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ABSTRACT

SOCIO-CULTURAL AND ECONOMIC SITUATION OF THE JEWS IN
BURSA DURING THE T AN Z K MPERIOD

Tuna, Hasibe
M.S., Department of Middle East Studies
Supervisor: Prof. Dr. Recep BOZTEMUR

August 2013xv + 192 pages

This thesis aims to introduce the social, cultural and economic situation of the
Jewish community of Bursa between the years 1888. This study focuses on the
situation of Jews in their relations with Muslims and otherkuslims (Greeks and
Armenian$ and mainly questions how they lived in the Ottoman Empire in Bursa,
how their conditions were, how they sustained their lives and how the Ottoman
Empire behaved towards the Jewish community in this defined period of time.

In light of these questions,iththesis intends to give some information about
the Jewish settlemenh Bursa and the demographic structure of the city before and
during the reform period by wusing Ottorl
accounts. Next, it touches upon the social vizztion and the leadership structure of
the Jewish community and aims to show the transformation process in the leadership
dynamics after the establishment of the Chief Rabbinate. In the following chapter,
the thesis provides brief information about theuses, furniture, clothing and
wedding ceremonies in the Jewish society of Bursa. Lastly, the thesis will examine

the economic composition of the Jewish society.

Keywords: Jews, Bursd@anzimatmillet system
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CHAPTER |

INTRODUCTION

This thesis attempts to describe a historytioé Bursa Jewish community
during the Tanzimat Period (18391876). It analyzes the cultural, social and
economic structures of the community in lights of developments throughout this era
in Bursa. It mainly deals with the city of BursaintHeg, d avendi gssmce Vi |l avy
Bursa, the first capital of thestate, was one of the most important cities of the
Ottoman Empire. Beside the fact that, it was the cultural and commercial centre for
centuries.Therefore, the establishment and institutionalization of the Empire were
realized in Bursa in the f4centuy. Also it accommodated people of many different
religious and ethnic identities. Majority of people was Muslim but Greeks,
Armenians and Jews were living in the ¢ig well. Thus, the rules and limits of the
relations betweenthe Muslims and nofMuslims were establishedin Bursa.
Moreover, Bursa is the second city after Istanbul that has a great amount of archival

documents.

Bursa is a city in the northwest of Turkey that is settledhe northwestern
slopes oMo u n't Ul udaj ( My s i a nborderkdy by pgh&ea) af |t [

Marmara.

The first tribes, the Bithynians and their relatives the Tnynians, living on the
shores of the river Strumon in Thrace migratedh®northwestern Anatolia most
probably through the Dardanelles because of the Scythiarsioam& and they
remained in this area settled for over 5000 years. After living under the reign of
various political powers as princedoms, the Bithynians assembled under a single
authority in the3“ century BC establishing th&ingdom of Bithynia. Many

settlements in the region were namedPassiagdue to the luminous period under the



leadership PrusiasWhen Philip V of Macedon granted the city to Prusias, he

renamed the city &Brusa?®

However, according to Hereds the anly city existed there was Gemjik
Cius. Therefore, the earliest known settlement in Bursa was the ciGius an

ancient Greek city which was established in 202 BC.

In the first century (74 BCBursa was annexed into the Roman Empire along
with the res of the Kingdom of Bithynia, making the city part of the political and
economical structure of Roman Empire. During the Roman era the city continued to
develop economicallyit is possible the see how much the city is developed in the
letters of GovernoKaellus Garyus Pilinus to the Roman Emperor Trianus. In one of
his | etters, he says APrusians have a cc
since it is very old and neglected. | think this can be done and there are financial
sources to do so. The e that had to used in oil purchasing can be spent for the
commune this time. |t is i mpotDuingthe for t
reign of Emperor Trianus, several architectural works were done in Bursa. The city
had alsca Roman librarya gymnasium,a stadium, baths, temples and a colonnaded

street like all other classical Roman citfes.

In 395 AC, after Roman Empire dividing into two, Bursa fell under the East
Roman Empireds ( B)yBarsarcdaniinned s exdstenae a disictg nt y .
of the Byzantine Empire®uring the reign of Emperor Joustinianus | (8865 AD),
the city became especially significant thermal center due to new facilities that
constructed on geothermal resources in Pythia k ). g e

By the decline of theByzanti ne Empir e, Bur sab
Constantinopl e, Byzantine Empireds capi
conquerors, including the Goths, Huns and Arabs. In tffecehtury, Bursa had
been through a rough historical process in which the Crusades and the Anatolian

'Mustafa S¢el, fAmBusak (DRsiteamdbeu|Buris®9®), p. 32.
Hal i | KnalDd.& Rol: VEB4&6.s a, 0

*Reknetti HeAkkayit i(IKstBwmhbud23, 1957), pp. 22
‘Refat T&iaki ihnde BKss¢anbul, 1989), p. 16.

*Bur sa T 6ursahl93)sp. 6; Sedat Atam@wir sa Vi | ayButsa, 1938y, p.i6.h - e s i



Seljuks had decisive influence. By 1075 Bursa was taken by Seljuks, however, after
the First Crusade, the city entered a cycle of conquest and recontjustndged
hands periodically for the next hundred yed&sch power struggles affected the
populations and their settlement in Bursa, however, the city continued to preserve its

importance both economically and geographically.

After the dissolution of th&eljuks a new era began in Anatolia which was
calledtheBe y | i k| eTFhus@ifing 2ifdnd 13" centuries small principalities
and provincesarose in Anatolia after the Turkish migration from the Central Asia.
One ofthessevar | or d s, E meduajsmall state@lase to Bursla anound
the Sakarya River. It was initially a meager and unnoticed political entity. Encircled
by the much more power ful principalities
the Ottoman emirate showed few initial sgn o f success. AThi s a
only as long as it took for the Ottomans to create a political relationship with the
Byzantine Empire. The strategic importance of their location helped the Ottomans
develop quickly and extend their influence over thersr oundi ng ®dnr i nci p
1317, his son Osman Bey besieged Bursa and in 1326 Orhan Bey captured Bursa and
decl ar eBeyt S asrheasiir@nder of Bursa was a turning pointtfe
Ottoman Princedom. Bursa had been one of the Ottaagaital, until 1453.
Al t hough Bursa was under the shadow of t
develop economically and politically in the Ottoman pefidd. order to create a
prosperous city, bazaars and caravansaries were consttiiedinally, the town
was surrounded by Hellenistic walls, but after becoming the Ottoman capital, it
developed outside the citadel. The production of silk and velvet, as well as the

movement of caravans | oaded with®goods,

® Feridun M. Emecerlynut ul muk bir Cemaat(:KsMamibsud :Y a&h wedi |Yearyi:
p. 42.

"MustafaTaAkkliagesadnvel t i mai Tairl458)i (IKs(tla2ndb3ul : Bar é«k
1995), p. 226.

8 Vasileios I. KandesKk ur ul ukundan XI X. Y ¢ z,YAnkara: Ssaye Kitalbe@i,n a Ka d «
2006), p. 109.

Hal i | TheGitbrtad EmpireThe Classical Age, 130060Q (New York: A. D. Caratzas,
1989), p. 14.

% Daniel Goffman,The Ottoman Empire and the Early Modern Europe: New Approaches to the
European History(Cambridge: Cambridge University Press, 2004), p. 47.



1333,the seventh year after the conquest of the city, a-kmelvn North African
traveler lbni Batuta came to the city and wrote about the gorgeous bazaars and huge
streets’ which means OrhaBeywas successful in reviving the economic life of the
city. As a result, the city witnessed a considerable amount of urban growth
throughout the 14th centuryDuring the ottoman period the cityas referred to as
the AHg¢davendigaro (Godds gi ft).

Throughout the Murad I(r. 136289) era, the city continued to its
dev el opment . The mosque in Bursa wall s
and an inn were constructed by Muradiurad | took Adrianople, a strategic point
on the road linking Istanbul to the Balkans. This ancient garrison town became the
new Ottoman apital, known in Turkish as Ediré However, Bursa remained the
most important Anatolian administrative and commercial center although it lost its

status as the Ottoman capital.

During the reigns of subsequent sultans, new religious and commercial
centersthe foci of city life, were built in the form of endowmentgffg by various
sultans, high officials, and wealthy citizens, including the Ulu cami (Great Mosque)
built during the reign of Bayezid | (r. 1388402). A vast area surrounding the Great
Mosque was developed into a busy commercial center with spacious inns, a large
bedestanand streets lined with shops.

Many travelers netd that during the I5century Bursa had become one of
the most important cities in the region within a century aftercanquest by the
Ottomans. However, Timurdés victory over

sacking crippled the cit}

In the 15" century, Mehmed | (r.14121) and Murad Il (r. 14244, 1446
51) rebuilt the city and revived its earlier prosperiburing the reign of Mehmed |,

Bursa grew economically through the silk and spice trades. Although Istanbul was

the capital of the empire, Bursa kept i
“"Kbn BattWna Baamneést a ,Sewamlhath©mekstanbul: Yape
428.

2Goffman,The Ottoman ,[E48pire andé
" Ibid.

% bid., p.105.
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eastern campaigns.

In the 18" century Bursa was enof 30 judicial districtskaza$ of the sub
province (iva or sancalf o f H¢davendi gar . The <city

position with small changes until the end of the Ottoman Empire.

During the 18 and 16 centuries, Bursa was really importarggarding
economy due to the fact that it served as a trading center between the Ottoman
dominions and Syria and Egypt in the spice trade. Besides its spice Buada,
continued to be the source of most gikducts. Aside from the local silk
production, the city imported raw silk frolran and China The silk trade with Iran
and China played an even greater role in the international trade activities of the city
until 1512. When the Silk Road began to shift, Aleppo and Izmir replaced Bursa as
pivotal points in the silk trade. Bursa continued, however, talyme silk locally

until the 19" century™®

Non-Muslims had a great impact as well as Muslims, on the economic

prosperity and social richness of Burdas Br aude and Lewiys ment

of different types ofdhimms additionally including various Muslim peoples and
sects were represented in the Ottoman society as one of the greatestligialtis
andmuliet hni ¢ societies of the worRursdi st

had been one of the good examples attesting to this argument.

The Jews especially formed a large part of this plural society starting from the
early ages. After the destruction of the Jewish state in Palestine (586 BC), the Jewish
settlement in Anatolia stieed. Jewish communities were established in over 50 cities
in Anatolia in this period” In Bursa, the first Jewish settlement was recorded as of
BC 79! The archaeological artifacts in a house which has a Hebrew inscription

closedtaZ i n d a shéwethatihe Jews have been living in Bursa for a long time.

There are abundant of materials in the Prime Ministry Archives in Istanbul

®Goffman,The Ot toman ,Elhire and?é

16 Benjamin Braude and Bernard Lewis,| nt r o d u Christiams and Jewsnin the Ottoman
Empire eds. by Benjamin Braude and Bernard Lewis, Vol(New York: Holmes & Meier
Publishers, 1982), p. 1.

" paul R. TrebilcoJewish Communities in Asia MinofCambridge: Cambridge University Pses
1994), p. 7.

B Avram GalanteHi st oi re des, Jwoilf:s Idi6An(aksotlainebul : Ksi s
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about religious minorities lived in the Ottoman territories and many of these archival
documents are accessibléurkey has inheted these valuable records from the
Ottoman Empire and is now one of the few countities has the richest archives in

the world both in quantity and quality. These archives are genuine sources not only
for theJews but also for other minorities in tBé&oman Empire to study thesocial,
cultural and economibistories.To examine these archival documents left by the
Ottoman Empire should be the leading principle so as to shedyttoman Jews. In

that sense, in order to understand Bursa Jews andhwo alcomprehensive picture
about their economic, social, cultural and religious structlieesettuat Defter{the
Revenue Registry)N¢ f us  [@he fCensus iRegistrtyM¢ hi mme dikef t er |
Kr & (feeords oDivanré  H ¢ m @ yha Rrime MinistryArchives in Istanbul will

be examined. However, due to problems stemming from the transfer of the archive to
another building and inaccessibility of documents due to this reason, only the digital

ones are analyzed.

In this study, in addition to therigind Ottomandocuments, secondargsources

such as western travelogues will be used in order to provide a better analysis.

The study will first touch upon the initial Jewish settlement in Bursa and the
demographic composition of the city before and durirgTanzimatperiod in order
to understand population movements and population growth, and further to observe
the Jewish representation in the total Muslim and-Maoslim population.Temetg,
records andN ¢, f ragssters will give valuable information on thensus of Jews in

Bursa, on their demographic nature and further, on the social organization of the city.

Then it will provide concise information about the Jewsllsiisnms and as a
part of themillet system for comprehending the big picture. After touching upon
kahal neighborhood and society system in Bursa, the thesis will highlight the

institutions binding t&kahalsuch as synagogues, cemetery, hammam, or bakery.

In the following chapter, the thessi wi | | focus on the hou
and furniture, clothing and wedding ceremonies in the Jewish society of Bursa in
order to describe their traditions and customs. Also, the depiction of the Jewish
community of Bur sa and makavil be tneé togpe bor ho
supported by some photographs from thé" century collected from several

secondary sources. Next, It wi || Lring



Muslims theArmenians and Greeks) as well as Muslims with the special iattetot
the blood libels.

Lastly, the thesis will examine the economic composition of the Jewish
societyin Bursa It will give statistical information about the Jewish professions in
Bursa. Also the study will deal with the questions of total annual a@@ge income
of the Jews | iving ti eemdéuomdgiof84me r egar di n

This thesis will provide some information about the lifes of the Jews in Bursa
It will answer the subsequeqtiestion:how they lived, how they behaved, how they
sustaired theirlivelihood, how they became a part of their respective societies and of

course how the Ottoman Empire and other minorities behaved towards them.



CHAPTER 2

DEMOGRAPHIC STRUCTURE OF THE BURSA JEWS

Deshame entrar
You me hardéugar
[iLet me enter, | wifll mak

JudeeSpanish proverb

In this chapter | will try to give some population estimations for the Jews of
Bursa from the beginning of the Ottoman Empire until today. Nevertheless, to draw
an exact demographic picture of Bursa is almost impossible since the population
records ofthe Ottoman Empire enrolled only men. Therefore, | will use both
individual estimates and official records in order to make a comparison and to reach
much healthier information. Firstly, the individual estimates of the Ottoman
popul ati on ¢ on seasstwhoolecaniesintenested i uthre oQitoman
population for economic and social reasons but also for subjective ethnic and
political purposes. o0 Within this context
that the analysis of these writers, though somes inaccurate and purposefully
distorted, became the source of information for the European public and politicians,
and were used as basis for state decisions affecting the political fate of millions of
p e o 9 Ire addition to them, official records suas Temettuat DeftefiN ¢ f u s
Defteri or Salnamewill be used. Although there are many problems with the
population numbers, | will try to give some information regarding the

abovementioned sources.

19 Esther Benbassa and Aron Rodrig&ephardi Jewry: A History of Jud&panish Community,
14th-20" centuries (Berkeley, Los Angeles ar@alifornia, 2000), p. XVIII.

Y Kemal Karpat, fAThe Ottoman Demography in the
Me t h o dStudiés on @ttoman Social and Political History: Selected Articles and Egkaiden,
Bost on, K° 1l n: Brill, 2002) , p . 190.



2.1 Demographic Structure of Bursa Jews before th€anzimat Period

Jews have lived in Anatolia since ancient times. Even some sources date the
Jewish presence to the beginning of the Common Era. Avram Galante asserts that the
Jews lived in Bursa until BC 73.And even during th®oman period, there were
some small Jewish communities in several Anatolian localities. Under the
Byzantines,the Jewish communities seem to have thrived in areas with links to
i nternational c o mm &tz Ahayim (LiFeolree) §rmagoguamwad a y k a |
a work ofthe Byzantine er&? At the beginning, most of the Jews in Anatolia were
Greekspeaking Romanios. Also there were a few scattereKaraite
communities>As Epsteinstressesfthe Jewish communities existed in the larger
Anatolian emirates during the period of the expanding Ottoman frontier state, as well

as in the Byzantine B&l kans and in the SI

In 1326 Orhan Bey captured Burs&ichwas thera Byzantine territory. The
city started to develop economically and politically with the Ottoman period. In order
to create a prosperous city in terms of economics, bazaars and caravansaries were
constructed. Moreover, this economic recgwsas also a result of the demographic
changes in Bursa. After the conquest, a part of the Roman poputatioding the
Jews Romanias/ Byzantine Jews) in Bursa immigrated to Istanbul, or converted to
Islam because of their economic concerns. To devBloga, the Ottoman Empire
aimed to bring in more people and comrities who had different ethniand
religious backgrounds. In that sense, as a result of the Jewish contribution to the
Ottoman conquest of Bursa, Sultan Orhan sent a mess#geJ®ws ex@ining that

he would resettle them in BuréaAccording to Franco, as a result of this aim, a

2L Avram GalanteHistoire des Juifs de Turqu¥/ol : IV, (Kstanbul: Ksis Yayém
2Kazém Baylkal ve AKethabel: TA¢ Vakfée Yayénlaré,
ZOnur Yeél deéer é nEncydopedia of ddws m ,the Islanmic Worked. ty Norman A.

Still man, ( Lei den htp://rBferentewanks.brillomifelcam/entrieddendydiopejlia
of-jews-in-the-islamicworld/anatoliaCOM _000195Gccessed on 09 June 2012.

24 Mark Allan EpsteinThe Leadership of the Ottoman Jews in the Fifteenth and Sixteenth Centuries
(Freiburg Klaus Schwarz Verlad, 980, p. 101.

BAvram GB8uaswéneéef Fe dYeni Mecmuawbl I&,418923) pe 184.


http://referenceworks.brillonline.com/entries/encyclopedia-of-jews-in-the-islamic-world/romaniots-bene-romania-COM_0018540
http://referenceworks.brillonline.com/entries/encyclopedia-of-jews-in-the-islamic-world/anatolia-COM_0001950
http://referenceworks.brillonline.com/entries/encyclopedia-of-jews-in-the-islamic-world/anatolia-COM_0001950

significant number of Damascus Jews also immigrated to Btisdditionally Shaw
expresses a tewand [Orfign]abrought in Jewish artisans and money
changrs from Damascus and Byzantine Adrianople (Edirne) so that it could become
the first Ottoman capital, with the ancidftz AhayimSynagogue marking the center

of the Jewish quartery@hudi Mahallegi established to assure their autonomy in
religious ands e ¢ u | a r ?’ This shoves us thad Orhan was not only tolerant of

Jewish practices, but even willing to help them prosper.

In addition to thisthe Ottomans saw the Jews as a productive, urban element,
politically more reliable than the local Christg&arTherefore, they preferrékde Jews
to repopulate and rebuild their important urban centers. Thus, the Ottomans
encouraged the Jews to settle in Bursa and expected that the Jews would help in the
reconstruction and economic developm@émut the Jews als had their own reasons
to reside in the area. Firstly, the town
conquered bythe Ottomans, were important trade stations. Secondly, these towns
continued to flourish unde¢he Ottoman rule as administrative and trade cenfiérs.
Jews then involved mainly in trade, became willing to settle in these towns, before

the Ottomans and, enjoy the new opportunities creat¢dettoman rule?®

In the formation or transformation of tf@ttoman Jewish communityhe
Jewish immigration to the region was as important as annexation of new territories.
Even before 1492the Jews from different regions of Europe, facing hostility,
political pressure and expulsion, had already begun settlitigese cities. With the
conquest of Bursa, Edirne, Istanbul and Salonika, many Jews from the newly
conquered territories of the Ottoman Empire settled into these major cities, adding to

the Jewish population which had lived in the region from Byzantinestifn

% Aryeh ShmuelevitzThe Jews of the Ottoman Empire in the Late Fifteenth and the Sixteenth
Centuries: Administrative, Economic, Legal and Social Relations as Reflected in the Responsa
(Leiden: E.J. Brill, 1984)p. 11.

%" Stanford J. ShawThe Jews of the Ottoman Empire and the Turkish Republw York:New
York University Press, 1991), p. 26.

%8 Avigdor Levy, The Sephardim in the Ottoman Empif@rinceton: Darwin Press, 1992), p. 21.

%9 ShmuelevitzThe Jewsf the Ottoman.. p. 11.

%0 Walter F. Weiker,Ottomans Turks and the Jewish PolityA History of the Jews of Turkey
(Lanham:University Press of Americaerusalemlerusalem Center for Public Affairs992), p. 29;

Shaw,The Jews of the Ottomanpp.25-26.
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It is not possible to make an exact evaluation about the population of the city

before the conquest. Although there are not enough resources in the Ottoman

archives to provehe Jewish presence in Bursa in the earlier times, Rosanes and

Franco claimt h athe Jaws had

lived

in the Ottoman domains since the

establishment as a tiny principality in nestlest Anatolia at the beginning of the

f our t e e n £t the same tinre WBchiéltberger mentions a Jewish population

in Anatolia, and he especiallgfers to the Jews in Bursa.

Generally,the nonMuslims lived together in the same neighborhood. These

nei ghbor hoods,

ifiHIi sar o

and

t he

Kur

u- exKxme

ot her s,

, Bal ékpazar e
SedbakeGPkndde rkear a

Stream. But this does not mean thia¢ non-Muslims did not live outside these

quarters. There werthimmiswho were registered in 22 Muslim neighborhoods and

this shovs us that there was no sharp distinction betw#enMuslims and non

Muslims inBursa®3

Table8: Population Estimations for Bursa in the Tax Registers and Travel

Accounts
Date Muslims | Jews Greeks Armenians | Total
1397 (Schiltberger) 10.000
1437 (Pero Tafur) 4.000
1450 A44k S 27.500
1487 (TT No23) 33.515
1530 (TT No166) 41.794 345 585 42.724
1573 (TT No67) 83.524 1.540 2.710 87.774
1609 (Simeon) 1500
1640 (EvI iy 100.000
1675 (Spon&Wheler) | 40.000 12.000 55.500
1701 (Tournefort) 40.000 2.000 1.500 2.500 56-66.000

Source: Heath Lowry, Ottoman Bursa in Travel Accountg¢Bloomington: Indiana University,
Ottoman and Modern Turkish Studies Publications, 2003), p. 37.

The resources are also not enough to give exact results for theedtry.

The limited information elated to this era might be reached also through the

travel er s9 and ohponides.sTheotravelera ¢ ¢ o u n t $ Batta,

Kbn

Gregory Palamas and Johann Schiltberger assert that the population of the city was

31 ShmuelevitzThe Jews of the Ottoman p. 11

%2 Johann SchiltbergeThe Bondage and Travels of Johann Schieltberger: in Europe, Asia and Africa
13961427 (New York, 1970), p.40.

Byzer
115.

EX\len-Y¢gzyél én, (SAorklaaraé n dTag, rBu rTsaar i h
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approximately 10.000 at the end of & century>*

The conquest of Istanbul by the Ottomans in 1453 was a turning point not
only in the Ottoman history but also in the history of the Ottoman Jews. In the first
years after the capture of the city, the Ottomans embarked on &neeth
campagn to repopul ate the city anlTheldJews make
from Bursa were transferred to the new capital where they were probably assigned a
part in the devel opment 3%rhishadae effaceowthe d mi n
populaton: the policies increased both the number and the diversity of people in
Istanbul. The first formal demographic records can be found@aimrir Defteri in
1487. Thetahrirs generally refer to members thie Romaniot or Sephardic Jewish
community of Bursaasyahudiyan( J e was mahallé K 8 meuY-ahudiyarithe
Jews oé k nfixceording to this record, there were 5.000 houses and 25.000
peoplé’ and in the Bazaré M anéighborhood there was only one Jewish
householfand i n Kur u- e khheusehdids,rl edulvmmaeriedfintan

( m¢ c e ¥ Hosvel@r the majority of the records Béhrir Defteriare still missing.

By the second half of the5"c ent ury the Empireds relas
communities developed with the Ottoman expansion intdlisaand towards the
Balkans. The Jews of Anatolia and Balkans gradually came under Ottoman rule. The
Ottoman Empire became an important Jewish fAmad.1492, when King Ferdinand
and the Queen Isabella expelled the Jews of Spain, only small humbetly aetua
out for the Ottoman Empire. Nevertheless, this expulsion became a starting point for
the establishment of new Jewish settlements together with the evolution of older ones

3 Heath W. Lowry,Ottoman Bursa in Travel Account@loomington: Indiana University, Ottoman
and Modern Turkish Studies Publications, 2003), p. 7.

% Epstein,The Leadership of the Ottomanpp. 11-102.

% Lowry, Ottoman Bursa in Travel Accounts. 3.

Hal il Knalceék, fA15. Aseéer Te¢r kiJess Tks, Otteraadsi  ve K- |
Shared History, Fifteenth Through the Twentieth Cented; by Avigdor Levy, (Syracuse, N.Y.:

Syracuse University Presz)02), p. 53.

B¥mer Le¢tfi BarkamcamdeBdvegor Méi vaAnkKahmir TRe &k
Tari h Kurumu Yayénl ar é, 1988), p. 7.

%9 Lowry, Ottoman Bursa in Travel Accounts. 3.

“Weiker, OttomansTurks.., p. 32.
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in the Ottoman Empir& Within a decade many Jews arriving in Ottoman ports
settled in Balkans and Anatolia. But their immigration to the Ottoman Empire and
their migration around Ottoman lands did not stop in the succeeding century. So, the
shape and composition tife Ottoman Jewish communities continued to evolve long

after theexpulsion of 14922

Al't hough in 1487 there were no"™Jewist
century the notMuslim taxpayersthe Jews, Armenians and Greeks) constituted the
3% of the entire population. According to records, in 1521 there were 117 Jewish
families | iving i%*andsb te distat becamea anreal Jbwisht r i ¢

neighborhood at the end of these migration movements.

Table 9: The Jewish Population in Bursa

Year Figure Source
152030 117 households Lewis, Barkan
1551 265 households ¥zer Ergen-
1570 308 households Barkan
683 households Levy, Shaw,
Pre-1583 459 families Gerber
1583 504 families Baron
158586 485 families Gerber
159495 650 families Gerber
161819 270 families Baron, Gerber
168889 278 taxpayers Gerber
169697 141 families Baron, Gerber

Source: Walter F. WeikerOttomans Turks and the Jewish PolitA History of the Jews of Turkey
(Lanham:University Press of AmericaerusalemJerusalem Center for Public Affairs992), p. 43.

H¢e¢davendi gO©r Li vas é15808f) ssheané of theabest i r T
records for providing us with information on the distribution of the pojmuriain
Bursa. By the beginning of the l&entury the population increased to 4376- tax
paying householdshéne and 3 norMuslim ¢ e m &,6oareligious communities in
the city consisting of 166 non-Muslim families and there were 147 neighborhoods
in the city that had a population of approximately 35i@@0000* Therefore, Bursa
had the largest Jewish community in Anatolia in that time.

“ Weiker,OttomansTurks.., p. 29.
“2 Epstein,The Ottoman Jewish, p. 23.

“Osman Gécih)ere g°re Bursaodda Khtidal9®areket | ¢
(Ankara: Tg¢rk Tari h Kur umOtowmangTerksl., .r4& , 1999), p.

“ErgeXmw-l,. Ygzyéel onll5Sonl arénda. . .

“bid., p. 108.
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The population reae to 265 Jewish households (53%ope)*®in 1551, as
a result of resettling Jews and 683 househddd % people) in 1572’ We should
also take into consideration that there is contradiction among records about the
number of households and taxpayers. Therefore, while 308 household wededecor
i n Wei kerodos book in 1570, 683 househol ds
to this, Levy asserts that 117 Jewish households increased to 683 bg."P&Haw
stresses that Aithe Jews continued to <co
numbersirom all overtheChr i sti an Europe, settAtng in
the same time, the increase in the neighborhood numbers and population demonstrate
us the development in the social and economic structure of the city.

By the 157 (apulatian exeeeded 60 12,852 households).
Also, tahrir surveys show that Bursa was divided into around 152 quarters in the
early 18" and 168 quarters in the late™ 6entury. These figures indicatie fast
population growth, possiblgsa result a concurrent general population increase in
the Ottoman Empir&®

In the third record, BursMufassal Defteri(981/1573), the population was
doubled by the end of the "t&entury. Repeating a pattern established with the
expulsion of Jews in 1492, thealSnika Jews migrated to newly flourishing cities
such as Izmir and Manisa in the second half dt déntury, following a crisis in the
Ottoman textile sector. Therefore, the second Jewish migration movement from
Salonika to Western Anatolia began in thtter half of thel6" century; making a
basic demographic change occurred in some cities, including Bursa. Bursa had
become the most important commercial and production centbe iworld between

1450 and 1600 sincBursa had an important location oretBilk and Spice Roads

% The question of the number of people in a typical Ottoman family has been the subject of
considerabl e debate since t htant"eonsestedéoiive pedple.t f i Ba
Obviously, the term "family"(hane)as used in Ottoman documents refers mainly to the taxable

familyd the hanei avan®d a unit that is not either the "nuclear family" or the "extended family," as

those terms are used today. (Kemal Kp at , AiThe Ottoman Family: docun
in Studies on Ottoman Social and Political History: Selected Articles and Egs825)

4" Shaw,The Jews of the Ottomanp. 39.
“8 Levy, The Sephardim,.p. 11.
9 Shaw,The Jews of th&ttoman... 35.

0 Gabor Agoston and Bruce MasteEncyclopedia of the Ottoman Empir@New York: Facts on
File, Inc. An imprint of Infobase Publishing, 2008),106.
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played an important role in the trade of cotton, wool, and especially silk, as well as
spices. BurséMufassal Defterirecorded that the city had 177 neighborhoods and
12.908 housesgfen consisting of 308 Jewish families which meapproximately
1540 Jewistpeople livedin Bursa®™ Therefore, these numbers show us that there
was a huge population rise in theginning of thel6" century of Bursa; it became

the biggest city in AnatoligEven a German traveler called Reinhblebenau who
visited Bursa in the 1® century stresses the population growh the city as:

fi predominantlythe Jews and Turks were living in the ci?

