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ABSTRACT

PROTECTION OF HISTORICAL AND CULTURAL ARTIFACTS
OF MINORITIES UNDERINTERNATIONAL LAW:
THECASE OF TURKEYO®0S ALEVI CULTURAL HERI T/

Kul ak, ¥zge
M.Sc. European Studies Master Program
Supervieor  : ProfDr. Necati Polat
September 201806 pages

The necessity of the protection of the cultural rights of minoritissapgeareds
another area ofinternational law in the last dedes, separately from other
fundamental rights, and theseuss have becoenincreasingly important among
European countriegspecially withinthe European Union. This has in turn made it
necessary to evaltethe derands of the Alevi ammunity, which constitutes a de
facto religious minority in Turkey, not legallsecognized bythe state, regarding
their monuments as tangible cultural heritage in lighbt&rnational treaties binding

on Turkey such as thd966 United NationsCovenant on Civil and Politit&ights
(ICCPR), the 1966 United NatiorfSovenant on Ecarmic, Sodal, and Cultural
Rights (ICESCR), and the 1972 UNESCO Convention Concerning the Protection of
the World Cultual and Natral Heritageas well asthe EU standards on minority
and cultural rights.This thesis therefore aims to contribute to thetguotion of he
Alevi/Bektashi historical artifacts most valued by the Alevi community, constructed
centuries ago in Anat@li The thesis seeks to sketah inventory othe mainAlevi
heritage sites, consisting of historical Alevi/Bektashi compleloelges, and tombs
existing within Turkeyd borderstoday. The thesis also attempts to cimite toa

possible legakatisfaction otthe demands of thAlevi community regarithg these



artifacts in terms of their protection, restoration, administration, @se by the
communty under the provisions of the international treat@svhich Turkey isa
party, which wauld be capble of solvingat least some ofhe problemsif the
challenges of domestic application ady addressedThe issue iexplored within
the ontext of Turkey& negotiations with th&U as a necedsi for the protection of
therights of minorities in a democratsetting, particularly in light of perceptions of
the rise of an authoritarianolitical atmosphereni Turkey in recent years, with
comparisons to implementations and legal instruments in @&pgan coutnies

regarding the ethnic, linguistic, and religiaiminorities.

Keywords: Minority and cultural rights, Alevi cultural heritage gbection in
Turkey, United NationsCovenant on Civil ash Political Rghts, United Nations
Cowvenant on EconomicSocial, and Cultural Rights, UNESC@onvention

Concerning the Protection of the World Cultural and Natural Heritag
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AZINLIKLARI N TARKHK VE K!LT! REL ESERLERKNKN UL
HUKUK ALTINDAKORUNMA S| : TERWKKEWKT!KREL MKRASI
! ZERKNE BKR [KERIMERL END

Kul ak, ¥zge

Y¢ksek Lisans, Avrupa ¢al ékmal aré Ana
Tez Y°%°neticisi: Prof . Dr . Necat. P
Eyl ¢ 30@sayfa9 ,

Azénl ekl arén ke¢lteorel hakl arénén korunmasé
hakl ardan ayr é ol araka Wblwuslalram@as ®| amu&kk k
-ékmaktadér, ve bu konular, Avrupa ¢l kel eri
° ne milervkenu | ar haline gel miktir. Bu durum, Tg¢r

olarak tanénmayamnni ambmdc¢ak afnidliev téplundounu & k u d a

somut kel t orel miras ol arak g°r¢len tarihi
tarihli Birlekmi k lleli Me d e n i vV e Siyasi Hakl ar S°zl ek
Milletler Ekonomi kklar Sozahyessdi v d e K QI9t72r etlarHa | i
Kel téor el Ve Doj al Mi raseén Korunmaséna Dai

Tée¢rkiyeodoyuluslabai deg aan! adkvmea | kag | ti ¢ ree tmazhéankl| ar ko
dair AB standartlare eEekRijéendal onkekdmérfr endur inle

tez, Anadolu'da ye¢zyellar °nce inka edil mick
dej er ver il dantarihiAl ewie/rB ek tiaand bu g ko r uln,maksi éyrea ,

Cumhuriyeti¢ nér | ar é& i -i nde kal ann sduerjdaartdrin aAl evi k¢
Alevi/f Bekt ak i der gah, t e ktaslekbivenvartteg listeseileer i nden ¢
katkéda bulunmayé aaay d @chkagvietackimzalanalBu - al é kK m
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ve 1 -teki uygul amal ardan kaynakl|l aran ol a

k¢l tegrel éameaeamsk arl el akt €] € sorunl arée -°z
anl akmal arén h¢gkemleri aymkh r s @ea, y€g ekl
yet er si z calarddig jui nneorketk , Al evi topl umunun b
idare vekul | aném Kkothalll apléerai ndani rkar Kél anmasé

amacé takéeBaktwaadaxkmal arén wuygul anwemaséna
Alevi | eri n, mikrgd gl¢gared n én korunmasé&nde, il i Kk
nedenl eriyl e berkatbaedéray rBucéak ced @k aall €ékn ntag i |
korunmasénén demokrati k bir ortamda ger el
otoriter bir syasi atmosferinye, k sel i Kk al gél areyl a al akal e

m¢zakerel er baj | aiméknetnik,dilsélved iupia g2 &rell ekl a

uygul ama ve yasal d¢zenl emel ere atefl ar
Anahtar Kelimeler: T ¢ r kde Adez i k ¢ | t@érne lk omiurnarsa s € , Az én
Ve kel t ogrel hakl ar , Birl ekmi 8° Mid,dmea | er
Birlekmik Milletler Ekonddhizk ekBesyal UNE
D¢nya Kegltyeiran&muboaaénd KIi kkin S°zl ekme
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CHAPTER 1

INTRODUCTION

The Alevis are a religious minority in Turkey, constituting td020 percentof the

overall populdion, with a history of aboub00 years. Not surprisingly, there are

many Alevi sites in Turkey that possess historioghigicance and are thus cherished

by the community. The Hacé Bektak Compl ex |
important of theseOver he years, Alevis have maderias demands about the use

and protection of this shrin&kegarding the protection, admitregion, and use of

such sites,international law regulates the rights of minorities, the rights of

indigenous peoples, and the proiecstand preservation of cutal and historical

artifacts. There are a number of international conventions addressnggiu, some

of which are binding on Turkey.

This study aims to outline the current status of Alevi cultural sites from the vantage

point of international law ah evaluate Turkish practices in relation to Alevi

historical and cultural heritage, with ehgsis on specific Alevi demands for

possible protection measures and the satisfaction of the demarttis Afevis

regarding these placel other words, the purposé this study is to evaluate both

domestic Turkish legal instruments and procedures laadnternational treaties to

which the Turkish state is a party in order to understand the current situation and

demands regarding the peestion of the Alevi and Bektash cultural sites,

monuments, and assets, especially those still highly valued ®leliecommunity.

The stateds willingness to meet these demanc

between Turkey and the European UnidglJ), spanning decadesThe Alevi

18



demands have been among the issues presented by the EU to the Turkish etate to b
resolved ever since minority and cultural rights gained a place in the agenda of the
EU, especially after the 19908his thesis attempts mwontribute some mueheeded

legal clarity and, where possible, guidelines, particularly by drawing on interalation
law, to the presently unresolved issue of the maintenance and management of the

edifices in Turkey that form a part of the tangible culthegitage of Alevism.

The Alevis are a large and heterogeneous faith community in the country, the
beginnings © which, although controversial, are roughly traceable to the late
medieval era, after the early Turkic settlements in Asia Minor from theahtith 2th

centuries. This tres not only addresses the legal status of the Alevi historical
structures formed irthis span and the preseafdy Alevi demands about those
structures, but also attempts to present a brief inventory of the main historical
structures in question. These sking historical structures have usually been named
aftertheleaders othe historcal Alevism or of its various branches. The earliest and

most I mportant of such figures was Haceé
the 13th centuryFormer studies of Alevism, ledy Fuat YIK° pres; | RA®1 i k o f
Ahmet Y a R and oth@rs, gohaarily focused on the historical and cultural
background of the communitAc cor di ng t o K°pr ¢l ¢, a not
the Muslim faith communities in éhnewly Turkified Asia Mino / Anat ol i a, t

Bektak and the main piinndci pmleed oatat mipauwt d

lFuat KoTprrkl ¢ggdebdsg KI k,3Mded(Ankavaef TEukumar Bas émevi
1976).

2l'r " ne M@kl &od &n, 0ckaditrans.der an Al ptekin (Kstanbul:
2011).

5 Ahmet YakaAl e Oic a kv, e Beltr@mien KiKah am BEalcteaski Tel
Menakébnamen eéemscndkn &, dtlhaddo Ks €t hebul : KK i Ki m Yayén

19



saints, who established lodges and shrines across Anatolia and the Balkans.

Alevi tradition largely assumed a continuibgtween the teachings swiraling the

figure of Hace Bekt ack and hstoh the Tukit i gi ous p
communities in the greater Khorasan area, where iduvluslim believers had

received Islam with a strong Persian influence before settlingnatola. These

i Khor aostasno raorpart of thedcellective Alevi memory to this day. Ocak

reminds us that the Turks absorbed Islamic culture together with the effects of

Persian and Chinese Buddhist cultures, which were already tempered with the

preexisting effects of Turkiculture itselEM®1 i kof f al so touches upon
phase of tls heterodox belief system. Having migrated to Anatolia, or preaksnt

Turkey, the dervishes of the faith later to be called Alevism catered to the needs of

the faithful through travein the land and, in doing so, they created various sites,

marked by pysical structures, for gathering and worship. Such historical places, and

later the shrines of some tie dervishes, would acquire sanctity and gradually

transform for Alevs into sites of pilgrimageOttoman documents from as early as

the 14th centuryédlp to understand the historical significance and the communal role

of such sites.

The Bektashis are generally known as the urban AfeVigt, the difference are
arguablygreater. Alevism seems more to be an ethnic belonging and Bektashism a

Sufi sect dherance to which takes place through choice.

In the transition of the demands of the Alevi community into international forums

and in he overall public awareness the demands of Alevis regardicgmevis the

1t " ne M®F k&@arhi, i8h.d e

50Ocak, Al evi ve Bektaxki Knan-10&r énén Kslam ¥ncesi Temel |l €

SM®I| i Kéf k) ar @ésb, Ceimtiiomg Fuat K°opr ¢l ¢.

20



meeting places for communal Alevi worship,z zet t i n Doj an, an Al
played an important rolanore recently with a number of cases brought betme t
European Court of HumaRights (ECrtHR) by the CEM Foundation, which he
leads. The European human rights regimenigartant for some ahe basic rights in

the case of Alevis, both communal and individual. However, more important for the
present studyre international legal ingiments that reach beyond the fundamental
rights. In this regard, while looking into Turk&ys domest itlhesis| aw,
simultaneously draws on various international treaties binding on Turkey and
applicable to the protection ctiltural rights, such as ¢hUnited NationsCovenant

on Civil and Political Rights (ICCPR), thHénited NationsCovenanton Economic,
Social,and Cultural Rights (ICESCR), the 1972 UNESCO Convention Concerning
the Protection ofe World Cultural and Natat Heritage,and the evolvingEU
standards on minority and cultural rights. Only by examining these specialized
international legal dcumentsan we begin to understand whether domestic minority
demands are being met by international stargldrde monuments anfdundations
established for such historical preservation are generally tied to the General
Directorate of Foundationg @rkish:V a kaérf | Ge n e | ), iy thege aresalse,
some monuments listed in this study that are not urlkler authority of the
Directorate and efforts to protect them are purely those made by associations
established by local community members. Thegefthisstudy has relied upon both
interviews with authorities and local community leaders and field ols@mgaof
historical monumets. Furthermore, this study only addresses the monuments most
highly valued by the Al evi daoyrmsatelddort vy, w h
the dervishes who historically contributed their names to these monuments and
ocaks or Alevi lineages, withirthe borders of the Turkish Republic today. In this
vein, the legal instruments explored here are Turkish domestialadvitenatioral
treatiesratified by Turkey and relatingo the protection of Alevi heritage at present

time.
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The scope of thistsdy is not Bektashi doctrine or Alevi history. Rather, this study
begins by addressing the genesis of this heterodiaef Bgsem withinthe historical
process that led to the appearance of countless religious lodges ans, sbtioaly

in Anatolia butalso in the Balkans. This process must be briefly explained in order to
understand the nature of the Alevi communitg @s curent situgion in Turkey in
regards to the advocacy of their rights. The Alevis are the largegbusiminority

in Turkey, hut they do not have representatives or institutions at state or
governmental levels. Alevis today constitute a grougiwifTurkey trying to make

their voices heard as they strongly believe that they do not share equal conditions
with Sunni Muslim citizens in tems of freedom of religionThis study aims to
address the demands of the Alevi community from the state, upon whigéthethg

do nat heavily lean due to historic clashes between the stat¢hanéllevisfrom the
early 18" century In other words, the primary focus of this study is the expectations
of Alevis from the state in fation totheir historical sites.

There are many minoré living within the borders of the Turkish Repighioday.
Christians, YezidisNestorians, Chaldeans, Romani, Assyrians, Circassians, families
of Jewish converts to Islam knowntash e  d Rurdspgazasand Lazes are among
these diverse minority groupsiowever, the topic of this study is not ethnic
minorities. Rather, Alevism ia religious identity including different ethdimguistic
minorities within itself. The present study does not aim tregb dferent patterns

of Alevism and Bektashism or wisociological and ethnological differences such as
those among Zazas or Arabspeaking Nalcis, Tahtacis, Avshars, or Arab/Nusayris,
or even Turkish and Kurdish Alevis. All of these demographic gastwithin

the borders of the Republic of Turkey &ydand will not be evaluated separately
here. The rain focus of this study is Aatolian Alevism as a whole, and not its
social, ethnic, or geographic differences. As the number of Kurdish Alevis is
significant within Alevism in Turkey, Kurdish Alevis areacifically referred to here

to clarify the differecesof state policiegshat may vary in provinces whekaurds
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constitute a majority. Beyond this point, Alevism, which is religiously loetex fa
the majority of Turkey, will be evaluated in this study an important national
religious minoriy rather than addressing theghnic minorities that it includes. The
self-determination of any of these groupghin anindependenstate is nt within
the scope of this study.

The particular aims of this introdtory chapter are to provide andersanding of

the cultural ad historical factors that have shaped kb#Alevi communityand the
attitudes towardshemin Turkey. In doing spatterion is particularly paid to the
evolution of Bektashism and Alevisand the ways in which they graw dffer, as
these two schas of belief have much in common but are not the same. After an
overview of Alevi history in Turkey, a very brief skatof man Alevi beliefs is

provided, followed by the outline for the remaém of this study.

Every religon hagts own culture. Theres disagreement about whether Alevism is a
culture or a religion, but the most commonly accepted view recognizes ibelss
system. While religion is a phenomenon appearing in history wittodox rules,
culture is the dad reflection of a religionor belief system. Alevism, as a different
interpretation of Islam that has taken shape over centuries with thepsditical and
economic conditions of the times, is a heterodox belief systmlack of an

Ai nt er eversally oriexpansioniis theeason for Alevism not being defined as

a fAreligion. o0 Sunni Il slam is basatd on
praying five times a day, fasting in Ramadan, charity, and pilgrinhadéecca. In
opposition to suclorthadoxy, Alevism is basedn watchingithe hand, the tongue,
and theloinso. These are mefzhors that refer to basic ethnical principles in relation
to others in societyin other words, worship for both Alevis and Bekiasis based

on ethnicalbehaviors and can be realized in daily processes beyond formal rituals,
while Sunni Islam is pmarily based on the pillarsf Islam. Another perspective has

defined the essence of Alevism as peace, tolerance, and love while atfgaiing
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Sunnilslamreflects the fear of GotiDue to these differences, Alevis may hesitate to
be recognized de jure sjgite their personal enthusien in recognizing the
differences in these faiths. The syncretism of Central Asian tribal beliefs and
traditions and shmanismin this heterodoxy distinguishes it from Sharia aspaed

by the Ottomans. In other words, Aleviswhich started roughly in th&6th century

in Anatolia, is a reflection of traditions from Central Asknatolia and the other
locationscarrying factors unique to those regionslevism has certainly also ke
affected by Shia Islam, but the roots of Alevism and Bektashism cannot be solely
located there. Shia Islam was onhceunteed by these migrasdriginated groups in

the 16th centy; therefore, rather than Shia Islam, ra@igs raditions predating
Islam play @ arguablybigger role for Alevism and Bektashish©cak claims that

the motifs constituting these heterodox beliefs ajodmaidy originate from
Manicheism, Buddhism, and tlfluences of Persian religions, rather than a eéntr
role of shamanism.

