and the capital of the supreme Ottoman sultanate, has been granted a high
honour, which is the envy of other cities and towns, with the meeting of the
two most respected monarchs of Europe and Asia on this day, holding hands
and establishing a sincere friendship.?®’

The newspaper’s presentation of the Shah's visit to its readers as a meeting of two
equally respected monarchs must have given the Iranians the motivation to glorify the
Shah, who was an essential symbol of their political identity. This glorification did not
only mean glorifying the Shah. Indirectly, it must have been aimed to glorify the
subjects of the Shah, who was considered equally respected with the Sultan. By doing
this visibly, as in the Muharram commemorations, they dignified Iranianness and
showing Istanbulites that they were distinct and respected community despite living

on the margins.

28 Glassen, “Muharram-Ceremonies (‘Azadari) in Istanbul”, p. 119, and Kesnin Bey, The Evil of the
East or Truth AbouTurkey p. 147.

286 “Misafir-i Hassii’l-Hass Hazret-i Sehriyari" K k d, & Gamade’l-ahire 1318 (30 September 1900), p.
1.

287 “Misafir-i Hassii’l-Hass Hazret-i Sehriyari" K k d, & Gamade’l-ahire 1318 (30 September 1900), p.
1. The transcription of Ottoman Turkish text: “Makar-1 hilafet-i kiibra-y1 Islamiye, payitaht-1 saltanat-1
seniyye-i Osmaniye olan belde-i muazzama Konstantiniyye miiltekasinda bulundigi Avrupa ve
Asya’nin iki hiikiimdar-1 mufahhamina, dest bedest ve dad ve muhaleset olduklar1 halde bu giin mevid-
1 t€laki olmak gibi bir seref-i uzma ile gipta-bahs-1 bilad ve emsar oluyor.”
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Figure 4.13. The first page of K k d, dated 30 September 1900. Mozaffar al-Din
Shah's photograph located in the center. Above the photograph, “The Most
Distinguished Guest: His Majesty the Sovereign”, and below it “The Shah of Iran.
His Majesty the Honorable Mozaffar al-Din Shah” are written.?38
The most descriptive source for the Iranians’ demonstration of their devotion to
the Shah is the travelogue titled Safarnameke Mobarekeke Shahenshahi: Mozaffar
al-Din Shah QajarfBlessed Royal Travelogue: Mozaffar al-din Shah Qajar], which
includes the details of his trip to Europe in 1900.2%° According to the travelogue, the
Shah entered the Ottoman territory by train on his return from Europe. In line with the
details in the travelogue, according to a dispatch written from the Yildiz Palace to the
Iranian Embassy and containing the details of the Shah's arrival, it was planned that he

would get off the train in the Baruthane Kules{Baruthane Tower around Bakirkdy

288 “Misafir-i Hassii’l-Hass Hazret-i Sehriyari” K k d, & Gamade’l-ahire 1318 (30 September 1900), p.

1.

289 Mozaffar al-Din Shah, ckfl xf # pp® vepYhH/ Safarnamete Mobarekere ShahenshahiMozaffar

al-Din Shah Qajarpp. 347 —348: The original text in Persian: X T fF L 3nuv ch M xp33 ceglt |

"AFBPH3 0o WN3b aFyy kPO TV | Cx6beH DY mCie [BM BpdMB HFpxpFp Plmb
MATMKEFOTF UMFIPF_" :CxpOt €B pFpT7TOT OB M3uUpHrHE uIHhHj
abl M Fr®OoA [F" Y egetgf@i e LIS M C33Y, eB pmpm UUysnb m CBES
MPH Fnx8 UWFut pp 6K FB _ Chxtbhrok a«m HMHFWEOD FUOMEOTW pClls @®

CXFATONB uM Yf YOIOPHI@peBIKH [ WopTEREIImGEY e bF r 9 Hp
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district) and travel by ferry named K z z e(Higlure 414. and Figure 4.15.) from the
pier there to Ortakdy, the nearest pier to the Yildiz Palace.?®°

Figure 4.14. Mozaffar al-Din Shah and his entourage on board the Kz zeddi n
Mozaffar al-Din Shah seated in the seat in the center and Tevfik Pasa, the Ottoman
Minister of Foreign Affairs, who welcomed the Shah, standing on the left.?%

When the Shah boarded the ferry and started to move through the Bosphorus, the
Iranians living in Istanbul came to welcome the Shah in ten ships and about 30 or 40
boats, large and small, as he mentioned in his memoirs (Figure 4.16.).2% “They
surrounded our ship...” noted the Shah, and they began to wail continuously in Persian:
“May the Padishah of Iran and the Shahanshah of our homeland be in
peace!”.2Among the Iranians celebrating the Shah's arrival there were probably
people who could not speak Persian, but remained in the Iranian network, perhaps
converted to Ottoman nationality. This situation also caught the Shah's attention:
“Some of them were shouting in Turkish, "Long live the Padishah!"’?** The Shah noted

20BOA, Y. PRK TSF. 6 8, 10 Safer 1318 (9 June 1890).

21 «“Qah Hazretlerinin izzeddin Vapur-1 Hiimayununda Alman Grub”, in Kr an kahé Muzaf fer
1318/ 1900 Kstanbul ' u Zi y étnbut University ARart Colfe@iéno  r a f A
http://nek.istanbul.edu.tr:4444/ekos/FOTOGRAF/90508---0005.jpg [accessed on 17 November 2023].

292 Mozaffar al-Din Shah, cki %[ # pp¥® #BpYH/ Safarnameke Mobarekeke Shahenshahi: Mozaffar

al-Din Shahp. 347.

293 Mozaffar al-Din Shah, cki %[ # pp® #BpYH/ Safarnameke Mobarekehe ShahenshahMozaffar

al-Din Shahp.347:" ' CI f2 UBbiD FB e€eAM UFI3KFl ™M AFOJOTF upl pF.
294 Mozaffar al-Din Shah, ckf % & pF% ipYh/ Safarnamefe Mobarekehke Shahenshahi: Mozaffar

al-Din Shahp. 348: "!H ra&x 61 [F"
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that he responded to these “displays of happiness and joy with salavas®®® and
greetings” by waving his hand and handkerchief as a compliment, then he continued:
“We were really pleased to see such adoration®®® from them.”?®” Although the Shah

noted that he was impressed, this was not a simple show of loyalty.

Figure 4.15.Mozaffar al-Din Shah, sitting alone on the deck of kkzeddinHe is holding
a ceremonial sword. He wore the Iranian papakhon his head which had an aigrette
with the one of the world's largest jewels, the Darya-ye Noor(the Sea of Light).?%

2% galavat, meaning “peace be upon him”, a phrase often used after the name of a prophet of Islam.

2% The word used in the original text is ¢ 3 T O 77 pagshahparasti, meaning something similar to

worship to the sultan.

297 Mozaffar al-Din Shah, cki i # pp® #BpYH/ Safarnamefe Mobarekeke Shahenshahi: Mozaffar

al-Din Shahp. 347.

298 «“Qah-1 fran Sehametlu Muzaffereddin Sah Hazretlerinin izzeddin Vapur-1 Hiimayununda Alman

Tasvir-i Sehametpenahileri”’, in Kr an kahé Muzaffereddin'initl1318/ 1900
Fotojraf , ANo:b ¢ fgh08, Istanbul University Rare Collection,
http://nek.istanbul.edu.tr:4444/ekos/FOTOGRAF/90509---0002.jpg [accessed on 17 November 2023].
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Figure 4.16. Iranians came to welcome the Shah with their ships and boats.?%°

It should not be imagined that this display of deep affection by the Iranians was
motivated by their satisfaction with the Shah's rule. As emphasized in Chapter Three,
the main reason why these Iranians migrated to Istanbul was that Qajar Iran could not
offer them a prosperous life. However, when the Shah came to their new home, the
Iranians showed their respect for him by shouting, chanting and using the musicians
they took on board their ships. This was because the meaning they attributed to the
Shah was different from those in Iran. For Iranians in Istanbul the Shah did not mean
a corrupted or an unjust ruler, but a cultural element associated with their community.
For this reason, it was particularly remarkable for them that the popular Ottoman

newspaper K k d, avhich addressed the Ottoman public opinion, stated that the ruler

299 «Sah Hazretlerinin Teba-i iraniye Tarafindan Istikballeri”,in Kr an kahé Muzaffereddin
Kstanbul 'u Ziyareti ne IstaAbult Univlersity o Rarea fCollectidd, b ¢ my¢,
http://nek.istanbul.edu.tr:4444/ekos/FOTOGRAF/90508---0007.jpg [accessed on 17 November 2023].