Moreover, local Muslim judicial records indicate that there were 504 Jewish
householdsneaning thathere were2520 people in Bursa in 1583, but this fell to
270 families 1350 people) in 1618619, and to 141 familie(Q5 in 16961697.
Therefore it is possibléo assert that the proportion of the Agluslim population

fluctuated in Bursa.

Before 143, the Mediterranean Jewry existed in atabt three distinct
communities, the Spanistspeaking Iberiancommunity the Arabiespeaking
Egyptian and Syrianne and the Greekpeaking Byzantineommunity After 1453,
these communal lines became blurredsRir o f al |, Sul tan Mehm
resettling Jews from the Balkans and Anatolia in Istanbul created a new mix of Jews
of Ashkenazi (German), Romaniot (Greek), and Karaite (heterodox) origin.
Secondly, the Christian 4@nquest of Iberia and the retsuit policy of repression
(the Spanish expulsion of Jews in 1492) pushed thousands of Sephardic Jews into
Ottoman domains. Thirdly, the conquests of Syria and Egypt ini 1518ansferred

the ancient Araldewish community intthe Ottoman &nds>>

By the seond and the third decades of the1€entury, the Sephardic
communities had become established in many Ottoman towns, which in th&"late
centurynad | ittle or no Jewish popul ation at
the Iberian, as well as &mch, German, and ltalian, Jews to the Ottoman Empire in

'¥zer EBEXWlen-Y¢zyél én, Sp.nl At @ nYme BePriseRévolutidhafr k an, fi
the Sixteenth Century: A Turning Point in the History of the NearcEfsernational Journal of

Middle Eaest Studiesvol: VI, pp. 272 8 ; Sd tciin ,l er e , @ 29 Weik& Ottomams . .
Turks...p.43.

2| owry, Ottoman Bursa ifravel Accountsp. 44.

%3 Avigdor Levy, The Sephardim in the Ottoman Empiferinceton, NJ, 1992), pp. 213
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the 15" and 16" centuries constituted the most important demographic change in the
structure of the JeWBeclse dthecenirnuedaxpansiont h at
of the Ottoman Empirdghe addtional Jewish communities joined the Ottoman rule.
Therefore, we can say that in ti€" century more Jews lived in the Ottoman

Empire than in any other stateApart fromt r a v e | e r,$hé dat eitich mayt s

be gleaned from records regarding teégious and ethnic composition of the city
suppors the conclusion that f6century Bursa was primarily a Muslim city with a

small Jewish populatioff.

The population figures and vicinities of Bursa for tH&t@ntury mostly rest
on the travel accounts since tax registers are not capable of enlightenind"the 17
century Bursa on this score. T haecousats or e ,
of the Ottoman Bursas quite informative in order to get populatifigures of the
nonMuslim communities.The Armenian traveler Simeon of Poland who visited
Bursa in 1609 expresses that there were 300 Armenian households in the city, five
priests and a small, wooden chuPéhSi mi | ar |y Evliya tel e
informationabout neighorhoods of the town in the $Zentury. For him, there were

176 Muslim, seven Armenian, six Jewish and one Coptic qgamt&ursa in 16462

Dr. John Covel,a clergyman and scientishho visited Bursa at the last
quarter of the century,ates in his travel book that the Jewish population of the town
was 500 households. Nevertheless his friend Sir George Wihetdergyman and
scholar who visited the city at the end of thd tentury, recorded that there were
more than 12,000 Jews alowgh some Armenians and Romanians living in the city.
Unlike other travelers, Wheler asserts that the Jewish population was bigger than

Armenian and Romanian population because Armenians and Romanians resisted

**Levy, The Sephardim in,.p. 5.
*°bid., p. 12.
%% Lowry, Ottoman Bursa in Travel Accounts 2.

" Lowry, Ottoman Bursa in Travel Accounts.30, with reference to SimeoR,ol onyal & Si meon
Seyahatnamesi, 1686509 ed. by Hrand D. Andreasyan (Kstanbul

®EvI|ivyaSeyahdtreabd ,! - dal nexkriyat, p. 362.

16



during the siege of Bursd.Also his friend Spn asserts that the Jewish population
was 12.000 in Bursa during their vi€itNevertheless, Heath Lowry considers that in
fact Spon and Wheler were intended to note 2000 instead of 12.000.

Al t hough travelersé account songthee e s

city, they also create some contradictions. In that point, it is really useful to make
doublecheck with the archival resources. According to records of 1696, the
population of Bursa was 241 at the end of the £Zentury meaning that there is a
greatde | i ne i n t he Axfrom thedld cepturyp ranyof thedravelers
mentioned the decline and its reasons, as Wwell Haim Gerber, this great decline in
the population of the empire is usually ass@datwith theCelali revolts®* Also

om

when Simeon of Pol and c | i mhhehhlf diithe cityUl udaj

had been burnt, and destroyed by tbelalis °?drournefort also reports in his
account that At he -8andagaikis@Dby retbehwdo burntt y
half the city and ki®led thousands of

Another reason behind the population decline is plague. The city had suffered
from periodic outbreaks of plague between 1573 and 1701, affecting the population
growth rates negately®® In addition to uprisings and plagues, also fire and
earthquakes fibnegative effect othe population rates. Besides, the changing trade

relations and routes might have had impactthempopulation of the town.

The 18" century is also a dark aga terms ofthe population. Both Halil
Knal cék and ¥zer Ergen- point out the
17" and 18 centuries. Therefore, the population numbers of Bursa for thel8

century mostly reached through the travel accounts

*Agoston and Master€ncyclopedia of the Ottoman Empire. 106; Lowry,Ottoman Bursa in
Travel Accountsp.150, with reference to John Covehyages en Turquie (1675677) ed. by Jean
Pierre Gr®lois, (Pari s, 1998) , p. 51.

®For Simeon, Evliya ¢elebi, Spon, Wheeler and
%1 Haim GerberEconomy And Sodigin an Ottoman City: Bursa (1600700) (Jerusalem, 1988), p.
12.

i n

n |

62| owry, Ottoman Bursa in Travel Accounts,74, with reference to SimeoR,ol onyal & Si meon

Seyahatnamesi, 1608509 p.17.
%3 Lowry, Ottoman Bursa in Travel Accounis. 35.

% bid., p.35.
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The first traveler in this century is a French botanist, Joseph Piton de
Tournefort, who visited Bursa in 1701, €
11,20013,200 or 44,802,000 individuals (4 persons per household) or 55.000
66.000 individuals(5 persons per househof) Tour nef ort 6s account
estimatedhumberof nonMuslim communities on the basis of his record. According
toTour neadparir t ®ts h e Prasa @ oe twelve thousarairfilies of Turks,
which make above forty theand souls, reckoning but four persons to a family. They
reckon four hundred houses or families of Jew, five hundred of Armenians, and three

hundred families of Greeks. And %et this

Tournefortods aoc wuvthen probablé smates op mbshim d e
communities in Bursa in 1701-8% of the population was Jewish, 4% was
Armenians and 2:3 % was Greeks. That makes-22% of noAaMuslim population
in total, at the beginning of the $&entury. This means whereas the population of
Bursa had decreased since th&" téntury, the rate othe non-Muslim population
had been on constant increase since the 1530, when it was lower than 3%. However,
on the other side, the total population ofr&u had not increased at all, and even
decreased in the {7and the 18 centuries. This means the population of the city had
declined by 26 % since 157. It is possible thatth& v | i y a récerdlsevbre 6 s

exaggerated.

The next traveler is Carsten Niglr of Denmark who visited the city in 1767
noted that there were 19.000 Muslims, 1.200 Armenians, 700 Greeks and 460 Jews.
In addition to Tournefort and Niebuhr, Von Ignatz von Brenner also visited Bursa in
1793. He estimated the population of the c&yl80.000 inhabitants including 6.000
Armenians, 3.500 Greeks and 1.200 J&vs.

% Joseph Piton de Tournefo#,Voyage into the Levan¥ol: Ill, (London: 1718), p. 307.
® Ibid.
Nurken Ge¢naydén SeydhatRaméldrde Bugs@lrsa,200D)) pu73.

% bid., p. 77.

18



2.2 The Population of Bursa Jews during thdanzimatPeriod

The earlyTanzimatreforms began during the last decade of the reign of
Mahmut Il (1808-1839). These reforms were included census as a part of the
modernizationprocess. Thereforeghe Ottoman census system developed slowly
through thel9" centuryin order to achieveo accurate and comprehensive results. In
that sense, Sultan Mahmut Il initiataccensus to create a new army and bureaucracy
following the destruction of the Janissary Corps in 1826. As a part of this purpose,

At he | o cmadhtashangnllet seligibus officers were assigned to count the
people, and to issue the census receiptg (tezlseregi and travel permitsngurur
tezkere§i whi ch became the b &3Shemosfimportagipagul at i

is thatBursa was the model for thesarly efforts.

Hence the first modern type of census carried out in 1831 as part of the effort
to develop it into the nucleus of a municipal government before more modern
municipalities were organized by tfi@nzimatfollowing the Crimean Waf® It was
notaim to know the soctethnic composition and the exact number of its population,
but it was a practical measure intended to establish a basis, first, for levying personal
taxes on noiMuslims above puberty age, and, second, for conscripting Muslim
males itio the army.* Althoughthe Christianand Jewish males were not yet subject
to military service because of their statusreaya (the fiprotected subjeabsof the
sultan) they were subjected to the head tizy§ , however, Aithey wert
divided irto the traditional three categories of wealth according to level of wealth:
the highestd 0)] naiddle evsaj}, and lowestédng.Those unable to pay because of
destitution, old age, or infirmity were listed separately. In the larger villages and in
all cities and townsthe non-Muslims were recorded accordingrttllet. & Briefly,

individuals (women, orphans, children below the age of puberty, the mentally and

®Stanford J. Shaw, fAThe Ott omah9 ICBWES Va9, Sy3tem an
(October, 1978)p. 327, http://www.jstor.org/stable/162768

“Stanford J. Shaw, fThe Popul at,iedMESWd:10,Mot2anbul i
(May, 1979)p. 265, http://www.jstor.org/stable/162130

"Karpat, fThe Ottoman Demography ...,0 p. 194.

“Shaw, fAThe Ottoman GCBnsus System...,0 pp. 325
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physically incapacitated, high ranking officials, etc.) who did not or could not pay

taxes or pdorm military service were not registeré&d.

Table 10: The Ottoman Population in 1831

City Muslim Greek Gypsy Jew Armenian | Total
Orthodox Gregorian

Rumelia | 513,448 811,546 29,532 11,674 3,566 1,369,766

Anatolia | 1,988,027 | 366,625 7,143 5,338 16,743 2,383,876

Total 2,501,475 | 1,178,171 | 36,675 17,012 20,309 3,753,642

Source:St anford J. Shaw, fAThe Ott omaln9 1Ce,nds ups. SyXB.em

Table 11 The Population of Bursain 1831

City Muslim Armenian Greek Jew Total
Gregorian Orthodox
Bursa 10.532 2.800 2.159 627 16.118

Source: Enver Ziya Kara,bOs manl & Kmparator!|l uj udn@mkaraKnck N¢f us
Bakvekal et Kstati st) pp. 9899 ormKenMdl KdrpatQd s¢nfiagh, | €1 9Ngg 3f
1914 (Kstanbul: Ti mak Yayeénl ar &, 2010) , p. 2

Table 12 The Population of thereaya(non-Muslims) in Bursa in 1831

Armenians | Greeks Jews Total
Higher (ala) 435 246 60 741
Medium (evsaj 1115 926 170 2211
Low (edng 30 7 107 142
Those who have just
earned the head tax 160 104 264
Merchants 8 17 25
Sijar ve al®]1052 829 292 2203
Total 2800 2159 627 5586

Source: Enver Ziya Kara,lOs man| & Kmparator |l uju On(mmaraKﬂ.(]k N¢fus
Bakvekal et Kstatist,pk.Umum M¢cderl ¢7 ¢, 1943)

According to 1831 population census, the amounthefMuslim and non
Muslim populations of Bursa amgiven respectively, to be 10.532 and 5586. The
estimated total population of Bursa in 1831 is given as 80.590 (x5) of which were
52.660 Muslims, 27930 were the total of Greek, Armenian and Jew. Moreover, 627
Jewish families lived in Bursa befotke Tanzinat period’> 3.9% of the Bursa
population was Jewish. Also 3.7% of the total Jewish populaticiheoOttoman
Empire (17,012) resided in Bursa. For Stanford Shaw, the 1831 census seem very

low, or partial, compared with those compiled later in the cenincg $emales were

“Karpat, fThe Ottoman Demography...,o0 p. 194.

" The population of minor, disabled, and lost.

S Enver Ziya KaralOs manl @ Kmparator | uj uohukara, TK|1 & BNagkf wuesk ad aeyt
Kstatisti k UlBd3mppM8BAW0r | ¢7] ¢,
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not counted, leaving the census a record of only one part of the popUiation.
Notwithstanding its deficiencies, the 1831 population census remained the only
empirewide count of the population available for at least fifteen years. Thierefo
travelersé accounts wild/l be analyzed i n

comparison between official records and individual evaluations.

Four years after the population census a traveler called Richard Reverend
Burgess visited Bursa. For him, thdabitants are mainly Turks and the number of
their houses is estimated at 16, 000. nTr
possessing about 1000 habitations they have however but one church whilst the
Greeks though fewer in number have three. Thexreabout 300 Jewish houses and
t hr ee s y’hla gdditppn te 8urgess, six years after this population census,
traveler Robert Walsh visited Bursa in 1837 and he estimated the population of Bursa
as N75,000 peopl e, of w h i chhistia@s) &@ 18a0r e Gr
J e w8 Fob another traveler Baptistin Poujoulat, 100.000 people were living in
Bursa preTanzimatperiod including 90.000 Turks, 5000 Greek Orthodox, 3000
Armenian Gregorian, and 2000 Je{¥sAccording to Eliza Cheney Abbott Schneider
who visited Bursa in the end of 1830s, i
estimated from 80.000 to 100.000. [...] More than-thiods of thenumberare
Mussulmans. There are about 10.000 Armeniar)®BGreeks, 2.000 Jews, and a
few Franks who bel ong £t°cConseauentlyy beorehdE ur op e
Tanzimatperiod, the Jews between the numbers of 1800 and 2000 were living in
Bursa meaning that approximately 2% of the total population (75.00@00) was
Jewish. After Schneider, another traveler Adalbert de Beaumont estimated the
population of the city as 400.000 including 80.000 Turks or Muslims, -8000

“Stanford J. Shaw, fAThe Ottoman Census System anc
""Richard Burgessr eece and the Levant; Di asrVgll,dlonden, Summer
1835), p. 134.

® Robert Walsh,A Residence at Constantinople: During a period including the commencement,
progress and termination of the Greek and Turkish Revolytigok II, (London: W. Clowes and
Sons, 1838), p. 199.

" Baptistin PoujoulatVoy age dans

I ie Mineur e, en M®sopo
palestine EtEn Egypte Fai sant Sui't

0As
e A L,&olQqRarisel84dmibance Do o

8 Eliza Cheney Abott Schneiderletters from Broosa, Asia Mino(Chambesburg, Pennsylvania,
1846), p. 34.
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Armenians, 4006000 Greeks and 20@D00 Jews! In 1855, Ubicini visited Bursa

and he stimated the population as 100.000 of which 80.000 are Muslims and 20.000
nonMuslims including Greeks, Armenians and Jé&wsin 1857, a French
archaeologistGeorges Perrot asserts in his book that the travelers which visited
Bursa before him ovezxagger&d t he <cityods popul ation.
population of Bursa was 35.000 including 1000 J&ws.

Table 13: The Population of the non-Muslims in Bursa regarding the Temettuat
Defter of 1845

Quarter House Adults (male) Estimated Population
(house X 5)
Kuru-ekme ({204 324 1020

Source:ML.VRD.TMT.d 07462

Generally,the nonMuslims lived together in the same neighborhood. These
nei ghborhoods, Kur u- ek me, Bal ekpazareé al
AHI satbeawondher s, Sedbaké and Karaaja-, w
Stream ®* Archival resources show us thete Jews especially preferred to live in
Kuru-®RAmeording to Halil Knal cék, it he
(c e ma)ooa tthe basis fotheir towns of origins. Over time, however, these
congregations were integrated into already existing Jewish quarters, or they formed
separate quarters ar odimthatsenssaysynayggoegvae o f
firstly constructed by the approvalf the Sultan. Then, because of the rising
population in Bursa, the Ottoman administration gave permissidhetdews to
establ i sh a neYamdi Bahalésio odiahai@yl Yateudiyadi(the
Jewish quarter) around the synagogue and to livihigr area together through a

ferman After that, this model was applied to all Ottoman provinces.

According to revenue register of 1845het Jewish community was
overwhelmingly settled in the district d u r u -, emkicheis also known as

81 Adalbert de BeaumonY/oyage en Asie Mineu8roussep. 486.
8 par A. Ubinici,La Turquie Actuelle(Paris, 1855), p. 28.

8 Georges Perro§ o u v e n ivoyage en@sienMineuréParis, 1864), p. 69.

BErgeXww-l,., Y¢zyél én,p8ldnl arénda Bur sa
% bid., p. 116.
% Knal cék, fAFoundlaetwiosnhs ofo pJewsiatuike Mifomans Bhared

History, Fifteenth through the Twentie@entury ed. by Avigdor Levy, (Syracuse, N.YSyracuse
University Press2002), p. 8.
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Yahudilik located just beneath the Citadel. But this does not mearthiaon

Muslims did not live outside these quarters. Neverthetbsslews seemed to have

an introvert social life compared to the Greeks and Armenians and had a strong sense

of solidarity. h addition to this, there were 1020 Jewgsgoplein 204 households in
Kuru-exkme in 1845. While 86 Jewish house
that they were Iliving in their parents?®o
nuclear families hawig only one taxpayer. Moreover, 13 people did not pay taxes
because they had really low revenues and were tenants. Also, according to the report

there was one homeless and lunatie¢zub person.

Table 14: The Population of Bursa regarding the year books

Bursa Muslim Non- Household Neighborhood | Total
Muslim

1870 22.826 12.883 16.408 173 35709

1871 22.826 12.883 16.408 173 35709

1872 22.826 12.883 16.408 173 35709

1873 22.826 12.883 16.408 173 35709

Source: Salname Vilayeti H¢daven@ilgbar 1287
Salnamé Vilayeti H¢edavengilrar 1288
Salnamé Vilayeti Hedavengillar 1289

An additional source for the Ottoman population statistics is published in the
Ottoman imperial or provinciaalname® (yearbooks)The most usefusalnams,
as far as population information is concerned, are the provisalahme which
were published moradically mainly after 1878 According to the year book
(S©I niaHged a v e 1287) @f@ursa in 1870, there were 173 neighborhoods
and 16.408 households. The population of Bursa was 35.709 including 12.883 non
Muslims. The population figures stayee tbame in 1871, 1872 and 1873.

The cityods popul ation J"amdtld penterids. t o gr
Nonetheless, the earthquake of 1855 and firee within the citadelled to a
population decline. Cyrus Hamlin who is an American Congregational

misgonaryand educatovisited Bursa in 1855 and described the earthquake as:

8 The Ottoman government compiled periodically population lists which were reproduced partially in

the annualsalnamesor in the writings of geographers who had accesghis information. The

yearbooks contain excellent information about the Ottoman population. The imfdeidet)
salnamesissued in 1844914/5 published the first comprehensive statistical table covering the
population of the entire realm in1877/8. (Ka | Karpat, AThe Ottoman Demogr
Century, 899).pp. 188

¥Karpat, AThe Ottomanl8emography..., o0 pp. 188
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All the solid stone and brick buildings were either ruined or injured. The twenty
four domes of Ooloo Djami [Ulu Camii] fell in. Every minaret but one was
decapitated, and that the one highest up the side of Mt. Olympus; the bazaars were
destroyed and burned. WiLilt wooden houses of course escaped, but the adobes
were wrecked. It was reported that six thousand persons perished. The whole

population spena f ear f ul ni ght®filn ¢hen clwmé glam ptem ¢

course of my ten visits, that while the destruction of property was immense, the loss
of life must have been small. The great solid structures, the churches, the mosques,
the baths, the drzaars, were all unoccupied at the time. The houses were empty.
Those that fell the adobes, mainly in the Jewish quarter, fell every way, leaning
against each other, presenting a scene of wild confusion, and yet few fell so as to
bury their owners if withi.°

Besides, in the second half of thé"i&ntury,the Armenian migration from
the east and refugees frothe RusseéDttoman War of 187778 led to a rapid
increase in the population of the city. These migrants also established several new
villages and garters, raising the population to approximately 80,000, of whom 6,000

were Greeks, 11,000 were Armenians, and 3,000 were®Jews.

According to 1881/821893 population registers, that enrolled both men and
women, the total population of Bursa was 121.950 biciv 89.663 were Muslims
and 31.907 were neMuslims. Besides, 2.584 Jewish people lived in Bursa at this

time %2

In 1887, the Ottoman government paid for the expense®seftling
in Bursa400 Jewish from Akkermaim Bessarabia, who werdiscontentedunder
Romanian rule.Therefore, the Jewish populations in Bursa increased to 3.760 in
1906/7 population censdd.Although the Ottoman government adopted measures
intended to transform Anatolia from a medtihnic, multireligious region to one
more unifemly Turkish, on the eve of World War |, the Jewish population
of Bursahad decreased to687%* Constanimmigration from the 1920s on, at first
to South America, and then el sewhere, st

According to the officialcensus of 1927, there were about twesitght thousand

8 Cyrus Hamlin Among the TurkgLondon, 1878), p. 248.

% bid., pp. 249250.

%1 Agoston and Master&ncyclopedia of th®ttoman Empirep. 106

“Kemal KarpatOs manl & N-g¥l4is ¢ K$8a@bul: Ti mak3l¥ayénl ar @,
% bid., p. 339.

*bid., p. 370.
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Jews in Anat ol i aJewsdvhooset to tsfael after 49%8inel§7i7,o n 6 s
fewer than two hundred Jews remained, and in the early tviiesttycentury, the

number was reportedly down to 140 aling to the International Jewish Cemetery
Project®® As of 2008, there are very fe¥ews in Anatolia, with the exception of
Kzmir and Ankar a smalivdoramuritied’ In these dagsroely 65t i | |

Jews live in Bursa.

By the beginning of the iBcentury, Bursa had achieved the population
admixture that it would maintain up to the First World War. Between 1701 and 1923,
another 130 travelers visited Bursa and published descriptions of their journey.

Al most al |l of t hese sagaopulaionnas sompbsed ofran b e t
overwhelmingly majority of Muslims, and of Gregorian Armenians, Greek Orthodox

and Jewish minoritie¥

In spite of different and confusing population figures, there are some
concluing remarks about the demographic structofréhe city which almost every
academic and traveler agreed upon. Initially, the total population of Bursa followed a
general ascending graph from the beginning dt ddntury and onwards although
there are some descents. The Jewish population of Burstatesd to follow a
generally ascending graph, as well. This ascending graph shows that the Jews in
Bursa were pleased to their life in the city. Secondly, the records prove that Bursa
was a multireligious and multethnic society composing of Muslim, Aanian,
Greek and Jewish populations. The Armenian population was the largegiustm
group. The Jewish population was the third community #fieGreeks concerning
the population statistics. Moreover, until the end of th& &éntury the Jewish
popuktion rate is the highest in the Western Anatolia. Besides, although their
population is stated to follow a generally ascending graph, the number ishJew

vicinities never <changed. This trend giwv

®yel déer em, Bndyolepeda bfiJavs in the Isiamic World

% Leah BornsteitMa k ovet s ky, i B &ncglapedialfJews inahe Jslamici Wiorkl.
by Norman A. Stillman,http://referenceworks.brillonline.com/entries/encyclopeafifewsin-the-
islamicworld/bursaprousaCOM_000471(ccessed on 09 June 2012.

“vyel dérém, fAAnatolia.o

% Lowry, Ottoman Bursa in Travel Accounts. 37.
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andé c o mmu b i tiwBuisa. In light of neighborhood numbers, it is possible to
assess the Jewish community as a closed group.
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CHAPTER 3

SOCIAL STRUCTURE OF THE BURSA JEWS DURING
THE TANZIMAT YEARS

3.1 Scial Structure of the JewishCommunity in Bursa
3.1.1Dhimmi Status ofthe Jews and theMillet System

The Islamic state regarded its relations with its -Marslim subjects as
governed by a covenant known diimmain Arabic, zimmetin Turkish®® @ a
contract of protection made betwednie Muslim ruler and the neMuslim subjects
belonging to one of the peoples of thkl al kitab( peopl e of®Thihe boo
system was evolved in the early centuries of I1$famnd adopted by the Ottomans
from the Seljuks.Ilt was also influenced by the gmtice in the RomarEmpire
allowing minorities to retain their own laws and to apply them among themséfves.
Nevertheless, he Ottomans formalized thehimmi system according to the
necessities of tlietime and to its own administrative characteristfédn return for
the payment of a poll tax, thgya, and of a landax, hara-, the Ottoman Empire
assumed the responsibility of providing the same protection for itsMustim

subjects as for Muslin?$* Due tothis protection of their lives, property and freedom

% Avigdor Levy, The Sephardim in th®ttoman Empire(Princeton: Darwin Press, 1992), p. 15.

190 Aryeh ShmuelevitzThe Jews of the Ottoman Empire in the Late Fifteenth and the Sixteenth
Centuries: Administrative, Economic, Legal and Social Relations as Reflected in the Responsa
(Leiden: E.JBrill, 1984), p. 16.

191 HAR Gibb & Harold Bowen,slamic Society and the West: A Study of the Impact of Western
Civilization on Moslem Culture in the Near Eastol: 1 (London, New York, Toronto: Oxford
University Press, 1957), p. 207.

192 ShmuelevitzTheJews of the Ottoman.p. 16.

®Halil Knalceék, ABewidat iComwews, furkd Otognana: i Bhared
History, Fifteenth through the Twentieth Centusd. by Avigdor Levy, (New York: Syracuse
University Press, 2002), p. 6.

1% Gibb & Bowen,Islamic Society and the Wept 208.
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of religion, the Jews immigrated to Ottoman lands and developed prosperous Jewish

communities:®

According to the Muslim political thought, the central duty ofhe
government, the main justification afithority, and thévasic virtue of the good ruler
is justice. Therefore, it was a strielligious duty for a Muslim ruleto abide by this
law,'® sotheJews and Clirs t i ans are consideo&doas Thhes
Mehmet Il issued new regulatiofsr each community in the empire and the
traditional dhimmi system as a statgganized administrative system called the
millet®’ system®The Jewi sh communityoés imerernal
defined on the basis of thisubstantial autonomy whicit was allowed by the
Ottoman governmertt® According to Esther Benbassa and Aron Rodriguéhin
this context,the Jewish communities in the Ottoman Empire faimfit heocr at i «

mi cros?ates. o

The Ottomans allowed the members of these major religioupgtowgovern
themselves, firstly the Greeks, then the ArmeniahdVhen the Jews officially
joined this system is not precisely known. But such a system was not new for the
Jews: Athey had controlled their iimternal
the Islamic world as well. The theoretical bases for rule by rabbis in authority
derived from communal consent ar®¥ to b

Therefore, the Jews had almost two thousand years experience in organizing

YKknal cék, AFounRlewiisom.s. .0,fd Ox.o nva.n

1%bid., p. 6.

97 bue to time and space limitations, the millet system will not be discussed in this study.
198 Shmuelevitz;TheJews of the Ottoman.p. 19.

199 Originally, the wordmillet (Arabicmila) had t he meaning #Areligion,
identical withthewordi , n and wunder this meaning it occurs in

119 Esther Benbassa and Aron Rodrig@ephardiJewry: A History of JudeSpanish Community,
14"-20" centuries (Berkeley, Los Angeles and California: 2000), p. 18.

1 Stanford J. ShawThe Jews of the Ottoman Empire and the Turkish Republiw York:New
York University Press, 1991p, 29.

12 Mark Allan Epstein,The Leadership of the Ottoman Jews in the Fifteenth and Sixteenth Centuries
(Freiburg Klaus Schwarz Verlad,980, p. 101.
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themselves as religiowshnic minorities-*

Additionally, the religious lawvas made only for believer$here was, thus,
no provision for a person of a different fafffiHe n c e , Knal cék asser:H
law and the state generally accepted-Marslim communities, including the Jews,
as a part of the' asgpartgoimmalOs the athierchand, doc i et y ¢
Hour ani even though fAt heesConhtinuesdtolivaumdeand J
Muslim rule, they were not of course regarded as part of the Musiitma 0
Nevertheless, they were Aprotected peopl
of their religion and the preservation of their laws and custdfrideanwhile, for
Shmuelevitz, the Jews were generally respected in the Empire because they were
considered as the olde&ia(lim people of the book'” Moreover Shaw stresses that
the Ottomans were considerably more tolerant toward other peoples and faiths than
were contemporary rulers in Christian Europe. He shows the reason for the tolerance
was that WAthe sultans wer gnocMuslimeubjecessd not
but to organize and control them so that they would keep order, obey the law, and
pay t he’®Therefare, ¢hemillét system had also practical basis for the
Ottoman governors, since the Ottoman governors were interested itaimam
order and peace within the Empire so as to be free to deal with foreign, military,

financial and economic affairs.

One of thediscriminatory regulatiamthroughoutthe Ottoman history until
the 19" century was theizyetax'° Even though thehimmi did not bear the whole

weight of taxation, since the Muslims were not exempted from the landh taxr ((© d |

113 ShmuelevitzThe Jews of the Ottomanp. 17.

114 Wwalter F. Weiker,Ottomans Turks and the Jewish PolityA History of the Jews of Turkey
(Lanham:University Press of AmericaderusalemJerusalem Center for Public Affairk992), p. 49.