Alevism can be described as a belief system based on love, respect, tolerance, justice,

and freedom, with emphasis on the hunteeingas created by the Creator God, a

love of the @liph Ali, the spiritual absorption of the Koran, areflection on God

within creat i on . Il n this way, as Kzzettin Dojan

coercion, violence, animosity, and hate in thaiefo™ It can even be recognized

"Esm ¥zy¢ér ek, fi 6 Tavid-irelWag liittin Gerfmanyt dme: the¥pleadd TurAXK ey 6

Transnational Dedite on the Boundariesf | sTlrkasmStudied0, no. 2 (2009): 243.

80cak,Al evi ve Bektacki Knan-28828Znén Kslam ¥ncesi Temelll €

%OcakAl evi ve BekKakamK¥anoeg28hr Eaemel | er i

0Kz 7 et tD ¢fgurding chairman of theCEM Foundation, acadenian, and attornegtlaw),
personal interview, June 5, 2018.
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t hat the values of Al evism and @&saktashi
valueso tliyatf aaomeedeawvidlay. They were ever
for pluralisidDriessWiki seakses that AAl ev
referring to both a distinc®inthioregard it gr ou
can beseen that beyond theligious aspect, Alevis, as a group, also have a political

stance. Alevis today are a group of people valuing development, modernization,
Westernization, and secularism over religion. Today, Alevis can be divided into two
groups: traditional Alevis stricty following the traditional rituals, and Alevis

i dentifying as atheists or dei st s, desc
background. Shankland explains that after migrations to urban areas in the 1950s,
1960s, and 1970%\levis as believershavedd i ned, whil e AAl evine
and culture has emergétl. The expansion of positivist ideologies such as
Communism and Kemalism is another reason why Alevis are mainly affiliated with
left-wing groups today. This hassultel in the emergence oivd different groups of

Al evi s m: Atraditional Al evismo in rural
While traditional Alevism is historically fully formed, the latter is in the middle of

this process in terms of theologipstitutions, and identity* Accor di ng t o |
Yél dérém, the reason for the absence of

1 Or al ¢al ekl ar , AABDONni n Al e vRadikal aAprib 65,u2011,¢ 0] ul cu
http://www.radikal.com.tr/yazarlar/oralalislar/abdnin-aleviraporucogulculukicin-sigorta
1045263/.

12 Markus DresslerWriting Relgion: The Making of Turkish Alevi IslarfNew York: Oxford
UniversityPress, 2013), 17.

13 David Shakland, The Alevis in Turkey: ThEémergence of a Secular Islamic Traoin (New York:
Routledge Curzon Tayta& Francis Group, 208), 134.

“YRéza Y &Hdeénreekns,e | Al evilik: Knan -, Kbadet, Kur un
(Kstanbulyénmllerté,ki2nD 1IY&) , 8 3.
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yearold identity crisis and loss of memory occurring as a result of this &tigisis
division between Alevis explains the diffeteattitudes among Alevintellectuals

and weltknown members of the community interviewed in this study. Due to the
fact that cemevis as legal entities are not legally possible according to Turkish
domestic law and that the Turkish state exploits thesiini described here as
excuse for nosmecognition, the associations and foundations legally established in
modern cities today aim to sustain collective unity in the de jure prohibition of
opening cemevis that de facto exist. It was also seen in thisecofithis study that
rooms of structures recognized for their historical value were being used as cemevis
by Alevi organizations. However, the emergence of cemevis as a modern entity
following domestic migration resulted in a decrease in the attentidrtgaistorical

sites, except for commemoration festivals organized at these sites as a result of

revivals initiated in the 1980s.

It cannot be expected that demographic groups will not be affected by the territories

in which they have settled. The tradits of Muslim tribeshat settled in different

parts of Anatolia cannot be evaluated with the assumption that they developed
independently from the regions in which they lived. In this vein, it is important to
indicate that the historical background ok tilevi belief systems significant

because, even if it is seemingly unnoticeable, it establishes the intangible and
tangible heritage of the belief system. The customs and traditions of Alevis in
Eastern Anatolia differ from those in the west, such asldéhtaci and Cepni gups.

For example, the Tahtacis wear costumes during ceremonies that may not be
necessary for groups in other areas. The
varies across areas for diff engésisforBeasons.
days acording to many Alevis, in Tokat Alevis fast for 7 days. As another example,
Nowruz is mostly observed by Kurdish tribes in Eastern Anatolia as an old Turkish

Persian New Year celebration, while Bektashism in the Balkans has irgedhali

5y e | d 6&ealeaaksel Alevilik25s.
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Christian factors.lt can also be seen that Alevis in Thrace have referred to
themselves as Bedrettinis. Alevis from the historic area of Dersim have more
Zoroastrian belief§ and are affected more by Armenian culture than Western
Christianity'”. These differences were recogred by Western missionaries in
Anatolia, as well. Western missionaries, who saw Alevism as a step between
Christianity and Islam, commonly attempted to prove the former roots of Alevism as
Christianity and tried to convert Alevis Rrotestant Christianjtin the 19th century.

The American missionaries focused on religious differences describing communities,
while the European discourse was centered on cultural and ratiiffesences'®

This might have been one of the reasons ferThrkish state to regethe minority

status of Alevis and Bektashis at the Lausanne meetings in spite of the insistence of
Western countries. Al t hough Al evis const
worth noting that they are not comfortable wikisstterm becausthe tem hasbeen

used for both noMuslims and nofTurks throughout the decades.

The original |l ands of the Turks were cal
area called Khorasan in Eastern Iran. The appearance of Bektashism in Anatolia
occurred via threavaves of immigration of Turkic peoples from Central Asia to
Anatolia through Khorasan in the 11th, 12th, and 13th centuries. The rate of this
immigration particularly increased in the 13th century due to the increasing number

of Turkic peoples who escapdbte Mongols under the leadership of Genghis Khan,

which also led to an increase in the number of shrines established and constructed in
Anatolia. All those Turkic peoples cannot be considered as Islamicized. During the

interiorization oflslam among thenn the 9th and 10th centuries, a synthesis of the

¥G¢r dady,DAksi m: AlevilikKsEamenli 1 i K20E2KI4R.it ms;Xayénl g

17 Aksoy, Dersim 244

18 Dressler Writing Religion 52.
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religion and shamanistic soepwlitical circumstances occurred among some of the

tribes. Religion cannot be separated from polit@atl otherphenomena, as also

claimed by Weber with the correlati betwen capitalismand the appearance of
Protestantis® The br anch of Oghuz, the ascendants
Bekt ak, was one of those that was already |
result of the conversion of religious elements int® ¢hrrent religion, customs, and

traditions. Inevitably, tbre are also approaches ignoring the syncretic structure of the

religious order, which took its form over the course of centuries. To illustrate,

Hasluck claims that Bektashism is a thoroughly Takersion of Hurufisnf? which

underestimates all the facsothat played a role in the appearance of Bektashism. In

short, Alevism and Bektashism are products of the syncretism of early Turkic
customs and traditions, SrhliAfaiasdrAnatoliacor r i t or i es
Thrace and the Balkans, and thditpzal structures in these territories over time. The

belt worn by Bektashis, called leamberiye has three knots, which is related to
Zoroastrianism. Today the tYrai Allet, cofwriYd eAl I
the walls of many of the sites evaluaia this study, is related to the holiness of the

number thregwhich is perhaps akin to the Christian trinitarianigwm.stated above,

again, one of the most notable principles of Bektashism and Alevism is the
responsibility of a person to have discigliover his or her handpngue andloins.

This trilogy in theculture originally comes from the traditions and religions of the

Turkic tribes. Similarly, Manichaeism was based on three $€ak&e Mehdi entered

this culture as a result of the effects mdrlian religions. Alevism and Bektashism

also include influence of pantheism, anthropomorphism, aviahdeti V¢ the t

unity of existence and incarnation, meaning the reflection of God in humans and

Dej i kKim Sy

Baliyaman,Al evi |l i kdte Dedeli k Ker OmakE&senbDade
2004) , 4 4 .

(Kstanbumet K&8ulataahDerneji Yayénl ar é,
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nature, with reincarnation and metamorphosis, whichaigdtguration. In summary,

a belief system and its culture caxt be evaluated separately from their environment.
Even Saint Gregory, who imposed Christianity on the Armenians, could not
thoroughly destroy former religious traditions; therefore, he habsrb them into
Christianity?2

The effects of Arab Islam gw more visiblefrom the 16th century. To understand

the relationship of Turks with Islam, it is helpful to understand the way in which they

first encountered it. The meeting of the Turks wilarh an be assumed to have

occurred in the 8th century, whenahr ar mi es entered Mawar ai
invasion resulted in the expansion of Islam towards the east in both forceful and
peaceful ways despite the enduks?lslame of t
made inroads amortge Turks of Central Asia in the 9th andH.6énturies. In terms

of the spread of Islam and the understanding of the religion among the Turkic tribes,
Hoca Ahmet Yesevios role was 1ielveedinut abl y
the 12h century, born in the late 11th century. He had an itnpatconly on Central

Asian and Northern Turks but in every Turkic territétyt is a commonly known
sociological phenomenon that groups that had a certain culture over theesesmadri

engaged wth another culture for various reasons would preserveittierest in their

former culture in its authentic form or transform in accordance with the patterns of

the new one during this process of engagement, even after long periodeSittis

22 Aksoy, Dersim 143.
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commorty advocated that the Oghuz tribes that accepted Islgraciedly the Turks

escaping from the Mongol invasion into Anatolia, could not internalize it €sily.

During these events, Anatolia wasale uled by t
to other reél gi ons and cultures thanllstuctuted t heir S C
Sufism started to reach Anatolia in the 11th century and continued to spread with

i mmi grati on waves, accelerating after 1071
Azerbaijan,and Khwarazm. Tbse groups came to Anatolia under the leadership of

heteraox dervishes of Sufi Islam, who belonged to different orders that had

appeared as a result of Sufism, such as the Kalenderis, Yesevis, Haydaris, and

Vefais. It is worth noting thathey were also warriors?® These dervishes would

establish Bektashisminah ol i a wi th | odges. Hacé Bektak v
Turkish tribe, coming from the from Yesevi branch. However, Bektashism is not a

pure representation of Yesevism in Anatol@Bektashism eveled to become a

more philosophical version of3f. Ha ¢ & t Bue& notveensby Yesevi directly; they

l'ived in different centuri 68r(kckreniomajend cl ai |
jacket worn by dervishes) was one of the objects given to him byivasa legacy

or trust®®but chronologically, this is nat logical possibility.

In spite of its ritual differences from Sunni Islam, Alevism cannot be evaluated

separately from Islam. The separate evaluation of this heterodox belief system from

%6Qcak,Alevive kt aki Kn&s! bhar Emésdsi Temel l eri
IM®l i Kef k] ar 0&48. Cemi 6nde
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Islam isnot even a matter of discussidf® pr ¢ | ¢ ¢ | raic elements Wweaet Il s |
embedded into Turkish culture in early times through the Persians rather than the
Arabs3! This process continued until the Samanids, who Islamicized the entire
Mawar a6 un noff HescribesMBektaishism as folk SufiéiBektashism and
Alevism cannot be evaluated as different belief systems independently of Islam;
however, they can be seen as a way of living that took form within the social and
political structures in which they ested. Thus, both Bektashism and Alevism are
products of 8fism, which appeared in accordance with the culture, habits, and
former religions of the society and Islam. Bektashism and Alevism are thus
understood to be shaped by shamanism, Buddhism in tleedtfithe Uyghurs, the
Manichaeism of the Uyghurs as angimal religion of Turkic tribes, reincarnation,
anthropomorphism, Zoroastrianism, the Paulicianism of Eastern Anatolia and
Sufism, paganism and Christianity in Anatolia, and the sogitural prodets of

Islam. The effects of superstition and Hurufism,iethspread in Anatolia and
Rumelia in the 14th centufyare also visible. In other words, Alevis and Bektashis
today are the historical heirs of this syncretiérithis can be exemplified with the

role of dervishes, babas, and dedes in Bektashism ands#lewhich is similar to

the role of shaman leaders within society and religious mystery. Hasluck describes
them as the political and religious leaders of former Turkish tfibeke use of titles

swch as ahi, baba, Keyh, a n d13th bedtary ando e ¢ a me

1Ko pr ke k Edebiyaténd®h KIk Mutasavveéeflar
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onwards®® In the isolated villages of Anatolia, they had the role of both religious
leader and judiciary, but these roles declined with urban migration and the rise of
Marxism andscientism. This changing approach among Alevis towards tven

beliefs is significant in terms of understanding the perspective they have today
towards their cultural and architectural heritage. In Bektashi legends, dervishes can
survive in an oven on re, which is a common legend in both Islam and

shamanisni’

The brightest era of Bektashism was the early years of the Ottomans. Due to their
nomadic life, Bektashis were conditioned to settle in conquered places. Bektashi
dervishes andjazis meaning frotier warriors, anda k & nneeangg raiders, who
came fromthe same Turkic Oghuz tribe, played mutual roles in terms of the
Turkification of Anatolia and the extension of Ottoman territories into Thrace and the
Balkans. The most legendary name in thatittesr in the 13thent ur y was
Saltuk, who was a follwer of Seyyid Gazi. Dervishes also actively participated in
the conquests, besides their role of legitimizing the holiness of the wars religfously.
Their shrines were thus also a legacy of themtgbutions in bate, or a sword
right.3® The aim of the enstruction of these lodges or shrines was not only to make
this nomadic group settle down but also to declare the dominance of the state and its
culture, religion, and architecture within the coamd regions. Howey, elegant

features of the architectiof the shrines do not mean that they were products of the

%¥YamanKéz él bak AlL6d.vi Ocakl ar e
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capital; rather, they were often products of raider commartdi®hile the designs

of the shrines reflect similarities with those of pakcthey cannot beonsidered as
architecture of the clagsml age from the early Ottoman period to the late Ottoman

period, also known as a time of Westernization, with continuous improvement of
governmental institutions and cultufeAs a form of symboti protest againshe

center and centric power, and the&r system, based on the distribution of
conquered fields among soldiers to cover their salaries, keeping a central authority
rather than feudalism and allowing for the continuation of conquestedetthe

14t h and 16t h cent ysuppersed Bektdshd deevikheswathétee f i n
construction ofnew complexes for the shrings.As a result of their role as
colonizing dervishe$® the Janissary corps, based on the rearinglefshirme

children and their education for the military, were boundhese shrines, which

generated the exorbitant importance of Bektashism in this military order alongside
the shrinesd i mportance for the increasi
their role as gesthouses for wanderers. It can thus be stated thBekit@shi lodges

and shrines were also Ottoman military sites before centralization. After the
stabilization of the conquest policies of the Ottoman Empire, the role of gazis was
replaced by the Janmmy corpsi* This stabilization was realized with increag
centralization after the conquest -of Ks

political rise of theulama This role of Bektashism among the Ottomans resulted in

“0Zeynep Krghiteetlred dnd Hagiography in the Ottom&mpire: The Politics of Bektashi
Shrines in the Classical Ageamham: Ashgate Publigng Limited, 2012), 19.

41Y ¢ r eAMrchitegture and Hagiography in the Ottoman Empita.
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their settlement in Thrace atige Balkans, while Kizilbash Alevism appeared as the
new name for Turkic peoples or Turcomans who settled in Anatolia after the conflict
between the Iranians and Ottomans. Until the rise of Safavid politics, the term
ATurcomanod was us edfederatons siich askthecAkkbyunlus, a |
predecessors ohé Safavids, and the Dulkadirs. In addition, the adaptation to the
new system was not easy for these groups; therefore, they can be described as semi
autonomous armies. While Ottoman authorities asslgdervishes to the lodges to
keep them under contrdhis was not effective for those located in more distant areas

that were not easily reachable.

M®Il i kof f , Oc ak, and Kepre¢l ¢ all clarify th
establishing close relatiships with the Bektashi order and its lodges indteel5th

and 16th centuries so as to tame the Turcomans and sever their relations with the

Safavids through Bektashi dervistfésn fact, any group desired to be tamed by the

Ottomans was put into a welation with Bektashism. In time, in the Ottoman

sysem, abdals (wandering dervishes), Torl aks,
Kalenderis or Rafizis, who had a similar style to that of shamans oSuoni

groups, were described by the Ottomasssaparatist rebels and betrayers. These

groups were atsidered as anomalous within the system and so attempts were made

to tame them through Bektashiéfsince these people were poets wandering from

place to place to sing the legends and national isfuég dime. In other words, the

Bektashi role in the nueration of other heterodox groups was another reason for the

Ottoman acceptance of Bektashism early*ohn.f the Hacé Bektak Compl

s er - ®day@iterally: the source of flowing water; figuively: the center of a
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belief system), the reason is simultaneously its role in the suppression of the
Kizilbashes in a nomilitary way via the abdals serd $everal points of Anatolia by

the central administration of the lodge and its position foatisggnment of sheiks to

other shrines with the approval of tkazaskerthe governor of the provinces at the

time. Today, those who affiliate themselvesvBtnk t as hi s and t he ¢el
more likely to be Turkish, while Kurdish Alevis feel morg¢aahed to local saints.
Bektashism took its shape mainly in the 14th and 15th centuries as a cult. The one
who institutionalized Béakmaehifsmbwas rmaot
Sultan. The success of Bektashism in appearing as an order wascthra®of these

moderate relations. Bektashism was a bridge in the 16th century for betanpro
ant-Ottoman groups, which blurred the differences between Bektashism and
Alevism?* Turkish groups also established shrines wherever they settled. The lands

on which these shrines were established were officially recognized by the state and
exempted from taxatioff.Due to the status of the shrines as foundatiena § thé

role of the sheiks of the shrines changed from ascendants to descendants. The
increasingsupport of the Turcomans for the Safavids resulted in the intervention of
the Ottomans i n the Seyyid Gazi Shrine
appointnrent s being made to the shrines in th
policies®® In addition, ontrary to the attention given to centralization by Mehmet

the Conqueror, the privatization of derv
support ofthem by Prince Cem regarding the challenge for the throne and the
appearance of the Safavids in 1561

Y ¢ r efchitegture and Hagiography ithe Ottoman Empire29.
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Relations between the center and Bektashis did not always remain moderate.