95


http://nek.istanbul.edu.tr:4444/ekos/FOTOGRAF/90508---0007.jpg

of the Iranian country was the most respected ruler of Asia and Europe, equally to the
Ottoman Sultan. Iranians, therefore, had to glorify the Shah in order to prove that they
were as respected as the Ottomans because the Sultan and the Shah were considered
equal, in the same way their nations could be considered equal. Moreover, within this
welcoming group, there were also individuals who had distanced themselves from the
basic features of the Iranian community, such as not being able to speak Persian, and
who were perhaps Ottomanized. This demonstrated the inclusive nature of Iranian
political identity, apart from the impositions of nationality. However, regardless of
whether they were Ottoman or Qajar nationals, they expressed their affection and
respect for the Shah in the most ostentatious way they could, so that the spectators
could see this. In this way, they sought to strengthen their presence in Istanbul by
manifesting their loyalty to their respected ruler, who was a component of their
political identity.3%

One of the major distinctive elements of Iranian community was their language
and its representation in Istanbul. In the previous chapter, we tried to examine the
economic dimension of Akhtar newspaper and how it provided the necessary
infrastructure for Iranian printers to turn to alternative ways of making money.
However, one should not underestimate the socio-political nature of Akhtar, which
was used by Iranians in Istanbul to convey messages to a wide audience. Even the
establishment of the newspaper in Istanbul was itself a message. While the
overwhelming majority of Iranians in Istanbul were Turkish-speaking Azerbaijanis,
the establishment of a Persian-language newspaper signalled that Persian language as
a cultural element had transformed into an identity component. Like other distinctive
features of Iranians, Persian was also needed to be manifested in Istanbul to claim the
city. As stated in the first issue of Akhtarpublished on 13 January 1876, Istanbul was
considered by Iranians as a cosmopolitan and special city: “Islambul the home of the
sultanate and the fortunate capital of a great Islamic state, is the pupil of many

countries. It is like a sea where knowledge and science are gathered from different

300 The Iranians in Istanbul had shown similar respect for the Qajar Grand Vizier Amin al-Dowleh Haj
Mirza Ali Khan, who visited Istanbul in 1898, two years before Mozaffar al-Din Shah. In Amin al-
Dowleh's travelogue, it is noted that Iranian merchants in Istanbul intercepted the Grand Vizier on his
way out of the hammam and presented him a silk Iranian carpet. Amin al-Dowleh, /7 FOREE#PEYHI
Safarnameke Amin alDowleh, p. 353: The original text in Persian:

“CXPHBAWD3ImBUB M CxXbH?D nibEd® FHuyOmEF Jaffrich OB pp
96



countries.”® In this cosmopolitan venue, “newspapers are published in various
languages and those who speak those languages receive and benefit from these
newspapers”, but “Persian, the most important and sweetest of the ancient languages”
could not find a place for itself. However, as it was claimed in the first issue of Akhtar,
Persian speakers were “one of the great nations of Islam” and Persian was a language
suitable for printing “in the eyes of all nations”.3°2 Moreover, Persian was “one of the
most important languages of the Supreme Ottoman Empire and, obviously, the capital
city of Dersaadet.3* Therefore, a Persian-language newspaper should be published
in Istanbul and this newspaper would “speak on various topics of news, political,
economic, scientific, literary and other issues for the benefit of the society.”3%

The newspaper's portrayal of Persian and its specific positioning this language and
its speakers among the other languages and nationalities in Istanbul was glorifying.
Just as Iranians glorified the Shah of Iran as a cultural symbol, Iranians presented the
language they spoke as a distinctive feature of their community by publishing a
newspaper in Istanbul. Moreover, they did not print it with a temporary enthusiasm or
as a short-lived propaganda impulse since the newspaper continued to be published for

nearly twenty years from 1876 to 1896.

Figure 4.17.The first issue of AkhtarNewspaper published on 13 January 1876.3%

MM« Cpt M/ GazaapalRkBomnameh” Akhtar, 16 Zilhiccce 1292 (13 January 1876), p. 1.
M CFpt M/ GazaapaRkEomameh”, Akhtar, 16 Zilhiccce 1292 (13 January 1876), p. 1.
MW Cp 't w GazaapaRkBomameh”, Akhtar, 16 Zilhiccce 1292 (13 January 1876), p. 1.
e CFt m/ Gazaap/ailRGomnameh”, Akhtar, 16 Zilhiccce 1292 (13 January 1876), p. 1.
e CFt Mmvp GizaapakBoznameh”, Akhtar, 16 Zilhiccce 1292 (13 January 1876), p. 1.
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Although for a significant part of this period it served as a political medium of
opposition against the Qajar Empire's politics, it was continued to be published in
Persian. This long-term journey of Akhtaralso highlights the importance of its cultural
dimensions as well as its political aspects. Akhtardid not only represent Persian, but
also carried the Iranians' claim in Istanbul in many geographies where it was sold, such
as Tabriz, Rasht, Thilisi, Mumbai, Hyderabad and Lahore. For this reason, Akhtars
political role in manifestation of Persian language in Istanbul should not be
underestimated.

As another layer of Iranian political identity, the distinctive Iranian sense of
entertainment can also be traced in Istanbul. Some Iranians, who left Su r and i
accessed the “tavern-theatres” (b at a k h an e) in Galta tdisplayedatheié
distinct musical taste in the entertainment venues of the city. Resat Ekrem Kogu
claimed inhisKst anbul Ahat svith khé appeaeartta of Iranian coffee, tea
and tobacco sellers in venues, the Armenian, Greek and Jewish female singers began
to compose unique musical compositions for this new customer profile.3®® These
works were known as “Acemduettos and cantos”.3%" In addition, the cultural references
to Iranian audience in these items recorded by Kocgu indicating the Iranian contribution
to the entertainment culture and ability to transform this area according to their own
tastes.3® The h ¢ z zp@cmknown as the “New Acem Canto” was the most well-
known of these and begins with the name of one of the largest cities in Iran: “There is
a well in Isfahan, it has sweet waterinit” (I sf ahakoga biar, i -inde t at
var). Iranian girls were mentioned in the same piece in a manner reflecting the desires
of Iranian men: “Every beauty has her own behaviour, how capable is the Acem
beauty” (Her g ¢ z eylui nv abri,r nheu y a mA°rAcdother canfoovasm g ¢ z el i
sung by one of the most famous canto singers of the period Samram Hanim, an
Ottoman Armenian singer who would later take the surname Kelleciyan: “A cypress

tree grows in Isfahan, double mole on her cheek, an Acem girl with a slim waist”

36 Kogu, “Acem Diietto ve Kantolan”, in Kst anb ul A sols. k(Istabule thtanlsul
Ansiklopedisi ve Nesriyat Kolektif Sirketi, 1958), vol. I, pp. 182 — 184.

307 | would like to thank my dear interns Giilce Telli and Nisa Yildirim for drawing my attention to the
existence of these musical pieces about Iranians living in late Ottoman Istanbul.

308 Kogu, “Acem Diietto ve Kantolar1”, p.182.

309 Kogu, “Acem Diietto ve Kantolar1”, p.182.
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(Il sfahandéda oluirfserbeni yaAdeSembhddaeée i nce
included the characteristics of her audience in the lyrics to express that the cantos were
special for Iranian customers: “I sell tea in my shop, | put amber init” (D¢ k k an &€ md a
-ay satar éem, i )oi“MymamaisAreans mykomdlaadis &am smoker
of scented tonbaku, I'm addicted to you” (N©mé m Ac e m, meml eketi m
t® nbeki kek®n,ol| chy bt ABoe Jamram dlinan referred to the
competitive environment in which Iranian tobacco sellers found themselves as a
consequence of their economic marginalisation: “Mahmutpasa is our motherland, we
have a tobacco shop, we are always surrounded by competitors” (Ma h mut pak a
vatanéméz, vaéemazt : :mep da)kKmeseiworksbhedr y ané
light on the atmosphere of the period and they are significant in terms of supporting
the findings of this thesis with cultural elements. After revealing the reflections of
Iranians in the entertainment scene of Istanbul at that time, we should also focus on
how they looked.
Just as the Iranian taste in music found a place in the entertainment life of Galata,
their distinctive appearance also remarkable in the daily life of the city. The clothing
styles of Iranians in Istanbul reflected the clothing style of urban middle class men in
their homeland. In the Qajar Empire, it can be observed that men living in big cities
had a style of clothing that was less pompous than that of high-level statesmen and
courtiers (Figure 4.20.), but more standardized and identical to the clothing of different
ethnic groups in the provinces. The photograph album of Iran in the National Palaces
Library of the Grand National Assembly of Turkey (TBMM) can be used to compare
the clothing style of the urban middle class in Qajar Iran with the attire of Iranians in
Istanbul.
It should not be assumed that this style of clothing, which was specific to a certain
social class in Iran, was unique for all Iranians. In different parts of Qajar Empire,
clothing styles differed depending on socio-economic conditions. In the provinces of
Qajar Empire various ethnic groups had their own style of lothing reflecting their
culture (Figure 4.21. and Figure 4.22.). Also in the lower income groups of the big

cities cities such as Tehran, the style of clothing varied drastically. As one moves down

310 Blackthorne-O’Barr, Erik, “Singing on ‘The World’s Stage’: Kanto and Late Ottoman Social Lifed ,
Kadim Journal 2 (2021), p. 17.
311 Kogu, “Acem Diietto ve Kantolar1”, p. 182,
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to the lower strata, the similarity of clothing with the urban middle class style gradually
diminished.