YWKnalcék, AFoundeawiomsoop. O6t oman

118 Albert Hourani,Arabic Thought in the Liberal Age, 179839 (London: Oxord University Press,
1962).

17 Shmuelevitz;The Jews of the Ottomap. 18.
18 Shaw,The Jews of the Ottomam 41.

19Benjamin Braude and Bernard Lewihristians and Jews in the Ottoman Empiwl: I, (New
York: Holmes & Meier Publishers, 1982), (.
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Ottomanh a r),@nd pailz e k ©t hey still had to pAy hig
There are travel account s seargelVhdaes and e a n
Dr. John Covel, who wrote on the forbiddancehenon-Muslim settlements within

the citadel and the extra tax&sz{e orh a r) Enposed on thettt* T h e travel
accounts also confirm that the nbtuslims of Bursa were subjected tcettthimmi

status.

Moreover, these communities had certain degree of communal autonomy and
selfgovernment, representing in a way a state within a state. They were represented
in front of the government by their religious leademsi (I | es} whd wekeéin

charge of taxcollection and had legal authority over members of télets %

Consequently, under the demographical and administrative changes
throughout the Ottoman history, nmnikete Otto
systemo Minorities enjoyedreligious and cultural freedom, as well as considerable
administrative, fiscal and legal autonomy.Even though its deficiencies, it is
possible to argue that the Amicro states

live different communities in a cehent way**
3.1.2The Jewish Communal Organization Kehillah)

The Jewishmillet consisted of several communities. According to theological
differencesthe Jews werdRabbanitegthose who revered the Talmud), ddadraites
(those who did not revere the Talmud); in terms of geographical origin, Jews in the
Ottoman Empire were either native®Romanios i or immigrantsi Ashkenazinand
SephardimIn the beginningmost of the Jews were of the Romaniot community

120 Braude and LewisChristians and Jews,.p. § A.S. Tritton, The Caliphs and their NeMuslim
Subjects: A Critical S(tondadry Oxéorfd Univiersity RPess; B9B0araprint,o f 6 U
London: Frank Cass and Company Limited, 1970223.

121 Heath Lowry,Ottoman Bursa in Travel Accountsp. 3334, with reference to Jacop Spafoyage

dél talie, de Dal mati e, de Gr-2606(La Haye: 17@4), p.2#ly ant , f
Wheler GeorgeA Journey into Greecgondon: 1682), p215; Dr. John Coveloyages en Turquie
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Greek speakig Jews living in the Byzantine Empire or Jews of the Middle East and
North Africa. They were joined by small groups of Jews coming ftloeCentral

and Eastern Europe, from Germspeaking territories, calleishkenazi®® In 1492,

the Sephardic Jews emideal from Spain, Portugal, and South Italy. They soon
became the predominant community among the Jews in the Ottoman Ewpite

their refined cultural tradition andue totheir larger numbers. In the #@entury he
Ottomans conquered the Arabiarea of the Middle East. In addition to native and
immigrant communities, this conquest added another Jewish community to the
Empirel it me s t a Rthe etardin Aralspeaking Jewish community of Syria,
Palestine, Egypt and Mesopotartf.

Initially, A te Jewish communities were more or less uniform in character and
ruled by central authority, such as tHeahambak @ér theKehaya **’ In the course of
time, the newcomersespeciallythe Sephardim, outnumbered the natives, and
became the most significant gseent of the Ottoman Jewt$? Therefore the
Sephardic community was itself divided by their place of origin and their different
traditions. This division was noticeable in the large number of congregational units,
separated according to the city or arearmgin, which existed in almost every town
in the Empire.

The Jewish community in Bursa was broken up into small units dadlealks,
which were organized according tiee countries of origin and ritualistic disparity.
This Jewish communal organizatigahal (pl. kehalim landmanshafth developed
after 1492**° But in time, the old order, in whiatongregations were primarily
organized on the basis of ancestral country or city of origin, gave way to a new order
in which congregations had a spatial basisefjhborhood, quarter, and actual place

of residence. These congregations united to form an authoritative - supra

125 Epstein, The Leadership of the Ottomanp. 102.
126 ShmuelevitzThe Jews of the Ottomanp. 12.

2" Morris GoodblattJewish Life in Turkey in the XVIth Centufew York: The Jewish Theology of
America, 1952), p. 61.

2 Avigdor Levy, fHenlews mfdthec @ttoncan Erapiredl. by Avigdor Levy,
(Princeton: The Darwin Press, 1994), pp-11® Gibb and Bowerslamic Society and the Wesip.
218219.

129 Goodblatt Jewish Life in Turkey,.p. 61.
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congregational organization known as kedillah (the Jewish community, @emaat

in Ottoman)**

In the case of Bursa, the Jews had fled the after the Turks captured the
city. But with the invitation of Sul tan
Jews requested and were given residence in a particular area of the city in order to be
able to |ive &%If Bursh, Ddmkwmip£h wlaisf et.tbe one
neighborhoods in which the ndviuslims usually lived. But there weffere other
neighborhoods in Bursa that nbhu s | i ms already Ilived in:
Karaafja-, Bal &k P%¥7Zhedewvs setded th a paiiculanagtere k me .
of the Bursa, which came to be known as Mehallei Yahudiyan(the Jewish
guarter) or Kur u- ekme ar ountdhrirtrdtaads sy na g o ¢
1573, the Jews in Bursa wWemaa Yaheidiyareét er e d
Kur u-oe kb different groupsCemaati Mayer, Cemaati Firoz, Cemaati
Giroz, and lastlyCemaati Kadizi n Kur u- e®¥me district.

At first, as mentioned earlier, all the Jews of Bursa who wer&omaniots
had escaped from the Byzantines, but later they were joinduelAshkenazis from
France and Germany as well #® Sephardic Jews from Spain and Portugal. All
these migration movements made Bursa into an early model of what was to follow of
Jewish life in Salonika and Istanbul, according to SH&in Bursa, the Jewish
community was not subjected to different rules, as the Jews of Bursa were already
accustomed to the Ottomanillet system. They had experience in maintaining their
autonomy, sincethey had lived inthe nonJewish environment for centuries.
Although the Jewish communal government was patterned after the standards and

principles of the ancient Jewish communities in Babylonia, Persia, Anatolia, and

¥ Avigdor Levig Encyclopadia bfl Jews indthe Islamic Worled. by Norman A.
Stillman, http://referenceworks.brillonline.com/entries/encyclopeaififews-in-the-islamicworld/ mil
let-COM_001533@ccessed on 09 June 2012; ShmueleVite, Jews of the Ottomanp. 13.

131\weiker,OttomansTurks.., p. 29.
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Spain'® the earlier Jewish communakganization had been developed the

Sephardidews, by assimilating other Jewish communities in the Ottoman Empire.

Each unit maintained its communal life around its own synagogue with its
own leaders, rabbis, law courts and schools. It was admindtiradependently by
its religious leaders and a council which was calledntte ,a M aahsisting of
representatives of the congregation. A Th
Memunim Parnassim Kezinim (officers) or Berurim the designations varygnin
different cities. These officers were also referred to astube har or the boni
urbis. '8’ They were chosen for a term of one to three years. In most
instanceparnasimnominated their own successors, but their selections had to be
approved by the embers of the congregation. They were empowered to conduct
public activities™® For example, taxation was one of the primary responsibilities of
thema <va,nwhidh negotiated tax rates with the government, appointed Jewish
of ficials to arepereysasd tax obligatoesg them tcalected pand
remitted theequired taxes to the Ottoman treastiry.

The kehillah in Bursa throughout the T9century was governed also by a
committee of nineincluding the rabbis as well These leaders were theghest
authorized representativesince he kehillah was in fact the highest level of
organization within the Jewighillet. However there was no supreme leadership for
the whole Jewish community as in the Christian communities. These leaders
constituted the supreme power in e&ehillahand maintained connections not only
with the 1l ocal but al s &9 Lasilyt dach kelileh cent r

135 ShmuelevitzThe Jews of the Ottoman Empirep.. 17.

13 Themaamad(Heb. assembly) was an executive council that managed the secular affairs of many
Jewish congregations in the Ottoman Empire. Usually made up of seven memberséhedsseven

best men of the city; Helshivat tove haly, although some councils were alhar, it functioned
alongside the communityds spiritual | eadership.

137 Goodblatt Jewish Life in Turkey,.p. 62.
138 |bid.
¥D. Ger shon L e we n tEadyclopedidvbd Jeasniratide, Istamic \Workdl. by Norman

A. Stillman___ <http://referenceworkstilonline.com/entries/encyclopedia-jews-in-the-islamic
world/ maamaeSIM_0014110accessed on 09 June 2012.
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constituted a fiscal unithat wasresponsible for registering its members and
assessing, collecting and paying their taxes to the Ottoman auth@fities.

The Ottomans granted the Jewish community a certain amount of autonomy
and allowed tem to retain their own laws in their internal affaiintin this
context, hey were left in full control of ownership and maintenance of religious and
educational building; conduct of religious services; operatiommiliet schools;
recording births, maiages, and deaths; the collection of taxes; mediation of
heritance cases; and other civil actions that might arise between members of the same

community:*?

Lastly, this autonomous leadership situation prevailed until the 1830s, when
the Ottoman governmemas forced to take a fresh look at thdlet system in

general, and at the condition of the Jewishet in particular'*?
3.2 §/nagogues

One of the basic necessities of every congregation was a place of worship.
Hence, the synagogue was the most ceirtsditution in every Jewish community,
serving as a religious and social focal potit The wor d @ @ywekagogue
GdgsUoroe, meani ng . fi dlsegtddmdds¢ty oine amliebbg A hou:
as s enfbud ly obeytfild,* meani ng fAhoushw s v fesnpgaay er 0 ;
L s kal) is derived from the old Greek. It is composedsgh (together) andgoge
(learning or training) and means that bring together or learning together and place of
assembly. In addition, the Ashkenazi Jews have used the Yiddishshul (from
GermanSchule i'schoolusgel toirefer ta thes synagogum Judaism,
synagogue is a community house of worship that serves as a place not only for
liturgical services but also for assembly and study. Its traditional functions are

reflected in three Hebrew synonyms $ynagoguebet hatefilla, bet hakneset

“I\weiker,OttomansTurk.., pp. 60 61.

192 Aryeh ShmuelevitzThe Jews of the Ottoman Empirgpp. 161 7; Waut van Bekkum,
in the Ottoman Empire and Modxrn Turkey: An I ntrc

“SAvigdor L evyn Encyclopédidiofl Jevestin te Islamic Worked. by Norman A.
Stillman, http://referenceworks.brillonl@com/entries/encyclopeda-jews-in-the-islamic-world/mil
lettCOM_001533Cccessed on 09 June 2012.

144 yaron BenNaeh,Jews in the Realm of the Sultans: Ottoman Jewish Society in the Seventeenth
Century (Jerusalem: Magnes Press, 2008), p. 218.
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andbet hamidrash'* In Turkish, today, it is known asinagogor havra (Heb.

fisociety, associatian pl. hevrot havarof). While the SephardicJews in the Ottoman
Empirecalled their synagogueemaator kutsal cemaatk a a | , ka(h)al, k a
or kehilla),**® the Persian and Karaite Jewsed the termKenesa for the
synagogué?’ TheJ ewi sh pl aces of veioavisdmalfed '®er e c

fisinago@'*° o r hawiiad™°in the Ottoman archival resources.

The oldest dated evidence of a synagogue is from %hee6turyBC during
the Babylonian captivity that was the period in Jewish histbrgughout which the
Jewswere captives in Babylonjdgut synagogues doubtless have aleohistory. In
order tomee the termsfor sanctuary, the first synagogues emergédh addition,
some scholaremphasizé¢ hat t he destructi onBlgave Sol 0o m«
rise to synagogues. Thereforine synagogues flourished side by side with the
ancient Temple cult and the establisipe@sthoodvas terminated with the
destruction of the Second Temple by Titus inC/& Thereaftersynagogues took on

an even greater importance as the unchallengeal point of Jewish religious lif&?
3.2.1 Functions of the Synagogues

The synagogue became the central institution of Judaism, just as the Temple
at Jerusalem had been the center for the entire people. In fact, the synagogue became
a sanctuary for each scattered community in compensation for the loss of the

Temple. Thus allsizable Jewish communities had a synagogue where regular

5% Sy n a g dtpwaobabbritannica.com/EBchecked/topic/578206/synagoaceessed on 18
July 2013.
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morning, afternoon, and evening services were held, with special liturgies on the

Shabbathand on religious festivals?

In the Ottoman Empirethe synagogues became a hub for the community, as
well since all aspects of Jewish community and individual life in each quarter were
reflected in itssynagogue lfavra).”>* The primary function of a synagogue is being a
Aihous e olbeittefila yudaisd mgndates prayer three timesyeday. The
Jews carsatisfy the obligations of daily prayer by praying anywhere; however, there
are certain prayers that can onlygmformedn the presence ofminyan(a quorum

of 10 adult men) because the priority of community is so strong in Judaism.

Secondly, thesynagogue is a house of studeif midrash. The synagogue
was also home to several congregations?©o
young children who studied in th&almud Torah study group for members of
various societies, the general publibigh listened to sermons or lectures delivered
there!® The study offorahand other sacred books is a sort of worshiptetews.
The Jewish education does not end at the ageaofmitzvah the study of Judaism
and sacred texts is a kfeng task. Asa result, synagogues offer education to both
children and adults. So the synagogues were the places where the elementary school
(talmud tora or melday, that was usually in the synagogues building or immediately

adjacent, was organized and books were tamiad*®

It was serving not only as a site where religious rituals were practiced but also
as a socigolitical center where diverse congregational gatherings took phare.
thirdly, it is a house of assemblpdit kness@t The synagogue provides a place
where people share the important facets of their lives. Also the synagogue was the
pl ace wma 6 eneefiancheaacted and declared its regulations and where its
parnassimwere elected, where the Rabbinical court held its sessions and pronounced
its entences and bans, where marriages and circumcisions were performed and

celebrated and where announcements of divorce and renunciation were

B3wi lliam G. Tachau, #AThe A Amdican Jewish YearBooh.fl55t he Sy a
%4 BenNaeh,Jews in the Realm of the Sultang..221.
35 bid., p. 221.

1% Shaw,The Jews of the Ottomanp. 68.
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pr oc | & Ameadjacént room or its courtyard provided a place gardot
mitzvah (festive meals at religious cenenies):>® Besides, the basement of the

synagogue usually was the location of the community prison.

Lastly, synagogues often provide social welfare functions, collecting and
dispensing money and other items for the aid of the poor and nasabké within
the community. Therefore, it is really accustomed to see alms boxes placed in the

synagogue.
3.1.2 Architecture of the Synagogues

Ottoman synagogues are usually regtdar buildings constructed ofase,
plastered brick or wood, with wood ceilings, sted in the heart of the Jewish
quarters. Most synagogues are hidden from the streets by high walls, shops and the
like. They are mostly surrounded by houses connected by tortuous and twisting
streets, far from the great arteries, and thus buried awaytfronre wor | d. Ot |
Jews generally avoided external decoration to avoid attracting attention. Austerity of
manners prohibited sumptuous decoration of the exteriors or even the interiors of
synagogues, particul ar MYTraditonaly, symagoyses k e n a z
have been orientated toward Jerusalem, signifying the connection of the Jewish
people with the Land of Israel and their longing for an end of &ile.

There is no standard synagogue architecture in the Ottoman Empire during
the 19" century. However, a typical synagogue has, initiall\Geder Torah Holy
Ark andTevah A Sefer ToralHeb.s ~ x  fiTorahscrolb) i s a handwr it
of the Torahor Pentateuchlt is the holiest object in Judaism and, of course, in the
synagoguedlt includes the first five books of the Old Testament written in Hebrew
by a qualifiedcalligrapher ¢ofer) onvellum or parchmerdnd enshrined in thidoly
Ark in synagoguedt must meet extremely strict standards of productitinas to be

transcribedbn specially prepared parchment marked with lines, in a particular script

157 Shaw,The Jews of the Ottomanp. 68.
%8 BenNaeh,Jews in the Realm of the Sultang..221.
139 Shaw,The Jews of the Ottomanp. 69.

)  ee Shai Weissbach, #ABuildings Fraught with Me
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and with orthographic uniformit}®* Every Jew was obliged to write or possess a
Sefer Toratt® A Jewish community could do without a synagogue, an ark, Scripture
wrappings, or other books of Scripture, but notamah scroll. The Sefer Torahs

used for public readings during services Smbbatls, Mondays, Thursdays, and
religious festivals. Whil&Sephardiclews often enclose ti&efer Torahn a case of
wood or metal, Ashkenazi Jews generally cover it with an ornate mantle of cloth,

with ritual ornaments attachégf

The Holy Ark (Sephardic:hekhal (Heb.. - ipad aceo0) ,aroAs hken:

kodesh(Heb._"J7.° A h o | y which Howdsed the scrolls of tH@rah Holy Ark is

a symbol of the Chest of the Covenant that held the tables of the Ten
Commandments handed down on Mount Sinai. Thus it was considered the holiest
object in the synagogue aside from the scrolls themselves. As a general rule, it was
slightly elevated on the side that faced Jerusalem where the first Temple was located.
It was generally a receptacle, or ornamental closet; howewasi not supposed to

be decorated with animal figur€¥. The Ner Tamid (fEternal Ligh®) which
symbolizes the everlasty presence of the Lordangs over théloly Ark in every
synagogué® A large curtain calledarokhetwhich symbolizes the curtain in the
Holy Temple and is made of rich materials and decorated with silver and golden
embroidery,hangs outside (typical Asbkazi custom) or inside (typical Sephardi
custom) the doors of the Ark. As it 1is
and placed the screening dividing curtain so that it formed a protective covering
before theA r K The Ark is only opened durgj special prayers and tA@rahto

YI'william Scott Green, i ScThd Entyadopasdiaiaiudaigh edss Isyi c a |
Jacob Neusner, Alan J. AveBeck, and William Scott Green, Second Edition, Vol. IV, (Brill, Leiden,
Boston: Brill Academic Publishers, 2005), p. 2409.

182 Deuteronomy 31:12

163 iSefer Torah dittp://www.britannica.com/EBchecked/topic/532601/Sdferah accessed on 18
July 2013.
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reading in daily prayet®’ since its doors represent the passage from the world of
mankind to the sacred realm.

The other focal poi nt of the synagogl
from which theTorahwas readcalled bimahby eastern Ashkenazirmlmemmaiby
Central and Western Ashkenazim dadahby SephardimIt was often the most
elaborately decorated part of the sanctuary, and sometimes surrounded by columns
supporting the domed ceiling, was located in itsteeso that all worshippers could
see and hedf? It may be constructed of timber or stone, with a metalwork or timber
bal ustrade by emul at i o nheTehahis dNmwoanded by Ar k .
pews for the congregation. This arrangement was inspyr@erah As it is written
inTorahié and on the third day Rav wil/l com

all, and gather a'l the people around hi

The synagogues have fewemblems which may be used that are
characteristically Jewish for the internal decoration such as the interlacing triangles,
the lion of Judah, and flower and fruit forms. The menorah, skrerched

candlestick is another important decoration object.

The synagogues are complex of buildings like mosj(e ¢ | )l Maste
synagogues also had a smaller sanctuary nearby, usually within the courtyard, which
was used fothe daily study ofTorah as well as for secular purposé8in addition
to this, he segregadh of men and women is a practice that is still observed in
Orthodoxsynagogues. Therefore,omen were not allowed to pray together with
men, but were instead provided with separate though adjacent quarters called the
azara(mehizaly that in general is adbcony, gallery or seats placed on an elevated
platform at the back of the main hall. In some conservative communities, women are

seated in an entirely separate section behincttineba (fioriel windowo).!”* Most

¥Kneci Te¢rkojl u, BiBruy std daynaddsnm 16a.r 6, o

188 Shaw, The Jews of the Ottomanp. 69
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synagogues, moreover, has a ritual bath (Heb.x «s ; mikvah)'’?js sometimes
located on the premiseall have interior courtyards, with fountains and basins for
ritual washing of hands before performing prayers, withdows opening from the
sanctuary to the skies so that it could be lit naturally and the worshipper could see the

heavens, considered necessary to inspire devotion and reverence during th€ prayer.
3.2.3 The situation of the Synagogues in the Ottoman Ennp

Jewish communities were autonomous-wgs internal affairs. However
they had to follow certain rules and regulations associated withdheir rstatgs,
such the poll tax and sumptuary laws. Also they need to obtain special permission to
build or repairtheir synagogues as the statue of synagogues in the Ottoman Empire
was formulated according to the Islamic law. Until fenzimatPeriod it was not
allowed to build new synagogues, nevertheledd and ruined synagogues were
permitted to be repaide* Besides, there were limitations pertaining to the height of
synagogues saying that they could not be higher than mosques. To preserve the
wideness and the shape of the synagogue during the repairing process were also the
important limitations. Althougtit was forbidden to use new construction materials,

however, there was no such a restriction in Bifsa.

As a matter of fact, the Sultan regarded the Jewshaams and enabled
them to build synagogues on the foundations of existing houses. By issyiagalm
orders, the Sultan allowed even the smallest existing structures to be transformed into

major religious establishments, without contradicting religious'TAw.

The 19" century traveler Hamlin also points out the rules that Jewish

communities had td o | | They. mayfihave their churches or synagogues, may

172 A ritual purification bath is taken by Jews on certain occasions, as before the Shabbath or after
menstruation or ejaculation. ThHdishna (Jewish code of law) describes in elaborate detail the
requirements for ritually proper water and for the quantity of water required for ritual cleansing.

173 Shaw,The Jews of the Ottomanp. 68.
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repair or rebuild them, but nol'téswo churc

be noted that the conditions were not always so favorable in this respect.

In the 19" century, Bursa had been through two catastrophic events. The first
one was the fire on November 1801. In this fire two thirds of Bursa burned down.
According to Kazém Baykal, Yahudili k and
were constructed excessiyetlose to each other were destroyed by 'fifeThe
Jewish community applied tpadi court in order to obtain permission for repair their
synagogues$’® They acquired the permission for repairing the syanagogue from the
Ottoman Grand Viziershif?

The secondone is the 195%arthquake which destroyatie most of the
buildings even thenost of themosques and hammar{$.According to Perrot, the
most miserable part of Bursa was the Jewish neighborhood since most of the houses
192

and the synagogues were destroyetthig disaster.” For that reason, the community

in Bursa most likely applied to tlgadi court following the 185 earthquake.
3.2.4 Synagoguesf Bursa during the TanzimatPeriod

Jews already lived in the Byzantine city of Bursa before the city was
conqueed by Orhan Bey in 1326. As a result of defeat, most of the citizens of Bursa
escaped other cities. However, Orhan and his brother Alaettin recalled the Jews for
returning to the city and authorized the reconstruction of the ruined Rontzaiot
Ahayim Synagyjogue and the creation of a new Jewish quarter in its neighborhood.
Additionally, OrhanBey endowed a brancbf wat er fr om Pénar baxkeéeé

synagoguée®?

Y7 Cyrus Hamlin Among the TurkgLondon, 1878), p. 334.
Kazem Haylkdalte BursgBYasgénlEme& Basémevi, 1948),
"Baykal,Tar i ht e Bu rwithrefdtenced@® ADL.$014; B80/111b.
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Tournefort notes that the Armenians had one church in Bursa, the Greeks had
three, and Jews haveur synagogue®* However other sources assert that there
were only three synagogues in But&aFor Bourgess, the inhabitants of Bursa are
chiefly Turks having 16,000 population. Although the Armenians have about 1000
houses, they have one church while Jews are fewer in number, they have three

synagogue$®® Today two of them, the Mayor and the Gerush, still exist in Bursa.
3.2.4.1The Etz Ahayim Synagogue

The Etz Ahayim Synagogf€ (i T h e offLr i efe@Rbdmaniotsynagogue
no longer in existence, was one of the three synagoguBarga located at Arap
ke¢kre¢g Street whi ch wa@&ewrn dhe mama of theé Ya h ud

synagogue means ALife Treed in Hebrew.

This synagogue is significaifrom the aspect of being the first Jewish house
of worship ever built in the OttomaBmpire Construction began in the mid
fourteenth century after an imperial edssuedduring the reign of OrhaBey, the

conqueror of Bursa, gave permission for thaldgshment of th synagogue.

According to Galante, ihad beemuite large. Ithad a small and rectangular
Tevahwhich is calleddansacovering the center of the floomas made around the
hakafot(circle). There was also an uppBevahthat may be accessed by stairs was

used only Saturdays and religious festivVifs.

Structurally the synagoguead Ottoman architectural features aesembled

to a mosquedt was constructed by using stone and brick and had a timber roof.

184 Joseph Piton de Tournefo&,Voyage into the Levantol: Ill, (London: 1718), p. 309.
18 Avram GalanteHistoire des Juifs de Turqu¥ol: | V, (Kstanbul: Ksis Yayeéem

1% Richard BurgessGr eece and the Levant: DiaryVobfl, a Sumn
(London, 1835), p. 134.

"See al so NaThenSyGagogues of Jwkey ( KsGanlbem: Gazeteci |l ik
Yayén, 2008) and Er s Amatoligh|Sgnagogads s tMan b ulMi t Armani Bas
1992).

18 Galante Histoire des Juifs de Turqup. 161.
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Etz Ahayimremahedactive until the early 15 century. The remains of the
building were destroyed by a fire that broke out in 1540.

3.2.4.2The Gerush Synagogue

At the end of the 1% century,the Sephardic Jews who were expelled from
Spain began to settle in Bursa. According to the BUiedair Defteri of 1573, these
groups were registered &@emaaté G i(theocammunity of exiles}® and each
community started to build itswn synagogue. Thus tlsgnagogue was built in the
early 18" century under the reign of Sultan Selinatid took the nam@erush( dast

out, exiled) since the owners of the synagoguerethe Jewish exiles from Spain.

The Gerush Synagogue i s alg¢kor ¢siSturad estd
the vicinity of the present Sakarya Boulevaoday like Etz Ahayim. The Gerush
Synagogue is an artistically attractive building. It was made of a rectarsipape
and cut stones. It has an arched main entrance and a side door withiaa rieaifin
stainedglass windows, and two pulpiteyo). (See Appendix A)

In the main hall the seats are placed along the surrounding walls, leaving a
circular space in their middle. The Gerush Synagogue has a seating capacity of 100
to 150 people(SeeAppendix A)

The Ehal is simple. The synagogue has an uppevahthat is used by the
cantoron the High Holy Days. It is in the form of a gallery that may be accessed by
two spiral stairs built into the wall, on either side of the entrance. This is typare
of Tevahthat has been encountered in the town of Koshin in India, and in France, in
the synagogues of Carpentras and Cavilfothe attractive synagogue has a circle
of pillars around th&evahin the center of the room. The columns support a dome
composed of lathe and plast&rom the central dome hangs a crystal chandelier that

lights the Tevah The worshipers arrayed around fhevah has not only practical

BRai f KapBluamsaj [Anét | gr (MBrugiskal: o pYeednibdyj p.nl25¥Aksele nl ar &,
Erbahar, AEt z Ahayi BncySopedia gfolgws én, the Bslamic \&/gried. i by

Norman A. Stillman,http://referenceworks.brillonline.com/entries/encyclopasfigews-in-the-islam

ic-world/ etzahayimsynagoquéursaSIM 0007450 accessed on 09 June 2012
Presence in Bursa and |Its Synagogues. 0

Bar kan a,Hd dMerrein-dliig©r Livam® Tahrir Defterleri |

Y1 34Bize her htpiwvwwBalomsan.trinewsdetails.asp?id=84964#.UfDdbo3LWXA

accessed on 20 Juwlcy | 201 3 ;B uiitR:dandedsatgnd ¢@dh. /mewsfprint/
17963 CemaatidarecileriBursadaydilar.aspxaccessed on 20 July 2013.
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acoustic value but also symbolic meaning. These arrangements place emphasis on
the actual eading of theTorah more than on the physicdlorah scrolls in the

Ark.**2 The secondevahis fixed and is situated in the centre of the main hall; it is a
relic from the antique Etz Ahayim Synagogue, and was transferred here in the
1950s'% The placementfcthe Tevahacross the worship space from thely Ark is

the custom in most Sephardic synagogdégSee Appendix A)

In addition, there imnazara( wo me n 6 s phasratcgpacity ioBOi7& h
persons, is located on the upper right side of the building and is accessed from the

courtyard.(See Appendix A)

Figure 15: The Architectural Plan of Gerush Synagogue in Bursa

Source:Kn c i Té¢rkojl u, BiBrug séad, ey aagpglb2ar é, O

Some sources indicate that therah scrolls still used in the synagogue were

brought from Spain by the Sephardic exit@mout 500 years add: There are still

Wei ssbach, ABuildings Fraught with Meaning, 0
¥Gel eryegz, fJewish Presence in Bursa and its Syn.
Y“Wei ssbach, fABuildings Fraught with Meaning, 0

“Aksel Erbahar, f Ger [EschclofgianoaJpwsgnute |slarBauVithsead byd i n
Norman A. Stillman,http://referenceworks.brillonline.com/entries/encyclopasfifews-in-the-islam
ic-world/gerushsynagoguéursaSIM 0008410 accessed on 09 June 2012.
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ancient texts in Hebrew, Spanish and Ladino with pottery delicate silk
embroidery keeping in a small side which was used as a school and 1rary.