Al t hough Mevl ana Cel aleddin Rumi asnd Hace B
been accused of irreligiousness. I n particul
time in which there was tolerance towards belief systems other than $lam.

Although the Ottoman Empire was a mudthnic and multreligious empire, the

position of Muslims was hierarchically more valued than that of other religious

groups. Opposed to the soft povpalicies enforced by his father, Selim | preferred

extreme suppression of the support for Shah Ismail in Anatolia. After the defeat of

Shah Ismail in 1514t ¢al déran, Selim | initiated pol i
the escape of those groups to #as®*S¢ | ey man | | ater I nitiated
campaigns against Tahmasp I, which resulted in the Amasya Peace Treaty of 1555 as

the surety of extensioaof Islamic Sharia law in IraPf: Dersim, mentioned above,

was the territory where many Kizilbashespged by Selim | for supporting Shah

Ismail, had escaped and continued to practice the customs and traditions they had

possessed since AstaMost of thetribes in Dersim had also come from Khorasan in

the 14th centuf and most of the Dersim tribes actdpat they came from

Khorasar?! In fact, their invocationsg( ¢, | b are rkade in Turkish. To strengthen

the imperial regime, the Ottomans tried to breahk ties of clansa k i) anel t

2Kbrahim YOsmanral el D&yl et i D°nemj nidlket Deadi m Sascay &l K
3rd ed. (Ankara, Turkey: Kripto Kitapla2017), 209.
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aristocratic family relations and nomadic orders in the Dersim areaelasin the

Ottoman archives, in fact, iKurdo al so r ¢

Today, it can be said that the differences between Alevism and Bishtaste not

clear, which can be understood from the fact that there are different groups
describingthms el ves as Al evis or Bektashis. The
K e r, tafgattmarifet and hakikat respectively meaning holy law, the Sufi Ipat

gnosis, and truth?® While Bektashism is an ordetaigd), Alevis constitute a
community.r éRézdeselibe&es the Kizilbashes a
on theocaklineage system in an isolated way after the loss of political and military
potential.®° Although both Bektashism and Alevism are based on heterodox Islam, a

few historical and socialfactors created smadicale differences. Unlike the
Bektashis, who had an important role in the extension of Ottoman borders, the Alevis
never found a aopromise with the palace, which followed a policy of Sunnification.

The reasons for the alienation dfet Turcomans from the Ottoman regime were

political conflicts, religious antilogy, and economic clasteEhe reaction of the
Kizilbashes, with their noaglic and heroic warrior character, against thee ma r
system was a serious issue for the central awghdrhe synthesis of heroism and

religion came from the original culture of the Turks and continued in Anatolia in
reaction to the Crusad&The elimingion of the Turcomans from military and

political power resulted in closeness between the SafavidsTarmbmans. This

Y&l mazOsenaink € Devleti D°npn3dMminde Dersim Sancaj é
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isolation can be understood from the lifestyle they had in their geographically
isolated villages during the Ottoman Empire until migradi starting in the 1960s.
That isolation lasted until the secularization process of the country, Alests
would be mentioned more than Bektasiiishe reason for continuing isolation even

in the Republican era can be attributed to the Law on the @lotdiombs, Shrines,

and Zawiyahs, which pushed Alevis to conceive of their rituals and worship iy a wa
based on confidentiality. However, with increasing publications appearing, especially
in Europe, in the 1980s, Alevis started to identify themselveguinlic more

commonly.

Fuat Kopre¢l ¢ call s #Biece Aevis Ivediisbldtedupsimn  Be kt as hi
rural, mountainous areas, their dedes had an important role in education and justice.
The significance of the role of dedes should be touched dpe to their crucial
importance in terms of the transmission of information until the present daip due

the rarity of printed literature, since being a dede is based on blood relationships
rather than the presence of guiding holy bodkerefore, whileBektashism is based

on the suitability of candidatesalip) for the order, Alevism depends mostly on
blood ties. Yet rather than merely blood ties among family members, the relations
between different families in Alevism are also basedmg s a h, wigich méans
appropriate behaviors in terms of order. Unacceptable behaviors such as robbery,
slander, falgy, and unjust divorce result in the removal of the person from the order,
although the new generation of dedes is less willing to take responsibilitiief
institution® Alevism and Bektashism are about learning and being a part of these

belief systemsThe absence of a written literature already poses a danger in terms of

BM®! i Keé frkd éammi @ 18d e
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the transfer of beliefs and culture to future generations. This is also validefo
transfer of the tangible and intangible heritage of Alevism and Bektashism to the

next generations

It is also believed that these dedes are descendants of the Prophet, whose blood
continued with the 12 imams. Therefore, the hierarchy in Alevidpassd ondede

talipr el ati onships, while Sunnismés hierarc
every Alevi is connected to ancak which takes its name from the leader it has
followed in history. For example, most of the people who describe theraseve
Kurdish Alevis are members of the Kureyk
position of leadershipn their history. While architectural structures constitute a
physical center for belief and worship, acakis a more abstract entity. Therefore,
although almost every ocak has an important physical center, not all Alevi tombs,
shrines, or zawiyahs wibe evaluated in this study. Focus will be maintained on

those that are well known and highly valued by the community, with architectural
structures ogignificant size. The budget of the ocaks and the salaries of dedes were
historically covered by the dotians of followers, callechakkullah Today, these

needs are met through the budgets of associations and foundations. The fact that the
salaries for ddesare not paid from the budget of the state is a controversial issue for
Alevis today as the state dogay the salaries of Sunni imams. The urban migration

of Alevis, who used to call themsel ves i
need for cemas in urban areas. This is all further support of the syncretic nature of
Alevism, which became the hetelox belief system that it is today not
independently of current factors. In summary, while Bektashism is related to the
founders of the broader order&levis are connected to a particular dede. This
concept of dedes does not exist in Bektashism. Dedley wescribe themselves as

the descendants of the historical ocak leaders, allegedly bound by blood to the
Prophet genealogically, giving their namesthe structures with which they are

connected.
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Both Alevis and Bektashis originated from a backgroundv@hadic Turcomans

with properties of | sl ami ci %la thct, Alevisma ni s m, a
claim that they are the representatives of Tudkikure and Islam. Opposed to the

Sunnification of the center, Alevis continued to have monogamist rgasriand did

not establish mosques in their villages. As is knownstraa a practice performed

in Alevi religious ceremoniess realized with thesaz musical instrument without

discrimination between genders, which contradicts traditional Islamic tegschit

can even be seen that women were among the shrine leaders and sheikhs.
Akékpakazade describes t ki sRuim edatlmnogf 3oper at
fields: the Ahiyare Or der - ®ami y eaméd RAIDHeadf thenbest

known of those womewas Kadénceék Ana, al so known as Fa
who was Hacé Bektakds spiritual wi fe since
after drinking water i n wh?PdHere hhaecbéenBe kt ak 6 s

female bards and poets, as well.

To understand the attitude in the Republican era and that of the current government,

and to clarify the naticbuilding process, the Ottoman policies are significant

because nationalism was based on a religiously homogeneous society and this has

not alteredmuch since the late Ottoman era. More precisely, the process starting with

Abd¢l hami d 1 and hi s Sunni ficati-on pol i ci
building projects was based on the assimilation of heterodox communities for

homogeneity and solidayi and this continued afterwards with the Young Turks and

66Ma@koff, Kér k|l ar 6e20. Cemi 6nde
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then the newly established republican stédte.n f act, Abd¢l hami d |
specific policies to suppress the Bektashi order due to the fear of the transformation

of Bektashism as an officiatligion in Albania’® The closure of the Janissary corps

in 1826 was followed by the closure of s
Rescript of G¢l hane established the posi
and Armenian Churches as religiominorities in a state focused on Muslim Turks

as the primary ethnceligious community, especially in the early 1890s, and helped

to formalize the Ottomamillet system. This then continued with state policies
including the construction of mosques in Wlevillages, the creation of Kizilbash

imams, and the appointments of other imams to these villages as a precaution to
missionaries! These policies, the Rescript of Gg
led to one of the turning points in terms of the @asing seHawareness among
Kizil bashes. M®I i kof f claims that after
1826, Bektashis sought shelter under the Freemasons, including people such as
Namek Kemal, to hide themsel v éesclosersto nce t

themselveg?

AKi zi labaworddappeared in the 15th century during the tenure of Sheikh
Haydar , who was Shah I smail ds father.
concepts that appeared in Anatolia for tribes that were Turcomarsuppert of the
Kizilbashes for the Safavids was of undeniable importance as perceptions of the

Kizilbashes as a threat consolidated at that time. ThiSpfavid attitude resulted in

%9 Dressler Writing Religion 276.
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the Jelali Revolts of the 16th century as a result of increased tyosativeen the

Ottomans and Safavids. Belief in the Mehdi helped gain the support of these groups

since they saw Shah Ismail as the Mehdi. The belief that Shah Ismail was the
reincarnation of the Caliph Ali protected his popularity until his defeat aBattee

of ¢aldéeran. They were called Kizilbashes (i
wore to indicate their support for the Twel\
AShei kho started to be used to deAélcribe thos
in the 10th century and onwards. The Safavids provided documents for tribal leaders

for people sent to Anatolia by C¢neyd and h
shown as descendants of Ali and the Twelve Imams; this system wasNalieell

Esraf The aim was to put the Turcomans into an autonomous-potitecal and

military structure, which the Ottomans could alienate and exclude. The justification

for this was the increasing immigration of descendants of the Caliph Ali to areas with

mainly Tukic populations following the Umayyads and Abbasids and their

interactions with the Turcoman tribes. This proves that Sufi communities were

politicized in the Ottoman Empifé.l n f act , Reza Yéldérem desci
state as a parallel state of thadi’* Although the number of studies regarding these

documents as used by the Safavids is limited, they reveal that the genealogical trees

do not show earlier times than theti6entury’® Thus, being a seyyid was not about

genealogy but rather about the isepolitical factors of the time. This ended with the

appearance of Kizilbash Sufism, with the absorption of the path of the Caliph Ali and

the entrance odhot hienttoerhm sitkoirzyi.| bEaeven today,
Alevi dedes claim that their arsters were the Twelve Imams, thanks to these

Safavid policies. I n fact, AAl evi 0O as a wor (

BY¢ r e Arthitecture and Hagiography in the Ottoman Empite
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in the 19th century and onwartisT o d a yg, v ifiKAlas a word has a
than simply Athose whesppli ¢ ede heemnmbasmptesc t ¢
Bektak among Al evi s, the idea of #AShei kh
within Bektashism. However, Alevism is a labyrinthine gntitat cannot be simply
explained as Tur ki €£h-i B8y théfanslymf the Piophet, | ov e
constitutes a mut ual aspect bet ween An
However, it should be kept in mind that this is the result of Safavidig®lio

Anatolia, while the core of Alevism is the heterodox absorption of Islamuils,

similarly to Bektashis.

The Safavids were already historically and culturally based on warriors and nomadic
Turcoman clang’ However, another reason for the closenkstween the Safavids
and Kizilbashes was the discontent regarding taxes betwaeorians and the
Ottoman staté® Even today, it can be easily claimed that Alevis take their position
against state policies due to their leftist ideologies. However, thysaiso be linked

to their relation with the Ahi order, linked to humility. The Adrder became visible

in Anatolia in the 10th century for the first time, grew more prominent in the 14th
century, and started to disappear over time. The Ahi order wasfaatsmus for
standing against social injustice and suppresSidh.is claimed thatduring the
establishment of the Ottomans, the Ahis had an important%@lghough the Ahi

TM®! i K&if &dr 6én ,C83mi 6 nde
"T™M®! i Kef k) ar 0e1m3.Cemi 06nde
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order is described by K°prg¢l ¢ &iswamant ari ga r a
organi zation that had a signifi crahet rol e du
development of the public regarding employment, arts, and trade. There are also

shrines of Ahi leaders in Anatolia today that are still respected by Alevis. One of the

best known of these shrines is that of Ahi
destinations of Alevis for a commemoration of his name every year. This place will

not be evaluated in this study in a detailed way as it belongs not only to Alevis but

alsoto the Rafai order today. The reason why the Ahis faded out of existence over

time was their unwillingness to accept state authority, which unavoidably resulted in

them being steered towards Bektashism, like the abdals and gazis. The other reason

forthedi sappearance od Ruutm, Adncd,alBdhalésyamas t he
of state power, with the Bektashi order remaining as the center of opposition.

Similarly, Seyyid Mahmud Hayrani is one of the most valued names for Alevis, but

his tomb does notfel ect the features of an Al evi edi f
states that thanks tbe foundationalism in recent years, Alevis could at least start to

visit this place in group®:

Political history is important in terms of understanding the factorsylisgehind the
satisfaction or dissatisfaction of the demands of the religious cormtyrtoday. The
orthodoxy, flexibility, and opemindedness of Bektashism and Alevism can also be
seen from their perspective on the secularization process in Turkey and the
appearance of the Young Turks in the late Ottoman era. Due to their support for
freedom of thought and other exceptional values, Bektashis found themselves in
organizations such as the Party of Union and Progress, the Freemasons, and the

Young Turks in Qibman times, which continued with Kemalism and its principles to

8lKo pgEdr k Edellik aMetmna@&avvefl a
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such an extent that t can only be called AStockhol
1938 Dersim Massacres. However, the number of not only Turkish Alevis but also
Kurdish ones admiring Mustalé e ma | At at ¢rk is high, Sin
brought about by him as a guarantéeequal citizenship. In fact, unlike most Sunni

Kurds, the Alevi Kurds of Dersim were sympathetic to the new political atmosphere
initiated by the Young Turk® Today, acording to many Alevis, however, they are

excluded from higher positionsinbureaucra. To i |l |l ustrat e, H¢ s €
kahkulu Sultan Lodge states that Al evi s
provision of equal opportunity to every citizentmout considering their religious or

ethnic backgroun8:although the worship of Alés was conducted in secrecy during

the Republican era. However, it should be kept in mind that the new regime did not
absorb them together with their religious and sadahtity, but rather according to

the concept of fciti z etity8Hn guditon, thisiprée f i e d
Kemalism is exaggerated as some claim that Mustafa Kemal was an Alevi just
because he had visited the HgpessénlBl®tot ak C
receive the support of Bektashis. Since then, this visit is comnagsloeery year

on December 22 and 23. In fact, Mustafa Kemal is even seen by some as the Mehdi

or the reincarnation of the Caliph Ali. The explanation for this is thasethwith

white lines under their eyes are descendants of the Prophet.

Throughout theOttoman era, the ulama, or group of Islamic experts, had close
relations with the state, the judiciary, and the education system. Ottoman military

campaigns were sustathavith the support of Ottoman religious scholars during the

83 Dressler Writing Religion 117.
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reign of S ¢ II,¥ gnehthen justificatiora af holy evar was supported by
Turcoman dervishes in the early years of the state. The emergenceédofahet or

the Directorate of Religioug\ffairs, proved that Islam had not been just a symbolic
resource in the natiebuilding proess but also an institution, like the ulama of the
Ottoman staté’ In other words, religion continued to be used as a unifying factor
even in the Republican era, iwh was supposed to be secular. The works of Baha
Said Bey and KP° pin tging of theireattemptsgtan articulate ahe t
position of Alevis in the new state by focusing on the common Turkic history and
their link with shamanism for the creatiohnationhood. This even led to challenges
agai nst Kopr ¢l ¢ 6s the mdions betiveeru Tudkeancelislami mat i ng
which is a hegemonic Orientalist appro&€klowever, the study proves the role of
religion in the natiorbuilding process due tositbeing at the center of it. The
importance of the Kizilbash Alevi community and itereo-religious fabrication into

the nation in the formation process of Turkish nationalism, which gained importance
especially after the Balkan wars, was already recegnia the 1908 Young Turk
Revolution®® Baha Said Bey was an officer of the Committé&pion and Progress

and attempted to establish the link between shamanism and Turkism in 1914 and
1915. The monopolization of religion by a state institution in the Bleyan era

actually advertised a nationalist version of Sunni Islam and decreassahtelef

88Y ¢ r eAtchitecture and Hagiography in the Ottoman EmpBé#.
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other interpretations of IslaM.While Alevis and Bektashis were legally rejected in

the Ottoman era, they were accepted in the newly establishett atage isue to be

resolved in the phase of the establishment of the Turkish Republic, whicheca

seen from the fact that, in the Lausanne Meetings, the Turkish committee had to
prove them as Aoriginal Tur ks, o whi |l e
classificaton as a religious minority. I n fact,
Kurdish Alevis were claimed to be Kurdified Turkish tribes, as well. In short, the
common feature of minorities according to the Lausanne Meetings is their non

Muslim identity.