Figure 4.18. A photograph of Naser al-Din Shah strolling through the gardens of
Tehran. The Iranian kalpakhcan be seen on the heads of all the men.3!2

Figure 4.19.Photo of Iranian musicians in Tehran. The kalpakls and the 'aba(a
traditional outer garment) they wear and the sash around their waists were
consistent with depictions of Iranian merchants in Istanbul.3*3

312 “fran’a  Ait  Fotograf  Albiimii”, TBMM  Milli Saraylar  Kiitiiphanesi,

https://acikerisim.tbmm.gov.tr/items/377cab77-c957-4302-8521-0c4b71aedcf2 [accessed on 14
December 2023].
33 “fran’a  Ait  Fotograf  Albiimii”, TBMM  Milli Saraylar  Kiitiiphanesi,
https://acikerisim.tbmm.gov.tr/items/377cab77-c957-4302-8521-0c4b71aedcf2 [accessed on 14
December 2023].
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Figure 4.20. Photo of Qajar princes, viziers and courtiers. Compared to the clothing
style of Iranian men living in the cities, a more formal clothing style can be seen. The
lion and the sun, the symbols of Iran, appeared on the kalpakh and the uniform-like
light coloured upper garments were noticeable.3™

Figure 421. In this photograph, entitled “Iranian Kurdish Dancers”, the turban-like
headdresses replaced the kalpakts and long shirts replaced the 'aba which were
frequently seen in photographs from Tehran.3%

314 “fran’a  Ait  Fotograf  Albiimii”, TBMM  Milli Saraylar  Kiitiiphanesi,
https://acikerisim.tbmm.gov.tr/items/377cab77-c957-4302-8521-0c4b71aedcf2 [accessed on 14
December 2023].
35 “fran’a  Ait  Fotograf  Albiimii”, TBMM  Milli Saraylar  Kiitiiphanesi,
https://acikerisim.tbmm.gov.tr/items/377cab77-c957-4302-8521-0c4b71aedcf2 [accessed on 14
December 2023].
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Figure 422, “A Gathering of Zoroastrians”. Zoroastrians were dressed very
differently from the urban middle class. Without exception, they all wear turbans on
their heads. The sashes appeared broader and more prominent. Instead of the dark-
colored clothing style in the cities, lighter colored fabrics seem to replaced it.3

The difference in clothing styles in the center and the provinces of Qajar Empire
was striking. Even among social classes in the center, there were differences in the
way they dressed, but to a certain extent there were some similarities in headdresses
and outer garments. However, the most standardised form of clothing was the one that
was typical of the Iranian urban middle class (Figure 4.19.). The best evidence for a
typical style of dressing identified with Iranians was the perception of foreigners who
have observed their distinctive attire. The distinctiveness of this attire and its
exclusivity to a particular social group probably impressed them and even led them to
imitate it. Edward Granville Browne, a British Iranologist, was photographed in
Iranian dress (Figure 4.23.), as seen on the first page of his famous work A Year
Amongst the Persianpublished in 1893, and he probably chose this style of dress

316 “Iran’a Ait Fotograf ~ Albiimii”, TBMM Milli Saraylar Kiitiiphanesi,
https://acikerisim.tbmm.gov.tr/items/377cab77-c957-4302-8521-0c4b71aedcf2 [accessed on 14
December 2023].
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because he perceived it as typical of the Iranian middle class. Iranians in Istanbul

probably also had this appearance.

Figure 4.23. Iranologist Edward Granville Browne created an ‘lIranian look' that
incorporates many features of Iranians such as kalpakh ‘aba, open robe, sash,
waterpipe probably with tonbaku, a dagger on his sash and a ring on his finger, an
accessory often used by Shiites.3!’
Browne's characteristic Iranian appearance was also carried directly to Istanbul by
Iranian migrants. It it known from letters to his parents that Edward Granville Browne

spent some time in Istanbul before he left for the Qajar Empire.3!8 Unable to meet an

317 Browne, A Year Amongst the Persians: Impiiess as to the Life, Characyer & Thought of the

People of Persigp. 1.

318 Gurney, John, “E. G. Browne and the Iranian Community in Istanbul”,inLes | rani ens dol s
Thiery Zarcone and Fariba Zarinebaf-Shahr (eds.) (Paris, Tehran and Istanbul: Institut frangais de

recherches en Iran and 1'Institut frangais d'Etudes Anatoliennes, 1993), p. 151.
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Iranian through the Ottomans he met, Browne went to bazaar in Istanbul and picked
“the most genial looking Persian” and he asked: “I wanted to talk Persian and did [you]
know anyone who would teach me?”%!® The fact that a British visitor was able to
identify the Iranians in a crowded bazaar only by their appearance proves the
distinctiveness of their appearance in the urban life of Istanbul.

Iranians’ maintainence such a distinctive appearance in Istanbul had a political
meaning. They did not only display it in their own social spaces, but also in the daily
life of the city. This distinctive appearance, which they had carried with them from
their homeland, easily distinguished them from others and once again emphasised their
presence in Istanbul. Therefore, their distict appearance can be easily seen in the visual
materials that emerged from the beginning of 1850s. A drawing showing the dressing

style of “Persian Shawl Merchants in Constantinople” from the book of drawings by

Forbes Mac Bean titled Sketches of Character and Costume in Constantinople, lonian

Islandspublished in 1854 (Figure 4.24.).3%° Forbes Mac Bean's selection and portrayal
of the Iranian merchant among the thousands of inhabitants of Istanbul and his specific
identification of this man by his nation was an indication of this distinctiveness.

In Forbes Mac Bean's sketch, which can be dated to the 1850s, Iranian shawl
merchants in Istanbul, who were depicted in light-coloured clothes, were carrying
shawls on arms and shoulders reflecting their profession. On their heads, they had long
pointed black cones that would probably distinguish them from the rest of the
Istanbulites. On their feet, they were depicted wearing shoes and pink silk stockings
(Figure 4.25.). The distinctive clothing style of the Iranians must have been so
identified with the Iranians in Istanbul, as it was frequently encountered in daily life.
Thus, almost 40 years later, in one of Samram Hanim's songs about an Iranian young
man, we can find the same elements in the description of Iranian clothing style: “Shoes
on his feet, with French colouring his pink silk stockings, my delicate young man will
come!”(Ayaj eénda kundur asé, .Sst¢ Férans
gelecek).*?? Just as Samram Hanim reflected the economic challenges of Iranians in

her lyrics, she also included the appearance of the Iranians she encountered in the daily

319 Gurney, “E. G. Browne and the Iranian Community in Istanbul”, p. 151.

320 «“persian Shawl Merchants, Constantinople”, in The Miriam and Ira D. Wallach Division of Art,
Prints and Photographs Art & Architecture Collection housed in The New York Public Library Digital
Collections, https://digitalcollections.nypl.org/items/510d47d9-65c8-a3d9-e040-e00a18064a99
[accessed on 17 November 2023].

321 Kogu, “Acem Diietto ve Kantolar1”, p.183.
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life of the city, because they were not imaginary people, but inhabitants of the city,
and they probably came to taverns in the same style of dress. This style of dress was

such a strong element of Iranian identity that it remained unchanged over the years.

PERSIAN SHAWL MERCHANTS.

CONSTAN o

Figure 4.24. "Persian Shawl Merchants in Constantinople™ by Forbes Mac Bean
and lithographed by Justin Sutcliffe, 1854322

322 would like to express my gratitude to my advisor Professor Ebru Boyar for finding and sharing this
visual material  with me, see: “Persian  Shawl  Merchants,  Constantinople”,
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4.25A, 4.25B, 4.25C 323

Figure 4.25. In the two sketches (1854 and 1880s) analyzed and in a photograph taken
in Bergrren's studio (between 1870s — 1910s), shoes and stockings of Iranian men can
be seen.

The other sketch entitled “Perser aus Konstantinopel”, taken from the book

Bl atter f¢r kost ¢ mkundedatedil8a mublishesl byh e

the German collector Franz von Lipperheide and owned by the Bartele Gallery in the
Netherlands (Figure 4.26.) had some elements in common with Forbes Mac Bean's.

An lIranian man wears the dark colored 6 a kwiich is an Iranian style outer
garment. Shoes and socks were noticeably similar with the other sketch, despite
differences in colour. Both of them were characterised by their common Iranian
beards and long conspicuous moustaches. (Figure 4.27.) This moustache style was
characteristic of the Qajar period. Even today it is recognised as one of the dominant
features of that period.

The long pointed black cone, which has become the symbol of the Iranians, was
also seen on the heads of the men depicted in these illustrations. The most distinctive
feature of their appearance, these black cones, had become very much identified with
the Iranians. In this matter Sasani noted that after the Second Constitutional Monarchy,
the Ottoman police despised Iranians who wore these headgears.®?* “Despite being

occasionally beaten with a stick for wearing black cones...” noted Sasani, “the most of

https://digitalcollections.nypl.org/items/510d47d9-65¢c8-a3d9-e040-e00a18064a99 [accessed on 17
November 2023].