The Gerush Synagogue was most likely restoredabiyrench architect
Parville, who was commissioned to restore all the mosques in Bursa after the
devastating 1855 ehiquake which totally destroyed the cifyf.An inscriptionon
either side ofthe prayer hall ghal) of the synagogue is dated to the year 1872,
illustrate the possiblé i me of the buildingds restor af
general pace of postarthquake rebuilding in the city, which was still underway in
the 18703 (See Appendix A)

Lastly, it is still a strong and well maintained building. Hence the Gerush

Synagogue is the only active Jewish house of worsHBursa.
3.2.4.3The Mayor Synagogue

TheMayor Synagogue is |l ocated in the AT
by the Sefaradews who emigrated from the Majorca Island in Spain to the Ottoman
Empirein the 18" century and settled in the area within the city walls comprising the
Tophane and Muradiye districts. Besi des
Mendes anarronarefugee from Portugal, became a wealthy and prominent cultural
patron as welbs a political force in the Yécentury Ottoman affairs helped to build

theMayor Synago®ue in Bursa.o

The BursaTahrir Defteri of 1573 registered this Seferad community under
the name ofCemaat® M a(gommunity of Mayerf°° Therefore the name of the
synagogue fAiMayor o might be derived from |

The initial date of the construction is known to be™i&entury. This
synagogue is rectangular planned and adorned with the colored patterns and pen

motifs on the walls and the ceili. (See Appendix A)

Rai f KapBluarmsm] lAunét | ar (Mrugiskal: o pYeedniisgi¢n Yayeénl ar é,
I

Kapl amojla, ve Anétsal (Es¢emahbuil :i AétBar Mat baacéel é
YGeleryegz, fAJewish Presence in Bursa and its Syn.
Erpbahar, fAGerush Synagogue, Bursa.o

199 jane S. Gerbefhe Jews of Spain: A History of the Sephardic Experie@mon and Schuster,
1992).

YBarkan vk dMaveéendi g©rDefteilevihs® Tahrir
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The Mayor Synagogue has a large and ohvavah higher than the main
entrance. The lowefevahis unmovable and located in the centre; the floor is
covered with marble. It is reached by steps and dbaaiksa There is @arohetwith
Hebrew inscriptions on thEhal 2°* Stairs leading to the upp&evahare cantilevered

over the entrance of the synagog{8ee Appendix A)

The layout is literally an elliptical in a rectangular, with eight pillars and the
central pulpit topped by a centralrde whose interior is covered by a floral design

painted to look like draperie€See Appendix A)

The Mayor Synagogue has a seating capacity of 100 to 150 people as in the
Gerush?®? Some of the seats are lined along the walls; the rest is grouped around the
lower Tevah

What's more, the arches on top of the entrance on the Sakarya Boulevard
make us to suppose that the Mayor Synagogue had underwent major repairs and
restorations aftethe great 180fire and the 1855 earthquake. Also there are archival

documents proving that the Mayor Synagogue repaired after the 1855 eartfiduake.

Figure 16: The architectural Plan of Mayor Synagogue in Bursa
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201 Alok and Mitrani,Anatolian Synagoguep. 87.
Gl erye¢z, fJewish Presence in Bursa and its Syn
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3.3 The Jewish Cemetery in Bursa

A Jewish cemeterig known in Hebrew asHeb.”™ 1 _ ), thé&hdu$e of
eternitydo and in theJewish tradition, the land of the cemetery is considered holy.
Therefore, and because of the rule$lafachaabout funeral, to establish a cemetery

is one of the first priorities for a new Jewish community.

In the Ottoman Empire, the Sultan allocateddirfor cemeteries and
provided the security for the graveyard. In Bursa, the Jewish cemeterplseas
all ocated by Sultan. The Jewish cemetery
although early Jewish cemeteries were located outside of the cityrdiugdo
Galante,the Jewish community had a vast cemetery where he could find only two
tombstones since the former governor of Bursa perceived the cemetery as abandoned
and ordered to use the tombstones for construction of a new prison in Bursa. As a
congquence of the complaints of the Jewish community against the actions of the

governor, the court decided tteturn the stones to the Jewish cemetéty.

If anexisting cemetery could not meet the requirements, the community was
able to demand new lands inadiner place or empty lands adjacent to their cemetery.
However, the Jewish community faced some problems during tRecastury
regarding the enlargement of their cemetery. According to a me@isii823, there
was a disagreement between the Jewish camtgnand managers of theagf of
H¢e¢davendi gar about the enlargement of t
managers of thvagfof H¢i davendi gar applied to the
Jewscrossedhe borders of their cemetery which they plaid1100a k arel seized
approximately 11.11@ira.?> However, the Jews denied this argument by claiming
that the impugned land watreadywi t hi n t heir cemeteryds t e
Jews accepted to pay 5R0u r (perny or dime) to thevagfascompenation?®

The appearance and organizationtlud Jewish cemeteries reflected secio
economic and cultural realites othe Jewish society®’ Although the

tombstonesisually have inscriptions in Hebrew and the regional language, Ottoman

204 Galante Histoire des Juifs de Turqup. 164.
205 Between 750 cm.
PKar aQsamamd vl et i 6nde Gapri m28! wmtaerreference to B

27 BenNaeh,Jews in the Realm of the Sultang..290.
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Turkish, however, inAl t eépar mak Cemet ery andhLadine ar e
inscriptions on the gravestonel® general, on the gravestone firstly the identity
information (i.e. name, honorific) is given with some prayer. These statements can be
very brief as they may be extrelyéong. At the end ofthe statements on some of

the gravestones the year of death is written. While the old ones have Hebrew dates,

new ones have both.

Moreover, i is traditional to bury the dead with the feet in the direction of
Jerusalenwhich is a rug¢ is also followed by the Jewish community of Bursa with

one exception(SeeappendixB)

In addition to this, it is really common to use some figures giving clues about
the life of deeasedThere are many figures referritmthe profession of the deaiti
Jewish cemetery of Bursa. For instance, scissors, knifes or swords are the most used
ones. SeeappendixB). In addition to professional figures, the floral gravestones are
guite widespread i nSeeappendifB) Hoavgver thenaikte c e me t
important Koherf®® buried inthe Jewish cemetery whose gravestone has hands of

Kohenshowing that he was a priesigeappendixB)

Stanford Shaw asserts that the members of the same family were supposed to
be buried as close as possible to each otheeptxor those who died from the
plague,who normally were buried in special distant sections of the community
cemetery’®® However, according to Galantdiet women were buried in a separate
section in Burs&'® But, it is not possible to assess this sepandtidayin the Bursa
Jewish cemetery since most of the cemetery and the tombstones were located to a

new section of theemetery during the higivay constructiorf**

Although some of the tombstones indicate the earlyy@mtury, there is no

indication on most of them about the date of birth or death. The oldest epitaph dating

298 K ohenor Cohenis the Hebrew word for priest. Jewiklohanimare traditionally believed that they

have a direct patrilineal desnt from the Biblical Aaron. (Yusuf Besal&fahudilik Ansiklopedisi

Vol . | (Kstanbul: G°zlem Gazetecilik Basén ve Ya\)
299 Shaw,The Jews of the Ottomap. 59.

210 Galante Histoire des Juifs de Turqup. 165.

“Mi nna Rozen, AA Survey of Je wilsvsh QUartery Revievw es i n
Vol: 83, No: 12, (JulyOctober 1992), p. 78.
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1687 mentions the death of the daughter of Isaac Ashk&fAdni.addition, the
Jewish community of Bursa preferred to use Hebrew calendar whicket for
Jewish religious observances. Also there is only orfecEaitury (1861) cemetery
belonging to a woman whose husband was Mr. Kadon. Thareather information

on the tombstone.

In Jewish culture, everiahal had its own cemetery. Although thenesre
four Jewish communities, according to the records, there was one Jewish cemetery in
Bursa showing that these communities turned into one community in time. In
addition, they had charity organizations in order to organize funerals, such as
Rehichafor ritual cleansing of the deceasé@yvayafor supplying funeral requisites,

andChevia Kedishaor conducting cemetery works®

Consequently, every culture has a unique subculture relatedtemttinus
vitae In the Ottoman Empire, Jewish gravestones irs8tave some features which
can be rarely seen in other civilizations suckKalenhands. Inscriptions and figures
on the gravestones represent significant information such as status, occupations,
identities and wishes of the dead people. In this contiexttombstones are essential

sources for researchers.
3.4 BeyazSaray Hammam(Ya hudi | er) Ha ma mé

Beyaz Saray Hammam is located alsotle Jewish neighborhood in
Bur sa. According to Kami | theehefegatekeepel u , it
R ¢ ant Pasha in 1552. However, some other sources assethédtirsa Jewish
community was funded this hammaM Thus, today the Jewish community is still

the owner of the place.

The dome and vault are the common currency of the hammam architecture;
therefore, the first impression of the hammams is their curvilinearity. Every Ottoman
bath has one or more domékeverthelessthe Yahudiler Hammam is categorized as

412 Galante Histoire des Juifs de Turqup. 165.

BGen&W,) . Yezyepb.@20Bur sa. . .

“Raif KapurssAo gt uar Ansp.kllop%;diREOfalKape aAogl sial
ile Bursg p. 293.
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a singledomed hamanf'® was made of stone and brick. The entrance to the

hammam is on north.

The Yahudiler Hammam hascamekarnwhich is calledapodyteriumin the
Roman baths. Theamekan which is a square in shape (10.000x10.000) asd
covered by a timber dome, is equigpen four sides by lofts, with benchdSee
appendix C)

The mediumtemperature roong | € k li sk ctepiddrier@ tiee®oman
Hammams. Theé | eikthe& &udiler Hammam allowed the user to get used to the
rise of temperature gradually during tpassage fromthe o y u ntmthésékc a k | é k
It is directly connected with the latrines and the washro¢8ee appendix Cl} is
also functioned as a dressing room during the wifittin the neighborhoods with
| arge Jewi sh popul astcustomasy tghrovideean Kmergion e K me
tub (Heb.mikvah) in this passage for Jewish ritual bathfi§.The Yahudiler
Hammam also used to have an immersion tub irtiegpeleriumpart. (See appendix
C)

Thecalidarium s & ¢ ai&theddst section dhe Yahudiler Hammam that is
designed as a hot room for an actual bath and the most important part of the
hammamslts s & c aphriiseréctangulain shape. Moreover, Yahudiler Hammam
has an advanced type that has a centrally planned domed hall openinganto t
heated chamberdlve). Halvetis a place where a visitor can bathe in private.
Lastly, Yahudiler Hammam has a raised marble platform cgllédb e k( ftceexnd& r a |
stonedo or fistone umbil iséu s(@kgmpendx )i es t hi

PEl i f k8brsaj] Hamgnrilaariéd Vakfé Yurt Yayeénlaré), p.

®vye| Manmge, MAAnadolu T¢ir KAnlalmd ml alreé kHaHkakméamd aar @  Ha
Bilgiler ve Mimar Koca SiMiamad édmakiEniKa cBAt tSiijnia nH a'ma
Eserleri ( Kst anpb24.l : 1988),
Ei kret K. Ye g, htp/wivv.exfoedantbntine.¢om/subssribay/article/grove/art/TO
06848?g=hammam-+architecture&article section=all&search=article&pos=7& Htdirsthit, p.1,

accessed on 11 August 2012.

“BEmMi ne Da¢tneekyidmj u Anadolu B°lgesi Geleneksel H
Koruma ¥I| - ¢t | er,unpublishedRhiDkthesist Gaki bravergty, 2007, p. 69.

50


http://www.oxfordartonline.com/subscriber/article/grove/art/T0%2006848?q=hammam+architecture&article_section=all&search=article&pos=7&_start=1#firsthit
http://www.oxfordartonline.com/subscriber/article/grove/art/T0%2006848?q=hammam+architecture&article_section=all&search=article&pos=7&_start=1#firsthit

The rammam, like its precursors, is not exclusive to mEme taditional
Turkish baths have separate sections for women and men, or have diffeterg visi

times or days for women and mdike the Yahudiler Hammani*®

This hammamhas a Rpocaustheating techiqgue was modeled after the
antique and Byzantine method of usimgpocausts to heat floors and hollow tiles to
heat walls. Although the walls of the bath are not tubulated, it contains terracotta
pipes connected to the hypocaust¢(t K).€eTkel burking fire ink ¢ | Kthee boiler
room) i which is right next to hot room arnat the bottom of the bathheats the

hammam by passing through the channels calleglasnnemlikstokeholef*

Figure 17: The architectural Plan of Yahudiler Hammam in Bursa
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3.5 harity Institutions

Eaclvery kehillah showed determination to protect thamtonomy in their
internal affairs Within this contextthe Jewish community in Bursi@ied to continue
t heir own Al anguage, dr es s, cul tur al b ac

and other customs, and even the customary laws and legal practice brought with

219 See also Robert Hillenbran@he Architecture of Ottoman Jerusaleox Communications &
Publications 2002, p. 78; M. Dow, Islamic Baths of Palestine (Oxford: 1993), p.2;
http://archnet.org/library/dtonary/entry.jsp?entry_id=DIA0132

yege¢l, fAlslamic Lands, o p. 1.
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them from their Theyalsotconiineestheionktwodrofi sgciain . 0
institutions that were financed by regular taxes and contribdfiosisice theytried

to protect their respective values through charity organizatidtieough these
charity institutions had a great significance for thawvish culture and tradition,
merely Avram Galante has some information about these organizations in Bursa. For

him, Bursa Jewish community had nine charity organizations.
3.5.1Bikur Cholim

Bikur cholind gHeb.r 1 L X T -Awd % t i n grransliteateddikurc k 0 ;
Holim) aim is to visit and extend aid to the sipkople especially those whose
condition is desperateéThe act ofbikur cholim is a mitzvah (Jewish religious
commandment), a moral and spiritual obligation that is compulsory fdieais to
perform sincethe God visits Abraham after being circumcisét.The Talmud
(Biblical Commentary) advises that if the God visited the sick, so shall you visit the

sick.

It is a traditionto recite prayers for healing and Psalms on behalf of the sick
Also theveladoreqwatchman) ensurinefree treatment and kegggcompany. If it is
necessary, eladoresspends the night with the patient without sleeporder to
support. The institution also provides coal, coffsegarand other materials by

meansof donationg??

The institution is composeaf both males and females or rich and poor. It is
directed bygabayim(Heb. 1 + & person who assists in the runningsghagogue

service$ appointed by the community council.
3.5.2Rehicha

This charity organization takes care of reharai theritual cleansing of the

deceased. Its members belong to both s&Xes.

22L\weiker,OttomansTurks.., 61.
222 Genesis 17:248:1
2 Galante Histoire des Juifs de Turqup. 172.

224 bid.
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3.5.3Levaya

The Hebrew word for funeral idevaya (honoring the deceased by
i a ¢ ¢ o mp &istheri birergtawthe grave)evay is responsible for providing free
casket or shroud to the families in need aadyingthe coffinto the cemetery?”
since the community is responsible for tmgzvahof transportingthe dead to the
final resting place. According to the Jewish traditioweither the rabbi nor the

cemetery worker buries the dead. Thereftirey need the help of the community.
3.5.4Chevra Kedisha

Chevra KedishgAramaic:+ _ 1! «, «f-h*0ll'y soci etyo) i
theJewishmen and women. Their aim is to prepare the bddiesurial according to
theJewish tradition and to protect them from desecration. Also the organitatas

care of the work and maintenance of the cemetery.

In case ofthe funeral, thegaba of kehillah informs yehidim which
accompanied thgabayimto dig a grave. In addition, théhevra Kedishaupports
the families during théraditional week of bereavement by arranging prayer services
and mealsFurthermorenobody denies its service, sincesitan honor to obtain this

service for the memory of the member leaving.

Every synagogue in Bursa in the™@entury had &Chevra Kedishavhich
was directed byhe gaba whose appointment approved by the community council.
Almost all the Jews of Bursa weethe members of théhevra Kedishalncome of
this company consists of voluntary donations, gifts on the occasion of religious and

family celebrationg?®
3.5.5Aniyim Zenoyim

Aniyim zenoyinworks under the surveillance of the community council in
order toprevent begging. This community existed in Bursa during tifecgatury
nonetheless it did not work properly. However, following iteele of Sultan that
prevented begging, Ahmed Vefik Pasha, the governor of Bursa, and the members of
the community reorgazed thesystem. Since then, there were no Jewish beggars in

Bursa.

% Galante Histoire des Juifs de Turquep. 172.

220 pid.
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Outside the main functions of this organization takes cares the indigent
patients, provides them free doctor, medicine and f60d.

3.5.6 Ahchanat Orahim

Ahchanat Orahintakes care of theeedy foreign Jews crossing Bursa. The
organization provides food, a place to stay and their travel expenses until they reach

the next Jewish community.

This charity organizationds income O]

those made on tHeag BaOmef?® (Heh ~ _ *x )*also known akag LaOmer?®
3.5.7Hemdat Yamim

Hemdat Yamintakes care ofthe old and needy people iminyan (the
quaorumof ten Jewish male adu)tsThe volunteers read psalms and other religious
texts every day in a different hise. Every Jew in the synagogue participates in the

expenditures thdhis society needs to provide aid.

By the help of thi sveaguitaho yomam velagai ied vy ,
accomplished We arehere in day and nigHty

3.5.8Kadish Community

Kadish(Aramaic:_ 1! ~Ahol yo) Co mitscongréggtionarthes e mb | e
Etz Haim Synagogue thHedawmin ordeoto readl pdalmsand unt i
religious texts following by the Morning Prayer. In general these meetings start at the

very last dayf Sukkotf*!and end on the first day of tieirim.?3?

227 Galante Histoire des Juifs de Turquep. 173.

228 ag LaOmeris a Jewistholiday celebrated on the 83lay of the Counting of th®mer, which
occurs on the T8day of the Hebrew month dfar. This day marks thanniversary of death of Rabbi
Shimon bar Yochai who was &' centurytannaicsage in ancient Israel and was one of the most
eminent disciples of Rabbi Akiva. (Lag -B@mer, http://www.britannica.com/EBchecked/topic/
327739/LaghaOmer, accessed on accessed on 11 August 2013)

229 Galante Histoire des Juifs de Turqup. 173.
%0 |pid.

231 qukkothis also calledFeast of Tabernacles Feast of Boothsa Jewish autumn festivaf double
thanksgiving that begins on the "L8ay of September or October. It is one of the three Pilgrim
Festivalsof the Hebrew Bible. (Sukkoth,http://www.britannica.com/EBchecked/topic/572270/
Sukkoth accessed on 11 August 2013)
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This charity organizationds income <coO
from donations madeuring the day oSimhath Torafi*®

3.5.9 Womends Committee

Womends Commi ttee i sattiesctomalp drphan gitsr g ani
who are at the age of marriage. It providesisseauncluding clothing and linens
that a bride assembles for her marriggegirls in need.The ludget of this

community comes from donations of the ladi¥s.

3.6 Leadership ofthe Jewish Community

There were two types of leadership in the Ottoman Jewish community,
according to M&k Alan Epstein: traditional leadership and accidental leaderSha.
traditional leadership is exercised by rabbis of the communitytla@éccidenth
leadership by laymen in the community who were influential in politics and
economic affairs. The first type can be divided into tawbcategoies the
leadership of the chief rabbi at Istanbul which was a sopngregational institution

and the leadehsp of the local rabbis in other communitfés.
3.6.1 The Local Authority of the Jewish Community in Bursa
3.6.1.1 The Local Religious Authority
3.6.1.1.1 RabbigHahams)

The Hebrew word for rabbi waav and its use was common among most the
Romaniot, Ashkenazi, Italian and French Jews. The Sephardic community preferred
to use the titllhahaminstead ofrav. Haham (fiwise or learned ma) or rabbi (imy

teached or fimy masted) is a person qualified by acamhic studies of the Hebrew

232 pyrim (Heb. Lots) is English Feast of Lots a joyous Jewish festival commemorating the survival of
the Jews who, in the"™century BC, were marked for death by th&ersian rulers. Rurim,
http://www.britannica.com/EBchecked/topic/483999/Pyratcessed on 11 August 2013)

33 simhath Torah(Rejoicing of theTorah) is a Jewish religious observance heltthe last day of
Sukkothwhen the yearly cycle oforahreading is completed and the next cycle is beg8mifath
Torah http://www.britannica.com/EBchecked/topic/545087/Sattiil orah accessed on 11 August
2013)

234 Galante Histoire des Juifs de Turqup. 173.
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Bible and theTalmudto act as spiritual leader and religious teacher of a Jewish

community or congregation.

Each congregation was free to sel@cappoint a rabbi to serve as its spiritual
leader and minister to its needs, @tling to its customs and traditions. Rabbis could
be appointed for a limited, but renewable, term of number of years or for life.
Moreover, large congregations could appoint two, or more, rabbis. On the other
hand, poor congregations could appoint onebirald serve in two, or more,

synagogue&*®

The rabbi s most i mportant duties con
according tathe Jewish Law ljalakhal). He acted asa dayyan or judge.The rabbi
had responsibility for the religious education of yloeing, so the rabbi also acted as
a teacher iharbitz torah). The mbbis were also expected to deliver sermons on
Shabba¢ and holidays. They generally conducted religious services, as@sir at
Mitzvah,?®’ Bat Mitzvah and weddings,and were present at funerals and
circumci sions. AAn outstanding rabbi w h
could also act agposek (fidecisob), making pronouncements on difficult or
controversial issues, where the law was not always-cle&r® Above dl, the rabbi
served as spiritual mentor ané guide to lis congregants?®® The rabbi was rather

considered morde-atra, Ar amai ¢ f or ithe authd itative

The responsibilities ofthe rabbi and the lay leaders were cleadynd
distindively defined. Within the community, the rabbi representedhthlekhahas
the supreme law of Judaism and took care of all religious and spiritual needs while
the lay leaders were responsible for all financial and administrative matters.

However, the rabbbwas not the chief executive of theommunity which is

23%| evy, The Sephardim in the Ottoman Empirep..46.

*" Bar or Bat Mitzvahl i t eral ly means fAson of commandmento o
refers to the child who is coming of age and to
isubject to the | aw. 0 According to the m@eswi sh | e

accountable for their actions and becomes a bar mitzvah. A girl becomes a bat mizvah at the age of
12.

2% BenNaeh,Jews in the Realm of the Sultang..211.
239 evy, The Sephardim in the Ottoman Empite..47.

240 Chaim PearlThe Encyclopediafalewish Life and ThoughtJerusalem: Carta Jerusalem, 1996), p.
373.
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administered rather by elected officiaBesides the rabbiwas not considered
subordinate or accountable to th&th.

The Jewish communities weredldy Rabbis who were recognized the
leaders of thie congregations by the authorities in the capital. It appears that the
Ottomans adopted similar policies in Bursa. The earliest regisharen of Bursa
was Isaac Ben Lev. He was there at the end BcéBtury and he was one of the top
hahans of his tme in the Ottoman EmpiteHe was enjoyed great esteem in
rabbinical circles, although he was in a contradiction with a new immigrant Italian
hahamJacob Taitachak?

Moreover, the Jews in Bursa had a quarter of their own, implying a certain
measure of automy in day to day affairs. There were three different Jewish
communi ti es | i.Eachgmmunity Kad their respeative synagogues
andhahans. In 1829, Elie Joseph Chilton was one of ti#mans of Bursa and he
served aBethdin with his colleagues Touvi Isaac and Moses Afnayim. According to

Galante, Chilton was the first officially recognized chief rabbi of Bursa in 1836.

According to the population records tbe non-Muslimsin Bursa there were
threehahans i n K u r wunging kontlee thbee different congregations. These
were Hahamlsak, the son of Yasef (55){fahamMusa, the son of Nesim (65) and

HahamManozil, the son of Avram (45§

According tothe additional population records of 1833, there was another
hahamcalled Yafes llya residing with his extended family (with his son Samuel and
his grandson Refail)®in number 23 in Kur.\

In 1839, 25(k u rwaxallocated as a salaxythechief rabbi of Bursa with
the other millet leaders*® In 1851, David Karasu from Salia was assigned as a

hahamto one of the synagogues in Bur&H.

41 pearl, The Encyclopedia of Jewish Life and Thoyght373.
242 Galante Histoire des Juifs de Turqupp. 165166.
243 1bid., p. 168.

Raif Kapl83@an®43 uYell aerl eNrgifruess Berfsadnén Ekonomi k
(Bursa: Akkelé- K¢te¢gphanesi Yayénlaré, 2011), p.

25KK.d.6331
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In 1859 he was followed by Raphael Jacob Levi who was awarded with the
fourth classMecidiyeN i k im 8879%*®in return forhis outstanding services for the
state. He was also the father Medeevi who had a position asd interim Chief
Rabbi of Turkey over thirty yeafd? In 1888, Salomon Ouziel (Uziyel) followed

h|m 250

3.6.1.1.2Shohes (Butchers)

In Orthodox Judaisithe dietary laws are considergte implications of the
divine rule According tothe Jewish law, meat is not permitted ftre Jewish
consumption unless the animal has been slaughtered in a specified manner. Although
the Mishnah (AJewish oral traditiod) d ec| ar es t hat Aal l may
exception of the deahut e s, mi nor s, and ment al def
established practice that slaughtering is restricted to individuals who have been
especially trained and certifiéd’ Its strict dietary las obligated the congregations
and communities to employ certifieshotets (firitual slaughtere® and menakrim

(who remove certain inner parts from the meat, to makasitej.

Theshohetis apious and expewho isofficially responsible for slaughtering

animals and poultry in accordance wiife rules of shehital?>®> His duty is to

246 C.DH. 215/10704

247 iBursa'da Yahudi taifesinin um& mi | | i yy-@ wa&r ihalseursiarti ruyet et m
David Karasu Haham tayio | unar ak bu kere ol tarafa idzoOm kel
ri doy eét©zi me ve Emumukntdeaz ityeesnhinl aiticr msEll me bealkkbar
dahi-ikitrmdba perverinin icrasé hususu bBhbambaké&et a

her sérdéfkathameani n her-i hal dmet kwWa das ayiilkK-irve mad
me r S vefohi ci hanbani de me¢l t ezi m-i builsutninthék rhisalrhieanknl a
hakkéenda h¢grmet ve sahabet amuavemeie muc a miey emiim idfixeé
i mer Kkumeni n -éd atheitleeatiaaliyye nasdlins@ikiar olunmak ve iraha balleri
hususuna hi mmet buyMHRMEKT 41/34 babénda kékka.

248 Galante Histoire des Juifs de Turqup. 168.

249 pid.
*Canan Seyfeli, fAOsmanl & Devl elt9 18a)Miwaveidlihad r i nde
Knan- , K¢l tegr ve Mit\oldNo: 1, @anearAprie20T0r with thescitallomr g i s i

fromOs manl| & De v 1385 Gal@nteHistarendessluifs de Turquep. 168.
%1 pearl, The Encyclopedia of Jewish Lifep. 439.

%2 The special method of slaughtering animals, casleehitah consists of an incision made across

the neck of the animal or fowl by a qualified person especially trained for ritual slaughter, with a
special knife that is razesharp and has a smooth edge with absolutely no nicks. The cutting must be
made by movinghe knife in a single swift and uninterrupted sweep, and not by pressure or by
stabbing. The cut severs the main arteries, rendering the animal unconscious and permitting the blood
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slaughter the animal and examine the vital parts of the viscerashbhetmust be
an individual known to be Gefgaring and pious. Then he mixgicome an expert in

the laws of ritual slaughtef>® The kahal trained, examined and licensetle

slaughterers making certain of their moral qualities as their knowledge of how to

prepare their products in accordance whitshef>*

ritual requirements such as
sharpness of their knives. So, lte certified, theshohetmust pass an examination

administered by the local rabbi or by the recognized rabbimbeework of the ritual

sl aughterers also was under comakhassnt s up
and memunei issur vheter (floverseers of ritual matteé)swho responded tohe
shohes 6 questions, examined their proficie

ordinances such as the one forbidding ritual slaughtering by a sshgleef>®

Severe punishmestwere provided for violations. As a result of this diligence, the

members of the community could consume the products in confidence of their ritual

256

purity.

In addition, they were paid a set sum per animal slaughtered, or a regular

salary. Their wages we generally paid of the income from thabellatax on meat

that was paid by the butchers to person who bought the right to collect it and known

asgabellera Although slaughtering provided a regular income, however, the prestige

of this profession was W due to the filth andinpleasant oddr’

Cattles were slaughtered by tlsbohes in the municipal slaughterhouse

(salhanel, located on the outskirts of the city because it posed a hazard to health.

Kosher slaughtered animals bore a special mark to awmaixiups and were then

transferred for sale in the shops of Jewish butchers, who would cut the meat, make it

ritually clean by salting it to drain the blood, and sell it to the public. Moreover,

to drain from the body. The slaughterer recites a prayer before the sioehufah (Yusuf Besalel,
Yahudilik Ansiklopedisip. 666)

3 pearl,The Encyclopedia of Jewish Lifep. 439.

%4 In Judaismkosherregulations prohibit the eating of certain foods and require that other foods be

prepared in a specified manner.
25 BenNaeh,Jews in the Realm of the Sultang..314.
%6 Shaw,The Jews of the Ottomanp. 59.

#7BenNaeh,Jews in the Realm of the Sultan®..314.
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slaughter of poultry was apparently carried out by heads uddimlds themselves,
or by butcher$>®

The same rules had followed in Bursa regarding the animal slaughtering. In
that sense, there were tvghotets (h ay v an  b)oyorkiagl far yhe desvish
community in Bursa, according to tHeemetturecords of1845 First shohetwas
Salamon (son of Musa) who was earning B60 r. The seconghohetwas Isak (son
of Basak) who was also paid 380u r. While Salamon was living alone in number

68, Isak was sharing his house with his brother Haim who is working agamtgt
3.6.1.1.3Melameds (Teache)

A melamedHeh !

teacher who was employed by the congregation. A distinction was made between

. L edthed) was an elementary schodlalmud Torah
melamedwvho taught in his own home amdelamedvho taught in a room set aside

for this purpose in the synagogue.

The teachersvere considered the lowliest of the rabbis in the congregation.
Their religious education was not always of the highest level andhes fairly
low social status. But theyere required to be pious and to understand his vocation.
Only a married man might benaelamed In addition, their salary was low, paid on a
weekly basis by the parents, thEalmud Torah society or by the supra

congregational leadership’

In Bursa, the Jewish community had fivanelamedim(me kt eb ) hoc as
according 184%mettwecordso f Kur u- e Kk me . wereB askidedtdi(o of |
Hazi) and Yakov \(eledi Samuel). Bothhad nuclear families The thirdmelamed
was Yakov (veledi Yuda) was living on nuimer 95 with his son Avram who was a
kazzaz(silk dealer) and earned 380 u r in & year. Subsequent omeas Haim
(veledi Basak) resided in number 98 with his son Basak as well. His son was a
kazzazand gained 36& u r. uTke lastmelamed Herut {seledi Benyamin) had a
nuclear family and dwedld into number 119. All of the community teachers earned

#8BenNaeh,Jews in the Realm of the Sultang..313.
#*ML.VRD.TMT.d.07572

#0BenNaeh,Jews inthe Realm of the Sultansp. 312.