The closure of tombs, shrines, and zawiyahs with Law No. 677, declared on
November 301925,can be considered one of the most controversial turning points

for the impairment of dedeship and the status of the worship venues of Alevis and
Bektashis, albeihot the only one. After 1925, theem the Alevi ritual with the

sema, was held in seay, which caused criticism since cemevis do not have status

as places of worship. Since Alevism promotes the ideas that all creatures and nature
itself are the refleatin of God and that you may find God wherever you look, an
architectural structure is hoealed for worship. This may be better understood from

the fact that, in the past, the cemevis of the villages were simply the biggest houses
of the villages for theem, meaning fgathering, 0o while
are symbols of the instituti@lization of Bektashism. Bektashi dervish lodges are

more institutionalized compared to the Alel@deandocakinstitutions in terms of
education and cultur®.Thebidi ng of ocaks to the ¢el ebi

PFet hi A-ékel and Kazém Ateck, o Aml ihvealt é ct S@il tf i6z e
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be extended to the pegforld War | erato gather allies in Anatolia for the War of

I ndependence, with men sent to all corners
Complex accepted as teee r - sorhamenification could be realized to aid the war

process. Until their times of migration the 1960s and 1970s, Alevis continued to

live in their villages, located among mountains. The shrines located in those areas

posed problems over the years as Law N@.\W#@s not applied in these regions, due

to the difficulty of reaching them and enforginhe law there. These places thus

stayed in the hands of the last tokdepers instead of being bound to the General

Directorate of Foundations, which will be explaingdarly in the Hubyar case later

in this study.
Until the first multipleparty systemunderth e r ul e of the Republ i can
(Turkish abbreviation: CHP) , the stateods a

religion and politics. Opposed to it, the 1950s, there was a rapid increase in the
construction of mosques, the printing of s, the facilitation of pilgrimages, and
the return of thezan the call to prayer, from Turkish to Arabfeln 1943, Ruhi Su,

a talented Alevi singer, was bannedr the radio after he sang an Alevi sfli.is

also noteworthy that Alevi literatureaibeenbanned in the 16th century, referred to

t hen as RaTheperceptioroamkng Alevis of Sunnis as a threat and the
attitude of liberal conservatives ofig¢ 1940s regarding the segregation between
politics and religion resulted in the approashthe Alevis towards the CH® In
1950, with Amendment No. 5566/1 held on Law No. 677, tombs of some historic

9 ShanklandThe Alevis in Turkeyl5.
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Turkish figures of both spiritual and military importanwere reopened with the
status of museurf. However, this was a controversial issue éns of the Kurds,

who were opposed to the clarification of Alevism as being related to Turkic culture
based on Yesevism, the effects of which continued in Anatolalethis constitutes

the legislative aspect of the case, semwonomic factors such asrbanzation,
migration after the 1950s, and secularization as experienced by Alevis and Bektashis
can all be related to the decline of dedeship. Increasing polarizatitween leftist

and rightist ideologies from the 1960s onwards and the increasindapppof
Marxist ideas made these religious traditions the object of def&iwvith the
modernization process for Alevis, especially in the 1970s and 1980s, and the
increasing rate of migration from rural to urban areas, the religious aspect of the
culture started to be criticized by these groups, who valued the human over
everything el se. M®I i koff explains this
fimat e piaal ih¥ The waydhat pantheism is understood in Alevism and
Bektashism is as theedification of Ali with God. In this sense, it can be concluded
that the factor behind the decrease in attention paid to this was not only the laws but
also the charigg perspectives among Alevis as a result of modernization,
urbanization, and secular @& Alev i s have also had a his
perspective on movements such as the Babai Revolt. That Marxist perspective may
also lead to the evaluation of Alemovements throughout history as being due to
reactions against exploitatidf® One of thereassons for the Babai Revolt in 13th

century Sel-uk Anatolia was the corrupt

97 Official Gazette No 2 4 3, ALaw No re obTombs, Shrines, laed Zanviyahsda
Abolitionof SomeT i t | es, 6 December 13, 1925
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However, the Turkic peoples who joined the BabavdRewere also used to living

without paying taxes. The Babai Revolt was significantttier higory of religion in

Anatolia as it helped encourage the Mongols to invade and was thus also significant

for the | ater defeat of the Anatolian Sel - uk
of the revoltt®>Si mi | arly, the col Iwaptheessulbdfthe he Gr eat
Oghuz Revolt. A similar situation occurred under the leadership of Sheikh Bedrettin

in Ottoman territories in the 15th century. These cannot be evaluated as religious

movements; they must be understood as spaiiic reactions of nmadic and semi

nomadic tribes or groups against the political authorities of thefih¥he Jelali

Revolts between 1519 and 1658 also arose as a result of corruption among taxation

officials.193

Today, in terms of the dissatisfaction of Alevis regarding nieetng of their

demands by the government or attitudes towards them, the establishment of the

Turkish Unity Party in the 1960s can be considered as a factor contributing to the

popular classification of Alevis within a certain political perspective stngeprity

of the party members and founders were Alevis. The rise of Sunni Islam gradually

resulted in Alevis increasing their demands against existing double standards. In

1961, the first |l egi sl ative attempts for t
Denomindgi ons 0 under t he Directorate of Religio
proposal by the Republican Villagers Nation Party (Turkish: CKMP). After the

rejection of that proposal the topic was brought into discussion in the Parliament

several times by leftigparies and social democrats in the 1990s.

[p]]
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The rise of an Islamic character in politics was also observed in the 1980s in Turkey,

and the dominance of the shamanism factor in studies based on the roots of Alevism
also lasted until the 1986 The 1980s wre \ears in which a TurkisHslamic

synthesis as well as asgommunist and rightistonservative Islamism gained power
after a military coup. An obligatory <cou
of Et hicso was i ntr odu c eeatal amnendmens. cTheo o | c
establishment of the Turkigslamic Union for Religious Affairs in 1984 as a sub

branch of the Directorate of Religious Affairs in Germany was another triggering

factor for the Alevi revival, as it was seen as a thif®attempts werebeing made to

use Sunni Islam to create a%Thestepsgtakeh c o mm
by the government were thus focused on naltioiding, with the imposition of a

common vision and shared principfé&s.

After the 1980 military coup and the m@a® in Islamist movements, regulations
regarding the obligatory educational course on religion and ethics and a rapid
increase in the construction of mosques in Alevi villages, which are not used by
Alevis, became noticeable. It is not surprising thatesponse to these movements,
demands grew for cemevis and other kinds of Alevi institutions for the realization of
worship and funerals. It can even be said that the public disclosure of Alevi identity
increased in response to these trends. Some Alsasnamigrated in the 1980s as

political refugees to Europe due to increasing political suppression. Thanks to the
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political freedom in other countries, AleBiektashi organizations were established
all over Europe, besides those in Canada and the Untwes,Sand these have
played a great role in the revival and awareness of Alevi issues in the homeland, as

well, which will be explained in more detail in following chapters.

Since 1989, the Hacée Bektak ComplTeix of fi ci al
step, initiated by the Motherland Party (Turkish: ANAP), could be seen as

background in the search for new voté¥sHowever, the situation in the 1990s had

not changed neh. Since the 1990s, as political Islam and Islamist parties continued

to rise, Aevis have felt more excluded from legal rights and equality. Demands

regarding recognition came to light in the 1990s as a reaction against prejudices at

the societal levelral discrimination at the state levéf.The 1990s were thus a time

of increasing isibility of religious issues in the political and public spheres. In 1992,

which was a coalition year, while the Welfare Party (Turkish: RP) was proud of the

number of mosqueand Koran courses they had opened and still called for more

budget to be allo¢ad to the Directorate of Religious Affairs, a member of the Social
Democratic Populist Party (Turki sh: SHP) , k
rights of 20 million Alevisfor the first time during his speech in the Grand

Assembly*’®H ¢ s ey i n MAed/ike Ghairinan of the Hilmi Dedebaba Research,

Education, and Culture Foundation, stated that with the Development Plan Law

issued during the last coalition government, ldsthed in 1996 and consisting of the

ANAP, the Democratic Left Party (Turkish:SP), and the Nationalist Movement

108 Sharkland, The Alevis in Turkeyl59.

109 pdat, Regime Changi Contemporary Turkey254.

110 shanklandThe Alevis in Turkeyl61-162.
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Party (Turkish: MHP), the electricity and water bill issues of Alevi centers of

worship could have be solved, but no step was taken to adtiieproblent!!

In spite of the praepublican attitudes of Alevis, the estabiigent of the Directorate

of Religious Affairs was a mistake from their perspective no matter what its aim was.

As is commonly known, the aim of this institution was origpaid promote

secularism while keeping religious affairs under control, but in finfeecame an

institution paying the salaries of imams and spending billions of dollars on the
construction of mosques. In spite of the increasing visibility of minority ddsan

the political sphere with legal amendments and regulations occurringeasilaf

dialogue between the EU and Turkey, the Directorate of Religious Affairs reached a

peak of discrimination and political support in the era of the Justice and
Developme n t Party (Turkish: AKP) . In fact, \
Directorae of Religious Affairs, has periodically demanded autonomy by being
linked to the Presidentdés Office after
obtain extensive powemd autonomy in a manner similar to that of the Ottoman
ulamal? The 1A Al e viinitia@d & 2007 gythe AKP was a historically

I mportant step. The AKP referred to it a
the needs and demands of different ethema religious communities, including

Kurds. However, the constant evaluation loé theterodox Alevi belief system in

meetings by a group including participants with strict Sunni perspectives was one of

the reasons for the failure of the policy. Also, a fef significant loss of votes from

the conservative or Sunhianafi part of so@ty may be another reason for the legal
amendments that appeared only as formalities for EU membership. The crisis starting

in 2011 in Syria also resulted in an increase eotagian divisions in both the

HlH ¢ s eTwk the k i nal intgrview, Sume 8, 2018.

2Ceren Lord, AThe oSt olruyr kBeeyMickiedEhbtRépea: CRlingFebruary
4, 2018 https://merip.org/2018/02/thstory-behindtherise-of-turkeysulema/.
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domestic and the foreign policy of the AKB.In return, the AKP blamed the Alevis

for the failure of the ADemocratic Openingo
had allegedly promoted sectarian politiés.The AKP era bs also witnessed a

decision in the case of the Sivas Massacre, which had regultieel loss of lives of

several intellectuaés mostly Alevi® in the Pir Sultan Abdal Commemoration

Festival i n 1993 due to an attack on t he
specifically, the collapse of the case due to a tone t . The AAl evi Openin
promised contradiction with Islammeationalist ideology!® It is worth noting that in

2016, on the night of the military coup atte
and started his |ive speech withAstahe foll ow
result, since there is no protection of Alevi culture to create reciprocal trust, slamo

nationalist politics have alienated Alevis as a demographic Bléck.

Since the attitude of the state towards this heterodox group is criticized and since
Alevi cultural edifices are not only historical worship sites but also structures hosting
cemevis, it is important to indicate the differences of this belief system in terms of
context, main pillars, holy days, worship, and rituals. In these places, people also
sacrifice animals for the realization of their wishes, which is calddk This meat

will be distributed to everyone who is there in that particular place. The doors of
Bektashi lodges are open to everyone who needs them as a result of the role of these
lodges a charitable foundations throughout history. The high number of these

shrines can be seen from Ahmet Refi kods stud

23, ord, ARethinking,o0o 279.

Yord,iRt hi nK9.ng, 0 2

115 polat,Regime Change in Contemporary Turk2g3.

116 polat,Regime Change in Contemporary Turké&g.
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century. It is clear in thgelayetnams books giving information about the lives of
dervishes in the lodgethat the rituals of Bektashism started to take form in the 15th

century, which also affected the construction of shrines and compléxes.

In contrast tovhat the Alevis usually cafithe Arab-Umayyad Islam, according to

Alevi views of vanity and gaudess, paying 60,000 Turkish lira to gn pilgrimage

and paying 5 dollars per stone bought there to stone the devil are not good deeds but
rather a sin. However, Alevis also have fasting in the month of Muharram to
commemorate Kerbela and the suffering e lescendants of Muhammed and Ali,

and sacrificial festivals to distributebkma, rice with meat, and cem gatherings.
There are also specigl® r g ¢ orgamsized annually, while there is otherwise no
time limit for cems. The most important holy days dre first ten days of Muharram

for the remembrance of Kerbela.

Again in contrast t@ the Arab-Umayyad Islam, in Alevism no worship can be held

in a language that the followers do not know. Alevis also believe that worship in the
language a person undensds provides a chance to question thin farhich cannot

even be discussed in orthodox Sunni Islam. The style of Bektashi poems, called
nefes sung in cems, cannot be considered independently from the language of Yunus
Emre. Nefes are about the love féro d |, Hacée Bektak, Mu hamme
Shah Ismail, and other important figures. Yunus Emre was adopted by Bektashis as

an Alevi by virtue of his free Sufi philosoph3 reflected in his poems written in

pure Anatolian Turkish. Taptuk Emre, who waBabat!®and the teacher of Yunus

Emre, was pneo f the foll owers of Hacé Bekt ak. A

17y ¢ r eMchitecture and Hgiography in the Ottoman Empiré9.

8KoprEédrk Edebiyaténa@®@& Kl k Mutasavveflar

9Ko pr EikEdebi yKaltké nMiuat a26Gav v ef | ar
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is the representative of Sufi literattd®d n Anat ol i a. Yunus Emreds |
understood to be based on worship in Turkish, not on thepiiles of Islam.

Kaygusuz Abdal, a poetirhself and a follower of Yunus Emre and Abdal Musa, is

another important name in Alevism today in this regard. Apart from the political

aspect of the position of Kizilbashes at the time, the love and respecews$ Adr

Shah Ismail, who is described as almighty leader anazan or bard, is worth

pointing out even still today. Opposition of Alevis as a political position can be

understood by their embracing of Pir Sultan Abdal, who took one of the leading

posiions against social pressure during thesrio f Sultan S¢leymands er
hymns written by him about the Caliph Ali were the reason for his execution. The

murder of Ali and his sons, the suppression of riots, the 1938 Dersim Massacre, the

1978 eventsrad the 1993 Sivas Massacre, the 1995 Gdaiak i n Kstanbul , an
X6s on Al evi walls that stil!] exi st today a
perspective regarding injustice and suppression. Therefore, their standing in the

political arena mg@ be one of the reasons for the domestio-rexognition of

Alevism.

It is also easy to see the reflections of former Turkic culture and beliefs in Alevi
shrines. The holiness of Hérka Mountain cl o
from the gigantic size of the mountain and hills and their clos¢ogbe sky'?'trees

with the assumption of their relations with mankind as understood by the Uyghurs,

and representations of the growth and life of a shaman candfilateere ribbons,

120Ko prEérk Edebiyatémdta Kl k Mutasavvefl a

210cak,Al evi veaBekamnéenéKWK Ksl| BH4n ¥ncesi Temell eri

220cak,Al evi ve Bekt arféinckersan-Tldamednéer iKsl am

120cak,Al evi ve Baeakks k a eskKiematieril33.
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fabrics, rocks, and stones can still be found in the yards of theeshioday. In
addi tion, it is believed that the mul ber
was dried wood befor&? There are also shamanic motifs, such as the healing of
patients by dervishes or the touching of stones in the gardens of toméiwiaed to
decrease pain, magical stories about dervishes, and beliefs regarding their ability to
fight with wooden swords. The effects of Hurufism are visible even today among
both Alevis and Sunnis, which shows itself as ascribing meaning to the objects
belonging to former saints, as remedies for health problems or tools to have wishes
granted when visiting their tombs. It is believed that shaman leaders also had wooden
swords to fight against bad sodifs.The holiness of the deer is also related to the
effects of Buddhism?®

This syncretism of Alevism, its relationship with Bektashism, the appearance of the
lodges in history, and their role and the political and historical context within which
they have existed have been explained in this chapter to dbeupamework for
understanding current A | e wetiproahle appraachs and
towards them. In Chapter 2, the instruments of international law binding the Turkish
state will be discussed regarding the articles that may be applicabledenthads of
Alevis for their monuments. These are tRECPR, or the United NationSovenant

on Civil and Political Rights; theCESCR, or the United Nation€ovenant on
Economic, Social, and Cultural Rights; and the 1972 UNESCd@dvention
Concerning the Prettion of World Cultural and Natural Heritage. In addition,
Chapter 2 also addresses the legal basis in the EU for minority and cultural rights due

to the ongoing dialogue between the EU and Turkey, and the implementations of

1240cak,Al evi ve Bektaki Kemneler27ar énén Kslam ¥nces

250cak,Alevive Bekt aki Knan-dmellereld® n Ksl am ¥ncesi T

126Q0cak,Al evi ve Beliha@&mi Kknalei Mhcesi Tem
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these legal policies in Europe countries. Chapter 3 sets forward the normative
framework on communities and the preservation of their cultural heritage by a
detailed evaluation of the Turkish Constitution and other domestic codes and
regulations in relaon to the demands of Aleviegarding particular monuments,
highlighting the gaps in domestic Turkish law compared to international instruments,
which have privilege over domestic law as indicated in Article 90 of the Turkish
Constitution. Chapter 4 invemries the main Alevi/Bektashcultural artifacts,
including shrines, dervish lodges, and tombs located within the borders of the
Turkish Republic today, with information about their importance for Alevis, their
architectural details, and the current stftéhese places. This chapi@so includes
Alevi acts of advocacy regarding cultural assets of immovable property, referring
particularly to the AAl evi Openingo held und
officially indicated their demands to the gtdtinally, Chapter 5 offersraevaluation

of the whole study with suggestions to the community and the state for the

preservation of Alevi cultural heritage.