323 “IRug Merchants]; [Studio Portrait of Iranian]; Marchand persan, Neg. no. 14; Marchands persans
du Caucase, Neg. no. 28957, Online Archive of California, Accession No: 96.R.14 C33.2,
https://rosettaapp.getty.edu/delivery/DeliveryManagerServlet?dps _pid=IE2908575 [accessed on 1
December 2023]

32 Gasani, bH 3 X F 9 BF [Yadbudiae SefpregphEstahpufp195.
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the Iranians in Istanbul did not abandon their cones.””®®

Perser aus Konstantinopel.

Blitter fiir Kostimbunde. Neue Folge 173, Blatt,

Verlag von Franz Lipperheide in Berlin,

Figure 4.26. Dated circa 1880, "Perser aus Konstantinopel” belongs to the Bartele
Gallery Collection in Netherlands.3?

3%5Gasani, bH } X F 9 BF [Yadbudifae SefpreebEst@npuyfp195.
326 «perser aus Konstantinopel”, in the Bartele Gallery, https://bartelegallery.com/product-
category/antique-prints/prints-fashion-and-costumes/ [accessed on 17 November 2023].
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4.27A. 4.27B. 4.27.C.

Figure 4.27. In the two sketches analyzed and in a photograph taken in Berggren's
studio, the distinctive beard and Qajar-style moustache styles of Iranian men can be
observed.3?

The Iranians did not abandon their cones because to abandon their cones meant
abandoning their identity. Every conscious choice of clothing was a representation of
their socio-political self-perception and directly their identity. Thus, they chose to
maintain wearing them despite the repression of Ottoman authorities. That is why, two
sketches were continuous even though more than 30 years passed between them, and
they complemented each other in harmony with the photographs taken at the Berggren

studio in the late nineteenth century.

4.6. Conclusion

Iranians who came to Istanbul as economic migrants managed to spread across the
city while maintaining their socio-economic network. As the map showing the spatial
distribution of Iranians in the city and the maps showing the route of Muharram
ceremonies demonstrate,3?® Iranians were appeared not only in S u r, iwithi its
commercial centers and the Iranian Embassy, but also in the predominantly non-
Muslim neighborhoods of Galata, Besiktas, and even in Uskiidar on the other side of
the Bosphorus. This Iranian visibility showed that they were able to develop strong
ties with Istanbul and claim their belonging to the city as a distinct group. Iranians
were claiming their existence in Istanbul by creating Iranian spaces in the city, by

annually organising Muharram commemorations with pomp and pageantry, by

327 “Persian”, Accession No: 3563, Online Archive of California,
https://rosettaapp.getty.edu/delivery/DeliveryManagerServlet?dps _pid=IE1303033, [accessed on 1
December 2023].

328 See: “Chapter 4. Making a Society”, p. 68 and 89, in this thesis.
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remarkably promoting their distinct Iranian cultural features in the city and by their
attire and physical appearance in the everyday life of the city. All these visibility shows
that their identification with city on their own terms and, in a sense, meant the creation
of a unique urban identity. They positioned themselves among the many different
communities that existed within the cosmopolitan structure of Istanbul, but refused to
be assimilated or being Ottomanized and emphasized their dictinctive Iranian
feautures. This urban identity, constructed directly in Istanbul, was unique and though
it was influenced by the perception of Iranianness in Qajar Iran, it was markedly

different and was transformed by the city's itself.
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CHAPTER 5

CONCLUSION

In the nineteenth century, Istanbul became a vibrant commercial centre for
Iranian economic migrants. While in Istanbul, the Iranian migrants maintained their
commercial networks in Qajar Iran and their connections with their fellow
countrymen, and hoped to build a prosperous life in this “great capital”. They were
active in the commercial life of Istanbul and their numbers gradually increased in many
different sectors that they operated. Unlike the previous centuries, Iranians were
determined to remain in the city permanently, and thus forged deeper social ties with
Istanbul beyond just trade. They created their own Iranian public and private venues,
as well as bringing and visibly displaying many different features of Iranian culture
into Istanbul's cosmopolitan urban life. This situation caused Iranians to perceive
themselves as a vibrant part of the city over time and led to the formation of a clear
urban identity unique to Iranians in Istanbul. This urban identity allowed Iranians to
define themselves as a distinct community living on the margins of the city, and
simultaneously they claimed Iranians’ presence in the cosmopolitan urban scene of
Istanbul in a very visible way. In order to determine the factors shaping this urban
identity, the political, economic and social transformations experienced by Iranians in
Istanbul were analysed in this thesis.

As elaborated in Chapter Two, from the second half of the nineteenth century
onwards, the Ottoman Empire began to establish a definition of nationality for its
subjects. This definition set the boundaries of Ottoman nationality: those who could
be considered Ottoman nationals and those who was excluded from this category. In
other words, the Ottomans created their fixed nationality definition. This new situation
affected Iranians who had lived within the fluid and transitional nature of Ottoman
imperial identity before the emergence of fixed nationality definition. To some extent,

it prevented them from living as a distinct social group within the Ottoman Empire, as
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they had done before, because they had to legally identify themselves either Ottoman
national or as a Qajar national. However, when Iranians chose the Ottoman nationality
between the two, they were subjected to severe reactions and pressure from the official
authorities of the Qajar Empire. The Qajar officials opposed their change of nationality
and emphasized their ties with Iran and in a sense dictated Iranian nationality. On the
other hand, it can be argued that Iranians instrumentalized this imposition of
nationality by double state pressure according to their interests. This situation even
reached such a level that when there were conflicts of interest between the Iranians in
Istanbul and the Qajar Empire, the change of nationality even became a threat to the
Qajar authorities. Therefore, it was an inevitable consequence of this situation that
some Iranians chose Ottoman nationality, others remained in the Qajar nationality, but
most importantly, a significant number of them preferred to remain within the Iranian
network regardless of their nationality. This was because the ability to remain within
the Iranian network in Istanbul was an important element creating their urban identity.
Despite the imposition of nationality and all kinds of political interventions and legal
arrangements they had experienced, Iranians were somehow able to preserve their
network and based on these bonds they were able to survive and spread all over
Istanbul. This shows that they prioritised a more practical and useful belonging over
being national of Qajar or Ottoman empires: Being Iranian in Istanbul.

The efforts of both Ottoman and Qajar officials to legally define Iranians in
Istanbul should not considered as the main factor pushing them to the margins. As
discussed in Chapter Three, it was mainly the economic transformation that change
their position in the city because a large number of them were economic migrants from
Iran. Istanbul’s central position in the transit trade between Europe and Qajar Iran
made the city a prosperous place to live for many Iranians initially, but this changed
over time. Due to the changes in international economic conjuncture and the economic
adjustments brought by the political situation of the Ottoman Empire, Iranians began
to be economically marginalised. These arrangements and changes were interrupting
theirr a i s o nin Istanblt Thee number decreased in business lines related to
international trade and they began to disperse into various sectors, becoming
tradesmen and engaging in petty trade. However, this situation also caused Iranians in
Istanbul to take advantage of their existing networks in the city to start alternative

economic activities, in other words, the economic transformation also transformed
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Iranians' relations with Istanbul. Instead of choosing to stay in mainstream businesses
and struggle with intense competition, Iranians took this economic marginalization as
an opportunity to establish their own business areas, either legal or illegal, which
would later become strongly associated with them. Despite the deteriorating economic
conditions and being pushed to the margins in terms of their economic activities,
Iranians consciously chose to remain in Istanbul rather than returning to their
homeland or migrating to other cities where Iranian transit trade had shifted, and this
was one of the most important indicators of their commitment to the city. This
commitment was further supported by the Iranian community's strong bonds with their
fellow countrymen (h e mk)ewhichi gave them the necessary courage to do what
others could not do in the city, to operate in forbidden spaces, and to consciously
continue to remain on the margins. In this way, Iranians have managed to survive in
Istanbul. Although they were expected to dissolve as a result of economic
transformations, they changed their shape and embedded in the veins of the city.
Iranians’ socio-economic relations with the city by prioritising their own survival
indicates that they defined an urban identity on their own terms, similar to their self-
defined position against the imposition of nationality.

As explained in Chapter Four, Iranians in Istanbul's sense of belonging to the
city enabled them to create socio-economic spaces of their own. They organized events
such as Muharram commemorations, which include multiple religious and cultural
components of their culture, in such a way they manifested the existence of a distinct
Iranian community in the public space of Istanbul to the inhabitants of the city. This
manifestation of their presence was not only through being visible in the public space,
but also through emphasizing and glorifying the symbols of Iranian culture in Istanbul.
They spectacularly celebrated Muzaffar al-Din Shah's visit to Istanbul in 1900 to
underline that being Iranian was at least as respectable as that being Ottoman and to
highlight the legitimacy of their presence in the city. Moreover, by publishing a
newspaper to promote the Persian language, which Iranians of Istanbul were dedicated
to preserve, and by distributing this newspaper to Persian-speaking communities in
many different cities of the world, Iranians in Istanbul manifested that they were more
privileged than other Iranian communities in the world in terms of belonging to the
city they lived in. This process, which enabled Iranians to claim a strong sense of

belonging to Istanbul, was also reflected in the daily life of the city: Iranians introduced
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the Iranian taste for entertainment, to the tavern-theaters of Galata, famous for its
variety of entertainment, and gave rise to a new lranian genre. Also, the distinctive
Iranian style of dress remained visible in many different neighborhoods of Istanbul,
despite the pressures they encountered at times. These examples in the case of Iranians
in Istanbul show that they had a strong sense of belonging to Istanbul but resisted
assimilation and gradually became Istanbulized while preserving their distinctiveness.
This was a process that made them unique and hard to define, differentiating them
from other religious and ethnic communities in Istanbul.