60



360k u rforka year. It is possible to conclude that thelamedimn the Jewish
communityof Bursahad fixed salaries that were determined byktiel.

3.6.1.1.4Shamasls (Beadles)

A shamash(Heb. fiservant or attendab)t was asalaried sexton in a Jewish
synagogue. Thehamashwas hired to serve the members of the congregation and
received instructions from thearnassim the haham and the worshippers
themselves. Often, he would live close to the synagogue, so as to be able to carry out
his duties more effectively. In addition to his regular salbgfeceiveda payment

from individual members who hired his serviéés.

The beadleindertook just about everything that the other officials did not do.
He was the principal guardian of the temple, locking and opening the doors and
maintaining general securify? He called the Jewish community to prayers in the
synagogueThe beadle cleadethe Ark and changed its curtains on holiddyghe
candles and lamps in the synagogue and sigegl the chapels. He supervisbe

ceremonies and celebrations in the synagogue.

In fact, mainly in small Jewish communities, where it was difficult {gpsut
a large number of public servants, it was common for dh@mashto assume
responsibility for all of these functions relating to the religious program of the
synagogué® So while the synagogue services were being carried out, he kept
people quiet andrranged the prayer servicé%: EachShabbat prior to the taking
out of theTorahscroll from the ark, the beadle would sell the right to be called up to
the Torahand to read a part of it to the highest bidd&¥3His duties also included
preparing pragr books and prayer shawls for the worshippéts. was also
responsible for preparing lists of those who would be called up tddfreh and of

the deceased whose names would be read out during memorial s&fvices.

*1BenNaeh,Jews in the Realm of the Sultang..225.
%2 shaw,The Jews of the Ottomanp. 70.

63 pearl, The Encyclopedia of Jewish Lifep. 427.

%64 Shaw,The Jews of the Ottomanpp. 7071.

25 BenNaeh,Jews in the Realm of the Sultang..226.

¢ shaw,The Jews of the Ottomanpp. 7Q71.
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In small congregationshe beadle also seedto the parnassimand the court
judges,andwas sent on errand$herefore, he also had to be a learned man for he
helpedto the rabbis in applying laws, making necessary preparations for ceremonies
and at times acting as a teacfférHe was thekahab smessenger, carrying
communications to members as well as to officials to the Ottoman government. He
was community notary public, court clerk, and court recorder. He executed the
sentences of th&eit Din (rabbinical court of Judaism) and incarcerating guilty
members in the synagogue prison. In these small communities, he was also a repair

man, supervisor of the soup kitchens and charity houses, and even the gra7&tigger.

TheK u r u - eeighberhood had & ¢ p ¢ rwhoeworked as ahamashn
the synagogue. Th8 ¢ p ¢ rSimanye registered as number 61 and earned 360
k u r farka year like other employees of tlkehillah such as the teachers and

butchers.
3.6.1.1.5Hazzars (Cantors)

A cantor officiated in thesynagogue and was usually chosen for his
knowledge of the synagogue ritual and for his pleasant voice. Moreover he had to be
a man of moral character, learned, in good health, and acceptable to the
community?®® He was a person who chanted the prayers ead from théTorahas
well as pronouncing marriage and burial prayétsOther functions of the cantor
included teaching at the communal Hebrew school, serving as court orderly, as a

mohel( fi c i r ¢ uatrcrduracisions and also askohet(fritual slaghteren).?’*

The hazzanwas hired by the <congregationos
appointment for one or several years that stipulated his wages and conditions of
employment. In addition to his salary, tlantor received other ameliorations,
dependent 0 economic possibilities and customary conditions: exemption from the

payment of certain taxes, gifts received from individuals and societies, and the

*7BenNaeh,Jews in the Realm of the Sultang..225.
28 Shaw, The Jews of the Ottomanpp. 7071.

89 pearl, The Encyclopedia of Jewish Lifep. 183.

2% Shaw, The Jews of the Ottomanp. 70.

" pearl, The Encyclopedia of Jewish Lifep. 183; Besalelyahudilik Ansiklopedisip. 205.
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payment for services rendered in addition to his functions in the synagogue, such as
conducting memoriadervices in private homes or at the cemetéry.

According to the list of Galante, Palacci family was ttezzanfamily of
Bursa since the family had eleveazanini’”® working both in Bursa and Istanbul.

Currently, Haim Daniel Palacci was thazanof the Mays Synagogué’*
3.6.1.1.6Sofers (Clerk s or Scribes)

A Soferwas an attendant who wrofBorah scrolls, mezuzqt”™ ketubbot
(marriage contracts), divorce papers, and all sorts of contracts. Other than having a
good handwriting, he had to be proficient in phrasing and formulations used in the
various types of writs and certificates. The laws regulating the writing of these works
are quite complex and exacting. The writing must be on parchment produced from
the hide of &osheranimal. The letters must be formed in conformity with precise
standards using a special ink, and certain letters must be embellished with
ornamental crowndPrior to writing, the scribe must lay out the page and its margins,

scratching parallel lines onto the surface of the parchment with a sharp instf{fment.

Almost every congregation was in need of a professional scribe to record the
decisions of the eleetl leadership and execute formal correspondence and recording
of ordinances, court decisions and writs. The presence of scribe was obligatory at
weddings and during the drafting of wills and endowméfitshe scribe also looked

after the financial affairsfahe kahal®"®

T he ¢ on g paengssimappointed she scribe, though it seems that there
was no limit to the length of time he could fill the office. There was no set salary,

22BenNaeh,Jews in the Realm of the Sultan®..311.

273 Here are the names bhzzanimfrom this family: Joseph Palacci, Jacob Palacci, Haim Palacci,
Daniel Palacci, Moses Palacci, Nissim Isaac Palacci, Raphael Haim Palacci, Reuben Palacci, Haim
Sabatay Palacci, Isaac Palacci and Jacob Pa(&alante Histoire des Juifs de Turqu&ol. V, pp.
163-164).
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payment being made on the basis of the numb#reafocumentsThe <ribes ould

earn money from private assignmeras well*’®
3.6.1.1.7Mohels (Circumcisers)

A circumciser (Hebmohe) performed his duties as a private individual and
was paid by the person who hired him. Anyone who had not been certified was
forbidden to engage in circumcision, authorization to be provided by the three
leadingmohalimin the city after the candidate ropletes a tweyear apprenticeship.

The regulations were confirmed by thmohalim and hahanms of Istanbuf®®
However, there is no official record showing that there wasohelin the Jewish
neighborhood in Bursa. It is possibte concludethat the circumcisns were

performed by eithethe shamastor hazzarinstead oimohel
3.6.1.2 The Lay Leadership
3.6.1.2.1Kahyas

The Jewish community maintained contact with the Ottoman authorities
through special functionaries, known in Turkiklek hdglar which is derived from
the Persialkkekhoda( i mast er o f Kahyalarcarred theorhedning of
Afadmini stratoro or a man who | ooks afte
official or influential personk o ¢ a tra k @a a (fiHead ofethe commmityo).?%*
This term was often interchangeable with the Hebsdwadlan (fintermediary,
lobbyis; pl. shtadlanin)®®® or parnassimfi(aldermer sing. parnag, who were
sometimes callednmemunnim(fiappointee® sing. memunneh or berurim (fithe

electp sing.barur).?®®

This system might have existed in the Ottoman Empire even before 'the 16

century since it was already a common institution among the Jewish communities

2" BenNaeh,Jews in the Realm of the Sultan®..315.

280 pid.

81 ShmuelevitzThe Jews of the Ottoman Empipe 24.

2D Gershon Lewental, #Ket hBndyelopddid @€ Hewa in thedlsldmic Sht ac

World, ed. ly Norman A. Stillman.http://referenceworks.brillonline.com/entries/encyclopetfia
jews-in-the-islamicworld/kethudakahyahebshtadlarSIM 0012540 accessed on 09 June 2012.
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under the various Muslim and Christian regimes in Asia, the Middle East and
Europe?® In the Otoman Empire the first recordédhyawas active around the 46
century. A Mark Allan Epsteirpoints ouf  fajidacument where thezyei rav of
Capsali was recorded there is an entry for a payment bykthet hqf dha
Kar atlIrefact, Rozanes nkasthe point that the Jews ttie Ottoman Empire

felt the need for some official intermediary because, if the government indeed
allowed the Jews to settle throughout the country and participate irrtallo$drade
and ¢ o mmeoldcesd e ntimgmrtctlar Greeks, would be hostile, and that
the Jews could also be subject to harassment anetaoiagion by greedy officials.
Therefore, the government establishedkthe t© a §2°%8 k

In the kehalimthe executive bodynfa 6 a)rcandposed of severddahyas
and their deputies who were elected by the-gaying membersyghidim) of the
congregatioff’ i n  or der to represent the Jewi sh
Ottoman athorities. Also the communityvould allow them to nominate their
successors. However, tlater had to be approved by a majority of the membeas in

public meetingf®®

AThe elayeleaderadsisted the Rabbi in carrying out thahab s

admi ni strative and financi al affairs, S C
Men of thekahab , W tradition limited to seven, though sometimes fewer
actually served i n *®tAsige framo nepresemtationy othero u n ¢ i

duties, performed blahyas included arranginghe repairsof the synagogues. Its
duties also included reporting on the waties and cash flow ahe Jewish
businessmen and tdarmers and keeping records of communal taxes. The Ottoman

administration sawkahyaas a major tapayercharged with ensuring that the Jewish

%4 ShmuelevitzThe Jews of the Ottoman Empirep.. 24.

2% Epstein,The Ottoman Jewish Communitigsp..57.

288 |bid., pp. 6465.

%"Mi nna Rozen, fAlndividual and Community in the J
28 Shaw,The Jews of the Ottomanp. 64.
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community satisfied its financial obligations to the goweent**° Kahyahad to be
trustworthy andvealthy enough to enable him to pay the all taxes of the community

to the governmenuntil collecting all the taxe$™

Above all, among his responsibilities was the defense of the Jews against the
depredations of oftials and from other communities in Ottoman socidtey
rectified the injustices by local authorities by appealing to the Imperial €Burt.
Theywor ked as a Al obbyisto negthedevestwithn g f or
the authorities holding powem spite of theirright to administer thdahal they
were bound to listen to the advice of men of prominence in the community before

decisions were made.

Mo r e o vhe kahya dilministered thekahab s affairs accord
Jewish law IGalakhat) and custm (hagaddah, as well as olgstablished
community regulations or ordinancesakkana pl. takkano} and agreements
(haskamapl. haskamagt For problems not covered in existing law or agreement or
created by new conditions, th@hyaenacted new regulatis, which gained the
force of law equal to the dictates of thalakhahonce they were accepted by the
community and the rabbis and confirmedhayakhah. %3°

All these dutiesare considered it seems thatthekahyawas politically
prominent and influentialAlthough kahyas sometimes made constructive efforts to
improve condition®f their communities, however, many also used their connections
with the Ottoman officialdom to becomanindependent powér’* However, here-
establishment of thienperial post ofthe chief rabbi bah a m )bna183% and the
Statute of 1865, which modernized the Jewish community, largely eliminated the
historical function of th&ahyaby transferring much of his duties to thah a m .b a Kk &

However, in Istanbul and other Jewish communities, there continued to be a

D Gershon Lewental, fKet hg-NaehJews@nhtlyeaReaimtoéthe Sht a
Sultans...p. 202.

#1BenNaeh,Jews in the Realm of the Sultansp. 205.
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functionary with the title okahyawho acted as a registrar, recording births, deaths,

marriages, and divorcé®>

Nonetheless, the system hal advantage whictvasthat only an appoied
person was empowered by the Jewish community to represent the interest and needs
of t he Jtewdividudl ivswere not supposed to bring their problems to
the government, they would have to resolve their needs within the confines of the

auttor i ty of the %%ewish community. o

According to the 184%emett record, there was only orl@hyaregistered
under t hnei Itliettl ekbeotFh ¢$d aksagrke awmals was t he sor
He was earning 50K u r andkhadan extended family since hisrsisak was living

with him. His son was kazzazand earning 368 u r.2U «
3.6.1.2.2Muhbirs

Muhbirs were the lay leaders of the community since 1839. They were
assigned locally to count the people, to announce and enforce state regulations, and,
ultimately, to issue the census receipts and travel permits and to collect taxes and to

represent the community before the Ottoman authofitfes.

According to the popul koc aéhaeveaseolr ds
registered who was equal to ttmeihtarin the Muslim neighborhoods. Thke o ¢ aé a k
evvel of the community was Avramvéledi Davut) was 45 years oldSee the

appendix F)

3.6.2 The Supracongregational Leadership: The Chief Rabbinate
(Hahambakel ek

3.6.2.1The Chief Rabbinate

Ha h a mhaa keen the title of a governmamtpointed chief rabbi in the

Ottoman Empire and modern Turkey since 1835. The title, of Ottoman Turkish

D Gershon Lewental, fAKeth¢gda (K©hya, Heb. Shtad
*Marc D. Angel, fAThe Responsa Literature in the
#"ML.VRD.TMT.d.07572

sShaw, fThe Ot t omand Popuatos, 831 SYy4te@mp. 327; Avi g
fi Mi | ih eBngydopedia of Jews in the Islamic Worleed. by Norman A. Stillman,
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provenance, combinémham the Turkish form of HebreWwaham(wise man, sage),
used by Sephardi Jews as a titletfoir rabbis, and Turkish a(kead, chief) in the

qualifying relationship construtt a.&K%

When the Ottomansconquered Istanbul anthe Thrace, and met the Jews
there, they allowed internal authority of the Jeas, part of the Ottoman policy of
governingdiverse subjectand Rabbi Moses Capsali (1426), who had beethe
head of the community under the Byzantines, emerged as the political and spiritual
leaderof the community®l t has been cl aimed that #ARa
the solution, agreeing to pay a special tax,Rheev  Adt Rabls Tax, in return for
t he Sul tanos r ecogrHathiaonjbd & 6sepaGtealevdsh Ra b b
c o mmu i’ Gentainly, he was the chieéibbi, however, it is blurred that which
communities fell under his jurisdiction and what was his relationship with the
Ottoman authoritie®?? There are also stories about his membershire Imperial
Counci l seems to have bnperary Gitonaryrecbrds déi s i nc

not mentiorhispr esence H this body. o

TheChristian communities in the Ottoman Empire were under the religious
and civil leadership of their religious heads, the patriarchs who were officially
appointed and confirmed by thewgrnment as the only representatives of their
respective communities. The Jews, however, fashitred own unique leadership
and administration. In general, the representation of the community before the
Ottoman authorities was in the handdayf leades after the death of Capsédfitom
the 18" century onwards the local rabbis and laymen took administrative and

®Avigdor Levy, fHah anEnddopediadf &ows iretlie IsRmibWorkdl. byd i n
Norman A. Stillman,<http://referenceworks.brillonline.com/entries/encyclopedfifews-in-the-isla
mic-world/hahambaschiefrabbiCOM_ 0008940accessed on 09 June 2012.

WEpstein, fAThe Leadership of the Ottoman Jews. ..
391 Shaw,The Jews of the Ottomanp. 42.
@Epstein, fAiThe Leadership of the Ottoman Jews. ..

393 Shaw,The Jews of the Ottomanp. 42.
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spiritual responsibilityof their communities. In many places, the community

consisted of several congregations had leaders of theifwn.

In the 17" century and after, the Ottoman authorities recognized the right of
the local Jewish communities to organize their own autonomous leadership, but as a
rule they did not interfere in the process and did not grant official recognition to
individuals holding the office of chief rabbi. The religious leadership became more
or less institution&ed and vested in the office of the lochlef rabbinate, often a
committee of two or three rabbis, each of whom was considered a chief rabbi in his
own right aad was known in Hebrew asv hakolel, or rabbi of the entire
community. The Jews who were longing to avoid government interference in their

internal affairs were apparently satisfied with this arrangerient.

Throughout the 18century the chief rabbinatmntinued to be divided in the
Jewish communities of Ottoman Empire as it was in tffecEntury. At times, more
than two rabbis shared this position, reflecting the interests of different gf8ups.

This situation prevailed until the 1830s.

In the 19" century, the Ottoman government aimed to advance the appearance
of a pluralistic Ottoman society, especially the political position of the Jewish
community. For this reason, shortly before Tranzimatreforms the first step in that
direction was taken with the grantingtbe formal recognition tahe Ottoman Jewry
as one of t he f our miletg fthhttogether Icanstitatednthmu n i t i
Ottoman body politic, the others being the Muslims, Greeks, and Armenians. Thus
the office of chief rabbi was reinstituted in Istanbul, and Jewish communities in the
empir€®’ since the Ottoman government began trying to impletead reforms
that would transform and redefine the Ottoman polity on the basis of patriotism,

pluralism, and equality before the law. Within this context, Sultan issuedien e

9 0Onur Yeéel deér amnEncyciopedia of ddws ia thé Islamic Worked. by Norman A.
Stillman, http://referenceworks.brillonline.com/entries/encyclopasfifews-in-the-islamicworld/ana
tolia-COM_0001950accessed on 09 June 2012.

L evy, fAHaham Baké (Chief Rabbi).o

%®Jamb Barnai, fAOrganization and Leadership in the
Ce nt u rTie Jéws bfrthe Ottoman Empied. by Avigdor Levy, (Princeton: The Darwin Press,

1994), p. 282.

"vyel derém, f@AAnatolia.o
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(fermar) dated 21 January, 1835 referring to the appointment Rabbi Abraham Lev
as the chief rabbi:

Whereas, whenever it is necessary to replace the patriarchs of the three milletd [milel
selase; presumably the Greeks, Armenians and Catholics] who live under my benevolent
Imperial protection, they are clothedith a robe of honor in an official ceremony at the
Sublime Porte, the same Imperial favor[has been requested] to be granted also in the case of
haham baké of the Jewish millet; and whereas
become disabled anold, my Imperial benevolent permission has been requested that he be
di smi ssed and in his pl ace his assistant (
aforementioned millet Haham Avrénmay his later days end wdlllbe appointed haham
baké.

Whereas the aforementioned miletre ancient subjects of my Imperial government,
upon request for my Imperial authorization, permission has been granted to appoint the
aforementioned assistant as haham nboHficia¢ and c|
ceremony at the Sublime Porte, as in the case of patridfths.

In January 1835, it was conferred Abraham Levi in the presence of the
sultan. In principle, the chief rabbinate was to be equal to the Orthodox and
Armenian patriarchatesneaningthat theh a h a mwds segaéded as the civil and
religious head of the Jewish community, as well as its official representative to the

government®

The decision to the establishment of the chief rabbinate was issubd in
official newspaper Takvimi V a k aof tee)Ottoman government in February 22,
1835

Whereas it has been recorded in a recent issue of TakvimVa kay & t hat, by
order, brilliant nikans [official decorati ons
Catholic patriarchs, and this Imperial favor has caused abundant rejoicing amg t the
patriarchs themselves, as well as to their millets; the Jewish millet, hopeful that as subjects of
the Imperial government since ancient times, they too would not be deprived of this great

honor and the happiness derived from His Imperial Mgjests f av or has humbly
written petition and addressed the (following) request to the Imperial court: Although until

now [ Jews] used to elect their haham bakeés a
they be clothed with a robe of hondr € | 6 at ) at the Sublime Porte
henceforth, the di smissal and appointment of
robe of honor, are to take place at the Sublime Porte; and since at the present time, the

person holding the ofic of haham baké has grown ol d, his
haham baké and granted a glorious nikan, so0
millet.

Whereas the gate of compassion and concern of His Imperial tMagespen to all
subjects and it is evident that His Sovereign kindness and generosity are lavishly granted, the
favor of His Imperial Majesty was deemed appropriate also in the case of aforementioned

W evy, fAMiltlheet Ampoploiitnitcnse:nt of aThedémis effthe Gtomami i n 1
Empire ed. by Avigdor Levy, (Princeton: The Darwin Press, 1994), p. 430.

¥ _evy, fAHaham Baké (Chief Rabbi).o

Hatice OBafjaad .6 Devl eti 6nde , Ha(hKasnbihandoaelivg: kG aM ¢ee sescd s
Basén ve Yayén A.k., 2003), p. 80.
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[Jewish] millet; the aforementioned deputy was broughtthe Sublime Port, appointed

haham baké and c¢clothed with the requisite ro
Maj estyds quarters in-ithte mampeani alndPadlnactehe( np
Imperial Majesty was honored by beingawarddsiai | | i ant ni kan ®hppended

The institution of the chief rabbinate was first introduced in Istanbul and was
recognized by the Jewish community. They perceived the new institution as an
intervention to its internal affairs. Notwithstanding thgitude of the community,

theh a h a mofflziallk represented the Jewishillet in all state ceremoni€s?

Five chief rabbinates under the title of first degree in Istanbul, Selaniko,
Bursa, Izmir, and Jerusalem and three second degree chief rabbmebesia,
Bosnia and Edirne were established in the Ottoman lands. Subseduaindiy)

b axveere appointed in the Jewish communities of Izmir, SalonikaBarshin
September 1835; and in Edirne and Sofia in July 1836 and Jerusalem£841).

Until the 20" century Bursa had four chief rabbis. The first chief rabbi was
Kliya who was appoi nt 8ahanief’ THe8 ¥akav Lesic c or d i
was assigned as a chief rabbi of Bursa between the years18888" In 1888,

Salamon UziyeEfendiwas appointé to the chair and governed the Bursa Jewish
community until 1895° Succeedi ng Sa tetaemenn Daliz Papoe | 6

Efendiwas chosen as the chief rabbi of Bursa in 1895.

3.6.2.2 The General Regulations of the Rabbinate Hahamhane

Nizamnames)i

In July 1863 Fuad Pasha, the grand vizier, ordered the chief raldbtaofbul
to launch a process in order to reconstruct the socialtsteuof the Jewish
community and the rabbinate. In this context, the chief rabbi organized a committee

Sl evy, fAMillet Politics: the App4@6. nt ment of a Ch
2 evy, fiHaham Baké (Chief Rabbi). o

B3pDoj @Os,manl & Devleti dmpde 8Hgh aBralr ankad.leéakd ©&r ghhpzani o
282.

“Canan Seyfeli, fAOsmanl é& Devl elt9 18a)Miaveidlihad r i nde
Knan- , K¢l tegr ve Mit\oldNo 1, @anearAprie20T0r with thescitallom r g i s i
fromOs manl & Devll264 Sal namesi ,

31%|pid., with the citation frorOs manl é Devl et Salnamesi, 1275;1281;
318 |pid., with citation fromOs manl & Devl et Salnamesi 1305

317 \bid., with citation fromOs manl & Devl et Salnamesi 1313
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consisting of fourteen regional representatives from Istanbul and the committee
selected twelve lay leaders and four rabbis to formulate a reform sisfigtevards,

the reform proposals were presented to
Ottoman government adopted highly structured regulations, knowiatemmhane

NizamnamesiGeneral Regulations of the Rabbinat&).

The Organizatioml Regulations of the Rabbindtéwere organized under
five titles. First one was about the statushwh a h a m, his gualiications and
election (clauses-4). In the electionsit he gener al council was
representatives from provincial communities, in recognition that the chief rabbi of
the capital was the representative of ath'fOt t oman Jewry. 0o Thi s |
to elect the chief rabbi from a list of five candidates prepared by the lay c&incil.
The seconditle covered the problems about his powers and replacement in the event
of resignation or removal from the offi¢elauses 515)3*! Thirdly, the statute laid
down the responsibilities and appointment mechanismshefthreecommunal
institution® themeclisi umum{general council), theneclisi cisman(lay council),
and themeclisi ruhani(religious council). Thgeneal council had sixty lay members
who are elected by the inhabitants of Istanbul, and they in turn elect 20 rabbinical
members.The general council was also responsible for electing the members of
thereligious council which had seven rabkasd nine member of the secular
committee. At the election of thea h a m the geregal committee was temporarily
accompanied by 40 members from eight districts Edirne, Bursa, Izmir, Salonika,
Baghdad, Cairo, Alexandria, and Jerusalem (clausd9)8?

According to thestatute the general councivas responsible for supervising
religious | aws and regul ations, and app

rabbis. The chief rabbi had to consult with the religious council before imposing

8pDoj ®s manl & Devletimmde Hahambakeéel &k

S Eor an or

i gi
(Kstanbul : G°

nal docOmmah| & e®eHladtiic®&ndbeo]jldah amb a
zl e

m Gazetecil i1%. Basén ve Yayén A. k.
| evy, fAHaham Baké O€maefée RBdLI ¢ DI fppR@NPAHahambackel
lDoj ®smanl & Devl eti ppp.@4885.Hahambakeéel ék. . .

322 |hid., pp. 8586.
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punishments on community membersuhd to have transgressed religious or

communal regulation¥>

The clauses betwee&t® and 38 coverethe subjecs about the powers of the
religious councilwhich supervised the activities of the citlystrict rabbis who act

under its instruction&*

The statie lastly defined the boundaries tife lay council in regard to
management of communal affairs and carrying into effect of government orders. It
was charged with regul ating and super vi
including finances. It alsoassued the integrity of property of orphans and

endowments (clauses 38) 3%

The statue divided the Ottoman Jewish community into eight rabbinical
districts except Istanbul: Bursa, Baghdad, Edirne, Izmir, Salonika, Cairo, Alexandria
and Jerusalem. Each district had its own chadbi and communal institutions
functioning under thauthority of the chief rabbi of Istanbitf

In practice, congregations in the empire had been evolvinmaificial new
leadership structure. So, the general regulations of the rabbinate helped this evolution
and played an important role in the politidiba of the Ottoman Jewish world. In
most places the chief rabbi was already restricted to the spiritual sphere, while
laymen were in charge of daily matters. However, the Hahamhane Nizamnamesi

recognized the chief rabbi as the administrative leader @tioenan Jewry.

3  evy, fiHaham Baké (Chief Rabbi). o

pDoj ®smanl & Devl eti ppp.@@8.Hahambakeéel ek. . .

3% |bid., pp. 8889.

% Aksel Erbahar, fiHahamhane Nizamnamesiin (Gener :
Encyclopedia of Jews in the Islamic Workll. by Norman A. Stillmanhttp://referenceworks.
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CHAPTER 4

THE CULTURAL STRUCTURE OF THE BURSA
JEWISH COMMUNITY

AYou must not do as they do in I
andyou must not do as they do in the land of Canaan,
where | am bringing you. Do n
Leviticus 18:3

4.1 dothing

In the Ottoman Empire, various restrictions were applied todtiienms
under themillet system®?’ For example, they were prohibited from dressing as
Muslims, riding horses, owning slaves, and practicing religious ceremonies in a way
that might be offensive to Muslini&® Therefore, in this chapter the Ottoman
clothing regulations with regard whimms but in particular to the Jews of Bursa

will be examined.
4.1.1 Clothing Regulations

In the Ottoman Empire, all classes had been subject to the Ottoman clothing

regulations. All members of thmillet system were obliged to wear garments of

2"6M¢ s | ¢manl ar kafirlerin kilise ve manastérl ar én.
de yeni mabedl er inka ve tamirr ;edoejmelyleacreéknaerve cl
m¢sl ¢man adé veremeyecekl er. M¢sl ¢man ol madeéek- a
me¢sl ¢man ol mak i steyenlere mani ol mayacakl ar ; h ¢
iczere duracakl ar, onliara kder mgtsl gdneaé¢ lalr ar ;bemiz €n
bakka ol acak, keéelé- kukanmayacaklar. Herhengi bil
ensel erinde s a- berakacakl ar ; kendi mukaddes
okumayacaklnar m¢sll glmeam mezarl é] Eéna g°mmeyecekl er ;
vesile ile y¢ksek sesle konukup bajérmayacakl ar ;
I

e
Ej er bunl ar yapée
E

€nsd Feetkdblamdda ruéel maceaekiligaaisa Ce ma a
Yahudileril Kst anbul e

ren Yayéncélék, 1997), p. 61)
Hal il Knalcek, ABewidat iComndews, Gurkd Otognana: i Bhared
History, Fifteenth Through the Twentieth Cenfugd. by Avigdor Levy, (New York: Syracuse
University Press, 2002), p. 6.
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certain materig and color depending on their classijlet and position, with the

shape and color of headgear and shoes being of particular importance with the
purpose of demonstrating the status of each péfsdmese regulations of clothing

were in accordance withehslamic law. In that sense, various groups wore different
colors of attires and hat kavuls were yeliom st anc
Armeni ansd were red H%ndthdr wsds,linythe Dtomand we r
Empire, it was forbidden to the ndvuslims to dress like the Muslim subjects.
Therefore, the color green was reserved for Muslims since it was considered
particularly sacred by Islamic tradition. In that sense, it was easy to distinguish Jews

by their manner of dress from their Muslim aBhristian neighbord®

For controllingthe nonMuslim clothing, a number of decrees restricting
minorities in terms of color, quality of fabric, measuring and cutting were issued
throughout the Ottoman history. Regulationstlemdhimmiclothing varied tgplease
the wishes of the ruler. The first decree introduced initial clothing regulations
concerningthedhimms i n t he | sl ami c Tiey shalldave thec c or d
right to wear any kind of clothes save the military uniforms, provided their clothes
shall not be similar to those of the Muslims. If any one of them is found to wear a
uniform, he is to be arrested and to give reasons for so doing; if he is to be punished
by a fine equivalent to the price of his uniforfé* This tradition started in the
earlier Islamic states and wascepted by the Ottoman governas well Although
Khadduri c¢claims that f#fAther e ghtdbeconsttuddi ng i

as humiliating)®***it might bealsointerpreted as discriminatory and need|&¥s.