A brief overview of the relevant terminology for the structures in question will be

useful movingforward. As already statedy Alevism, a cemevi is the house of cem,

which is the worship practice that holds the community held together. Cemevis can

be located in a wide range of structures, from formal lodges or association buildings

to large persondiomes in rural villages. Thet r uct ures referred to he
are generally known atergahin Turkish; this word refers to large shrines that

hosted the worship of particular communities and the sheiks and dervishes of

particular tarigas in Anatw@, together with guesthousésr abdals and centers of

|l earning and enlightenment for the | eaders o
used among many Islamic orders to describe their centers of worship. In this thesis,

the historic kandgeS¢; od&edaiore dBe lkot aaasr ef croenipelre x ¢
to emphasize their size and particular importance. However, it is important to keep in

mind that the Hacé Bektak Compl efthei s specif
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s e r - ;gmamapring)f the faith, as was brieflglluded to aove, being theenter

of all Alevi/Bektashi lodges constructed not only in Anatolia but also in the Balkans.
Smaller structures are referred to here in English as tombs, from the Turkigshb e
meaning the grave of someone appreciated by typ@ed thee have historidéy

been important in Alevi belief due to the role of these dedes, dervishes, and sheiks

among the Turcomans in terms of their leadership.
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CHAPTER 2

INTERNATIONAL LAW ON CULTURAL HERITAGE

One of the new developing areafkinternational &w is internatioal cultural law or
international cultural heritage law. The appearance of international cultural law can
be dated back to the late 19th and early 20th centuries, and it has progressed since
then in spite of two world warthat interruptedcultural internéionalism. The 1899

and 1907 Hague Conferences codified cultural heritage in humanitarian law with
conventions and regulations. The very first policies in this area were the Lieber Code
of 1863, the Oxford Manual of 188the Hague Conventin of 1907, theHague

Rules of Air Warfare of 1922, the Roerich Pact of 1935, and the-Adiied
Declaration of 1943. In 2001, the demolition of the colossal Buddha statues of
Bamiyan, Afghanistan, by the Taliban brought a renewed faxtise topic of he

protection ofcultural material and religious freedom.

Nafziger describes international cul tur al | a
to family and social norms, folklore, folk art, religion, art, architecture, media, sports,
reaeation, music,language, liteature, drama, dance, other performing arts and
significant rel at i o Ascanbe seen fromhtlesdefinitod e n o me n a .
Acul tur al heritageo includes bot h tangi bl e

communitiesor belief systems.The aim of intenational law is thus to provide
protection and sustainability for these forms of heritage, and to prevent the
destruction of cultural heritage and punish crimes against it. Treaties are the main

resources of internation&w in general, ad so the mainasources of international

127 James A.RNafziger,i Th e Dmevretl o@f | nt er nat iRaveedings®iithet ur al
Annual Meéing of the American Society lofternational Law(2006),317.
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law on culture and cultural heritage are naturally also international treaties. Legal
customs, which are other instruments of international law, do not currently have a
function in this new field.In addition to inernational treties, there are various
international declarations and decisions aiming at the protection of the cultural
heritage of ethnic, religious, and linguistic minority groups. In the late 1980s and
early 1990s, minority rights lgan to be recognizg more widely a a significant

issue in relationship to human rightéIn this vein, treaties on minority rights are as
important as international treaties governing cultural rights in terms of the
preservation of the culture of minoasiand cultural siés. However, th resources
noted here are unfortunately not legally binding if states are not a party to them. For
this reason, there are no practically effective resources other than international

treaties regarding this issue.

In reent decades, cultal heritage andts protection have been receiving increased
focus in the context of international legal resources. This is due to an increasingly
common approach among academicians and professionals in response to the
restriction of cuiural heritage andts use by minoty groups; such cultural heritage

is a part of social identity and the restriction of it is a violation of human rights.

The Alevi and Bektashi artifacts indicated in this study are concrete reflections and
symbols of hese belief systemsTherefore, A vi sd access to arti/
historic role in worship practices is necessary as a part of freedom of religion, which
is a fundamental human right. Also, according to this approach, the dispossession of
such struaires or the prevemon of their ug in worship is in conflict with the
consideration of certain places as sites of cultural heritage. Therefore, Alevis have

rights to protect their places of worship in the event of a violation of the authentic

128 Nigar Karimova and Edward Deverellccasional PapeNo. 19. Minorities in TurkeyStockholm:
Swedish Instute of Internéional Affairs, 2001), 5.

2Bahar Ay kan, AKel t erreell  NUirraassa HkarkskaEra k HKKagd @ gt @ r T e
Alternatif Politika10, no. 2 (2018): 231.
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features othe monuments tharsto the cultual heritage rights and the regulation of
cultural heritage via international conventions aimed at the elimination of injustice,
inequality, and violation of human rights with the support of various international
actors. Tle podtive effectsof the supranainal judicial procedure, the embeddedness
of international institutions and instruments of national legal and political systems,
and the role of the European Union and the Council of Europe regarding the
signature of mendys and candidatetates on treatis related to fundamental human

rights, minority rights, and cultural rights are indisputably important in this field.

The establishment of the League of Nations and its role after World War | to find
solutions to the piadems of minorities following the disintegration of the Austro
Hungarian, Prussian, and Ottoman Empires also started another era. The United
Nations, to which Turkey has been a party since October 24, 1945, has been the
leading organization for the promeoti of fundamental ights and freedms in the
international human rights regime since World War 1. The UN Declaration on the
Elimination of All Forms of Intolerance and Discrimination Based on Religion and
Belief was passed in 1981 for the promotion ogdi@n dof religion, which is also
mentioned in Article 9 of the European Convention of Human Rights (ECHR).
However, theECHR and the Universal Declaration of Human Rights both do not
specifically refer to minority rights. Until the United NatioGevenant on Economic,
Social,and Culural Rights (ICESCR) and the United Natigddsvenant on Civil and
Political Rights of 1966 (ICCPR), the UN evaluated minority rights under the
umbrella of human rights. With these two covenamtspority rights are now
acknowledged in inteationd law asa separate legal categdf).The importance of

both covenants here is their link to freedom of religion and minority rights.

¥Hakan TakdenSar aanldé,Muirfeer dga kBiyel iPjeir spekti finden

Sar unUWl, ws | ar ar ePolgka? nok8u 2007y 27.
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In international law, there is not a commonly accepted definitidih mfiorit v . 6 Th e
reason for the absence of swcdefnition is that the will of states to apply their own
definitions has generally been recogniz&dAccording to the UN andFrancesco
Capotorti, Special Rapporteur of the United Nations-Sammission on Rvention

of Discrimination and Protection of Morities, the N def i ni ti on of A mi
1977 is:

éa group numerically inferior to-the rest of
dominant position, whose membersbeing nationals of the State possess

ethnic, religious or linguistic charactsticsdiffering from those of the rest of the

population and show, if only implicitly, a sense of solidarity, directed towards

preserving their culture, traditions, religion or langu&ge.

The Treaty of Laugang dgned in 1923, was the main resourcetfog Tukish stae

to define fiminoritieso in the country un
was increased. By the Treaty of Lausanne, Armenians, Greeks, and Jews were
defined as minority groupshithe cowntry, opposed to Kurds, Alevis, Assars,

Chaldeans, and Nestorians. When Anatolian Alevism is considered without
distinguishing Kurdish Alevis from Turkish ones, it can be seen that Alevism is not
supposed to jeopardize Turkish nationalism bgressing ethnic diversity or the

AKur di s b aidessede the previous section, Turkish natiboilding was

based on religiosity within a certain orderof Isldmh e deni al of t he t e
is thus also a political struggle that arises ndy @ueto Alevis but also due to the

attitude @ the state. If Alevis are recognized as a minority group in international
standards and by the treaties to which T

181 Aziz Aydée nAB | I kel eri, EBbh wrei yedriki Areay aassaKhgiéhid a
D¢zenl emehkara: Teikiege BeggbksM Araktérma Merkezi,

132 Francesco Capotort§tudyon the Rights of PersoneBnging to Ethnic, Religious and Lingudst
Minorities, HCN.4/Sub.2/38&ev.1 (Geneva: UN SuiCommission on th Prevention of
Discrimination and Protectioof Minorities, 1979), para. 568.
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the term is meaningless since the rights @i ae protected by those international

agreenentsratified by Turkey.

It is seen during this study that many Alevis are not comfortable with the term

Ami nority, o0 since they describe themselves a
be their suspicinsabaut segregation, fears of being secandss dizens, © doubts

about being put in the same category with the-Maslim minorities of the country.

However, it is undeniable that this rejectioc
protection & their fundamental rights, rights as a mingrgrow, and tkeir cultural

heritage. Collective rights are also regulated to provide equal citizenship rights to

everyone without discrimination. Since the recognition of Alevism in Turkey may

not lead to adir distribution, as can be predicted due te #itwations ofother belief

systems and religions recognized by the Turkish state, advocacy of the Alevi belief

system should be based on minority rights, which can be provided by the

conventions signed by Tkey.

In terms of the preservation of the culil heritage d groups, after the emergence of
the United Nations Educational, Scientific, and Cultural Organization (UNESCO) in
1945, the 1954 Hague Conventifor the Protection of Cultural Property in the
Event of Armed Conflict was the first internatial teaty baed on the protection of
cultural heritage worldwidend brought a new perspective to the preservation of
cultural heritage, taking the responsibility of the state to international and
multicultural levds and promoting cultural pluralism viatresgect to the territorial
integrity of the state at the same time. TWHESCO Convention on the Means of
Prohibiting and Preventing the lllicit Import, Export, and Transfer of Ownership of
Cultural Propertywas anaher step taken in 1970. The UNESCO @entian on the
Protection and Promotion of the Diversity of Cultural Expression of 2005 states that
the reason for the increasing attention paid to developments in cultural rights is not

only their relationsip with fundamental human rights but also incseea
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fiMcDonaldz a t F*avithdincreasing cultural homogeneity, which the Convention
aimed to fight UNESCO has significance in the protection of cultural heritage in the
world today as the leading intergovermiteé regme in terms of the preservation of
cultural heritage. Despite the absence of deterrence power, it has significant
influence on international public opinion and the acts of states that seek compatibility

with the international cultural heritage neg.

The factor of the increasing attentiofi the global conmunity to humanitarianism

and multiculturalism must also be recognized. The protection of cultural heritage is
not only a technical issue today; it is also political and eth#éalherefore,
protection camot be accredited to only the comnity or to thestate. The issue of

the protection of cultural heritage has triggered the establishment of international
NGOs such as thiaternational Council on Monuments and Sit€3§MOS)and the
Internatioral Coundl of Museums (ICOM)The UN has alstakenadditiond steps

for the protection of indigenous peoples and their lifestyles, such as the Australian
Aborigines, Eskimos, Lapps in Scandinavia, and Native Americans, as specified with
t he UNO son @nette Rghts aftindigenous Peoples (UNDRIRN this era,
when the natur al or Aunderdevel opedo ar e
being discussed in the framework of human rights and conflicts regarding these lands
are addressed with instrumsnaiming to protect the rights and lifestylesf
indigenous poples, the return of architectural monuments to minority communities
is another topic than can be discussed with hope. The UN also took steps for the
protection of intangible heritage with theowention for the Safeguarding of the
Intangide Cukural Hertage in 2006. The importance of this can be clarified with the
example of Alevism. Alevi structures and sites have a major tangible role in the

continuation of the belief system and its cultusai Alevism also consists of its

3¥Nafziger, fiDevehapm€nttofalntLaewnati3ao.

Biay kan, AKegltegrel Miras Hakkée, o 244.
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rituals, cusoms,and tradtions. The sema ritual and cems of Alevi Bektashi heritage
are already in the UNESCO Representative List of Intangible Cultural Heritage.
Interestingly, the sema was also included in the Turkiattonal Inventory in 2010,

a case in which #haccetance ofthe cultural heritage of the belief and the denial of
recognition of the community contradict each other. The aim of the state can be
claimed to be the burial of active belief in history. Thedaeraion of the sema as
folklore or a dancerathe than aform of worship is a denial of theological
diversity!*® It should be kept in mind that Alevism is a heterodox belief system and,
similarly to every belief system or religion, it has its own celt@haraterizing the
sema as folklore of th&urkish state § no different from the museumification of
Alevi cultural sites, which ends with the alienation of the community from its

artifacts13®

Building on this brief overview, the international treat@s minority rights and
cultural rights that lid Turkey in acordance with the provisions of Article 90 of the
Turkish Constitution, which guarantees the position of international agreements as a
part of Turkish law, will be discussed in detail below. &di90 sates that the
provisions of an intemtionaltreatyshall be deemed to be superior if there is conflict

or incompatibility between the provisions of the international treaty and the domestic
law.*" The acts of the Turkish state regarding issuesitdiral heitage belonging to

the Alevi commuity will be ewaluated in consideration of th€ CPR, thel CESCR,

and the 1972 UNESCO Convention Concerning the Protection of the World Cultural

and Natural Heritage.

135Benjani n Wei nec k, 0 GfAlew CutunakHeritayé: On Reeodivn, Surveillance
and ADomest id aitre dC dn tvempMidtleyEagt Topics &Aeguments (2014):
97.

BéWei neck, AnGbveesmen9a.

137 Turkish Constitution, ar90.
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2.1. ICCPR: United NationsCovenant an Civil and Political Rights
(1966)

The Europeaonvention of Human Rights and the Universal Declaration of Human
Rights accepted by the UN and the Council of Europe are based on individual
fundamental rights. The difference of the ICCPR, thntédl Nations Covenant on

Civil and Political Rights, is thait gualnteesthe rights of minorities, especially
with Article 27. Another aim of this covenant is the promotion of bottgm
participation of local residents in decistoraking pocesses.tlensures not only the
participation of minority groups but alsrecogrzes tle rights of individuals
belonging to ethnic, linguistic, or religious minority communities to enjoy their
culture, practice their religion, and speak their own langu@bis is one of the
international treaties to which Turkey is a partg @#nwasratified by Turkey in 2003

in spite of reservations regarding Article 29.

Article 1 of the ICCPR sets out the right to sédftermination of all peoples for the

pursuit d their ecommic, social, and cultural developmeéatThe third paragraphfo

that aticle mandates the responsibility of the state to remove barriers and to promote
the exercising of this right. 't det er mi
realization ofthe right of selfdetermination, and [to] respect that rightconfamity

with the provisions of tYFort@praservation ofof t h
cultural heritage, not only the state or community ownership but also objective

experts and NG@ ae necessary in decisianaking processes alongside stiateal

¥l oanni s N. Gthd Eumpeanaationof Mindriy Rith Protection: Comparing the
Cases of Greecanad T u Mé&déeyran@an Politicd3no. 1 (2008): 36.

139 Office of the United Nations High Commssoner for Human Rights (OHCHR)nternational
Covenant on Civil and Polial Rights(New York: United Nations1966), art. 1(1).

140 OHCHR, ICCPR art. 1(3)
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cooperation. Pluralism can also be realized in this process through the appearance of
communitybased property rights. Although the state shall not attempt to define the
belief and shall nd criticize the community for the absence of a consensusen th
Alevi case inTurkey, it is undeniable that the absence of a central authority in the
minority community can lead to the disappearance of the authenticity of the belief.
There arealready diferences from region to region of Turkey in terms of Alevi
rituals and égends The system preventing the organization of Alevi institutions
from integrating or playing a role in decistomaking processes can be claimed as the
reason for this.n relation b restoration efforts, stateentered decisions made for the
restoratimm of Alevi monuments under the authority of the General Directorate of
Foundations or the restoration of tombs by associations established specifically for
the purpose of #hcontinuaton of the structures may result in technical mistakes. For
exanple,theHa 8@ kt ak Compl ex as the ser-exkme
technical mistakes introducing nauthentic aspects, such as the lighting hung on
the walls of the yarder the coveing of the walls with materials to prevent humidity
rather ttan emphage the original features of the structure. In addition, as may be
seen in restorations conducted by the General Directorate of Foundatiedewop
applications do not gevsatisfactoy results since they cannot be evaluated separately
from a cetain ideology, as is claimed by Alevis. In contrast to restoration mistakes
made by state organizations, the inner
covered with small mgdcs by themembers of the community, which is not a part of

the originalauthentt appearance of the structure.