As a result, Iranians living in Istanbul in the nineteenth century developed a
clear urban identity around these variables. This urban identity, which developed
beyond the political decisions of the Qajar and Ottoman empires and the Sunni - Shiite
sectarian divisions, enabled them to integrate with the city they migrated to and to
establish deep ties with it without assimilation. Thanks to the sense of belonging to
Istanbul and their bonds with fellow countrymen that provided them a broad network,
they were able to survive in Istanbul despite the economic transformation. They
embraced marginality and increased their visibility in Istanbul's cosmopolitan urban
scene by creating social spaces and displaying their distinctive cultural features. All
these qualities formed the determining factors of their urban identity that helped
Iranians to become even more and more Istanbulites.

Thus, despite living and operating on the margins, Iranians claimed Istanbul by
creating an urban identity. As it was noted in the fiftieth issue of Akhtarin 1879, they
became "residents of the Supreme House of the Sultanate (d a r -gafiapaté s eni yy e

from the honoured people of Iran".3?°

329« y ADBakhddiyeh”, Akhtar, 25 Zilhicce 1296 (10 December 1879), p. 3.
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APPENDICES

A. TURKI SH SUMMARY / TURKGCE OZET

Bu tez on dokuzuncu yiizyilda miireffeh bir yagsam elde etmek ve maddi kazang
saglamak ugruna Kacar Imparatorlugundan Osmanli Istanbul'una go¢ eden iranlilarn
ne zaman ve nasil kendilerini Istanbul'a ait bir toplumsal grup olarak algilamaya
basladiklarin incelemektedir. istanbul’da yasayan Iranlilara 6zgii bu benlik algisimin
Osmanli ve Kacar otoritelerinin siyasi kararlarmin ve Sii — Silinni mezhepsel
ayrmmlarmin tesinde Istanbul’daki Iranli kimliginin belirlenmesinde ne Slgiide pay
sahibi oldugu ve benlik algis1 disinda Istanbul’daki Iranli kimligini belirleyen diger
hukuki, ekonomik ve sosyal degiskenlerin tespit edilmesi amaglanmustir.

Istanbul'daki varliklar1 1840'lardan itibaren giderek belirginlesen Iranli niifusu,
bircok agidan benzersiz Ozelliklere sahipti. Evvela, Istanbul'daki Iranlilarin
anavatanlarma, yani Kagar Imparatorlugu'na olan bagliliklari, giiclii bir milliyetcilik
duygusunun tezahiiriinden ziyade esnek bir kiiltiirel aidiyet olarak nitelendirilmelidir.
Bu esneklik, ekonomik saiklerle gog ettikleri Istanbul'la giiglii baglar kurmalarimi
kolaylastiriyor ve geldikleri sehre aidiyet hissetmelerine neden oluyordu. Bu kente
aidiyet iddias1 dogrultusunda, Istanbul'daki Iranlilar, kozmopolit bir mekan olarak
algiladiklar1 Istanbul'da niifuslarinin biiyiikk cogunlugu Tiirkge konusabilmesine
ragmen, kiiltlirlerinin ayirt edici niteliklerinden biri olan Fars dilinin korunmasi ve
geng kusaklara oOgretilmesi konusunda hassas davranmiglardi. Dil konusundaki
hassasiyetlerine benzer sekilde, dini degerlerini korumuslar ve hatta zaman zaman
ritiiellerini ve torenlerini sehrin kamusal alaninda kent sakinlerine sergilemislerdir.
Istanbul'daki Iranlilar, sehirle olan giiglii baglarini vurgularken aym zamanda
kendilerine has ozelliklerini de belirgin bir sekilde ortaya koymuslar ve bdylece
kendilerini asimilasyona -baska bir deyisle Osmanlilagmaya- direnen bir grup olarak
tanimlamislardi. Bu &zelliklerinin bir sonucu olarak Istanbul'daki Iranlilar ne
geleneksel anlamda Ermeniler ya da Rumlar gibi bir cemaat ya da miistakil bir

Osmanli milleti, ne de modern anlamda bir ulus ya da diaspora grubu olarak ortaya
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ctkmistir. Bu nedenlerle, Istanbul'daki Iranlilarm 6zgiinliigii, hem Osmanl
Istanbul'unun kentsel tarihinin dnemli bir béliimiinii anlamak hem de bu siirecteki
kimlik olusumunu kesfetmek i¢in incelenmeye degerdir.

Istanbul’daki Iranli varligmin modern anlamda bir diaspora olarak
tanimlanamayacag1 One siiriilirken klasik diaspora taniminin kabulleri géz Oniine
alimmigtir. William Safran’in diaspora taniminda yer alan belirli bir merkezden
dagilma, Istanbul’daki Iranlilar 6zelinde gozlemlenebilse dahi anavatana dair ortak bir
hafiza, hayal ya da mit olusturabilecek Ol¢iide belirgin bir milli aidiyet taniminin
tarihsel olarak heniiz ortaya ¢ikmadigi bu tezin iddialar1 arasindadir. Bunun yerine
franlilarin akiskan bir emperyal kimlik igerisinde konumlandiklari, bu sayede
imparatorluklar icerisinde yasayip go¢ edebilmelerinin kolaylastigi ve bu kimlige
dayanarak gittikleri yerde ayri bir topluluk olusturabildikleri 6ne siiriilmektedir.
Diaspora taniminin bir baska 6nemli 6zelligi olan, diaspora iiyelerinin ev sahibi
topluluk tarafindan asla tam olarak kabul gérmeyecegi ve entegre olamayacagi iddiasi
da Istanbul’da yasayan Iranlilar i¢in gecerli degil gibi goriilmektedir. Zira onlar bilingli
olarak kendilerini ev sahibi topluluktan ayirt ederek kendi kimliklerini tanimlamislar
ve bu goriiniir sosyal marjinalliklerini Istanbul’a olan aidiyetlerini vurgulamak igin
kullanmiglardi. Son olarak diaspora mensuplarinda siklikla goriilen anavatanin
idealize edilmesi ve sartlar iyilestiginde anavatana geri doniis fikrinin Istanbul’daki
[ranlilarda belirgin bir bicimde goriilmedigi iddia edilmektedir. Istanbul’da varolma
sebepleri olan mireffeh bir yasam saglama ve para kazanma amaglarinin 6niine
engeller ¢iktiginda dahi Iranlilar, anavatanlarina dsnmek veya Istanbul’u terk etmek
yerine sehirdeki konumlarmi miizakere ederek ve ekonomik faaliyetlerini
cesitlendirerek hayatta kalmay1 basarmislardi. Bu sebeplerle, 6nceki yiizyillarin aksine
on dokuzuncu yiizyilda Iranhlar, Istanbul ile daha derin baglar kurmuslar ve bir
diaspora grubundan ziyade ahisilmisin disinda bir bigimde Istanbullulasmis bir
topluluga doniistiiler.

Istanbul’daki Iranlilar1 kendine has ve 6zel yapan bir diger dzellik toplulugun
ortaya ¢iktig1 donemdir. On dokuzuncu yiizyilin ikinci yarist Osmanl ve Kacar
Imparatorluklarinda ekonomik ve ydnetimsel doniisiimlerin hizlandigi bir déneme
isaret ediyordu. iki imparatorluk da dogrudan miistemleke haline gelmeseler dahi
Avrupalilarin topraklarindaki ticari niifuzunu ve siyasi etkilerini tecriibe ettiler.

1881°de yayinlanan Muharrem Kararnamesi ile Osmanli Imparatorlugu’nun iflasini
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aciklamasini, Avrupali tahvil sahiplerinin ¢ikarlarini temsil eden bir komite tarafindan
Diiytin-1 Umimiye-i Osmaniye Varidat-1 Muhassasa Idaresi’nin kurulusu ve Avrupali
tiiccarlara ticari imtiyazlar verilmesi takip etti. Ote yandan, Kacar impatatorlugunun
uluslararas: ticarete entegre olmasi biiyiik dlgiide Rusya ve Ingiltere ile yapilan ticari
antlagsmalar ve iki devletin tiiccarlarma verilen ticari imtiyazlarin bir sonucuydu.
Bunlara ek olarak Avrupa’da ulus devletlerin ortaya ¢ikist ve onlarin modern ulus
devlet pratiklerini benimsemesi imparatorluklart da benzer idari doniisiimleri
gercekletirmeye tesvik etti. Kiiresel 6lgekte iliski ve etkilesimlerin artmasiyla birlikte
imparatorluklar, halklarint akigkan bir emperyal kimlik i¢indeki tebaalar olarak degil,
ulus devlet pratiklerinin etkisiyle net bir sekilde tanimlanmis bir millet olarak
tanimlamak zorunda kaldilar. Istanbul’daki Iranlilarin bu kiiresel degisimlerden
etkilenmemesi miimkiin degildi.