329 stanford Shaw,The Jews of the Ottoman and the Turkish Repulfliondon&Hampshire:
MacMillan Academic and Professional Ltd., 1991)78.

30 Gel ni hal AnBapkrkaquirlti,z Bel gel erinin vdaSGgasi m&Geliin
Osmanl & Vatandakl!l ar éW#8dn HAKlk & a DuT yamku , TABi3® Kur un
p. 19.

%1 shaw,The Jews of the Ottomanp.,79.

332 Majid, Khadduri,War and Peace in the Law of IslafBaltimore and London: The Johns Hopkins
Press, 1955), 1.84.

333 bid., pp. 184185.

334 A.S., Tritton, The Caliphs and their Nehluslim Subjects: A Critical Study of the Covenant of

0 U médLlondon: Oxford University Press, 1930; reprint, London: Frank Cass and Company Limited,

1970), p.115; C.E . , Boswort h, iThe Conc e pGhristarfis adl@dewsmima i n E
the Ottoman Empireeds. by Benjamin Braude and Bernard Lewis, Vol: |, (New York: Holmes &

Meier Publishers, 1982), p. 45.

75



On the other hand, the decrees were not varied to please only the wishes of

the rul er. Shaw al so emphasizes that At

desire of the millet leaders to avoid ostentatious display and also distinguish their
followers frommembers of other millets than they did from any regulations imposed
or enforced by* Anmia Ldistatesrher th@ughais the same line
wi t h Sh awniletflehAdenw ingpdsed clothing regulations on Jews more
severely and pervasively thdhe state ever did, to prevent the assimilation of their
cor el i &9 Fon inssahcs,.doring the first half of the sixteenth century,
Awomends attire was not subject to any
Portugal flourished economicallyd the Jewish women who were wealthy began to
wear luxurious garments and precious jewelry. The display of luxury by Jewish
women called forth the envy and hostility of the filmwish inhabitants of Ottoman

E mp i ¥’ @herfore, the religious leader of Jetvicommunity enacted decrees
because of display of affluence was fraught with danger to the Jewish community.

Whatever its character, it is clear that the Ottomans continued with this early
tradition. All Ottoman sultans tried to draw the lines betweenlikigsand non
Muslims and to prevent the ndnuslims to wear luxurious attires. Murad Il (1421
1451) after conquering Macedonia decreed rules, what kind of dresses all non
Muslim subjects could wear. At that time, Christians were required to wear blue

turbans and Jews yellow turbans and long garméfits.

Another decree with regard to clothing regulations was issued during the
Selim 1l (15661574) period. According to this decree, none of the Jews, Christians,
and other notMuslims would wear high quality dress 61 . Moreover, thderaces
were worn by Jews and other abtuslims had to be grey or black u #°alt was

forbidden them to use better quality fabrics than Muslims such as fur, atlas, and

335 Shaw,The Jews of the Ottomanpp. 7879.

3¢ Amalia S. LeviJewish Costumes in the Ottoman Empir& st anbul : G°z|l em Sanat

%37 Goodblatt,Jewish Life in Turkey in the Sixteenth Cenfufyew York: The Jewish Theology of
America, 1952), p. 127.

338 | hid.

339t is a kind of fabric which includes wool.
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silk.340

Under tle Muradlll (1574-1595), the clothing regulations continued to apply
to the non-Muslim minorities. As a further limitation, in 157@nother royal decree
was issued which forbade all Jews to indulge in any form of luxuries dress or to be
attired in any dress thaésembled that of Muslims. Furthermoeeioyal decree of
1579 forbadethe Jewish women to wear any jewelry except their marriage ring.
Their dress had to be made of cotton without any decorated collars, and their skirts
had to be black. All silk garmentse r e f o MTheJedvidhewomen o longer
were permitted to wear white or red shoes; their shoes had to be made of black
leather, without inner lining. Cloth was not to be embroidered with silver and gold
thread. The girdles worn by men were not to xigeasive and were to be half cotton
and ha¥f subseduént decree forbade all Aduslims to wear turbans and
gave permission to wear high headg¥arThe Jews were required to wear red
bonnets and the Christians black bonnets. In this decree pehaitgrisonment was
provided for those who disobeyed these rulings by Murat3Il.

The Muslim rulers often prohibitedlhimms from wearing certain types of
bright colors as well, whereas forcing them to put on highly distinctive garments.
According toM ¢, Immerecords, there were some dress codes focused on especially
the Jews and bright colors. In light of this¢, h i nthe dews had to wear red hats
and blackb a k naadedik shoes thathe Muslims wore,and highnecked collar

kapama %"

The laws concerninthe dress ofhe non-Muslims continuedhroughoutl 7"
and 18 centuries. A royal decree was issued in 1630 proclaiming thieahon
Muslim women must not wear garments that were like thosleedfluslim women.

The ron-Muslim women should wedistan instead offerace their baggy trousers

OvavuzErcani T¢r ki yedde XV. ve XVI. Y¢gzyéellarda Gayri
D u r u rBelléten 1983, Vol. XLVII/188.

%1 Goodblatt Jewish Life in Turkey,.p. 128.
2BOA, M¢hi mmas/23®, No: 5

BOA, M¢hi mme 39, No: GF@gtk Yahpd®aemi Gileryg¢z,

K .. Fatih Sultan Mehmed zamanénda Yahudiler kérr
kapamadan l' i bas giydi kl er i ve hHeétrliest byahhaan di
sardérmayép zikrol un@BOKk,eyMJteitrhme g%, di Mad:l mes6/ .29



should only be light blue, and that they should wakarvaniandkundurainstead of
b a Kk noa their feet. They should not weseraser(a kind of fabric embroidered
with silver and gold threadjollars andarakkiye(head dressgdike those worn by

Muslim women, if they did wear them they should be madsla>*°

In 1758, on the order of Mustafa lll, the decree that Jews could not wear
clothes and hats like those of the Muslims was revived, and the hat merckaats w
ordered to be careful about who their customers were. The decree of 1702 of the
vizier Daltaban Pasha, forbidding Jews to wear shoes and hats other than black ones,
was revived®® Lastly, in 1829, Sultan Mahmud Il enacted a law making it
obligatory to vear the fez in order to replace turbans and #ats.

4.1.2 Jewish Clothing in Bursa

The newcomer >¥weresspecia o shemsehes Nevertheless,
in time the Jewish clothing habits were affected by three factors and changed until
the 19" century: the traditional clothing of Byzantine Jews (Romaniotes) who had
lived Anatolian territories since thd'4entury B.C, Spanish and Portuguese clothing
brought by Jews exiled from the Iberian Peninsula and the Ottoman laws pertaining
to the dressodes®*® Therefore, the cultural influence of Muslim Ottoman society
became rather obviously evident in the Jewish fashifr@ther factors that affected
the clothing system of Jews in the™®entury wereTanzimatReforms and the first
Constitution dated 1876. They formed the statuary framework of the changes in
clothing of the Ottoman society. Some Muslims as well as some Jews reacted with
suspicion to this westernizing process in clothing. Therefore, it wasbfmodsi

observe traditional clothing and European style clothing concurrently during the

fThe Costumes of hittibr/AvwwCktiltur o .ar/EN , 3206 Itleeostumesof-
ottomanwomen.htmi

Naim GeTerkeYahudileri 1: ,20QKsYagnpél én GBakeéema Bl
A.k., 1993), p.173.

347 Amalia S. LeviJewish Costumes...

%48 For more information about \lésh clothing see also Yusuf Besaléls manl @ ve Tg¢rk Yah
(Kstanbul: G°zlem Gazetecil ilkB. Basén ve Yayeén A.Kk.

349 evi, Jewish Costumes...

%0 Minna RozenA History of the Jewish Community in Istanbiile Formative Years]4531566
(Leiden: Brill, 2002), p. 287.
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transition period>*

The color of clothing and their headgear were the only differences between
Jews and others. Generally Jewish outdoor attire and shoe color wad limtilack
or dark colors. They wore cylindrical hats, widening at the top. The hats were
wrapped around the base with a colored turban which is catledtaor kaveze
Each religious group had a different kin
turban; a physician wore a high red hat; and some newcomers from Venice wore
black Italian berets. Thehimms wore shoes of lesser quality than those of the
Mu s | i TimesJewdsh men often wore plain, long and wide baggy trousers, called
kalvar and made of d&rcolored cloth, which could be seen under the robe at the
hem or at the sides. The unfastened robentari, open in the front, consisted of
two panels overlapping in front and a tight higécked collar was worn in Bursa.
Both sides were slit. The fabrcould be plain, striped, and flowerdd.u K, @ belt
made of long and wide cloth or leather, were bound at the wasttanandk al v ar
in order to keep them in a place and to carry tobacco pouch and money. A waistcoat,
yelek and an opeifronted, wice sleeved and blue or black wool robecog b Was
worn by the Jewish man over this loose roB&The Jewish man and young boys
who strictly observed thbalachaalso wore &allit katan (a small fringed shawl)
under their clothes. At home, men would w#an, high leather shoes and stockings
of sort fnesesk e r Vv \Whermthey went out of doors they would wear thick leather,
dark colored shoesp(a p),uopen at the rear and supported under the heal by a
horseshodike piece of metal. Shoes were wide te Wworn over themest(socks
made of soft leather). Men also liked to sport jeweings, seals and earrings. A
pocket watch which is made generally of silver or gold and embellished by various

techniques served both as an ornament and a status syfi{Sek Appendix D)

Rabbis also wore the same clothing. The only difference was their robes
(b i pmaxle of wider and better quality fabric. A rabbi appointed as a chief rabbi

was given a decree, sign and seal as well as a wide sleeved robe ornamented with

31| evi, Jewish Costumes
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silver dival work in the frontTheir fezzeswere wrapped with expensive turbans.
(See Appendix D)

The home clothes dhe Muslim, Christian and Jewish women were similar
those used in the T&century. The most significant difference was their headdress.
Themarried women, who were obliged to cover their heads with a scarf according to
the religious rulesh@alackhg, covered their hair with a fringed and colored cotton
kerchief. They used to attathe embroidery done with needlesy@) to the colored

cottonkerchief made of flowepatterned material.

It is possible to see the Jewish women wiiacasual clothes on the gravures
of the 19" century. A darkcolored cloak, oc ¢ b B mantilla which covered their
heads, and dafkolored shoes had been enough $showing their identities. The
Jewidh women wore more comfortabtdothes such ag a | a&nd dresses in their
daily life. From illustrations and written descriptions we know ttted Jewish
women coiled their hair or braided it. A traveler, Miss Julia Pardoe, depicts the

hairstyles of Jewish girls as follows:

A sweet little girl of about nine years of age was introduced in order to show
me the difference of healtess and assuredly her coiffure was & most elaborate
affair. She must have worn at least fifty braids each secured at the end by a knot of
pearls and ribbon while her little chubby hands were literally covered with jeweled
rings and her feet like those dhe elder females simply thrust into richly
embroidere@®dAfhepperws.sh females also tak
adornment of their hair but from the moment of their marriage it is scrupulously
hidden so scrupulously indeed that they wear a secondkieachief attached to the
turban behind which falls to the ground in order to conceal the roots of the hair that
the turban may fail to covér?

They covered their heads with a hat or by net decorated with gold ornaments,
strings of pearls, silk ribbons, aatural or artificial flowers>’ In Bursa when they
go out, they wore a special turban calletozor halebi which covered their heads
totally. A balkshaped hat was placed on their head, and then it was covered by turban

in order to add volum&? Miss Padoe describes the headdress of Jewish women as a

3541 evi, Jewish Costumes
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scene of the Arabian Nights and added
looked on any costume which equaled in richness, and, theirdnessks excepted,

in elegance the dress of these Jewishdel &% or ber,

There is not a greater difference in the mode of wearing the turban by the one sex
at Broussa than in that of wearing the yashmac by the other. In Constantinople it is
bound over the mouth and in most instances oveitaiwer part of the nose and
concealed upon the shoulders by the feridjhe [...] The yashmac is made of fine thin
muslin through which the painted handkerchief and the diamond pins that confine it
can be distinctly seen and arranged with a coquetry perfaahderful. At Broussa
it is composed of thick cambric and bound so tightly about the head that it looks like
a shroud®®®

Some examples of other accessories of the Jewish women: a wide underwear
calleddizlik; a long and wide baggy trouseks & | v ia m t) whycla could often be
seen under the robe entari; a longsleeved shirt okamizawhich is made by tulle,
pembezaror b ¢ r ¢ mand &overed by needle lace on the collar and sleeves; an
unfastened and long or shasieeved robe ¢ - e terdgak) open in tle front,
consisting of three panels overlapping in front with a tight, dmigtked collark u Kk a k
a belt which is made by a wide shawl and closed by metal buckles; a jacket which
was spilled down to feet and generally was embroidered with gold or sileadtha
cloak or overcoat which was made by cotton, wool or satin and enriched by fur. The
Jewish women preferred in general, dark brdemaces in the street. Théerace s

collar was embroidered: it extended from the neck to the ankles thé®hack.

Howeverit was the best to learn the Jewish clothing styles from travelers
accounts who visited Bursa during the"1@ntury. One of the travelers is Miss

Pardoe explaining their attire in that way:

The mistress of the house was attired in adediss silk confined a little above the
hips by a broad girdle of gold clasped with gems both thilegaind the clasps being
five and six inches in width. Above this robe she wore a of doleeired cachemire
lined andoverlaid with the most costly sasl and worth several hundred pounds the
sleeves were large and loose and fell back to reveal the magnificent bracelets
encircled her arms and the jeweled rings that flashed upon fingers. Her turban of the
usual enormous size worn by all Jewish women wasei of the painted muslin
handkerchief the country but soovered with gems that its pattern was
undistinguishable while from beneath it a deep fringe of pearls dropped with
emeralds of immense size and value fell over her brow down each side of her face
and dtimately upon her shoulderdder three daughters in law in dresses nearly

%9 Miss PardoeThe City of Sultad, p. 369.
30 bid., pp. 3940.
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similar save that not being widows they did not wear the heavy pelisse and that the
gold and pearl embroidered sleeves and bosoms of their silken robes were
consequently visib®*®* One of the daughtersoé dress v
garniture of gold and jewels which almost made her bodice appear to be one mass of
light was continued to the knee of her tunic where it parted to form a deep hem that
entirely surrounded the skirtf ahe garment. The jeweled fringe of her turban was
supported on either temple by a large spray of brilliants and fell upon a Border of
black floss silk that rested on her fair young brow. Her arms were as white as snow
and seemed almost as dazzling as dkens which bound them while her slender
waist was compressed by a golden girdle similar in fashion but richer in design than
that of R%r motheros.

Throughthe Tanzimatreforms, the dressing styles of the Jewish community
started to change gradually in Bur3he fez started to replace therrban, and hats.
Whereas théezgradually came to replace theneta theentariwas also replaced lifie
European coats. Itime, feracewasalso gradually replaced with the European style

coat as well

In the Ottoman Empirgheapparel was an issue going beyond personal taste.
Dressing wasapar t of etiguett®o cainad oone of the fore
safekeepi ngs frecuc® jewdrs hact & great importance fire
Jewish women in the Ottoman Empire. They used their jewelry for personal
adornment, to display their personal and familial social positions, and their marital

status. It was also kept as a financial gnsee for future security.

The Jewish women owned various jewelries in the Ottoman Empire. The
most common and important was tedran (also known a®gaderq or gerdanin
Anatolia). The Ladino wordbgaderome a n s Achokero referrincg
necklae was wornlt consisted of subsequent clasps and chains and which was close
at the front. This was a gift given to bride by husbénd.n i a  dwere bracélaisn
made of gold, silver or precious stones and consisted of parallel chains attached to
retainng bands attached to each other with a hinge or clasp. The father of the bride
gave two bracelets in the wedding to her daughter as a gift. In addgiah,
consisted of chains of various lengths and was hung on the left side of the

headdress®® The othe jewelries most common among Jewish women ger&iyo

%2Miss PardoeThe City of Sultad, p. 370.
%3 bid., pp. 376371.
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(an ornament made of pearls, also for the headggedgk(a string of pearls or
corals),pilar (a long chain)rasta(a chain of coins) andamsakadena con botqror
tartes de oro(a pendant worron the breast, made of gold ducat surrounded by

smaller gold coinsj®® (See Appendix D)

Al t hough <c¢cl othing regul ataveageslews &nal c é
indistinguishable from the Muslim elite with their costly caftans, richly harnessed
horses, ath their slave attendants’ For Minna Rozen, wealthy Jews expressed their
affluence by wearing expensive clothing. Although they wore lavishly, they still

obeyed the rules regarding different colors for the different ethnic gfétps.
4.2 ewish Weddings

The aim of marriage is companionship as expressed in the Bible, bédause
not good for the man to be alone. Hence the God made a helper suitable ¥5Hhim.
aims also procreation because God said to tiieBe f r ui t f ul and
numberfill the eartha n d s u B'YAlse in the Talnud the marriage is highly

recommended as a way of achieving person

| ives without delight, wi?3!'HnoYetamotbBbe ssi ng
marriage is also advocatedasaway avoi ding sin: AnSi nce a
his sins dissipate. o0 Shortly, Amarriage

continuation of the world, in the sense of the family line and the Jewish people. The
role of the women in this arrangemerasmo complete the man, helping him live a

|l ife of purity and *eeping him away from

Historically, arranged marriages were common, and the matchmaker played
an important role irthe Jewish life.As a tradition, in Bursa the father made this

arrangerant. The girl was consulted, but it was merely a formality. So, after father

%6 BenNaeh,Jews in the Realm of the Sultang..51.

¥'Knal cék, AFoundewiomsCobdbp®©t abimam. . ., 0 p. 6.
38 Rozen A History of the Jewish., p. 284.
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taking the decisionthe engagement of a man and woman was formalized in a
ceremony calleghidukhin at which the financial conditions of the marriage were

set.

The formation ofa Jewish family was shaped mainly by old legal issues. The
groom had to be at least thirteen years plus one dayAddfor the partners
themselves, the man was expected to have an education and the ability to earn a
living, while the woman should be hdajftandproductive According to the Jewish
law, he had to speak the formula of tfidushin(or erusin meaningsanctificatior),
in the presence of two valid male witnesses, while giving bride the some object of
value; and the bride had to accept the object. Even though the bond was committing
at that point, the legal process was not complete untinibign (or chupah the
actual ceremony for marriageéhe couple stood under the canopy in the presence of
ten male adults, the blessing of marriage were said, and the groom handed the

marriage contractketubah®®

to the bride. Only after thaisuin had taken place
could the marriagbe consummatetl? The regulations and ordinances of kehal
obligated the presence of a congregation

hakham at the wedding ceremony and prohibited secret and farce marfiages.

Dowry or drahomais a proportion p property that a wife brings to her

husband at marriage. The basic dowry also included some money, clothing and
household artifacts such as bed linens, tablecloths or towels for the hatfihi@ee

Appendix D)The custom oflowry became clearly defined amastitutionalized only

in the Talmudic period. So the Rabbis ordered that a father must give some of his
property to his daughter when about to be married. If the girl was an orphan, the
minimum amount was paid to a poor girl out of the charity fundseottdmmunity.

These were the societies founded to help poor girls marry by supplying them with a
basic dowry. This type of society was common in Bursa Jewish society, as well.
According to Galant e, the Jewish communi

373 A marriage contract contains the settlement on the wife of a certain amount payable at her
husbandbés death or on her Ketubahigs dtiovoprcetde c tT hteh ep
rights during the marriagét. is forbidden for the Jewish coupleslive together without &etubah

374 Rozen A History of the Jewish, pp. 111112.
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which is a charity organization that tries to help orphan girls who are at the age of
marriage. This committee providéi®usseauincluding clothing and linens that a

bride assembles for her marriaigegirls in need. Budget of this community comes

from donatims of the ladied’’ Before the wedding, the dowry was hung on the wall

of brideds home for relatives and friend
the community would visit to calculate the value of the doaviy u graresyadc®’®

The Jewish brides/ore robesKaftanor entari) of velvet or silk embroidered
with silver and dival threads. The name of these flowing robegveasier vestido
Generally these dresses were embroidered with flower patterns. Jewish women used
to buy these wedding dresseméther with their dowry’® The evidence of the
ceremony dress of the nduslim woman can be seen on the appemlixVith her
ceremony dress the Jewish woman is figured dancing in a closed area. Her dress is
worked with goldthread, her big buckled belt oeted with precious stones and her
crimsonkaftanwas edged with fur. Under the diskaped hat her veil worked with
thread attracts attention. She is also wearifrgratera forehead ornament; ahelal,
headdress ornamerniptoz pin, ogaderonecklace ad resta de dukadosecklace.
(See Appendix D)

4.3 Jewish Houses

4.3.1 Housing

A

Thedhimms 6 obl i gation not to build house
one of the clauses of the Pact of UffftAc cor di ng to Bat Yedor,
always enforced. The Ottoman Empire adopted the same policies towards the
minorities. In fact, sultans issued some decrees about housing in addition to the
covenant of Umar. For example, during Osman Il (133%period, an ancient

decree was renewed which stated tinat Jews could not build houses above the

377 Avram GalanteHistoire des Juifs de Turqu¥ol: | V, ( Kstanbul: Ksis Yayém
378 _evi, Jewish Costumes...
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height of 6m., whilethe Muslimscould build up to 8ni®* Therefore, Jews
constructed their houses according to these Ottoman decrees.

Most common Jewish rigential plan was thecortijo which was a low
building stretching around a central courtyard, one, two, or even three stories high,
with residences and shops intermixed in some. In Bursa the houses were built in the
style of cortijo and they had tile roof{See Appendix E** balconies and terraces
hung over the outside streéf8.The Jewish houses in Bursa had glass windows
although they were expensive. Windows facing the street had wooden shutters for the
privacy. The homes were built of wooden beams arndk® since they were
forbidden to use fired brickgSee Appendix Epince wind and rain caused speedy
deterioration, buildings were in need of renovation every few years. The facades of
houses | ooked cheap and decr ergheitfearal ue ei
t he A e¥%Also the hause® were not resistant to the earthquakes. Perrot who
travelled Bursa in 1857 was describing the 1855 earthquake thus: All houses had
suffered from the earthquake. After the disaster the appearance of this city
extremely poor. The city is covered entirely by mud and planks. A person wonders
how these one or two stored shelters can survive in a hurricane or even in a heavy
rain. The most miserable of those houses are in the Jewish neighborhood in the west
of the Bazaar. We cannot believe that how all of the women and children in the

Jewish houses are sitting on one cushion in a small room altog&ther.

In addition to the architecture, interior and exterior walls were plastered and
painted over in various colorg covered with carved and painted wooden boards,
depending on the financial ability of the owners. Wealthy persons used to embellish
the ceilings with inscriptions and paintings in vegetal patterns. The poor made it with
flower-pots and flowers, especialfyrapevines in Bursa. The flooring corresponded

to the financial condition of the residents. Whereas the poor homes had dirt or plaster

Blgel erMypak, Yah,pdddl eri | . ..
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floors in their homes of the poor, those of the wealthy had wooden or stone floors

covered by tapestries and carp&ts.

In most of the homes there was no running water and no ready drinking
water, the latter being supplied by nearby public fountg®ee Appendix EJhere
was little sanitation and no he&f.However, ownership of a house obligated sharing
in neighborhood exenses to cover sanitation, guards, and payment of fines. The
owners also had to pay the v a ang zother taxes and were responsible for

maintaining law and order in the neighborhd&t.

The mass migration in the end of thé"Ifintury caused a rise in pels of
houses. Also it caused overcrowded neighborhood in Bursa. Most of the Jews started
to reside in what was known gahudihaneor yahudio d a | These&were buildings
several stories high which contained apartments or single roodas Hujara) as
well as basements and attics and were constructed round a central cofittiard.
result, the residences were intensely crowded.

Moreover, the residents, in general, preferred to live on the second floor

because of street noises and smells and to usgrabed floor as space for storage.

The houses also served as a workshop, with the occupation being practiced in the
courtyard or in a grountloor shop, below the living quarters, or in some of the
housebs rooms. Housi ng h ahe ipatrimrchal éamiyy. c| os
Patrilocal residence was common. For example, a young couple took up residence in
the home of the husband. Thus, it was quite common for severatlganérational

core families live together in one house, at least among certaial stasses:°
According to the income records, the Jewish neighborhood in Bursa had 204 families

(hang of which 87 of them were extended families.

%% BenNaeh,Jews in the Realm of the Sultang..44.
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4.3.2 Furniture

There was a little permanent furniture, not even more than the barest utensils
needed formeal$® because a paucity of furniture is one of the most significant
characteristics of the Ottoman house. Most of the furniture was made of mobile
furnishing, particularly of those made of textiles, such as mats, rugs and carpets of
cotton, wool, or silk cushions, and covering of diverse types. The primary room
served several functions and generally contained a raisedsafgaofi which it was
customary to sit during the day and sleep at night. Bedclothes and blankets would be
spread out every night drduring the day were stored in closeatslép) that were no
more than alcoves in the wall that either remained open, with a curtain drawn over
them, or were closed by wooden dodtsEurthermore, a clay or metal vessel filled
with burning coal fhanga) wasplaced in the middle of the room to supply warmth

during the winter months.

Wooden or copper trays were set on a leather tabledothg), serving as a
sort of table for the dinners who sat on carpets and cushions. Wooden crates were
used to store valles, clothes, books, and documents, serving to some extent as
protection for the contents against thefts, humidity and rodents. Kitchen utensils and
other small articles were hung on the walls. Among the most common kitchen
utensils were a frying partefcere), ewer {brik), tray teps), pan ( e J), €apper
bucket b a k ); amd bowl { a n).¥%

Jewish houses also had religious furniture suchmaguzaha doorpost
including a piece of parchmeimscribed with Hebrewerses from theTorahfor
blessing the homéJlagen David(Star of David) was also found in Jewish houses in
Bursa since it symbolizes Jewish identityd JudaismMenorahis further religious
furniture which was seen in Jewish houses in Bursa since it was obligatory to have
one.Menorahis a severbrancheccandelabrunused in the ancient Tabernacle in the
desert and Temple in Jerusalesymbolizes the ideal of universal enlightenment and
the creation in seven days. It was customary to kindle the candle®morahon

Shabbat dayKiddush (holy cup) was another unchangeable utensil of the Jewish

%91 Shaw, TheJews of the Ottoman, p. 56.
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dwelling places as ecitingKiddushbefore the meal of Shablbatd Jewish
holidaysis a commandment from tAerah

4.4 Relations with the Others(the Greeksand the Armenians)
AYou shall not eat the b
for the life of every creature is its blood;
whoever eats it shall

Leviticus 17:14

The Jews in the Ottoman Empire were divideto four communities:
Romani ot , Sephardi c, Ashkenazi and Must e
impossible not to live any tension between these many different groups. Therefore,
firstly, the tension between the indigenous communities (the Romanubtthe
Must aAri b) and t he newcomer s, especiall

examined.

Although the Romaniots did not see the Sephardim as rivals at first, in time
Romaniots became more insistent on their own domination. Therefore, there was a
tension between Romaniots and Sephardim because they did not want to be infested
and tried to preserve their own traditions in areas such as food and marriage. For

example, for a long time t¥%ey did not eaf

The latter felt superior to thether Jewish communities, because it considered
itself much advanced culturally. ARThe Se
cultural achievements in Spain and Portugal and later in the Ottoman Empire; of their
contributions to Ottoman economy; toect ai n extent to the Er
armament industry; and of their success in reaching influential positions in the
Ot t o ma n*% Althaughtthe Geparations and traditional enmities continued to
prevail throughout the history, the differences witthe Sephardic groups and others
faded away in time. In the T@entury all Jewish community in Bursa turned into a

Sephardic community as AdAthey al/l resi ded

39 Weiker,Ottomans Turk.., p. 60.

3% ShmuelevitzThe Jews of the Ottoman,.p. 13.
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within a kind of autonomous framework; the codificatmnJewish laws, rules and
regulation; and new generations emerged to whom the place of origin was of much

l ess importance than %t had been to thei.

Further to problems within the Jews, the relations betweedews andhe
Christians the Greeks and Armenians) were challenging. According to Levy, the
relations included little social and cultural interaction, from time to time -inter
communal tensions and crises erupted. For the most time, the different groups lived
in peace, and mutual respect i They conducted business
lived as neighbors in close proximity and in many incipient ways affected each
ot herdés culture, tastes and mores, and

synt P8 sis. o

However, on the other hartdere was an ongoing antagonism between Jews
and Armenians. In the Jewish written sources, generally Amaleq or Anfatevis
used instead of the term Armenians for
Jews, while discussing developments of -deiNsh activities in which the
Ar meni ans w € @herdforey the fowndations of this tension were
coming from the earlier times. On the other hand, for Schmuelevitz, the real reason
for the tension between the two communities in Anatolia was theoteisithe
economiefinancial competition. The Armenians drove the Jews out of various
economic and financial fields including government positions. There was also
Armenian fear of the growing power and influence of the Jewish community. The
Jewish commumit became prosperous and obtained a powerful and influential

e400

position in the Empire.™ Consequently, all these reasons led to a continuous-socio

economic struggle.

More to the point, sometimes there was a tension between Christians,

3% ShmuelevitzThe Jews of the Ottoman,.p. 4.
%97 Levy, The Sephalim..., p. 17.