To illustrate the importance of local participation and the fight for rights via
mechanisms besides the ECrtHR and the participation ofidudils who ae not
themselves members of the community facing the prolfakadu Nitional Park in
Australia, which was placed on the UNESCO World Heritage List and contains
many important Aboriginal cultural sites and rock art, can be given as an example.

When the gogmment started extracting uranium from the grounds, lodeecis
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atended the UNESCO World Heritage Committee in Paris in a delegation to express
their concerns. After detailed research by the Committee determined the harm posed
by the actons of the geernment, the Australian government ended the extraction
activities. However, stressing bottomp participation in decisiemaking processes
should not necessarily mean the elimination of the state from the process. As one of
the criticizers ®communitybased approaches, Hodder finds them problematic since
every single comnunity will fight only for its own heritagé#* and groups whose
communities have vanished will be left to their own fates. He thus advocates the
importance of a sociglisticecentric appoach rather than approaches based on
property and root&*? To illustrate, in Turkey, activists who were opposed to the
construction of the 1l é&su Dam brought t |
beliefs that the project, submerging the0D@:yearold town of Hasankeyf, would

be destroying a source of cultbreritage.In other words, the destruction of such a
historical area cannot be viewed as merely the problem of locals; it is a problem for
humanity. In addition, hotel construction @appadocia, &ite of natural heritage
shaped by 60 million years of igme geologtal forces and a firdevel natural site

on the UNESCO World Heritage List, represents a problem for humanity.

The participation of Alevis in processes regarding thetucal heritagas necessary

not only for better results but also foetkxistenceof meaningful democracy. With

the rise of the concept of substantive democracy in the 1990s, the meaning of
Afdemocracyo went beyond equduraldpraocrégi ci pat
to address the protection of human rigitfsThe 1990swvere also yers of increased

self-consciousness among Alevis and a revival of Alevism, growing as a reaction to

WMaAaykan, AK¢gltegrel Miras Hakkeée, o 241.
Waykan, AKeglter4ell Miras Hakkeé, o
]l oannis N. Grigoriadis, diKerdd and Alevist |IA Chliemgéoi ci pat i c

Democr ati c CSoutheai Eurodean andBiack &ea Studieso. 4 (206):. 447.
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the rise of Islamic identity, the 1993 Sivas Massacre, and the obligatbnol
courseon the culture of religion and knowledge of ethics iduced in the1982
Constitution. This process ended with the increase of their visibility and their
demands in the public sphere with increased publicatiiide ICCPR can also be
evalliated as suppbiagainst the imposition of this obligatory course, asicle 18

refers to the role of parents in educating their children about their own convictions.

Article 27 sets forth the use of these rights by ethnic, religious, and linguistic
minorities 1*° As claified in Article 27, Alevis, as a religious minority, dexiably

hawe the right to benefit from and to enjoy their own culttf®Article 27 also shows

that the issue at stake is not merely ensuring the absence of physical violence or
threatsagainst minoties, but also ensuring the continuation of their idgrand the
protection of their culturé?” The common perspective regarding the demands of
Alevis is that they can continue to practice their rituals without any restrictions. It is
underniable that cemds exist, de facto, in spite of the absence of worsh#us or

the recognition of the belief. However, the absence of a legal status for cemevis
signifies the absence of equality among citizens. Citizenship should not mean only
passive mmbership in a ertain national community and the rights provided by the
state; it $iould entail engagement of individuals with the state via social practice,

civic actions, and institutions of civil socief§f Since citizenship rights include civil,

“Grigoriadis, fAPolitical Participation, o 454.

145 OHCHR,ICCPR art. 27.

146 OHCHR,ICCPR art. 27.

YWTakdemir and 9Shirpil ee MAvkipa B@rspektifinde

148 patricia Ehrkamp and Helgeeli t ner, @A Beyond Nat inmmigrarts a@littei zenshi p:
(RE) Construction of Citigmaghpzhnd.2 (2008):18er many, 0 Ur ban Ge
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social,and politicalrights, it can be claimed that Alevis do not even bérfedim

prope citizenship rights.

Article 28 of the ICCPR indicates the establishment and the presencElwhan
Rights Committeancluding 18 members chosen from among the natiooiatbe
member tates!*® While the ICCPR allows applications by stategshe Commitee,
individual applications from member states are also accepted thanks to the 1966
Optional Protocol to the International Covenant on Civil and Political Rightsh
wasadded to the Geerant for cases in which a remedy is not found indbmestic

legd order!®® Turkey is one of the parties to this Optional Protocol, as well. When
this is evaluated from the perspective of Alevis, Alevi individuals and Alevi
organizationsuch as associanhs, federations, and foundations are eligible tdypp

to the Conmittee for redress of the obstacles they face in protecting their cultural
heritage. In the case of such an application, the Committee will contact the Turkish
state for thecorrection of he situation. Afterwards, the state is responsible for
informing the Committee within six months about how the situation has been
amended, in the event that it was, or how the situation is legalized and justified in the
event that it has nobeen amendeddowever, it is important to note that Alevi
institutions and indivduals usually bring cases unable to be remedied by the
domestic judiciary to the ECtHR rather than other options that could be used thanks

to the signature of the state cgrtain treaties.

149 OHCHR, ICCPR art. 28(1&2).

150 OHCHR, Optional Protocol to the Interational Covenant on Civil and Poliit Rights (New
York: United Nations, 1966), 17 art. 5(2b).
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2.2. ICESCR: United Nations Covenant on Economic, Social and
Cultural Rights (1966)

Similar to the ICCPR, the ICESCR is another covenant aiming to guarantee cultural
rights and freedom. Turkey has been a party to thisrcawt since 2003.réicle 1 of

the ICESCR is the same as that of IBGEPR. Accorthg to he EU, sates are not

only responsible for the fulfilment of legal and economic obligations but also for
their application in the social and political sphef@®oth the ICCPR and ICESR

address this point.

This covenant is importam terms ofArticle 15, indiat ng fAt he ri ght of eve
take part i PP It & yossidler ta Intergret this article as generally

regarding the preservation of ethnic audts since drafts ithe preparatory works of

the article facilitatd thinking inthis direction. t is undeniable that there are cemevis

established with the names of Alevi associations and foundations, due to the absence

of legal recognition of cemevigand cem rituals ar@erformed in these places.

However, events to bédd in the Hhc € aBke kGomp |l e x, the ser-ekm
community, need the approval of the authori
freedom is provided to Alevis cannot be fully adeep In addition, de © the

General Directorate of Foundations hayfull authoity over historical monuments,

these structures have been losing their historical and communal functions. Alevi

intellectuals and members of Alevi organizations usually observe that restorations

are conducted via projects approved by the Qomte, whichdoes not have a branch

of personnel with experts on Alevi monuments. This may eventually lead to the

Blsertan Akbaba, AAB S¢grecentMel Tir Ki @Gazittkadelik Kh e enn, Bla k | ¢
B a r16,k0.20 (2017): 97.

152 OHCHR, International Covenanbn Economic, Social, and Cultural Rig (New York, United
Nations, 1966), art. 15(1a).
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alienation of the community from its historical monuments and it may foster the

st at e Oalion adickes, akdimed by Alevis to exist.

2.3. UNESCO Camvention Concerning the Protection of the World
Cultural and Natural Heritage (1972)

The 1972 UNESCO Convention Concerning the Protection of the World Cultural

and Natural Heritagattempts to pmae the participation of minority groups in
decisiorrmaking processes. Al t hough t hat i s t
application by UNESCO, it is still criticized for inadequate promotion of such
participation>® However, the regime established with thvention is not limited

to the expansionfdifferent adors in decisiormaking. The 1972 Convention makes

the state in which a specific cultural heritage is located the only country responsible

for the listing and preservation of the cultural heritageuestiont>* Turkey is a

party to this intemaional convation, as well. The main topic of this convention is

the protection of historical and ethnological architectural works as a part of local
cultural heritage with universal values. Although they dut constitute prime

i mportance inve rtseardany ,hofshéiu iet hnol ogi cal o
structures in Turkey is indisputablB.e si des Bektashismdés spre
the Ottoman era, AleMBektashi beliefs reflect humanitarian values aimede

taught to every human being todayherefore, Alevismay initiate action and lobby

in the eyes of the public and the government for the listing of certain places or
monuments with cultural value belonging to Alevis. With proper application of this
convention, not only the effective protectiorf dlevi cultura heritage as deemed

suitable by the government in this regard but also the functional integration of these

Baykar, tick el Miras Hakké, o 239.

154 UNESCO, Convention Concerngnthe Protection of the World Cultural and Natural Heritage
(Paris:UNESCO, 1972), art. 3.
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artifacts into community life and especially into the lives of Alevis in Turkey can be
reaized. In brief, this international convémn sets an amssible target for Alevi
groups and NGOs regarding certain Alevi structures. What needs to be done by
Alevis in this regard is the determination and identification of the sites eligible for
such overage and to ensure that these sites arerdiagly propsed by the Turkish
state for the list of world cultural heritage sites. In the event that Alevi structures are
to be listed as world cultural heritage, they will then be the responsibility afrhot

the Turkish state, in which they are &bal, but alsoother state parties. This can be
concluded due to Article 6 indicating that all states party to the convention accept
that these structures, as world heritage of the international community,bghall
protected in cooperation while respecting sovereigty of the state in which the

cultural heritage is located in accordance with Articles 1 ahd 2.

Article 1 of this convention defines fdcultu
groups of buildigs,and et hnol ogi cal stadingensesdivalng ch ar e ol
from the point Y¢lére thereeswo dodbt thHai Adevi and Bektashi

monuments have value as sources of cultural heritage with their construction in

Anatolia and the Balkss dter the immigration of Turkish tribes driheir settlenent

in these areas after conquest by the Ottomans. Therefore, aside from the
responsibility of the state for Alevis and their monuments, the state is also

responsible for the protection of thedages that already have an important position

in the commorhistory of the country.

Article 4 of the Convention also has importance in terms of underlining the duty and
responsibility of the state party for the determination, preservation, display, and
transfaence to the next generations of cultureritage upm which Articles 1 and 2

155 UNESCQ Convention Concerningart. 6(1).

156 UNESCO,Convention Concerningrt. 1.
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of the Convention are applicable, even if the utmost of state resources will be
necessary, or with international financial, scientific, technical, and artistic assistance
ard cooperation where appropriate and obtalad®’ The necesty of technical,

legal, scientific, administrative, and financial measures for conservation,
preservation, and identification is also referred to in Articté®®s will be seen in
Chapter 4, in ta cae of the Seyyid Veli Baba Sultan Tomblgparta, thebidding
company left the restoration project in such a way that left the mosque vulnerable,
with the excuse of an inadequate budget. As will be indicated in the following
chapter on domestic lawhé bws and regulations regarding such dassage not
dissuasive as implemented by Turkish legal instruments. Therefore, the tender
system adopted by state organs for restorations in Turkey does not give positive
results in the end. Article 5 also exparmasthe commitment of the state party to the
protection aml conser vati on of cul tur al heritage
obligation to take effective precautions as much as possible. As indicated in this
article, the state party shall organize extemgfanning programs and policies based

on the potection, integration, and function of cultural heritage in the life of the
community*®*® However, restorations in Turkey are conducted by companies that do
not have specific expertise on Alevi artifacts. Thatesparty is also responsible for
setting g seavices wih appropriate staff and means for the protection and
presentation of the heritad®. The prevention of factors that would threaten the

cultural heritage, by utilizing all necessary scientific andhneml studies and

15T UNESCO,Convention Cocerning art. 4.

158 UNESCO,Convention Concerningrt. §d).

159 UNESCO,Convention Concerningrt. 5(a).

160 UNESCO,Conventbn Concerning art. 5(b).
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research, is also the gubf the staté®! In addition, the establishment of regional and
national centers based on scientific research and education regarding the protection
of cultural heritage shall be realized by state patfiesowewer, the only cases of

this seen in Turkey arAlevi attemps to protect their historical structures with the
structurebased associations and foundations established by themselves. Furthermore,
in the Alevi case, it is not simply the restoration of physeméfacts that is a
challenge. The very peeentation & the belief system in textbooks for the
obligatory course on education on religion and ethics is problematic, and the status of
Alevi worship is still a political taboo, making politicians fear thss of votes if it

were to be addressedh klort, the Turkish state does not fulfill its obligations in

regard to this article.

Due to the provisions of the convention, the state parties undertake the responsibility
of assistance in identifying, protewy, conserving, and presenting culturakitege

in accadance with paragraphs 2 and 4 of Article 11 in the case of a request from the
country in which said heritage is locat®édand equally, they have a duty to take
measures to eliminate indirect oreflit camage to the cultural heritage mentidne
Articles 1 and 2 of the Convention located in the territories of other state pgéfties.
Paragraph 1 of Article 11 says that the state party shall submit an inventory list of
cultural and natural heritageest orartifacts located in the territory twe indicated m

the list explained in paragraph 2 of the article for the World Heritage Committee,

161 UNESCO, Convention Concerningrt. 5(c).

162 UNESCO,Convention Concerningrt. 5(e).

163 UNESCO,Conventdon Concerningart. 6(2).

164 UNESCO,Convention Concerningrt. 6(3).
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with detailed information about the location and the significance of the helifage.
This committee shall evaluatine submitted inventory lists in accordaneéth
Articles 1 and 2 of the convention and the exceptional universal value of the heritage
and shall prepare a World Heritage List, which shall be updated at least every two
years'®® The main question here is watherthe aim of the Turkish state is the
presevation of these monuments. The addition of cultural heritage to the World
Heritage List is only possible with the consent of the stdtEven if a source of
heritage is located in a territory where more tlome s$ate claims sovereignty or
jurisdiction, the rights é the parties to the dispute shall not be violadf8dpart from

that, since the Turkish state is a party to the convention, Turkey may be supported
financially by other state parties when the preston of heritage is being seriously
pursuel. Additionally, the World Heritage Committee also has the duty to update,
regul at e, and publish a |list of AWorl d
from the World Heritage List for which assistanceegured®° The estimated cost

of the neceswy operationsshall also be indicated in the 1if.As for updating the

list, the issues to be considered are the presence of potential danger of rapid
deterioration and disappearance, urban transformationappiigriate construction
projects, abandonme of the stricture, armed conflict, harms posed by change in

165 UNESCO,Convention Concerningrt. 11(1).

166 UNESCO,Convention Concerningart. 11@).

167 UNESCO,Convention Concerningat. 11(3).

168 UNESCO,Convention Concerningrt. 11(3).

169 UNESCO, Convention Concerningrt. 11(4).

70UNESCO,Conventdn Concerningart. 11(4).
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ownership or use of the land, and any kind of natural disaster or act of Haftre.
criteria for the inclusion of heritage in the lists indicategpamayraphs 2 and 4 of
Article 11 shall be dfined by thecommittee!’?> The committee shall also evaluate
the situation after consultation with the state in which the property in question is
located!”® Studies and research regarding the properties shallitiged by the
committee only after an agmeent is reachd with the staté/* As seen, this
convention signed by Turkey provides many avenues to members for the

preservation of cultural heritage.

However, as indicated in Article 12 of the convention, teyacdf a property to be

listed does not meathat propery has no value or has less value than those indicated

in the list!®It is necessary to change the perception and attitude towards restoration
and preservation of cultural heritage in general in &urkDwe to the historical
meaning and the l® of Alevi/Bektashi lodges and shrines both throughout history
and today, the establishment of necessary expertise groups for both bureaucratic and
technical processes is crucial regarding the restoration atection of the heritage;
otherwise, merelybeing a partyto a convention will not be enough to ensure
protection of cultural heritage, as can be seen in the Turkish case.

171 UNESCO,Convention Concerningrt. 114).

172 UNESCO,Convention Conceaing, art. 11(5).

17 UNESCO,ConventionConcerning art. 11(6).

174 UNESCO,Convention Concerningart.11(7).

7S UNESCO,Convention Concerningrt. 12.
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2.4. The European Union, Relations with Turkey, and Minority and
Cultural Rights in the EU

The EU is a regional integratiarganization mrsung the promotion of tolerance,
humanity, fundamental rights, and the rule of |a¥e process of integration starting
with the European Coal and Steel Community after World War Il gave biréh to
union with supranational features in thellowing yeas asthe most successful
example of political and economic integration toddye policies of the EU
regarding human rights are based on international frameworks and agreements to
prove that democcy and hman rights are universal valueshie sipported ly all

states, not only the EU members or other Western countries. The inherent role of
human rights in EU policies can be seen from Article 6 of the Treaty on European
Union (TEU) referring to the iopean ©nvention for the protection of huan

rights andfundamental freedoms, to be ratified by all member and candidate
states’®The Council Resolution on Indigenous Peoples within the Framework of the
Development Cooperation of the Community and Mem$ttes 6 1998 also

signified the increasmcasideration of indigenous peoples within the EU.