Bu tezin ana konusu olan iranlilari on dokuzuncu yiizyilda Istanbul'da ayr1 bir
sosyal grup olusturacak kadar goriiniir olmalar1 dikkat cekicidir. Ancak Iranlilarin
Istanbul ile iliskileri on dokuzuncu yiizyil dncesine kadar uzanmaktadir. Cogunlugunu
Ermeni ve Azerilerin olusturdugu Acem tiiccarlar, on altinci ylizyilin baslarindan
itibaren Iran ve Osmanli Imparatorlugu arasindaki ipek ticaretinin ana aktorleriydi.
Ipek ticaretinin gerilemesiyle birlikte Acem tiiccarlar, on sekizinci yiizyilin
ortalarindan itibaren kervan tasimacilii yoluyla pamuk ticareti yapmaya bagladilar.
Bu tiiccarlar Istanbul'da ticari faaliyetlerde bulunmalarina ragmen, yukarida goriildiigii
gibi Istanbul'da kendi cemaatlerine sahip olacak ve kendilerini ayr1 bir topluluk olarak
tanimlayacak kadar yerlesik degillerdi ve bu nedenle on dokuzuncu yiizyilda
Istanbul'da ortaya g¢ikan yerlesik Iranli toplulugundan ayriliyorlardi. Istanbul'daki
varliklart aslinda on dokuzuncu yilizyilin ilk yarisinin ekonomik dinamikleri ile
ilgiliydi. Kagar Iraninin Avrupali devletlerle imzaladigi ticari anlasmalarla
uluslararas: ticarete entegre olmasi, birgok Iranli girisimci ve tiiccar igin yeni firsatlar
yaratti. Kacar Imparatorlugu ile Rusya arasinda imzalanan 1813 tarihli Giilistan
Antlagmasi, ithalat ve ihracatta sadece yiizde bes glimriik vergisi dngorerek ithal Rus
mallarinin Iran pazarina girisini kolaylastirmistir. Benzer sekilde, 1841 yilinda
Ingiltere ile Kacar Imparatorlugu arasinda imzalanan Ticaret Antlasmasi, Ingiliz ticari
mallar1 i¢in ithalat ve ihracatta Rusya'ya uygulanan glimriik vergisi ile ayn1 diizeyde
giimriik vergisi uygulamayr &ngdriiyordu. Bu sayede Ingiliz ticari mallar1 Iran

pazarina da akmaya basladi. Ayrica 1841'deki Ticaret Antlagsmasi ile Kagar
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Imparatorlugu’nun Tebriz, Busehr, Tahran, Siraz ve Isfahan gibi cesitli sehirlerinde
Ingiliz Ticari Konsiilleri kurulmaya baslandi. Giimriik vergilerinin diisiiriilmesi ve
ticari konsiilleri kurulmas1 yoluyla ingilizlerin, iran ticari hayatina miidahil olmasi, bir
grup Iranli araci tiiccarin inkisafina yol act1. Bu araci tiiccarlarin temel gorevi, Kagar
Imparatorlugu i¢indeki ticari aglarini kullanarak Ingiliz mallarinin iilkedeki dagitimin
yapmakti. Ancak bu mallarin toptan ticareti Istanbul'daki ingiliz ticari acenteler
tarafindan yiiriitiiliiyordu ve 1840'larda buharli gemi tasimacilig1 Karadeniz'de diisiik
maliyetli ve verimli bir segenek haline geldiginden, mallar genellikle 6nce Trabzon'a,
oradan da Erzurum yolu iizerinden Tebriz'e tasiniyordu. Ustelik ayn1 giizergah ihracat
icin de kullamliyordu. Transit ticaretle ugrasan Iranli tiiccarlar, iran'n yerel
pazarlarindan Tebriz'e akan tekstil, tiitiin ve hali gibi Iran iiriinlerinin ihracatmni
sagliyordu. Bu yerel mallar ya Istanbul'a ya da burada faaliyet gdsteren tiiccarlar
araciligiyla Avrupa'ya ihrag ediliyordu. Bu nedenle, Avrupa - Iran transit ticaretinden
yararlanarak para kazanmaya hevesli bir Iranli tiiccar toplulugu Istanbul'a go¢ etmeye
basladi. Bu ticari faaliyet nedeniyle iranli tiiccarlarin Istanbul'a akin etmesinin ii¢ ana
nedeni vardu. Ilk olarak, bu tiiccarlar Istanbul'dan alinan Ingiliz ticari mallarini iran ig
pazarlarina dagitacak ticari iliskiler agina sahiptiler. kinci olarak, énemli bir yeniden
ihracat merkezi olan Tebriz, Iran'da iiretilen ve tiiccarlarin Istanbul'da yeniden
satabilecekleri bir¢ok degerli mali kendine cekiyordu. Ugiincii olarak, 1823'te
imzalanan Birinci Erzurum Antlasmasi, Iranl tiiccarlar1 Osmanli tiiccarlariyla esit bir
sekilde hem ihracatta hem de ithalatta ylizde dort giimriik vergisine tabi tutulmasini
ongormiistii. Baska bir deyisle, Iranli tiiccarlar Istanbul'dan Iran'a ve Iran'dan
Istanbul'a mal tasimak igin en uygun grup haline gelmisti.

Bu ticari iliskiler Tebriz ve Istanbul arasinda sekillendigi icin, Istanbul’da
faaliyet gosten Iranli tiiccarlarin bilesimi sehrin ticari yasamina kolayca uyum
saglayabilecek kisiler tarafindan meydana getirilmisti. 1919-1921 yillar1 arasinda
Istanbul'daki Iran Biiyiikelciligi Maslahatgiizar1 olan Han Malik Sasani an1 kitabinda,
on dokuzuncu yiizyilin sonlarinda Istanbul'da ikamet eden Iranl tiiccarlarm yiizde
80'inin Tebriz, Huy, Salmas ve Sebistar sehirlerinden gelen Azeriler oldugunu
belirtmisti. Onlar1 Isfahanlilar, Tahranlilar, Kazvinliler, Horasanlilar ve Kasanlilar
takip ediyordu.

Azerilerin agirhikli olarak Istanbul'da ikamet etmelerinin birkag nedeni vardi.

Birincisi, ticaret yolunun baslangi¢ noktasi olan Tebriz, bircok Azeri tiiccarin bu
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ticarette aktif bir rol oynamasini saglamisti. Tiiccarlarin kendileri ya da temsilcileri
Istanbul ile siirekli temas halindeydi. Tebriz ayn1 zamanda Kagar Devleti i¢inde de
onemli bir pazar oldugundan, Tebrizli Azeriler becerikli tiiccarlar olarak goriiliiyordu.
Ingiltere'nin Tebriz Baskonsolosu Henry Jones, ingiliz Disisleri Bakanligi'na sundugu
yillik raporunda Tebriz Azerilerinin ticari becerileri hakkinda su gozlemde
bulunmustu: "Yerli tiiccarn tasidigi kurnaz ve hilekar karakter, gergek bir iranlidan
cok bu vilayetin (Azerbaycan) Tiirklerine dzgii goriiniiyor." ikinci olarak, Azeriler
iletisim becerileri nedeniyle bu ticaret rotasinda 6nemli bir aktordii. Azerilerin hem
Tiirk¢e hem de Farscay1 akici bir sekilde konugabilmeleri, onlar ticari faaliyetler i¢in
son derece basarili aracilar haline getirmisti. 1890 yilinda Tebriz'deki Ingiliz
Baskonsolosu C. E. Stewart, Ingiliz Disisleri Bakanlhigi'na gonderdigi raporda
Azerilerin dil becerileri hakkinda sunlar1 yazmustir: “Azerbaycan lehgesi, Istanbul'daki
Tiirklerin konustugu lehgeden 6nemli 6l¢iide farklidir, ayni sekilde Buhara ve daha
dogudaki Tiirklerin konustugu leh¢eden de farklidir; ancak Azarbeycan lehgesini
konusan kisiler su avantaja sahiptir: lehgeleri Tiirk¢enin farkli lehgeleri arasinda bir
ara lehge oldugu icin, kendilerini Istanbul'da ya da Buhara'da anlasilir kilabilirler, bu
da tiiccar ve mal tasiyicilart olarak onlara biiyiik avantaj saglamaktadir.” Azeri
tiiccarlarin Istanbul'daki yogun varligi ve sehrin ticari hayatina dahil olmalar1 bu
nedenlerle agiklanabilir.