3% The Amaleqgiswere the first to confront the children of Israel after their Exodus from Egypt and
were considered by them as their eternal arch enemies, whose aim was to annihilate them.
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especially betweemrmenians and Jews about blood libEsNevertheless, the
Ottoman Empire protected the Jews, as they did other minorities, against acts of
fraud and oppression. They showed particular concern to protect Jews against blood
libels*°> Moreover, for Weiker, mansultans had been particularly active on behalf

of Jews in the investigation of accusation of blood liB&$or instance, following

the blood I|ibels in Amasya and Tokat, S
ordering that:fi | woul d nots Imikle et@dssanembkers att
unj ustl y. Such calumniation shal/l be de

nowhere else without MyFopéomi agi adrhearsd| c

Magni ficentdos decree, t he Q@hetdeareasnaboBtu |l t an
bl ood sl ander s: the decree by Sultan Ab
Damascus and Rhodes in 1840, and the one
the | ibel at Kuzguncuk 1in 1865. Ac.cordin

as attested by religious experts who have examined the religious texts of the
aforementioned mil | et Biblicat cdder ofsKkpsharut, thatc al | vy
the use of not only human blood but also that of animals is expressly forbidden.
Therdore, the members of this millet should in no wayabased or humiliated with

such f aldsred their pray@rs, they should not be disturbed unjustly by
anyone, and their safety angkcurity should be provided Accordingl vy,
decrees guaranteélae protection of the Jewish community, as stipulated indthet t €

k e ofiGfg | h'&n e

The most important, Burd@ecame the place for sevebébod libels Initially,

in 1592, eight Jews were accused of trying to take the blood of a MuslimTiman.

01 Blood libels are the false accusation that Jews Kkill-@ms, especially Christians. It was

originated in the Middle Ages, accused Jews of using the blood of Christian children in the baking of

their traditional unleavened breadatzot

““Knalcek, fAFoundawiosms. of ®oOpt o8an

403\Weiker,OttomansTurk.., p. 38.
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sultan ordered the accused Jews to be exiled to RA%des.

Another blood libel accusation occurred just before Passover in 1865 at the

same time Kuzguncuk libel. According to Galante, in 1865, the Jewish community of

Bursa lied under the suspicion of murder which putkidigal through much trouble.

Hereupon, HamdBey, the governor of the H¢gdavendi

with the interion of protecting the Jewish community of Bursa by writing a letter to

Chief Rabbinate in Istanbffi’

For anot her Jewi sh hi stori an, nJews a

peace and cooperation, stressing the fact that they should have worked together

because they both belonged to the same group of subjects and blamed the Armenians

for being responsible for the tension and enmity in the relations between the two

communi® ies. o

On the whole, the blood libels throughout the Ottoman Empire were largely

due to the commercial rivalry prevailed between the Greeks and the Jews. The Jews,

of course, were also hated by the Christians for religious reasons.

Blood libels were not the only problem between minorities. Another problem

was emerged between Jews andeBsein Bursa during the T'entury about the

| and of cemetery in Altéparmak. Accordin

a new cemetery which situated beside the Greek cemetery that surrounded by walls,

while the Jewish cemetery did not. There wasvacant land separating two

cemeteries, which gave rise to protests on both sides. Two commiaidie&im to

the empty land. By making excavations, the Jews found a tombstone which allowed

them to assert ownership of the pl&Ce.

In addition to the cemetery dispute, some assaults occurred between the two

religious communities. In an event, a Jew died on Friday evening, the community

40%| eah BornsteirMa k ovet s ky, f B Encgcopediaof Jewssnahe |slamic Worid.
by Norman A. Stillman,http://referenceworks.brillonline.com/entries/encyclopetfifews-in-the-
islamicworld/bursaprousaCOM_000471Gccessed 009 June 2012.
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had to bury on Saturday night after Shabbat ends by using torches. However Greeks
believed that thdews tried to take advantage by burying the dead in the middle of

the night. Hence, they armed and came to attack the Jews while they were in the
middle of the funeral. As a result, the Greeks were arrested and the court ordered that

the municipality becamthe owner ofhe disputed land:’

All things considered, the Ottoman Empire has a plural character like a
mosaic. It was quite usual to have these kinds of disagreements in such-a multi
religious and pohet hni ¢ soci ety. Al s oinorityi relatiens t e n s i
were more relaxed, compared with most European societies, and social attitudes and
i nteractions were*™more flexible and open.

4.5 Qultural Influence of the Jewish Society in Bursa

Despite its small size, tREewishcommunity of Bursa produced several
prominenthalakhicscholars. Amonghem were Rabbis Abraham ibn ik, Moses
ibn Gamil, Yom Tov Alroyo, Me& Halevi ibn Migash, Moses Shorbiel, Jacob

Sirillano andGabrielben Elia in the sixteenth century.

Abraham Algazi and his son Jud#&lgazi, Abraham Ganso, Samuel Sagis,
Isaac Raphael Alfandari, Moses Algazi, and Raphael Samuel Hajiz were the most
important cultural figures of the Jewish community in Bursa in tffecgftury.

Throughout the 18 century, the Jewish community of Bursmtered a
stagnation period culturally as well as economically. As a result of this stagnation,
the community achieved to educated only two significant cultural figugkjsth
Joseph Shilton and YonoV Saban.

On the other hand, in the "1@nd 28" certuries, the Jewish community of
Bursa started to advance culturally. Especially the openitga&chools, one for
boys and one for girls, by thRel | i ance | sr am®386 haca rddliyigreae r s e | |
impact on education and culture of the Jewish community. Therefore, Jatebrde
the stepfather of Rabblayyim Pallache Shabbetay Galipolity, Nissim Medini,
Solomon Uziel, David Papo, and Moses beraltib became weknown with the

help of Western style education.

“1% Galante Histoire des Juifs de Turqup. 164.

“levy, The Sephpali7di mé
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Many of these men served the communitychgef rabbi or judgedayyar).
Some were teachers for its young, because modern Jewish schooling did not arrive
in Bursauntil 1886 with the opening @fvo schools, one for boys and one for girls,

bytheAl | i ance | sr&d®lite Universelle
4.6 Declaration of theTanzimatand Islahat Reforms

The Tanzimatera began in 1839 witthe promulgation of what has become
known as theHatt-é ker i f loeCaus&the Greck @ar for Independence
(182:29) and Medcoumaton & Syriad (18340) had demonstrated that
the empire required a modé&ation Such an army would depend arrationalized

system of taxation and reformed provincial administration to collect revéhiues.

Within this context,Tanzimatera began ancé reformsofficially declared
that the life, honor, and property of all subjects regardlestha&f ethnic and
religious affiliation were to be brought under the protection of the. sty led to
the creation of some specific policies, such as regularizatitex-a@issessment and
military conscription, and assurance of due process of law. The document also
provided for the recognition of neMuslim subjects as witnesses in courts, as well
as for their representation in the local administrative courgyisaffirming the
equality of Muslim and noMuslim Ottoman subjects, the decree abolished the
centuriesong Islamic and Ottoman tradition whereby mAbluslims had thestatus

of dhimnis ***

At least in theoryTanzimatreforms improved conditions for néMuslimsby
eliminating dscriminationagainst norMuslims such aslothing, restrictions on the
construction and repair of synagogues and churches, and barriers on entering

government service.

“2BornsteinMa k ovet sky, ABursa (Prousa). o

413 Bruce Masters, Christians and Jews in the Ottoman Arab World: The Roots of Sectarjanism
(Cambridge: Cambridge University Press, 20@1)135.

“4 Enver Ziya KaralOs man| & Wari:hiV, {Takimkusumu 2007, ¢pp.KL7084;
Onur Yeél déer ém, fi Emcyclbpedieaoct Jev’ énfthe Islamsc, Wiprédi. by Norman A.
Stillman, http://referenceworks.brillonline.com/entries/encycloparfipews-in-the-islamic-world/tan
zimatreformsperiodCOM 002095(ccessed on 09 June 2012
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The G ¢ | hEdictevasreaffirmedin 1856 by the proclamation of théatt-i
H¢ ma y(imperial decre¢ in order show its commitment to reform after the
Crimean War (1853L856).

The decree called faqual treatment of all religious communities in the
empire, adding matters not mentioned earlier, and expanding others. These included
access to education and employment, anibua other leda fiscal, and military
issues. Although the equality had been proclaimed in the decree of 1839, the poll tax
was abolished by thdatt-é H ¢ mad $8661 Moreover, taleast in theory, th
reforms opened all prfessions and opportunitiese bne and allin the empireno
mattertheir religious affiliation. So, he Jews othe Ottoman Empir@btainel the
same rights as the other minoriti@$ey secured positions in Ottoman society and

participated in the cultural and economic life.
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CHAPTER 5

THE ECONOMIC STRUCTURE OF THE JEWS IN
BURSA

A The Catholic monarch Ferdinand
since he impoverished Spain by the expulsion of the Jews,
and enriched Tu
Bayazid I
5.1The Ottoman Economic Situation in theTanzimatPeriod

The financial crisis began in the®6entury and continued until ti@nzimat
era in the Ottoman Empire. It is an attentgmabbing and key historical period that
actually demonstrates the causes thedprocess of the social, political and economic

developmergof the Empire.

IntheTanzimatPer i od, the Ottoman Empirebs ir
based global capitalist economic system had become obvious since many countries
which had norcapitdist way of production also became a paftthis new global
system. These countries began to export raw materials in return for importing
manufactured goods. Shortly, they turned into periphery states. So the Ottoman
Empire became a member of this capstadydsem, as well, due to structurablitical
and militaryproblems.

Within this context, the Ottoman Empire aimed to reform the military,
financial, and administrative fields in order to strengthen the structure of the Empire.
To realize this aim thé®ttomans guaranteed the military, political and financial
support of Europe in return for following open economic policies. In that sense, in
1838 a commercial treaty was signgetween the Ottoman Empire a@cdeat Britain
and he Ottomans agreed to thieadition of all state monopolieI.he agreement also

prohibited the ban on exports of any commodity, and allowed British merchants to
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settle anywhere in the Ottoman Empire. The agreement abolished internal tariffs on
British merchants moving goods betwed@tioman provinces. In the short term, this
convention helped to prosper the trade between two states; however, in theriong

other European countries followed England and received similar treateslater

This eventually put Ottoman Muslim merchamisa distinct disadvantage as they

found themselves continuing to pay taxes from which their competitors were exempt.

By the end of the 19th century, cheap British manufactured goods had replaced many

of the items formerly produced in Ottoman workshopsrtiiermore, the trade

balance between the Ottoman Empire and the West was overwhelmingly in the

| atterds favor, |l eading to thé®empireos

In addition to the general economic situation of the Ottoman Empire, it is
necessary to focus on the rolestod Jewish community in the economy lodththe
Empire and Bursa. The Sephardawvs,who migrated to the Ottoman lands after the
expulsion from $ain and Portugal in 149®%ere settled in commercial cities such as
Istanbul, Izmir, Salonika and Bursa. Whereas th® 45d 16' centuries were the
golden ag&® for the Ottoman Jews, the and 18 centuries were the era of
depression in terms of pbtal and economic condition&s Bekkum pointed out
they had wo n nt he upper B @emtdry ahdi outnuntgpered lhe 16
Ro man f*oliusr.iong t he gol den age, d@Athe wunifi
Mediterranean lands and the Middle East under Gitom r ul e enhanced
freedom o f*®fhe wealthelews ware engaged in laspale commerce,
banking, tax farming, administration of state monopolies, and supplying goods and
services’'® Those were the Jews who brought technical knowledge afpations
connected with clotmanufacture, silk, skins, and their dyes, metals, including the

production of arms and cannon, and printing with them from EufSpe.Bursathe

“CBruce Mast-@trtsqg mainA n@d roBneyddpédia of,thee OttomaBmpire eds. by
Agoston Gabor and Bruce Masters, (New York: Facts on File, Inc.))2009

1% stanford J. ShawThe Jews of the Ottoman Empire and the Turkish RepublEw York:New
York University Press, 1991), p. 36.

“"Waut van Bekkum, fiThe Jews in the Ottoman Emp
Turkish Jewish Encounters e d . by Mehmet Tg¢teéencyé, (Haarl em: 2

i
0C
“18 Avigdor Levy, The Sephardim in the Ottoman Empi@rinceton: Darwin Press, 1992), p. 19
19 Avigdor Levy, The Jews of the Ottoman EmpiErinceton: The Darwin Press, 1994), pp-8%0

420 evy, The Sephardim,.p. 19.
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Jews worked mostly as silk dealers, tailors, and butchers. Moreover, it is also
obvious that the Jews conducted important activities in Biiraap a | and éheyk é

were protected by the stat#.is observable that they were active in the bazaar for a

long time. According to a record of 1573, there was an attempt to seize some of the
stores owned by Jews since the shops were located by a mMos@mlante claims

that it was the Jews that brought the silk industry to BuPsaul Lucas adds that the

entire silk sector was in the hands of the Jews in Bursa and BB&sides, the Jews

of Bursaorganized 38 of the 71 silk guil§& Also Ubicini approves thahe Jews

of Bursawere deeply involved in thecal and regional economy. Most of them were

shop owners and memfffers of guilds, as wel

The 16" century includes changes in political and economic conditions
ranging from boom to crises. So a slow decline started in the Ottoman Empire, due to
external and internal factors such as European price inflation, the influx of Spanish
gold and silver, thehsft in world trade routes and military defeats. For Bernard
Shaw, these factors o0pe nagats anditieecsbegyaome t o At

of whom targeted the Jews*for their own |

Al so Europeds i nt er v e nytrasuted inithe tdeolinet he O
of opportunities for the Jews. The European powers started to fireféreeks and
Armenians who were often considered to be local coreligionists, instehd ddws
in their services since t hybecarmewstdateck no wl ¢
Therefore, what had previously been advantages for the Jews became advantages for
the Ottoman Christians. The European powers were also able to extend protection to
Christians through the capitulatioffs. The era of depression for Jewsterms of
political and economic conditions started and continued throughout thanti71§'

centuries.

' . . Bursa Uzun ¢arkédda on, yirmi, otuz hatta k.
mesci de dyiaykeenekkérd¢ikkanl ar éndan -ékarmaja h¢gkegm o
etmey¢é¢p kimsenin dekkanée(gBOhmeddNMbal 24600)ril memesi

“?Rai f Kaplanoj !l u, Ol dehtpt/widwekbfaneenica.corn/ihdex@phplapta : J e w
ion=com_content&task=view&id=530&ltemid=59

“Zpar A. Ubinici,La Turquie Actuellg(Paris, 1855), p. 28.
424 Shaw,The Jews of the Ottoman Empire and the Turkish Riepyb109; p. 137.

42> evy, The Jews in the Ottoman Empimp. 7778.
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In the 19" century, the decline in influence and power of the Jews continued
in the economy of th&mpire.The influential positions in international trade mostly
remained in the hands of the Greeks. These times also witnessed the general decay of
the Ottoman industry and a flood of cheap manufactured goods flowed into the
Ottomanmarket. The imported textilesompeted successfully with the local wool,

cotton, and silk manufactures.

5.2 Common Jewish Occupations in Bursa before and during the

TanzimatYears
5.2.1 Artisans
5.2.1.1 Coal Dealer © m¢ Yyaad;Tinmith (Tenekec)

Table 8: Craftsmen in Bursaregarding to the 1831Population Records

Jews Armenians | Greeks | Muslims
Usta Kalfa céerak
Coal dealer| 1 9
Tinsmiths | 13 1 1

Source;:Rai f Kapd83@ln8o4j3l uY,él | ar é Nrgé uBubDeddmeéheEkommomi k
Y a p, pps B9140.

Table 9: The Jewish Tinsmiths in Bursa in 1845

Number Name Income Others Total
22 Ks ak 600 125 725
23 Ksrail 500 500
49 Haim 400 400
65 Avram 500 500
65 ?Cée)ak 260 260
72 Haim(- é ) ak 360 360
72 Smail¢ é ) ak 360 360
96 Yakov 400 400
101 Yakov (- € ) ak 360 360
105 Yakov 360 360
111 Musa 450 50 500
111 Avram 360 360
111 Ks ak 360 360
131 Basak 400 400
156 Ks ak 400 400
169 Ks ak 400 400
170 Nesim 400 400
185 Salamon 450 450
204 Musa kalfa) 400 400

19 7720 175 7895

Source:ML.VRD.TMT.d.07572
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Tinsmith business was in the hands of the Jews in Bursa according to the
population records. While there was only one Muslim tinsmith in Bursa, there were
14 Jewish tinsmiths including one apprentice in Bursa, in 1831 population records. In

addition, theravere not any Greek or Armenian tinsmiths in the city.

In 1845, the number of the Jewish tinsmiths showed an increase and reached
19 including 4 apprentices and one headworker meaning that being a tinsmith was
utmost popular among the Jewish communityBafsa. The annual income of the
Jewish tinsmiths was 7720ur. ukAmong t hem Ksak had the
Kur uk) . Ksrail and Avram wekwerasmiahr i ng

income.

While the tinsmith business was mainly performed by the Jews, there was
only one Jewish coal dealer among total ten coal dealers in Bursa. This business
mainly performed by the Muslims. Also there wastne m edcdrdsshowing this
one coal dealer.

5.2.2Textile Workers

Table 10: Textile Workers in Bursa regarding the 1831Population Records

Jews Armenians | Greeks | Muslims
Usta Kalfa céer ak
Basm|l 1 36 41
Boyal|3 1 9 55
Silk 51 81
dealer
Simci 1
Tailor 21 4 8 182 42 19

Source:Rai f Ka@d83@ln8o4 3 uY,el | ar e Nrd uBubDeddmrmeh eEkoamromi k
Y a p, pps B12144.
Textile production had always been important for Bursa in histtgrting
with the Byzantine Period the silk production tioned as silktrade in the 1%
century For the raw material of silk industry was inadequate in Bursa, a majoe cen

of silk trade in the 1Bcentury; raw silk was imported from Ir&ff

Abovementioned reason, until the mid ™@entury, the city of Bursa

remained asn international trade centre where silky, spicy and soft goods were sold

%M. Bil al Bajbancé andi¥Mzbem Repogimg ®8hjPancémat :
and Transportation Practices in The Formation Process of Turkish Reconstruction Sh&38m (

1908) in Bursa The First CNopdiAtaddmy & Bdegc@@ld), pOt t o man
1108.
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through theforeign merchantsAs a result of the wars with Iran in 1520, the import
of raw silk was forbidden and many weaving looms were closed down. In conclusion
silk trade andsilk textile industry started to deteriorate. Lasting from the end of the
16th century to the mid 17th century, Celali revolts affected Bursa negatively. The
dissolution in stat®wned land system and the changes in transportation and in the

world trade cased Bursa to experience a quiet peffdd.

After the effects of the Industrial Reform, which had started in England in the
18" century and spread to other countries, theoduction of pure silk out of
silkworm and production by weaving silk material hasigthrough a changBursa
became a regional center of environmental economy which operates its agricultural

production to raw material level.

5.2.2.1 Dealers of Printed MaterialBa s ma c é
Table 11: The Jewish Dealers of Printed Material B a s m)andérsa in 1845

Number | Name Income Others Total
116 B a s mMilaie(- € ) a| 360 360
168 B a s mAaviara 360 360

720 720

Source:ML.VRD.TMT.d.07572

A B a s mwas & person who dealt out the cloth was made through a special
way of printing. Even though the businessbo& s mawag maénky performed by
the Armenians (36 people) and Muslims (41 people), there were2oadalers othe
printed cloth intheKur s me nei ghbor hood1cemsgsi Astwellr ed i 1
in the 1845t e madcdrds there were2 b a s m:aBcaés mldiltagd andBa s ma c é

Avram who earned 36K u riruakyear.
5.2.2.2 PaintersBoya c é

Table 12: The Jewish Painters in Bursa in 1845

Number | Name Income Others Total

4 Musa 500 500

81 David 0 0
500 500

Source:ML.VRD.TMT.d.07572

In the population records of Bursa, there w&edewish painters in Bursa,
although there werg Armenian an® Greeks painters. However, whil& dhimms

were in the painting busine€sh Muslims were also painters and they constituted the

“’Baj bancé afmWr bkPmprRedfeor ms of Tanzimat. .. ,o0 p. 110
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lion share in the painting business of Bursa.

If we observe the table above, we can see that the numbkbe dewish

painters decreaddo 2. In 18453wo Jews wereacorded ashe painters in the textile

sector: Musa and David. While Musa was earning Q0 r annually, David was a

kurmrsukk on

poor person in need |living with
per annum.
5.2.2.3 Silk Dealersazzaz
Table 13: The Jewish Silk Dealers in Bursa in 1845
Number Name Income Others Total
1 Nesim¢ é) ak 260 260
3 Ksal-( 360 360
5 Yudaf K) - i 360 360
7 Rube¢ € ) ak 400 400
8 Ks ak 1500 1500
10 Yakov (- € ) ak 450 100 550
11 Yuda @dellal) 360 360
15 Haim 850 850
K s r delial) ( 360 360
16 Yakov( € ) ak 360 360
21 Kl ydlal) ( 450 450
29 Simon { K - i 360 360
30 Heki moj | u Y|1800 1800
31 Kant arceéeoj | | 1500 1500
32 Avram (dellal) 360 360
37 T¢reciojlou 1250 1250
39 Hiron (dellal) 400 400
40 Haim 1800 1800
42 Smail { K - i 360 360
45 Smail dellal) 360 360
46 Sabataydellal) 360 360
47 Musa 1500 1500
48 Bakde 0 0
50 David ( K- i 360 360
B a k Hdianetka)y 360 360
Sabatay 1250 1250
53 Salamon 0 0
360 360
66 David (hizmetkay 160 160
69 Avram (dellal) 400 400
73 Avram (dellal) 360 360
77 Avram (dellal) 400 400
78 S a d dekal) ( 360 360
B a k dedal) ( 360 360
80 Smail | K - i 360 360
87 Yakov (dellal) 360 360
90 Yankon @ellal) 360 360
91 Arslan 3500 35 3850
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fiTable 13 (continued)

92 Haim 720 720
Refail 480 480
93 Sabataydellal) 450 450
94 Hananiye ¢ellal) 400 400
Mikail (- € ) a k 360 360
Yakov (hizmetkay 360 360
95 Avram(- € ) a k 360 360
97 Musa (dellal) 360 360
98 Basak{ é ) ak 360 360
100 Ks ak 3650 3650
104 Avram ( K) - i 400 400
Musa{ K - i 360 360
B a k HaHfa) ( 360 360
107 Maml acé&oj | u|3200 275 3475
Mihail 400 400
109 Yuda § K) - i 400 400
112 David dellal) 360 360
Smail { K- i 400 400
115 Haim( K - i 360 360
117 Musa{ K - i 360 360
118 Bakde- { 360 360
Binyamin (alfa) 400 400
123 Basak 850 850
K's r hidmietkay ( 360 360
124 Yuda¢ é) ak 360 360
128 Yakov (kalfa) 400 400
138 Daniel kalfa) 450 450
147 K's adlal) ( 520 520
161 Musa 360 360
164 Basak kalfa) 500 500
183 Musa @ellal) 360 360
184 David ( K - i 400 400
187 Avram (kalfa) 360 360
71 44490 410 45215

Source:ML.VRD.TMT.d.07572

established on the trade routes such as Silk RoadiABa r s a

centre by Rabbi Joshua Benvenisti telling of an inhabitant of Izmir whe Igigvson

a

processes. Many experts fulfill various jobs from the beginning of the extraction of
silk from the cocoon and until the weaving. This production process was realized by

hand simply. The expert who manufactureddhlie was called akazzazThe kazzaz

Bursahad been a center fdine silk trade since Byzantine

sum

of money to

§°6Thet sericuBunercensists afra derids ofy

Empire. It was

i s

me-nt i

28 Eliezer BashanJews in the International Trade of the Ottoman Empire in th® asd 17"

centuries as Reflected in the Responsa Literatl®&4, p. 12.
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was also a&ilk merchant in the Ottoman Empire. There were kapzazharewhich

was a place for silk manufacturing Bursa One of them belonged to the Jewish

community of Bursa and the other was owned by the Muéfiths.

The most notable finding abothe silk dealers which is apparent from the

census table is the huge nunef the Jewish silk dealers and producers in

comparison with the other ndviuslims, sincethe silk textile and trade weraain

occupatios for theJews. There were 51 Jewish and 81 Muslim silk dealers.

manufacture or sale of silk, according to the meecdrdg. By 188, the numbers
of kazzag i
dealing was 44490. There werg@ J ewi s h
Kantarcéeojl u

Jews gaining more than 106B0u r in & year. These numbers atie total annual

A large proportion of the Jews of Bursa were earning their living from the

ncreased

t o The dtal anmual Keomeu from khm silk

Tani |

and

income are extremely high for the Jewish society.

5.2.2.4 Tailors Terzi)

Table 14: The Jewish Tailors in Bursain 1845

si | k deal

Maml a & &odntkten Yuda

Number Name Income Others Total
11 Avram(kalfa) 360 15 375
12 Yakov (- € ) ak 360 360
17 Haim 25 25
35 Kl ykalfg) ( 460 460
39 Haim(- é ) ak 360 360
48 Yakov (kalfa) 400 400
57 Yuda 400 400
89 K's &adfa) ( 450 450
Yuda 360 360
Basak 450 450
90 K's &alfa) ( 360 360
94 Avram (- e ) a k 360 360
113 Rufail 450 450
114 K's akklfa) ( 450 450
122 Yakov 450 450
125 David 500 500
Yuda kalfa) 360 360
Avram (kalfa) 360 360
Salamon Kalfa) 360 360
131 Sentu kalfa) 400 400
“PRai f Kap83@In8o43 uY,éel |l aré N¢gfus Defterlerine

(Bursa, 2013), p. 144.
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ATable 14 (continued)o
141 Ksr maff | ( 360 360
Haim (kalfa) 360 360
148 Avram (kalfa) 360 360
152 Kz i Habay ( 400 400
171 Avram (kalfa) 400 400
177 Yuda kalfa) 360 360
178 Avram 360 360
David (kalfa) 360 360
184 Avram (kalfa) 360 360
188 Salamon Kalfa) 360 360
Varam kalfa) 360 360
192 Yuda 400 400
193 Arslan kalfa) 360 360
203 Musa Kalfa) 360 360
34 12835 15 12850

Source:ML.VRD.TMT.d.07572

The last step in the textile industry is the sewing the cloth which was mostly
produced in Bursa. This process, in 183Iwas employed predominantly by
Armenians. There were 18&rmenians, 42 Greeks and 19 Muslim tailors were
registered in the population records of Bursa. In additionJéisesh community had

21 master4 headworkeand 8 apprentictailors.

By 1845 the number othe Jewish tailors increased to 34. While their annual
income was 1283k u r, thexaverage annual income per person wask3ud7r. i K
light of the average annual incontke half of the tailors earned less than &7 r. u K
There was only one tailor called Dawgined annually 50@ u r amk he was the
richest tailor of the Jewish neighborhood.

5.2.3 Service Industry

Table 15: Service Industry in Bursaregarding the 183l Population Records

Jews Armenians | Greeks Muslims
Usta Kalfa ¢téer ak
Porter 28 20 38
Servant |5 33 22 65
Teacher | 8 4 2 19

Source;:Rai f Kapd83@B 4Bl ¥ell aré Ngfeu BuDefatdenrélne rEikroen ogrfi k
Y a p, e B17148.

5.2.3.1 Porters Hamal)

A porter is a person who shifts objects for others. In the census of 1831, 28
Jews were recorded as porters whereas 20 Armenians and 30 Muslims were

registered as being porters. There was no Greek porter in the city.
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This number increased to 37 by 1845 since Bursa became more active in the
trade in 15 years as a result of the trade agreements. In addition, the portage business
had the lowest income among the other professions. Accordingéhm eecardg of
Kur u - ia kBAbe a porter earned 283u r auexage income per annum. Although
it is the lowestincome job, 12% of the Jewish population was porter. While most of
the porters in the community earned 36@ r, Tuaf them gained nothing and needed

the help of chant organizations in the neighborhood.

Table 16: The Jewish Porters in Bursa in 1845

Number Name Income Others Total
14 Yanto 360 360
20 Musa 360 360
Yakov 360 360
24 Kl ya 360 360
25 Haim 360 360
26 Yakov 400 400
33 Salamon 0 0 0
35 David 400 400
36 Nesim 360 360
38 Ks ak 0 0 0
39 Musa 360 360
41 Nesim 400 400
43 Naim 360 360
52 Yakov 360 360
61 Musa 360 360
66 Odre 260 260
72 David 360 360
Herut 360 360
74 Ks ak 360 360
79 Salamon 360 360
81 Ks ak 360 360
108 Nesim 360 360
114 Yanto 360 360
116 Ks ak 360 360
Avram 360 360
131 Yanto 360 360
136 Salamon 360 360
138 Musa 360 120 480
143 Yakov 360 360
144 Ks ak 0 0 0
153 Samarye 360 360
159 0 0 0
172 0 0 0
186 0 0 0
190 Avram 360 360
194 Avram 360 360
197 0 0 0
37 10820 120 10940

Source:ML.VRD.TMT.d.07572
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5.2.3.2 TeachersNlelamed

Table 17: The Jewish Teachers in Bursa in 1845

Number Name Income Others Total
6 Yakov 360 360
9 Yakov 360 360
95 Yakov 360 360
98 Haim 360 360
119 Herut 360 360
5 1800 1800

Source:ML.VRD.TMT.d.07572

According to the census recardthere were 8 Jewish teachers fibre
community. Apart from the 8 Jewish teachers, there were also 4 Armenian, 2 Greek
and 19 Muslim teachers. If we compare the teacher nwhidr the population
numbers for noMuslims, it is possible to state thatthoughthe Jewswere the
smallest mnority group among thenthey had 8 teachers meaning that they really
cared about education of their children or they sent their children to the school only

in the Jewish neighborhood for receiving religious education.

In Bursa,the Jewish community hafive teachers according to 18#&mettu
records of Kur u- ek me. vefedi Hazi) and Yakovelddi t h e m
Samuel). The third teacher is Yakoxeledi Yuda) was living n the number 95 with
his son Avram who was a silk dealer and earndtk3@ riruakyear. Subsequent one
is Haim {eledi Basak) resided ithe number 98 with his son Basaks well. His
son was a silk dealetpo and gained 36& u r. urke last teacher Heruvdledi
Benyamin) had a nuclear family and dwedllinto the number119. All of the
community teachers earned 3BQu r far & year. It is possible to conclude that the
teacher®of theJewish societyn Bursa had fixed salaries that were determined by the

kehillah. They had nothing but salaries. Their total annual inasr&800k u r. u K
5.2.3.3 Bartenders leyhanec)

Table 18: The Jewish Bartenders in Bursa in 1845

Number Name Income Others Total
2 Haim(- é ) a k | 400 400
76 Nesim 500 500
108 K s dikmeika)y 360 360

3 1260 1260

Source:ML.VRD.TMT.d.07572
A Meyhanecis a person who serves usuadligoholic beverages in a tavern.