The European Convention on Human Rights is binding for the member states of the
Council of Europe, the legislative body of the EU. The 1992 Maastricht Taésdy

refers to this convention, which wasetliirst step 6the EU regarding human rights

even if it did not lead to sufficient establishment of a human rights regime in the EU.
The Stability Pact for Europe was also signed in 1995 to provide stability in
Southeast® Europe in terms of minoritie§.her are alsahe directives of 2000,

based on fighting against discrimination due to racial differences; financial aid
programs supported by the EU budget to solve minority issues, such as the Phare

Programme,to supportprojects based on solving issuesgading minaities in

176 European Union,Consolidated Version of the Treaty on the FunctioninghefEuropean Union,
Document CR10/083/01(Brussels: EU, 2010), arb.
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Central and Eastern Europe in the accession process; the Access Programme in
candidate states in Central and Eastern Europe, with the purpose of supporting
minority-focused NGOs and NPOshe Europan Initiative for Democracy and
HumanRights tosupport state officials, NGOs, and communities serving minorities;
and the Creative Europe Programme to support sectors and projects based on cultural
heritage. In other words, with the existencesath progams, financial obstacles

could nerer be claimedas a reason for unresolved minority issues in a candidate
state. In the Turkish case, the unmet demands of Alevis regarding financial support
are mainly caused by the unfair allocation of the dtatdget, viich works in favor

of Sunni Islamandthe Geneal Directorate of Religious Affairs, not the inadequacy

of it.

Despite the absence of a consensus among member states, minority and cultural
rights and freedom of religion are issues emphasizéldeireU. Mirority rights are
among the condiindities for EU membership since minority protection has been a
norm in the EU since the 1990s, despite the lack of a common policgcapis
minority rights standards among member states. Therefore, eacheklban state

has its own policies and implemaions for mnority rights. The dominance of
statist approaches prevents the full entrance of the minority rights regime onto the
EU agenda’’ The idea of a European Constitution referring to the freedom of
religion was rgected in referendums held in lfie and the N#&edands in 2005.
However, the 2009 Lisbon Treaty has importance in terms of the introduction of the
2000 Charter of Fundamental Rights of the European Union, which guarantees the
political, econoric, and soml rights of EU citizens and thentance of alture onto

the agenda. This charter also promotes the protection of cultural and religious

""Takdemir and Sara-1I|é&, dAivfriurplaeB,iad 128.i ve T¢rkiye
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diversity with Article 2278 and equality with Article 26’° The 1993 Copenhagen

Criteria promoting democragcyiuman ridpts, and rule of law are bindirgpndtions

to becane a member of the EU, which also means the realization of obligatory
measurements to respect the minorities in the state. It is clearly indicated that
AMember shi p r equi ruets has éhizved stabilgy ofanatiutionsd at e
guaanteeingdemaracy, the rule of law, human rights and respect for and protection

o f mi n 8% Integratiers of d¢he Alevi community as a religious minority
independently from the doctrines of Sunni Islamnécessaryfor the meaningful
continuation ® democracy inTurkey in the eyes of the EU, which has adopted
religious equality and freedom among its principles. In relation to this, to observe the
progress of candidate countries, the European Commisseaxé#tutivébody of the

EU, prepares reportanrually to pesent to the Parliament and the Council. The
European Commission addressed the Sbased approach of the Directorate of
Religious Affairs, the absence of Alevism in textbooks, and the ban on Alev
institutions*® The status of Alevis in Tkey was said@ have made progress, or at

least was discussed more, in the 2000s thanks to the role of EU democratic nhorms
and standards i n Tu'f?Kheynbass thamnthe attituda ofthe n  p r
AKP as the rulig government in the country hasrgeally beencardess regarding

Alevi demands, but Alevis did succeed in gaining attention with cases brought to the
ECrtHR.

178 European UnionCharter of Fundamental Bhts of the European UnigiBrussels: EU, 2000), art.
2L

179 EUy, Charter of Fundamental Rightsrt 20.

180 European CouncilEuropean Coocil in Copenhagen, 222 June 1993: Conclusions of the
PresidencyCopenhagen: European Council, 1993).

BlGrigoriadisii Pol i ti cal Participation, o 454.
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However, it is believed that there are double standards in the EU between candidate
states and ember states. Eurosceptics bediehat the EUapgdies strict rules to
candidates while member states still have their own minority issues and fail to
resolve constitutionally inappropriate situatidf$.To illustrate, the Russian
speakers in Henia and L&via and the Roma in Bulgaria @rSlovakia stil face
unsettled problems. The EU is thus criticized for reform measures required from
candidate states that have not been implemented by member statéSlyete is no
control mechanism or monitog body inthe EU regarding this issuetlegr. As a

reault, there are different approaches in Europe regarding minority rights. The reason
for the image of double standards is the absence of clear articles and instruments
addressing the issue of mingriights. Futhermore, the EU cannot be nainether

fully unionist or a supporter of division. While it expects states to respect human
rights and minority rights as internationally accepted, it also expects minorities to be
respectful of the territoriahtegrity ofthe state®

Besides minorityights, culturdrights and the protection of cultural heritage are also
significant topics discussed by the EU and indicated in its instruments. Article 3 of
the TEU indicates the importance of cultural heritage the necesty of support

and cooperatignard Article 167 of the Treaty on the Functioning of the European
Union gives more details regarding cooperation for the protection of cultural heritage
with the consideration of the diversity of member stafd®e instrumets of the
Council of Europe orcultural heringecan be summarized as the 1954 European
Cultural Convention; the 1985 Convention for the Protection of the Architectural

Heritage of Europe; th#985 Council of Europe Convention on Offensestirgato

®Kkule Tokglaxnta nAlr aBs , AEU aTudt e aoPibt yt Rcght Sciaence C(
124, no. 4 (2009): 706.

8Grigoriadis, AOn the Europeanization, o 38.
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Cultural Property, which is based ¢ime prevention of illegal trafficking of cultural
properties and their destructiothe 1992 Valetta Treatythe 1992 European
Convention on the Protection of the Archaeological Heritage; and the 2000 European
Landscape Comntion, aiming at the protectio of archaeolgicd heritage of
Europe, which is legally bindingrhere are also organizations initiated and prizes
awarded for cultural heritage activities, such as the European Capital of Culture, the

EuropearHeritage Labk and the European Year of Quid Heritage

In terms of cultural heritage, the Council of Europe Framework Convention on the
Value of Cultural Heritage for Society, also known as the Faro Convention and
signed in Faro, Portugal, in 2005yes the rightto access to cultural heritagn
relationto Artic | e 27 of the UN Declaration of Hul
to participate in the %luhas heenain fordeisihnce o f
2011, when it was ratified by only 1 the membestates in spite of its richoatent

and thenew perspective it brought. It still has not been signed by France or Turkey.
The importance of this convention is that it refers to the ICCPR and the ICESCR. It
also indicates the importance ofetlparticipatio of every state aiming for ¢h
protection & cultural heritage with content explaining why cultural heritage should

be protected rather than how to protectAs indicated in Article 1 of the Faro
Convention, the concern of the conventien i i t h e cultull heritagefin the
condruction of apeacéul and de mo c¥ Fhisican clsadydeé lmked to O

the relationship between minority rights and cultural heritage and the access of
Alevis to their monuments with roles of worship lges their higirical value.

Article 4 of theFaro Conventbn piovides both individuals and groups the right to

186 United Nations General Assembliyniversal Declaration of Human Righ¢slew York: United
Nations, 1948), 217 [lll] A, art. 27(1).

187 Council of EuropeCouncil of Europe Framework Convention the Value of Cultural Heritage
for Society, European Treaty Ser39 (Brussels: Council of Eurag 2005), art. 1(d).
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benefit from, contribute to, and exercise cultural herit&&ahich provides for the
active protection of the heritage even by individuals, wéneetthe righto play a role

in decisioamaking processesegading restorations. This convention is the most
important one in terms of cultural heritage among other EU instruments in relation to
cultural rights since it prevents the alienation of bothviddals and ommunities

from the heritageln Turkey, thepresvation of Alevi cultural heritage does not
entail the recognition of the belief, and preservation without recognition ends with
the museumification of architectural historical structures tedalienationof the
aforementioned commuyifrom theirhistaical forms of worship. Museumification
also reflects the commercial concerns of the state, such as attracting tourists and
making the monuments a source of income. This governmentality abdeeri
dominatesminority politics and diversy managementn Turkey!®® Eventually,
according to the regime set today, monuments will lose their value without their

community, and the aim of the convention is the prevention of this alienation.

Article 11 of the conventionis also important in terms dhe role of parties to
encourage NGOs based on heritage convers&fiomhich would mean the
assistance of the state to those associations and foundations established for the
preservation of certain Alevi orgamizons in theTurkish case. This conventi@iso

states tht paties shall consider the value attached by the commidhigd provide

access to the heritad¢ For exampl e, the status of the Ha

188 Council of Eurpe, Framework Conventigrart. 4.
¥Wei neck, AGovernmentalities,o 100.

190 Council of EuropeFramework Conventigrart. 11(e).

181 Council of EuropeFramework Conventigrart. 12(b).

192 Coundil of Europe,Framework Convetion, art. 12(d).
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museum and the rare cem rituals held th®repermissiorof the authorities, which

will be addressedh following chapters, would have no legal basis if Turkey were a
party to the convention. Finally, the convention would be expected to provide the
establishment of Alevi/Bektashiased interdiscimary researe institutions as
promoted byArticle 1319 1n theevent of the establishment and the rise of experts on
the belief system and its monuments, restoration results would be closer to the
authentic features of the heritage. However, the curieati®on in Tukey entails the

closure of Akvi institutes asopposed to the provisions of this convention.

Since assumptions regarding the possible membership of Turkey in the EU in the
future are discussed despite the suspension of negotiations hefweey and th

EU in 2019 with the votingn the Europea Parlament, it is helpful to briefly outline

the history between them. Relations between the European Union and Turkey started
with Turkeyods application to theath&ur ope:
1963 Ankaa Treaty, which initiated pteship betveen te state and the
Community with the aim of improving the Turkish economy within 15 years thanks

to regulations based on import and export taxes. The main reason behind the
enthusiasm of the EEfor the membeship of Turkey was the dangef expansiorof

theSovi et s . Turkeyds motivation, on the ot
taken for seHprotection in an era based on the competition between liberalism and
communism, although the donaint idea wast#l the full independence cfurkey!®*

In 2005, EUJ negotiations were officially initiated.

Until the 1990s, the EU had believed that minority issues could be solved with

economic precautions. The attention of the EU had been directecdsomwanority

183 Council of EuropeFramework Conventigrart. 13(c).

%4Kzzettin Dojan, personal interview, June 5, 201
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rights by events including thasinantling of Roma @anps by France, the demise of

the Soviets and Czechoslovakia, and the war in Former Yugoslavia, which showed

that ethnic differences could cause challenges. Due to the presence of minaegy iss

in member sites and their continuation the postaccessim phase, it can be stated

that Europeanization in terms of minority rights, compared to the other policy

spheres, progressed slower and created probférmibe EU policies are based on
treatiedegislated byhe Council of Europe. The 29 Eiropean Chrterfor Regional

and Minority Languages of the Council of Europe, the 1995 Framework Convention

for the Protection of National Minorities, and the 1997 European Convention on

Nationality are somef those relatedo minority rights. Francand Turkey aretwo

members of the Council of Europe that did not sign the 1995 Framework Convention

for the Protection of National Minorities, and the EU has expected the signature from

Turkey during negotiationssince the rati€ation of the Council of Ewopé s

Framewok Corvent i on f or the Protection of National
priorities. The European Conventionbs demand
elimination of restrictions in regard tanguages, thexpansion of cultural rightis

the stateand he elimination of the definition of minorities based on the Treaty of

Lausanne in the Turkish case, which does not include Alevis or Kurds. Although the

Counci l o f Eur op e 6 sn foF tha rmtatorr &f Nalianalv ent i o
Minorities is the first bnding instrument, Turkey is not a party to it. In addition, the

1995 Framewor k Convention was promoted by
Parliamentary Assembly as a protocol for the ECHR and for coasigierby the

ECitHR, but the process failed.

Although engring minority rights is significant to become a member of the EU and
this motivates members and candidates to implement a sustainable minority regime

with the Organization for Security and Coopematin Europe (OSE) and treaties,

1%Go zde Yeél maandPush that Matters fd? Extelnal Europeanization! Explaining Minority
Pol i cy Ch an gveditrranean Palitic#29yno.@ (2014): 23.
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there isno cmmonly aceptedpadlicy for this in the EU, as indicated before. It is
also important to indicate that the OSCE Helsinki Act was ratified by Turkey in
1992. The OSCE is not binding for either members or caels, but it haa guiding

role regarding nmority rights. The Ruiropean Commission against Racism and

I ntolerance also has a role as the Coun
monitoring body and the publisher of reports on Turkey in 1999, 2005, 2000,

and 2016 Alevis were mentioned ithese reportsput urfortunately only within the
context of cases brought to the ECrtHR. Minority rights issues including ethnic
groups such as the Kurds, culminating with the appearance of the PKK in
Southeaster Turkey in the ate 1970s, have been amahe biggest chllenges for

Turkey regarding membership in the EU. The freedom of religion for Lausanne
minorities and Alevis is also a priority together with other articles of the ECHR for
the EU in terms of thenembership of Tuey!®® Since the 1999 Helsk EU
Council Decisim, which reflected the possibility of the membership of Turkey with

the status of EU candidate, it can be said that significant changes have occurred in
Turkish democracy?’ After full candiday was reached, lavi leaders also began
engaging in closerelations with European political leaders to draw attention to the
discrimination against Alevis in Turkéy® These changes can be best observed
especially after 2002 and onwards. The coalition gowent between B® and

2002 consisted of DS, MHP, anl ANAP with the domination of nationalists and
Eurosceptics; therefore, it cannot be said that there were legal amendments for the
resolution of minority rights issues at that time. Turkey mainlguéed on the

elimination of discriminationimprovement ofcultural rights, and religious freedom,

%Toktak and Aras, AEU and Minority Rights,o 714.

¥'Grigoriadis, APolitical Participation, o 457.

Wy zyerekof ALhghAl evi Fire,o 244,
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but it could not realize a huge improvement in minority rightsTurkey ratified the
ICCPR, thelCESCR, and the 1965 UN Convention on the Elimination ofFAlims

of RacialDiscrimination in 2003. Theeform proces staring in 2002 related to the
Copenhagen Criteria triggered the improvement of minority rights with the
amendments of several articles of the Constitution and laws. This included the
amendment fothe Constitutio in 2001, 2004, and 201®rf the expansin of
fundamental rights including minority rights; seven reform packages for compliance
with the Copenhagen Criteria; removal of the language prohibition with Articles 26
and 28 in 2001 and allowee of broadcaston in foreign languages; ansbnme
amendmets on he rights of nonMuslim foundations regarding immovable
properties in 2002 and regarding structures of worship in 2003. The Council of
Europe and EU Commission reports have put pressure ey to reform tameet
European standards ehtanced mindty rights?°°and the number of constitutional
amendments issued between 2001 and 2003, starting with Law No. 4709, was more
than thirty. However, the resolution of the problems of Alevis and Beistas one

of theunmet conditions for Turkh nembershign the EU, which can be seen from

the commission reports referring to the beliefs and the community. The 2004 Report
of the Commission is important in terms of describing Alevis asSwmi Muslim
minorities, but he reports cannot go beyomidiermining he demads of Alevis
based on the weknown cases brought to the ECrtHR. In more detail, the 1998,
1999, 2000, and 2001 progress reports refer to the obligatory course on religion and
ethics and th absence of arfancial budget provided fdhe Alevi community. The
inadequacy of reforms, nenecognition of Alevis as a religious community, the
difficulties of cemevi openings, and the necessity of provision of free electricity and
water to cemevis arother issues ferred to in the 2003, 2002006, and 207

¥Toktak and Aras, §[®B12 and Minority Rights
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repats, respectively. The 2009, 2010, and 2011 reports explained that the dialogue
initiated in the country with the AAlI ev
reforms triggered some atteragiut did not owdaul the illiberal systeranddid not

result inthe effective participation of minorities in the political sphere in the $tate,

since Europeanization contradicts with the sovereignty of the state, national identity,

and perceptions of tizenship in Turky. Today, there is no Alespecific poitical

paty in Parliament. One of the reasons for this is the 10% threshold that political
parties must pass to enter Parliament. Also, Article 81 of the Political Party Law in
Turkey forbids the stablishment of my party based on a mingrior claiming the

existence of a minority®? Thus, even if such a party were to be created, it would
probably be closed on charges of promoting discrimination. Most Alevi voters today

are supporters of the CHP, ode leader, KemaKeél é - dar oj | uAs i s a
indicated in the previous chapter, the reason for the Alevi support of this party is
related to their strong affiliation with
to the community. In addition, thdialogues betwee Kz zet t i n Doj an ¢
Ecevit during his political tenure are w
the importance of necdiscriminatory regulation in the organization of the
Directorate of Religious Affair§®> However, in the end, Ecevit deciti¢hat this

would actually promote discrimination and negative reactions from others; therefore,

the 6 or 7 billion Turkish lira spent for the restoration of several Alevi structures
including the Hacé Bektak Compl ewughand th
the Ministry of Culture with a low profile and little fanfaf¥Re gar di ng Er doj

201Gr i gor olitidcias, PR ti ci pation, o 457.