Istanbul'a akin eden Iranli niifus sadece toptan ticaretle ugrasan tiiccarlardan
olusmuyordu. Tiiccarlarin aileleri, yanlarinda calisanlar, Iran ag1 icinde ¢ayci, terzi,
tiitlinct, kahveci gibi hizmet sektoriinde calisanlar ve hamal, seyyar satici, arabaci gibi
kiigiik isleri yapan Iranllar da diisiiniildiigiinde Istanbul'da biiyiik bir Iranl niifus
olusmaya baslamistir. Ancak Birinci Diinya Savas1 6ncesinde Istanbul'daki iranlilarin
niifusu hakkinda kesin bir veri bulunmamaktadir. Karpat'a gére bunun baslica nedeni,
Osmanli resmi niifus kayitlarinin, gayrimiislim niifusun aksine Miisliiman niifusu etnik
veya dilsel ayrimlara gore ayirmamasiydi. Ayni durum yabancilarin niifusu i¢in de
gecerliydi. Bu nedenle iranli niifus da sayimlarda Miisliiman niifus kategorisi altinda
degerlendirilmis ve sayilmistir.

On dokuzuncu yiizyilin sonlarinda istanbul’da yasayan Iranlilarin sayisini
belirlemek i¢in dénemin tanikliklarindan yararlanmak gerekir. Sasani amlarinda Iran
Biiyiikelgiligi'nin her yil yaklagik 4.000 aile tezkiresi verdigini, bunun da Istanbul'da

en az 16.000 Iranlinin yasadig1 anlamma geldigini iddia etmektedir. Ancak bu sayrya
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Osmanli uyruguna gegen Iranlilar dahil degildir. Sasani’nin iddiasiyla tutatli olarak,
1885 yilinda Mekke'ye hacca giderken Istanbul'u ziyaret eden Kacar biirokrati Mirza
Muhammed Hiiseyin Farahani, Safarnamete  Mi r z a Mu h a mmabashi
(Mirza Muhammed Hiiseyin Farahani'nin Seyahatnamesi) adli seyahatnamesinde
Istanbul'da yaklasik 16.000 Iranlinin yasadigini, bunlarin bininin tiiccar, geri kalaninin
ise esnaf oldugunu belirtmistir. Bunlar sadece yazarlarin gézlemleridir ve resmi bir
kesinlikleri yoktur. Ancak Dahiliye Nezareti Ecnebiler Kalemi'nde yer alan bir sayim
tablosu, 1917 yilinda Istanbul'da yasayan yabanci niifusun milliyetlerine gore ayrmtili
bir dokiimiinii vermektedir. Bu tabloya gére, 1917 yilinda Istanbul'da yasayan Iran
uyruklularin sayis1 3.441'i erkek ve 295'i kadin olmak tizere 3.736'dir. Bu niifusun
3.3901 Miisliiman, 346's1 ise gayrimiislimdir (muhtemelen Iran Ermenileri
kastediliyor). Bu niifusun mesleklere gore dagilimi asagidaki gibidir: 1234'i ticaretle,
741 tarimla, 879'u zanaatkarlikla, 309'u serbest meslekle ve 9401 diger ¢esitli
mesleklerle ugragsmaktadir. Bu rakam resmi bir sayimin sonucu olsa bile, ekonomik
faaliyetlerin kesintiye ugradigi ve Istanbul'un Iranlilar i¢in cazibesinin sona erdigi bir
donemi ifade eden Birinci Diinya Savasi sirasinda yapildigi ve Osmanli uyruguna
gecen Iranlilarin sayisini igermedigi gdz dniine alinirsa sehirdeki Iranli niifusunu tam
olarak yansitmadigi  goriilebilir. Iranlilarin  demografik  verileri  Tiirkiye
Cumbhuriyeti'nin kurulusundan sonra da takip edilebilmekteydi.

1927 yilinda daha ayrintili bir niifus sayimi yapilmisti. Her ne kadar 1927
Niifus Sayim Istanbul'daki yabanci niifus hakkinda muayyen bir bilgi vermese de,
iilke genelindeki Iran vatandaslarinin niifusu ve Iran'da dogmus ancak artik Iran
vatandashigina sahip olmayanlar hakkinda fikir vermektedir. Bu sayima gore, Iran
uyruklular Tiirkiye'deki yabanci uyruklular arasinda Yunan ve Italyan uyruklulardan
sonra iigiincii sirada yer almaktadir. 1927 yilinda Tiirkiye'deki iran uyruklularimn sayis
8.840 (5.621 erkek ve 2.859 kadin) olup, o tarihte Tiirkiye'deki toplam yabanci
niifusun yiizde 9,78'ini olusturmaktadir. Yabanci niifusun ¢cogunlukla istanbul, Izmir
ve Ankara gibi il merkezlerinde bulundugu bilgisi goz Oniine alindiginda, diger
sehirlerde kayda deger bir Iranli niifus bulunmadigindan, Tiirkiye'deki Iran uyruklu
niifusun ¢ogunlugunu Istanbul'daki Iranlilarin olusturmasi muhtemel goriinmektedir.
1927 yilinda Tiirkiye niifusu iginde Iran dogumlularin sayis1 7.117'si erkek, 3.079'u
kadin olmak tizere 10.196'dir. Bu sayiya hem yabanci uyruklular hem de Tiirk

vatandaslar1 dahildir, dolayisiyla Tiirk vatandashigina gegen Iranlilarin da bu sayiya
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dahil olmas1 miimkiindiir. Tiirk¢e disinda baska bir ana dile sahip olan kisilerle ilgili
verilere bakildiginda, 1.114 erkek ve 573 kadin olmak {izere 1.687 kisinin anadilinin
"Acemce" (Farsca) oldugu goriilmektedir. Bu rakam muhtemelen Tiirk¢e konusan ve
Tiirkiye'deki Iranli niifusun ¢ogunlugunu olusturan Azeriler disindaki Fars¢a konusan
etnik gruplari ifade etmekteydi. Istanbul’da yasayan Iranlilarin niifuslar1 hakkinda bu
bilgiler ve sehirle kurduklari iliski bu sekilde anlatildiktan sonra bu tezin ana
argiimanlar1 siralanacaktir.

[ranli géecmenler Istanbul'da faaliyetlerini siirdiiriirken Kagar Iran'mdaki ticari
aglarin1 ile geldikleri sehirdeki hemsehrilik baglarmi korudular ve bu "biiyiik
baskentte" miireffeh bir hayat kurmay {imit ettiler. 1840’lardan itibaren Istanbul'un
ticari hayatinda aktif olarak yer aldilar ve faaliyet gosterdikleri birgok farkli sektdrde
sayilar1 giderek artt. Onceki yiizyillardan farkli olarak Iranlilar sehirde kalic1 olmaya
kararliydilar ve bu nedenle Istanbul'la ticaretin tesinde daha derin sosyal baglar
olusturduklar1 gdzlemlenebilmektedir. Istanbul’daki Iranlilarin kendilerine ait
kamusal ve dzel mekanlar yarattiklar1 ve Iran kiiltiiriiniin birgok farkli ayic1 6zelligini
Istanbul'un kozmopolit kent yasamina tasidiklar1 ve goriiniir kildiklar1 bu tezin
arastirma siirecinde tespit edilmistir. Bu durum zamanla iranlilarin kendilerini kentin
bir pargasi olarak algilamalarina ve Istanbul'da Iranlilara 6zgii belirgin bir “kent
kimliginin” olusmasina neden oldu. Bu kent kimligi, iranlilarm kendilerini kentin
ceperlerinde yasayan miistakil bir topluluk olarak tanimlamalarini saglarken, ayni
zamanda Iranlilarin Istanbul'un kozmopolit kent sahnesindeki varliklarini da goriiniir
bir sekilde ortaya koyabilmekteydi. Bu kent kimligini sekillendiren faktorleri
belirlemek amaciyla, bu tezde Iranlilarin Istanbul'da yasadiklar siyasi, ekonomik ve
sosyal doniistimler analiz edilmistir.

Ikinci Béliim'de Iranlilarin olusturduklari kent kimligini niteleyen bir faktor
olarak yonetimsel reformlarin Istanbul’daki Iranlilara etkileri incelenmistir. On
dokuzuncu yiizyilin ikinci yarisindan itibaren Osmanli Imparatorlugu kendi tebaasi
icin bir milliyet tanim1 olusturmaya baslamistir. Bu tanim, Osmanli vatandasliginin
sinirlarint  belirlemisti. Baska bir deyisler Osmanli vatandast olarak kabul
edilebilecekler ve bu kategorinin disinda tutulacaklar netlestirilmisti. Bu yeni durum,
sabit milliyet taniminin ortaya ¢ikmasindan 6nceki donemlerde Osmanli imparatorluk
kimliginin akigkan ve gecirgen dogasi i¢inde yasamis olan Iranlilar1 derinden etkiledi.