Mostly, they were also involved in producing alcoholic beverages such as wine and
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r a kné&he past. The producing and selling of alcoholic beverages were mostly
employed bythe nonMuslims and in their neighborhood. In additiaghe Jewish
community needed at least one alcoholic beverages manufacturer to pkodhee
wine for the religious holidays and the daily consumption. Therefore, according to
the records, 3 Jews were recor@sdbeingneyhanecor meygedecilf we take into
t he s h

this leads us to question about the historical continuity of the place.

consideration Jewi guarter 1s the

5.2.4 Food Industry

Some branches of the fooddumstry were connected with religious ritual
principles,Kosher (Jewish dietary law§*° e.g., the slaughtering animals or baking.
So these kinds of jobs were in the hands of Jews in order to follow the rules of

Halakha(Jewish law).

Table 19:Food Sector in Bursaregarding the 1831Population Records

Jews Armenians | Greeks Muslims
Usta Kalfa ¢téer ak
Fisherman| 8
Baker 2 14 35
Butcher 14 3 2 80
Pa-ac|4 5
Pazar|8 22 114
Farmer | ----- 89 141 262
keker|1l 12
ker bell 27
Bartender 3 8

Source:Ra i f
Y a p, s BH4155.

Kafd83als4o3] IYug, 1 | aré N¢igfesBbhersaémeérerkEhenagmi k

5.2.4.1 FishermenBal g k - &

Table 20: The Jewish Fishermen in Bursa in 1845

Number Name Income Others Total
36 Yakov 360 360
54 Salamon 360 360
56 Yakov 360 360
58 Naim 450 450
74 Yakov 360 360
5 1890 1890

Source:ML.VRD.TMT.d.07572

The Jews are allowed to eat anything residing in the water is ritually clean if
it has both fins and scales, according to the Leviticus and Deuteronomy. So they are

only able to consume fishes with fins and scales; and lobster, oyster octopus, shrimp,

3% For more information abolioshersee Leviticus 11:47 and Deuteronomy 14:20.
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whale, alphin etc. are strictly forbidden to eat.

In light of kosherinformation the Jewish fishermen in Bursa were only able
to catchkosherf i shes. There were 8 fi shelhemen
fishing was a profession only ftre Jews in Bursa sindere was no registerdde

Armenian, Greek or Muslim fisherman.

By 1845 the number othefisherman decreased to 5. Their average income
was 378k u ramckfour among five fishermen sustained their life under the average

income. Only Naim registered oumber 58 earned 4%0u ryeaaxly.
5.2.4.2 BakersgE k me)k - i

Table21: The Jewish Bakers in Bursa in 1845

Number Name Income Others Total
72 F r a n c(hizmatkagNesim | 400 400
103 F r a n c(hizmaetkagHaim | 360 360
126 E k meYakov 400 400
129 Fr a n c(hizmetkagAvram | 360 360
4 1520 1520

Source:ML.VRD.TMT.d.07572

Apart from the fishermen, there were also bakeries in the Jewish
neighborhood. According to the census records there were 2 Jewish, 14 Greeks and
35 Muslim bakers in Bursa. Ase @an see from the statistiasiost of the bakeries
were run bythe Muslims. The Jews only had enough bakers to their community in
order tobake thekosherbakery products. By 1&4 there was only one baker were

registered as a master baker. The regterh werdheservants in the bakeries.
5.2.4.3 Butchers Kasap

The kosher rules are binding in the slaughtering, as well. Therefore, 14
Jewish butchers as well as 3 headworkers were listed in the census record. However,

the Muslim community had 80 butchers.

Only 2% of the Jewish population was engaged with the butchery in Bursa
and 18 Jewish butchers including 10 headworkers and 1 apprentice were registered in
the 1845 records of the city. Their annual income was 10500 and the average income
per person was 38k u r which was higher than many other professions in the
Jewish neighborhood. It is possible to evaluate Avram registered in number 110 as
the shohetof the community since he earned more money than the other butchers.
There werealsoBay van b ép &zal nai ynea | strangl er),
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were probably working for the communitgs well in return for a set salary with the
shohetAvram.

Table 22: The Jewish Butchers in Bursa in 1845

Number Name Income Others Total
27 Smail kalfa) 720 720
67 Musa Kalfa) 720 720
82 Yakov (kalfa) 500 500
105 Hari 720 150 870
110 Avram 1200 250 1450
112 Yakov (kalfa) 500 500
127 Musa 500 500
132 Binyamin 720 720

Avram (kalfa) 500 500

Yuda kalfa) 720 720
134 Ks ak 500 500
140 Yaru (kalfa) 400 400
145 Ger kon 720 720
151 K's &adfa) ( 500 500
166 Ks ak 500 500

Basak kalfa) 360 360

Nesim kalfa) 360 360
198 Yekve)eak 360 360

18 10500 400 10900
68 Salamon lfayvan 360

bojazl)ayécé
85 K's d&yvag 360

bojazl)ayécé

720

Source:ML.VRD.TMT.d.07572
5.2.4.4 Bazaar SellersRa z ar c €

Table 23: The Jewish BazaarSellers in Bursa in 1845

Number Name Income Others Total
19 Avram 1200 875 2075
66 Yakov 400 400
Smail¢t é ) ak 360 360
83 Yakov 550 550
Avram (- é ) a k 360 360
97 Basak{ € ) a k 400 400
114 Rufail- € ) ak 400 400
135 Nesim 450 450
Sabatay{ € ) a k 360 360
150 Bakde 720 720
Bakdeée) ak 360 360
154 Kl ya 0 0 0
12 5560 875 6435

Source:ML.VRD.TMT.d.07572
A B a z asra@érson who sells manufactured goods, cloth or food in the city

bazaar. 8 Jewish bazaar sellers were recorded, as 22 Armenians and 114 Muslims
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were registered as bazaar sellers in Bursa. The numltee d¢éwish bazaar defs

was rather low vis-v i s

By 1845, the number othe Jewish bazaar sellers reached to 12 including 6

apprentices. In support of the records, 3% of the population was working in the

t he

Mu s | i

ms O .

bazaars as being sellers and their annual average ingamé463k u r. Qrty three

of the sellers, Avr am, Yakov and
income. Avram had the highest income amtirepazaar sellers.
5.2.4.5k e k €Confectioner)andk er bet - i
Table 24:The Jewishk e k e andki e r s @ Bursa in 1845
Number Name Income Others Total
49 k ek /antoi | 450 450
146 k e r bRabin | 360 360
189 k e k e/akavi | 360 360
3 1170 0 1170

Source:ML.VRD.TMT.d.07572

Sherbet is a soft and cold drink includes pulp mixture,
syrup consumed mostly during the summer months in the Ottoman Ek@re.b e t - i
is the person who is responsible fseparing and serving the sherbet on the streets
or in a shop. Ithe Jewish neighborhood, only oree r bwad registeredk er bet - i

Rubin who earned 360 u raarkially.

A confectioner
sweetscandy bars, cotton cadies, lollipops etc. either in streets or in a shop. In the
K @ Kk @e1&3d winge, Mudinhséhadel2. wa s

Jewi

s h

quarter

i n

prepares and sells thmonfectionery

items

However the number af e k £reachied at 2 in the last 15 years.

5.2.4.6 Lemon Dealerl{imoncu)

Table 25: The JewishLimoncu in Bursa in 1845

water and sugar or

include

Number Name Income Others Total
64 Yakov 400 400
88 Binyamin 360 360
120 Salamon 360 360
139 Musa 360 360
Hermen 360 360
143 Musa 360 360
202 Ks ak 360 360
7 2560 2560

Source:ML.VRD.TMT.d.07572

Lemon selleravere only

the census records of Bursa. There are 7 lemon sellers in the Jewish quarter and their

registered in thEemettuat Defterof 1845 not in
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annual

i ncome

earned 40 u r. U K

was

5.2.5 Construction Sector

365

Table 26: Construction Sector in Bursaregarding the 1831 Population Records

Jews Armenians | Greeks | Muslims
Usta Kalfa ter ak
Plumber 1 1 1 50
Carpenter 1 30 123 6
Tinsmith 13 1 1

Source:Rai f

Yap e45.

Ka @d83@ln8o4 3 uy,el | ar &

N¢gfus

Defterl erine

5.2.5.1 CarpentersD ¢, | gaedPlumbers ¢ e Kk me c i

Table 27: The Jewish Carpenters in Bursa in 1845

Number Name Income Others Total
129 Basak 360 360
Ks ak 360 360
2 720 720

Source:ML.VRD.TMT.d.07572

The construction sector was mainly performedtiyy Muslims, Armenians

kur uk.the@Gumbey 64Y ak ov

gor e

and Greeks, one plumber and one carpenter were listed in Bursa while 30 Armenians,

123 Greeks and 6 Muslims weregistered as carpenter. By 184bec ar pent er s ¢

number reached at 2: Basak and Isak who were brothers dwelling at the@asae

Both carpenters earned 36Qu rfar & year.

5.2.6 Trade Sector

Table 28: Trade Setor in Bursa regarding the 1831Population Records

Jews Armenians | Greeks | Muslims
Usta Kalfa ¢tér ak
Peddlers 31 2
Broker 9 6
Herbalist 1 80
Merchants | 7 12 23 47
Grocer 4 37 10
Jeweler 1 1
Yay mad¢4 3 3 20
Ar pac§ 1 1 28

Source:Rai f

Y ap e9€

Ka @d83@ln8o4 3 uYy,él | ar &

N¢ fus

Defterl erine
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5.2.6.1 Peddlers¢ e 1) - i

Table 29: The Jewish Peddlers in Bursa in 1845

Number Name Income Others Total
42 Sabatay 450 450
55 Kl'yaz 0 0
K s dikmetkay 360 360
63 Basak 360 360
Avram 360 360
73 Avram (hizmetkay 400 400
75 Basak fizmetkay 360 360
90 Smail 400 400
Smail¢ e ) ak 360 360
91 Bakde 500 500
106 Salamon 360 360
109 Turaceéeojdal ¥a|500 500
126 K s dikmetkay 360 360
130 K s dikmetkay 360 360
141 Nahim hizmetkay 360 360
148 Smail hizmetkay 360 360
149 Ks ak 360 360
154 Yakov 400 400
155 Yarev 400 400
157 Ksak 720 720
158 Nesim fizmetkay 360 360
Yakov (hizmetkay 360 360
160 Smail 450 450
Serdehay?hizmetkay 360 360
162 Refail 400 400
Mihail (hizmetkay 360 360
163 Y a K himmetkay 360 360
164 Musa 400 400
165 Hari? 400 400
169 Ge r khazmetk@)y 360 360
173 Haim( é) ak 360 360
175 Yuda 720 720
Basak fizmetkay 360 360
176 Avram (hizmetkay 360 360
179 Herd? 400 400
180 Haim 500 500
181 Musa Qizmetkay 360 360
191 Avram 400 400
195 Basak fhizmetkay 360 360
196 Yuda 400 400
199 Haim( é) ak 360 360
200 Ezdira hizmetkay 360 360
201 Yanto hizmetkay 360 360
204 Benyamin 400 400
44 17240 17240

Source:ML.VRD.TMT.d.07572

113



A peddler is an itinerant seller of small goods such eedie and thread,
tweezers, mirrors, beads, toys, all kinds of cloth in the streets of the city or by
travelling from village to village on the horseback. According to the census records

of Bursa, 31Jewish peddlers and 2 Muslim peddlers were listed.

By 1845, 13,6% of the Jewish population was engaged with peddling
business in Bursa. Therefothis number increased to 44 including 19 servants and 3

apprenticesWhile their total annual income was M2 the average annual income

was 392k ur. ukKAmong the all peddl er s Ksak and
earned 72& u rirul843.
5.2.6.2 Brokers Simsal)

Table 30: The Jewish Brokers in Bursa in 1845

Number Name Income Others Total

16 Avram 450 125 575

44 Haim 720 170 890

101 Basak 600 600

106 Basak 500 500

121 Yakov 2500 2500
Ksrafil |400 400
Yuda 360 360

130 Nesim 360 360

137 David 400 400

138 Yuda 400 400
10 6690 295 6985

Source:ML.VRD.TMT.d.07572

A broker arranges contracts between a seller and a buyer in return for a
commission or fee, or a broker can buy the product first then sale it to the other
seller. In Bursathe brokeringbusiness wagenerally employed bthe Jews. There
were 9 Jewish brokers and 6 Armenian brokers were registered in the records. Aside
from the Jews and Armenians, there was no other broker in the whole city.

There were 10 Jews were regiisl8¢hr ed as
The annualncome of brokers varied; in fact there were some rich and mediocre
brokers. The total annual income was 6690 and the average income per annum was
669 k u rwhich was higher thathe most of the occupational groups. Except two

people, Avram and Haim, theannual income was mostly from their brokering
earned

busi ness. I n addi ti on, Yakov wh o

wealthiest people in the Jewish community and he was also in the list of 200 richest

114



people of Burs§®
5.2.6.3 Herbalists Attar)

Table 31: The Jewish Herbalists in Bursa in 1845

Number Name Income Others Total
18 Hertu 720 720
70 Salamon 500 500
143 Avram 500 500
3 1720 1720

Source:ML.VRD.TMT.d.07572

An herbalist prepares special medicatiaush as cough pills, patchesd
sells thepharmaceutical raw materials such as herbs, and animals brought from
foreign countries used in medication production. They were trained within the

masterapprentice relationship in the Ottoman Empire.

In Bursa during the 1830s, there werelyonne Jewish and 80 Muslim
herbalists. The Muslims had the upper hanthaherbal business. Nevertheless, the
number ofthe Jewish herbalists ascended to 3 by3.84ertu was the wealthiest
herbalist in the&kehillahwith the 720k u rannual income. Thether two herbalists,

Salamon and Avram, gained 5KQu riruaxyear.
5.2.6.4 Sidewalk Peddlers{a y nja c €

Table 32: The Jewish Sdewalk Peddlers in Bursa in 1845

Number Name Income Others Total
17 Hari 500 200 700
84 Basak{ & ) a k| 400 400
Avram (- é ) a K 360 360
86 Yakov 450 450
99 Nesim 600 600
102 Avram (- é ) a K 400 400
Basak 450 450
Ks ak 720 720
8 3880 200 4080

Source:ML.VRD.TMT.d.07572
A ya y mascéa seller who spreads out his goods including hardware or

narrow goods on a counter or a cloth in a bazaar or street. Sometinyesithema c é
travel from city to city.The sdewalk peddling was mostihe Muslim business; in
1831there were 20 sidewalkeddlers in Bursa. Apaftom the Muslims 4 Jews3

Armenians and 3 Greeks were in the business of sidewalk peddling in this time

“lRai f KaplgsanrojYled ,é Defterlerine G°re D

ve Sosypd.b4&lapéeseé

Temettuat
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period.

By 1845 the numbers ofhe Jewish peddlers increased to 8 and their total
income was 388k u r anmually. Their anmal income was mostly from their
profession, except Hari who had 2@0u r from property. Moreover, the annual
average incomewas 48ur. uiOnly t hree peopl e, Hari, N
more than 48& u r. u K

5.2.6.5MerchantsT ¢ ct ar

Table 33: The Jewish Merchants in Bursa in 1845

Number Name Income Others Total
1 Avram 1200 1200
59 Tenoti 3600 1290 4890
121 Musa 720 720
182 Davidoj | Y1200 1200
Haim 500 500
David (hizmetkay | 360 360
6 7580 1290 8870

Source:ML.VRD.TMT.d.07572

A merchant is a businessmahage occupation is the wholesale purchase and
retail sale of goods for profiThe @mmmerce was in the hands thie Muslims in
Bursa. There were 47 Muslim merchants in the city. However, the Greeks were also
important players in the trade game with 23 merchants. Betiddduslims and
Greeks, there were 12 Armenians were registered as being merchants in Bursa. The
smallest piece of cake fell to the Jewish population share. There were dahjish

merchantsn the market.

There were 6 merchants including one servant were registered in the
temettuatrecords. In spite of their small numbers, their earnings were really high.
While their total income was 7580 u r, their annual average income wh263
k u r. OTheir annual total and average income were the highest artiengll
occupations in the Jewish neighborhood. Alse merchant Tenoti was one of the

richest businessmen in the quarter by gaining 4890r iruakyear.

Moreover there arsome documents showing thafewish merchanwvasin

trade business with French mercant. According to the document tldew called

Menahem owed approximately 5860u rtatheFr ench mer charf, M° s\
“2H MO sy° Ani kat nam Fr arnsadenvtadceirriiyre hua kdé fma e
arzuhalin mealine nazaran deviet al i yye tebaaséndan Menahim Kar mt
sekiz y¢z el Hil &knmuwairki oanl gpaak thak é ol duj uéo
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5.2.6.6 Grocers Bakkal)

Table 34: The JewishGrocers in Bursa in 1845

Number Name Income Others Total
13 Avram 850 200 1050
28 Yasak 850 120 970
34 Nesim 720 150 870
Musa ¢ é ) a k 360 360
60 Salamon 1750 1750
Musa kalfa) 360 360
6 4890 470 5360

Source:ML.VRD.TMT.d.07572
In grocery business the Greeks had the upper hand in Bursa which had 37

Greek grocery stores. Aside ffrom the Gredkaslimshad 10 and the Jews had 4.

There were 6 registered grotheansuali n t h
average incomén the grocery businessgas 815k u r perkperson annuallylThe
richest man was Salamon among the Jewish grocers with 1750 income from only

grocery business.

5.2.70OthersKant,& a cm& yMahalle Pasubanu ge c e ,Eskik,- i si )
D kmend$¢pergeci

The neighborhood also hadsa¢, p ¢ rwiceworked as ahamashin the
synagogue and night watchmanrfiahalle pasubarjuwho was responsible for the
security of t he KuThauS ¢epk¢gm &neamye regidiebed mash o o d .
number 61 and earned 3K0u rfar & year like other employees of tkehillahsuch
but cher s. wat ch

asthet eacher s and T k @ r, asikvgllh t

There were also construction workers called as m u who mixed mud and
hay for the construction. There was one registereed mu in ¢ha neighborhood,
Smail, gained 36k u r pekannum. In addition to them, there were @skici

(seconéhand dealer), ong © k neasting) and onk a n t (scales)&’

As a result, the Jews of Bursa were mostly an urban element. They did not
live in villages and rone of them engaged in agriculture. They were mostly

specialized in silk dealing, tailory, butchery and portarage.

¢ Me @ laktir, Fransa devlei fehi mesi tebaaséndan Méelevlgt® Ani ka
aliyyeden Menahim Karmuna -Bameyahdindihkz mihment ibredke
sekiz y¢z elli kuruk ol an par &0(ADVADYE &T7)en tahsil i
*3ML.VRD.TMT.d.07572
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In order to attairthsesstatistical results abote distribution of professions,
the totalannual income andhe total avarege incomef the Jews in Bursathe
Temett ¢, Recor dod 184bfwerk examinedthesa estatistical results
assist usto exposein general the economic conditions of the Jews in Bursa, in

particularthe Jewish professions and their incorpesannumto view.

Although their economic situation was covered statistically, their taxation
system was nadealt in this study due to the space and time limitationgo@ias on
the taxes payed by the Jews lgeyond the limits of this study and it rerps a
further examination of archival resourcestnprehend the bigger picture.
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CHAPTER 6

CONCLUSION

Jews have lived in Anatolia since ancient times. Some sources date the
Jewish presence to the beginning of the BCUider the Romans and Byzantines,
there were Jewish communities. When the Ottomans reached to Anatolia, they
perceived the Jews as a productive, urban element. Thus, the Ottomans encouraged
the Jews to settle in Bursa and expected that the Jews wouldirheipe
reconstruction and economic development. In that sense, firstly a synagogue was
constructed through the approval of the Sultan Orhan. Then, the Ottoman
administration gave permission to the Jews to establish a neighborhood called
fiYahudi Mahallesior Kur u- ekme around their synagg
sharp distinction between Muslims and Adaoslims in Bursa, the Jews only lived in
their own neighborhood which became a real Jewish neighborhood as a result of the

migration movements.

The earlyTanzimatreforms which were included census as a part of the
modernization process began during the reign of Mahmut II. In that sense, Mahmut Il
initiated a census to create a new army and bureaucracy following the destruction of
the Janissary Corps in 182As a part of this purpose, the first modern type of census
carried out in 1831 in Bursa. According to this population census, the total
population of Muslims was 10.532 and nAluslim was 5586. Moreover, 627
Jewish families lived in Bursa beforieanzima period and the 3.9% of the Bursa
population was Jewish. In addition to this, there were 1020 Jewish people in 204

households in Kuru-ekme in 1845.

The total population of Bursa and the Jews of Bursa followed a general
ascending graph from the beginniofj14™ century and onwards showing that the
Jews in Bursa were pleased to their life in the city. Besides, the number of Jewish
vicinities never changed. Therefore, the Jewish community of Bursa can be

characterized as isolationist and introversive in ganson with the Greeks and
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Armenians, and they had a quite strong sense of solidarity. Additionally, the Jewish
community of Bursa was the smallest minority group amonghinrams.

The Ottomans allowed the members of major religious groups, the Jews,
Greeks and Armenians, to govern themselves undeniliet system that gave them
a certain degree of communal autonomy andgalernment. Hence, they enjoyed
religious and cultural freedom, as well as considerable administrative, fiscal and
legal autonomy This kind of autonomous system was not new for the Jews since
they had controlled their internal affairs earlier in Christian Europe and in the Islamic

world.

In the beginning the Jewish communities were relatively uniform in character
and ruled by cenal authority, such as thd a h a m. I tAaexceurse of time, the
newcomers outnumbered the natives, and they became the most significant segment
of the Ottoman Jewry. Therefore the Sephardic community was itself divided by
their place of origin and theulifferent traditions. Within this context, the Jewish
community in Bursa was broken up into small units caligiaalk. But in time, these
congregations united to form an authoritative stqmagregational organization

known as théehillah (cemaatn Ottoman).

In Bursa, the Jewish community was not subjected to different rules. They
had experience in maintaining their autonomy, since they had lived kdawish
environment for centuries. They maintained their communal life around their
respective synagog with their own leaders, rabbis, law courts and schools. It was
administrated independently by its religious leaders and had a colimek#ehillah
in Bursa throughout the T9century was governed also by a council of nine.
Although thekehillah was the highest level of organization within the Jewmslhlet,
there was no supreme leadership for the whole Jewish community as in the Christian
communities. In th€hristian communities in the Ottoman Empire were under the
religious and civil leadership of éir religious heads, the patriarchs who were
officially appointed and confirmed by the government as the only representatives of

their respective communities.

In the 17" century and after, the Ottoman authorities recognized the right of
the local Jewislttommunities to organize their own autonomous leadership, but as a

rule they did not interfere in the process and did not grant official recognition to
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individuals holding the office of chief rabbi. There were two types of leaderships in
the Ottoman Jewishommunity; traditional leadership is exercised by rabbis of the
community and accidental leadership by laymen. This autonomous leadership
situation prevailed until the 1830s, until the Ottoman government was forced to take
a fresh look at theillet system In that sense, the Ottomans aimed to advance the
appearance of a pluralistic Ottoman society. The formal recognition to Ottoman
Jewry as one of t he fmllats), thé othefsibeingaHed c or
Muslims, Greeks, and Armenians was the fitepson this way. Within this context,
Sultan issued andect (fermar) dated 21 January, 1835 referring to the appointment
Rabbi Abraham Levi as the chief rabbihe chief rabbinate became equal to the
Orthodox and Armenian patriarchates, which meant thath a h a m wds a Kk €
regarded as the civil and religious head of the Jewish community, as well as its
official representative to the government. The next step was taken by May 1865, the
Jews adopted new reforms known as the General Regulations of the Ralbina
regulate their respective administration. The new statute established the
responsibilities and the appointment mechanism of the chief rabhhed Jewish
communal institutiond general councillay council, andeligious council. The
congregationg the empire had been evolving amofficial new social structure. So,

the general regulations of the rabbinate helped this evolution and played an important

role in the politicization of the Ottoman Jewish world.

In the Ottoman Empire, various restrictions were applied to thevhaiims
under themillet system. All classes had been subjected to the Ottoman clothing
regulations. All members of thmillet system were obliged to wear garments of
certain materials andolor depending on their classillet and position, with the
shape and color of headgear and shoes being of particular importance with the
purpose of demonstrating the status of each person. Moreover, they were obliged not
to build houses higher than those of Muslims. The Jews were allovbedddouses
below the height of 6m., while Turks could build up to 8m. They were also
prohibited from riding horses, owning slaves, and practicing religious ceremonies in

a way that might be offensive to Muslims.

The Tanzimatreforms marked the beginningf a new era for Anatolian
Jewry, becausehé Jews received the same rights and liberties as the other non

Muslims. It officially declared that the life, honor, and property of all subjects
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regardless of ethnic and religious affiliation were to be brougter the protection

of the stateThe decree abolished te&atus odhimms by affirming the equality of
Muslim and norMuslim Ottoman subjects. The reform period continued with the
Hatt-é H ¢ mdd $8561 which reiterated the provisions regarding -Marslims
more assertively. These reforms improved conditions forMoslim subjects. They
eliminated the inequality in the clothing and the construction and repair of the

synagogues.

The Jews of Bursa were quite active inkha p a | and masty &vorkedsa
tailors, silk dealers, butchers and porters. Also whereas the Armenians and Greeks
were also settled in the villages of Bursa, the Jewish community was a

predominantly urban society.
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APPENDICES

APPENDIX A: THE SYNAGOGUES IN BURSA

FIGURE 1: THE REST OF THE ENTRANCE OF ETZ HAIM SYNAGOGUE
AFTER THE FIRE
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FIGURE 2: GERUSH SYNAGOGUE FROM OUTSIDE
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FIGURE 4: HOLY ARK AND PAROKHET (CURTAIN)

FIGURE 5: NER TAMID (ETERNAL LIGHT)
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FIGURE 6: UPPER TEVAH
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FIGURE 7: LOWER TEVAH

139



FIGURE 8: AZARA (BALCONY FOR WOMEN)

FIGURE 9: BLESSING ON THE WALL

140



FIGURE 10: TORAH ROLLS AND RIMONIM ***

434 Mili Mitrani and Ersin Alok,Anatolian Synagogues ( An a

Basém A83k. ,

1992),
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FIGURE 11: THE ENTRANCE OF THE MAYOR SYNAGOGUE **°

435 Mitrani and Alok,Anatolian Synagoguep. 86.
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FIGURE 12: THE OVAL TEVAH OF THE MAYOR SYNAGOGUE “**

438 Mitrani and Alok,Anatolian Synagoguepp. 8788.
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FIGURE 13: THE HOLY ARK 4%/

437 Mitrani and Alok,AnatolianSynagoguespp. 8994
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FIGURE 14: STAIRS TO AZARA*®

438 Mitrani and Alok,Anatolian Synagoguep. 90.
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APPENDIX B: ALTIPARMAK JEWISH CEMETERY

FIGURE1: TOMBSTONES CARRYING OCCUPATIONAL SIGNS

146



FIGURE 2: THE TOMBSTONES HAVING FLORAL MOTIFS
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FIGURE 3: THE TOMB W HICH WAS BURRIED ON THE NORTH -SOUTH
DIRECTION
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FIGURE 4: KOEN AND HIS HANDS #*°

4% The tombstone of Nisim Cohen.
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APPENDIXC:YAHUDKLER HAMMAM

FIGURE 1: THE ENTRANCE OF THE YAHUDILER HAMMAM

FIGURE 2: THE SOYUNMALIK OF THE HAMMAM
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FIGURE 3: THE ILIKLIK OF THE HAMMAM AND THE FORMER PLACE
OF THE MIKVAH

FIGURE 4: SICAKLIK OF THE HAMMAM and HALVET OF THE
HAMMAM
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APPENDIX D: JEWISH CLOTHING IN BURSA

FIGURE 1: THE JEWS OF BURSA
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FIGURE 2 & 3: THE JEWISH WOMEN OF BURSA **°
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440 Amalia S. Levi,Jewish Costumes in the Ottoman Empird st anbul :

pp. 3436.
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FIGURE 4: THE JEWISH MAN OF BURSA !

41| evi, Jewish Costumes in the Ottoman Hmpp. 35.
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FIGURE 5 & 6: THE RABBI ** AND THE CHIEF RABBI #43

42| evi, Jewish Costumes in the Ottoman Empixe45.

*“3\bid., p. 54.
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FIGURE 7: THE JEWISH BRIDE **

444 _evi, Jewish Costumes in the Ottoman Empjird4.
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FIGURE 8: THE DOWRY OF THE BRIDE **

FIGURE 9: THE KETUBAH FROM THE 19™ CENTURY

443 Erom the collection of he Quincentennial Foundation.
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APPENDIXE:J EWI SH HOUSES I N KURUCG¢
NEIGHBORHOOD

FIGURE 1: JEWISH HOUSES IN 1887¢

46 A Normand, 1887Nes | i han T ¢ rBurganin tieOtoman jPériodd St i | Mat baacé!
2001), p. 383.

“’D o s t ®iirdainthe Ottoman Perigg. 385.
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FIGURE 3: THE GARDEN OF A JEWISH HOUSE IN 1913%8

8D o s t dirsatn,the Ottoman Periog. 387; Auguste Leon, from the Albert Kahn Collection
(env. 2258).
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FIGURE 4: JEWISH HOUSESI N KURUC¢EK ME TODAY
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