Zira daha dnceki dénemlerin aksine Osmanli Imparatorlugu i¢inde ayr1 bir sosyal grup
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olarak yasamalar1 artik miimkiin degildi, ¢ilinkii kendilerini yasal olarak ya Osmanli
vatandas1 ya da Kagar vatandas1 olarak tanimlamak zorundaydilar. Ancak iranlilar bu
ikisi arasinda Osmanli uyrugunu sectiklerinde Kacar Imparatorlugu'nun Istanbul’daki
resmi temsilcilerinin siddetli tepki ve baskilarina maruz kaldilar. Kagar yetkilileri
onlarn uyruk degistirmelerine kars1 ¢ikmis ve Iran ile olan baglarimi vurgulayarak bir
anlamda Iran uyrugunu dikte etmislerdi. Ote yandan iranlilarin da bu milliyet
dayatmasini kendi ¢ikarlar1 dogrultusunda aragsallastirdigi bu tezin iddialar1 arasinda
yer almaktadir. Hatta bu durum &yle bir boyuta ulasmist1 ki, Istanbul'daki Iranlilar ile
Kacar Imparatorlugu arasinda ¢ikar ¢atismalar1 yasandiginda, tabiiyet degisikligi
Kagar otoritelerini tehdit etmek igin iranlilarca kullanilir hale gelmisti. Dolayisiyla
bazi Iranlilarin Osmanli uyrugunu segmesi, bazilarmin Kagar uyrugunda kalmasi ama
en dnemlisi 6nemli bir kismimin da uyrugu ne olursa olsun iranl iligkiler ag1 icinde
kalmayi tercih etmesi bu durumun kaginilmaz bir sonucuydu. Ciinkii Istanbul'daki Iran
ag1 icinde kalabilmek onlarin kent kimligini olusturan 6nemli bir unsurdu. Milliyet
dayatmasina ve yasadiklar her tiirlii siyasi miidahale ve yasal diizenlemeye ragmen
[ranlilar bir sekilde aglarin1 koruyabilmis ve bu iliskilete dayanip hayatta kalarak
Istanbul'un dért bir yanma yayilabilmislerdir. Bu da Kacgar ya da Osmanl
imparatorluklarinin vatandasi olmak yerine daha pratik ve kullanisli olan ‘Istanbul’da
[ranl1 olma’ aidiyetine 6ncelik verdiklerini gdsteriyor.

Hem Osmanli hem de Kagar yetkililerinin Istanbul'daki Iranlilar1 yasal olarak
tanimlama cabalari, onlar1 geperlere iten ana faktdr olarak goriilmemelidir. Ugiincii
Boliim'de tartigildigy iizere, Iranlilarin biiyiik bir kismi Iran'dan gelen ekonomik
gogmenler oldugu igin sehirdeki konumlarini degistiren esas unsur ekonomik
doniisiim olmustur. Istanbul'un Avrupa ile Kacar Iran arasindaki transit ticaretteki
merkezi konumu, sehri baslangicta birgok Iranli i¢in yasanacak miireffeh bir yer haline
getirmisti, ancak bu durum zamanla degismisti. Uluslararasi ekonomik konjonktiirdeki
degisiklikler ve Osmanli Imparatorlugu'nun siyasi durumunun getirdigi ekonomik
diizenlemeler sebebiyle Iranlilar ekonomik olarak marjinallesmeye basladilar. Bu
diizenlemeler ve degisimler onlarin Istanbul'daki varolus nedenlerini sekteye
ugratiyordu. Uluslararasi ticaretle ilgili is kollarinda sayilar1 azald1 ve ¢esitli sektorlere
dagilmaya, kiigiik ticaretle istigal olmaya ve giinlik islerle ugrasmaya basladilar.
Ancak bu durum ayni zamanda istanbul'daki Iranlilarin sehirdeki mevcut aglarindan

yararlanarak alternatif ekonomik girisimler baglatmalarina, baska bir deyisle
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ekonomik déniisiimiin ifranlilarin kentle iliskilerini de doniistiirmesine neden oldu.
[ranlilar, ana akim islerde kalip yogun rekabetle miicadele etmeyi tercih etmek yerine,
bu ekonomik marjinallesmeyi bir firsat olarak degerlendirerek, daha sonra kendileriyle
giiclii bir sekilde 6zdeslesecek olan yasal ve/veya yasadisi is alanlarinda faaliyet
gostermeye bagladilar. Kotiilesen ekonomik kosullara ve ekonomik faaliyetler
bakimindan g¢eperlere itilmelerine ragmen Iranlhlarin anavatanlarina dénmek ya da
[ran transit ticaretinin kaydig1 diger sehirlere gd¢ etmek yerine bilingli olarak
Istanbul'da kalmay: tercih etmeleri, sehre bagliliklarinin en énemli gostergelerinden
biriydi. Bu baglilik, Iranl toplumunun giiclii hemserilik baglariyla daha da desteklendi
ve bu da onlara sehirde baskalarinin yapamadiklarini yapma, yasak alanlarda faaliyet
gosterme ve bilingli olarak kenarda kalmaya devam etme konusunda gerekli cesareti
verdi. Bu sekilde Iranlilar Istanbul'da hayatta kalmayr basardilar. Ekonomik
doniigsiimler sonucunda ¢oziilmeleri beklenirken, sekil degistirerek sehrin damarlarina
zerk oldular. franlilarin sehirde hayatta kalmay1 6nceleyerek kentle kurduklari sosyo-
ekonomik iligkiler, milliyet dayatmasina karsi kendi tanimlarin1 belirlemeleri gibi,
kendi terimleriyle bir kent kimligi olusturduklarina isaret ediyor.

Dérdiincii Béliim'de ise Istanbul'daki Iranlilarin sehre duyduklari aidiyet
hissinin, kentte kendilerine ait sosyo-ekonomik alanlar yaratmalarini sagladig: ifade
edilmektedir. Kiiltiirlerinin bir¢ok dini ve kiiltiirel bilesenini i¢eren Muharrem
anmalar1 (6 A z a)dgilvir etkinlikleri tertip ederek, Istanbul'un kamusal alaninda
miistakil bir Iranli toplulugunun varligini kent sakinlerine gdstermislerdi. Varliklarinin
tezahiirli sadece kamusal alanda goriiniir olmakla degil, aym1 zamanda Istanbul'daki
[ran kiiltiiriiniin sembollerini vurgulamak ve yiiceltmek yoluyla da gerceklesiyordu.
[ranl1 olmanin en az Osmanl olmak kadar saygideger oldugunun altin1 ¢izmek ve
sehirdeki varliklarinin mesruiyetini vurgulamak icin Muzafferiiddin Sah'n 1900
yilinda Istanbul'a yaptig1 ziyareti gérkemli bir sekilde kutladilar. Dahasi, Istanbullu
[ranlilarin korumaya adanmus olduklar1 Farsgay1 tanitmak igin bir gazete ¢ikarmasi ve
bu gazeteyi diinyanin pek ¢ok farkli kentinde Fars¢a konusan topluluklara dagitmast,
Istanbullu Iranhlarin yasadiklar kente aidiyet konusunda diinyadaki diger kentlerde
yasayan Iranl topluluklardan daha ayricalikli olduklarini gostermisti. Iranlilarin
Istanbul'a giiclii bir aidiyet duymalarini saglayan bu siireg, sehrin giindelik hayatina da
yansidi: Iranllar, eglence gesitliligiyle {inlii Galata'mn meyhane-tiyatrolarina

[ranlilarin eglence anlayigim getirerek yeni bir tiiriin dogmasini sagladilar. Ayrica,
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[ranlilarin kendilerine 6zgii giyim tarzi, zaman zaman karsilastiklar1 baskilara ragmen
Istanbul'un birgok farkli semtinde goriiniir olmaya devam etti. istanbul'daki Iranllar
ozelindeki bu drnekler, Iranlilarin Istanbul'a giiclii bir aidiyet duygusu beslediklerini,
asimilasyona direndiklerini ve &zgiinliiklerini koruyarak giderek Istanbullastiklarini
gostermektedir. Bu siireg, onlar1 Istanbul'daki diger dini ve etnik topluluklardan
ayirarak benzersiz ve tanimlanmasi zor bir hale getirmistir.

Sonug¢ olarak, on dokuzuncu yiizyillda Istanbul'da yasayan Iranlilar bu
degiskenler etrafinda belirgin bir kent kimligi insa ettiler. Kagar ve Osmanli
imparatorluklarinin siyasi kararlarinin ve Siinni - Sii mezhepsel ayrimlarinin dtesinde
gelisen bu kent kimligi, goc ettikleri kentle biitiinlesmelerini ve asimile olmadan derin
baglar kurmalarimi saglamisti. Istanbul'a duyduklari aidiyet ve kendilerine genis bir ag
saglayan hemserilik baglar1 sayesinde ekonomik doniisiimlere ragmen Istanbul'da
ayakta kalabildiler. Marjinalligi benimsediler ve kendilerine ait sosyal alanlar
yaratarak ve ayirt edici kiiltiirel dzelliklerini sergileyerek Istanbul'un kozmopolit kent
sahnesinde goriiniirliiklerini artirdilar. Tiim bu nitelikler, iranlilarin giderek daha fazla
Istanbullu olmalarina yardimci olan kentli kimliklerinin belirleyici faktdrlerini
olusturdu. Bdylece, ceperlerde yasamalarina ve faaliyet gOstermelerine ragmen,

[ranlilar bir kent kimligi yaratarak Istanbul'u bir nevi sahiplendiler.
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