220f ficial Gazette No. 18027, fdPolitical Party La:
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political tenure, he adds that Alevism is a topic to be talked about behind closed

doors, not in publié®®

Anot her desire of the EU r eqgeaseddialogue Tur key s
between Turkey and the OSCE High Commissioner on National Minorities for

increasing the participation of minorities in the public sphere. John Rawls had stated

that the rights provided by justice are not affiliated with political barggirar

societal interest&®In the EU process, Turkey reaches certain standards at the legal

level, but it fails in the provision of peace among individuals and groups at the

societal level. This ends with the concept of equal citizenship being questipned b

Alevis in their own country, where they also pay taxes and fulfill the obligatory

military duty. In this vein, as indicated by Rawils, it can be claimed that amendments

are not successful when they are not successfully implem&itddh e [ Al evi

Op e ni wgcourrdd & Turkey in the late 2000s and early 2010s with the leading

roles of Necdet Subacke, who was Prime Minis
AOpeningbo at t hat ti me, and Reha ¢amuroj |l
considered unsuccessful by manyaters, and this will be evaluated in more detalil

in Chapter 4. When the contents of the reform packages in Turkey are evaluated in

terms of Alevism and Alevi demands in the country, it can be said that the reform

packages could not break the bond betweannBlslam and citizenship in the

country. Thanks to the EU, the need for a response to the different groups of society

has been recognized. However, since individuals are objects rather than subjects to

be included in politics according to the attitudelhed Turkish state in the negotiation

205K ztztei n Dojan, pers2iBal interview, June 5
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process with the EU, legislative amendments did not create a significant effect at

societal leveP%®

Alevi issues are also discussed in the European Parliament and the European
Parliament EUTurkey Joint Parliamentar@ommittee. As an example, there is the
European Parliament Resolution on the 2011 Progress Report on Turkey. In 2010,
the European Alevi Unions Confederation explained the problems of Alevis in the
European Parliament; in fact, one of the issues mentimasdthe return of dervish
lodges to their real ownef8’which refers to the Alevi organizations on behalf of the
community. In sum, it can be stated that the organizations in Europe concentrate on
the issues of the community in Turkey rather than tho&eiiape.

Unf ortunatel vy, the EU does not have pric
2013, the AKP turned into a more visibly authoritarian regitiend both Alevis

and the state accuse each other of political sectarianism, as mentioned in thes previ
chapter. I't can be concluded that the &ef
being a necessity of the harmonization process with the EU, an effort to place

Alevism within an Islamic framework and reshape Alevi idertiity.

The failure of the refrms for political and societal reconciliation and increasing

suspicions against the EU in Turkey were also a result of the ambiguity and

Akbaba, fAAB S¢recinde, o 113.
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uncertainty of the demands by the B&The EU rhetoric about a
partnershipo i nst e afdlurkey cart be @améduak bne ohéhenb er s hi p
reasons for Turkeyds | oss of interest. Whi | «
EU was in favor of joining, tension increased with the bac#forth changing

attitudes of the state, especially regarding refugeaes. In 2017, the negotiation

process was suspended by a decision made in the European Parliament in response to

a constitutional amendment in Turkey undermining the rule of law. The current
situation in Turkish foreiworndispmdeititay i s base:q
Fiveo (i.e. the five permanent members of th

lack of focus on international lat¥®

It can be seen in the cases brought to the ECrtHR that every belief system is accepted

as a legal entity in it$e The case addressed in the Grand Chamber indicated that the

Turkish state does not have the right to determine what is a belief or a religion or not,

in spite of the absence of consensus among
Zeugen and OthersvBug ri a0 case decision of the Court
status of religions as | egal entities. I n r €
Alevis need is not definition but recognitiétf. The organizations of Alevism in

Europe did not definlevism, either; however, this did not prevent states from

recognizing this heterodox group.

22Takdemir and SaiftaveéT¢ikhvyep®eBbspkkiifinden, o 25.
28Kzzettin Doj dew,Junebe®E®d nal inter
24 Tuncer( Chak r man of t he tblhao €ultuBeHotwndakion), Vperkonal An a

communication, May 82018.
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2.5. Alevis as Minorities in Europe, Other National Minorities in
Europe, and Minority and Cultural Rights Regimes in European

Countries

There is not a commonojicy in the EU regarding minority rights and the cultural
rights regime, as noted before. Therefore, there are differences among EU member
states regarding attitudes towards different groups in society, especially in terms of

minority rights and their gietion in the constitutions of these states.

Due to the ceembeddedness of Islam and Turkishness throughout history, it is
noteworthy that Muslim identities have gained recognition in Europe due to the size

of the population there recently. Because ofdbeemat signed in 1961 between
Germany and Turkey regarding labor immigration, the population of Turks is
especially high in Germany, at an estimated 3.5 million, compared to other European
countries. There is still an argument between Germany andUhee@ardng the
minority status of Tur ks; t he German st a
workers, o0 although Germany is a state pa
the Protection of National Minorities. The problem cannot be said to stam f
Christianity, the dominant religion on the continent. When the members of the
Council of Europe are evaluated, there is no commonly accepted system in place for
regulating relations between the state and religion; rather, three different systems can

be identified in accordance with their constitutions. Although leftist liberals in
Europe think that recognition promotes extreme submission to religion, which
contradicts secularism in the EL?in most EU countries, there are procedures for

the recognitionof groups when the relevant criteria are satisfied. In Europe,
recognition is a factor affecting the distribution of material resources and this

provision of finances, restoration assistance and repairs, and tax regulations differs

5y zye¢rek, ALight of the Alevi Fire,o 234.

93



from country to countrywith theroles of the state. The first category includes
countries where religion and state are almost totally separated. This includes Albania,
Azerbaijan, France (except for Alsacerraine), and some parts of Switzerland. The
second category includestss with the presence of a state church, such as Denmark,
Iceland, England, and some Southern and Eastern European countries. The third
category is the one seen for most European countries, where agreements exist
between the state and the church. Croatigre eligious communities may have an
agreement with the state regarding religion courses in public schools, is an example

of this group.

The progress that Alevism has achieved in Europe today is far beyond that in Turkey,
with attempts to define it asform o Islamic Orthodoxy. It can be seen that Alevis

as a heterodox group have rights provided to religious communities in Europe, while
the Turkish government is obsessed with the definition of the belief system before its
recognition. To expand ondlsituation of Alevis in different European countries, the
Danish state recognized the main Alevi federation as a religious community
separately from Islam in 2007, while Alevis in Turkey are still struggling. The rights
provided to Alevis in Denmark afteards wee work permission for clergy abroad,

the conduction of official marriages, and the supply of graves in cemet@Basth
Germany and Switzerland, where there is a separate church or religion tax, allow
religious groups to obtain an independentleggatusin the event of the fulfillment

of certain criteria. In Switzerland, where the first Alevi organization in the country
appeared in 1992 in Basel, Alevism is recognized as a separate religion from Islam as
well. Since a large number of immigrantsSwitzeland are political exiles, Alevi

organizations there mainly concentrate on the humanitarian and democratic attitude

216 Elise M si car d, AAl evi Communities iusStWeat egine sE,ud oipre :
Yearbook of Mslims in Europgeds.J Br gen er§Samiim I Akg°ng¢l Brigitte Mar ®c
Alibasic, and Christian MoéLeiden: Brill Publishers, 2010), 584.
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of Alevism?!’ As is commonly known, one of the problematic issues for Alevi
children in the Turkish education system is the inadiecand msleading content of

the course on education of religion and ethics, as highlighted by the Eylem Zengin
case brought to the ECrtHR. While freedom of educational organization in public
schools was adopted in Germany, the system in England isusttuain the
incorporation of religious subjects with contributions from different religious
communities to the decisiemaking process regarding the program and the
curriculum found acceptable by each community. In 2002, the recognition of
Alevism as an difcial rdigious community by the local government in Berlin
resulted in Alevism being taught in the schools there in elective courses by teachers
whose salaries are partially paid by the German government and partially by Alevi
organizations, which couléven leadto an increase in Alevi literature with an
increasing number of intellectuals in the af¥aln the Turkish case, it is seen that
Alevi experts and especially Alevi dedes are typically isolated from deaisaking
processes regarding both thentent of textbooks about religion or restoration and
conservation projects for historical monuments and sites. The isolation of any party,
be it the state, modern Alevis, or traditional Alevis, results in the failure of these
decisionmaking processes. Hawer, acording to researchers, decisioraking,
determination, registration, and inventory processes in France and England regarding
cultural heritage are all conducted within multiple organizational structures among

the central government, local authoeg and expert committees despite the

2l7Masst ar d, iAl evi Communities, o 585.

28y zye¢rek, ALi ghtd4op4l. t he Al evi Fire

95



dominance of state organs, while the determination/registration and inventory

processes may be the responsibility of NGOs in Germany and Ertgtand.

In Germany, Alevism is recognized as a separate belief system iuideiberof

Islam thanks to the legal rights and freedom of speech in Europe. The 1949 Basic
Law for the Federal Republic of Germany sets out in Article 140 the appointment of
officers of the community without the cooperation of the state, the legal autamfomy

a publc religion after recognition, and the collection of taxes from the members of
the community to be distributed by the state to the officials of the comntdhity.
However, none of these provisions exist in the Turkish Constitution, as will be
explaned in the next chapter. The 1989 Alevi Manifesto prepared in Hamburg
played a role in the improvement of the conditions for Alevis in Germany and a
revival in Turkey. This manifesto even led to the establishment of the European
Alevi Unions Federations, ih the caowersion of the Germany Alevi Union
Federation in 1994 in Cologne to organize institutions related to Alevism and
Bektashism under the same roof across Europe. Today, the Federation comprises
about 200 affiliated organizations to discuss AleMitpes andpolitics, democracy,

and their rights in an atmosphere providing this opportunity compared to that in
Turkey??1 The unification of Alevi associations under federations in the countries in

which those associations exist and the affiliation of éhfesleratons with the

2Mer al O] uze, SM.zeZgh YéI|l déMa&im, Beadr Faldiym Rold anmadié ve
G¢evenl e Akt ar él masénda Yakanan S darihni nBlseslgina ¢°z¢mce gl
G¢-lendiril mesi vV e Gel ecej e G gre &SanmpezyurBikdivilere d i | me s i Se
Kit,a&be TMMOB Knkaat Begkendims | errMMOBd K& a -t M¢hendi s
Erzw um Kk @0i®,204.,

220 Deutscher Bundestag@asic Law for the FedetaRepublic of Germany, 23 May 1949, Last
Amended on 13 July 201Bedin: Deutstier Bundestag, 2@}, art. 140.
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European Alevi Confederation has been the outcome of the evolution processes
following the establishment of the first Alevi organization, the Union of Alevis of
Turkey, in Southern Germany in 1970. This is significant in terms aflifcessims

on the needs and demands of Alevism at the EU level. In 2012, the Equal Rights
Treaty (Staatsverstrag) was signed between the German government and Alevis in
Hamburg. In 2016, the first Alevi cemetery was assigned to the community in
Hamburg??? The statis of cemevis as places of worships just like mosques, churches,
and synagogues is obvious. There are other factors affecting the positive situation of
Alevis in Germany, such as the perception of Alevis in relation to their differences
from the nembers of other Muslim communities. Though Alevis constitute a
different ethnic group in Germany and there is no regulation in the German
Constitution regarding minorities, they benefit from the advantages provided by the
German Constitution to religiousommunities In other words, Germany pays
attention to civic institutions and organizations. Although the Alevi community in
Germany also has a Turkish identity, from an Alevi perspective Germany can be seen
as a champion of minority rights and democracygpite ofthe arguments regarding

the position of Turks as guest workers. The inclusion of different ethnic groups in
Anatolian Alevism should thus not be seen as the reason for the absence of freedom
of religion in Turkey. Germany is also respectful oftatal andreligious issues as

long as organizations do not create political discussions, such as by supporting the
PKK. Groups are allowed to enjoy multiple identities and loyalties in Gerstany,
since there is a dee3®ue tonile paity betyeerothe fci t |

Protestant and Catholic Christian churches, an equal distance of the state from all

22 FAvrupaodnén KI k Al evi DeMmshea Welle A@il 16,a20bh60r godt a, |
https://www.dw.com/tr a v r uilk-aleviere z a +hdméyrgéa/al9176970.
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religious communities, religions, and denominations has been adopted by the

German staté?®

However, the status of minority rights in European coemtmannot ke praised

without reservation. France and Greece are countries that are unionist, since
minorities are perceived as threat to their national integrity. The ICCPR was finally
ratified by Greece in 1997 after movements to postpone it for 30 yEaesl975

Greek Constitution was a controversial one, with articles allowing the easy
withdrawal of Greek citizenship from minorities. Article 27 of the convention, giving

a collective character to the protection of minority rights, can be considered afs on

the man reasons for longerm Greek resistance to?ff Although there have been
developments, Greece is one of the states in the EU lacking smooth minority rights.
There are several other examples reflecting the fear of countries regarding minorities
Slovakiai s al so afraid of its Hungarian minori-t
regarding the Turkish minorities in Thrace, which may lead to irredentism.
Furthermore, there is no minority regulation in the French Constitution. Therefore, in
contrastto the or@nizations in Germany and Denmark, the Federation of Alevi
Communities of France particularly focuses on the philosophy and the culture of
Alevism rather than its religious aspects, due to the role of secular and former leftist
militants in theFedeation and secularism being immensely valued in Fr&Atin

contrast to assimilative states such as Greece and France, there are also states
providing rights to minorities in their domestic laws. The protection of the culture of

minorities has varyingevds of @nstitutional protection in Poland, Lithuania,

Massicard, iAl evi Communities, o 578.
26Gri goriadis, AOn the Europeanization, o 26.
2TMassicard, iAl evi Communities, o 584.
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Slovakia, Slovenia, Sweden, Latvia, Hungary, Bulgaria, Austria, and the Czech
Republic. For example, while the German Constitution does not have amendments
regarding minorities, in the Austrian Caitgtion, Article 8 refers to the presence of
mainly ethnic and linguistic minorities, which illustrates the acceptance of the
presence of minorities in the country. Different languages as a form of cultural
heritage are under the protection of the coutsbits of Sain, Belgium, and lItaly.
Sweden also adopted its Law on the National Minorities in 1999, while the Act on
National and Ethnic Minorities was adopted in Poland in 2005. Article 61 of the
Slovenian Constitution refers to cultural rights, statingri g ha fost@r and give
expressi on 2 dinohtiesalsa have ttha right .todestablish associations

in the Czech Republic, Poland, Lithuania, Estonia, Slovakia, and Romania, while the
names of Alevi and Bektashi associations and foundation3urkey mainly
represent the specific protection of certain historical monuments, without an
emphasis on any broader divisions of minority identity. It is undeniable that these
acts and many of the subsequent policies in Europe in terms of stateutonstdre

the result of the EUb&6s decisions regardi
were former Eastern Bloc member before gaining EU membef®niphile most
examples are based on ethnic and linguistic differences, the importance given to the
minority and cultural rights in Europe is still worth indicating. Although Alevi and
Bektashi communities are not recognized by the Turkish state attempting to describe
the communities in accordance with mainstream Islam, they are considered as
religious minorities in Europe with the provision of all the rights supplied by these
states to the communities. While other groups may pose more problems for
nationhood, it is irrational to limit the rights of Alevis in Turkey, who describe
themselves as real Turkshen only Turkish Alevis are considered, and who make

no claims for independence.

228 Constitution of Sloveniaart. 61.
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In summary, the visibility and acceptance of Alevism in Europe is the result of both
freedom of speech in European countries, which respect differences and are mainly
focused on a de@er meaning of citizenship beyond different religions or sects, and
the works of Alevi organizations in Europe, which benefit from this environment.
The organization and coordination of Alevi activities in Europe started thanks to the
1986 dedion of the European Parliament on the protection of cultures and identities
of minorities throughout Europ€® The Alevi organizations founded in Europe have
also affected the revival of Alevi identity in Turkey as these organizations have the
potential todraw attenton towards cultural issues, which is just as significant as the
acceptance of Alevism independently from Sunni Islam as a different interpretation
of Islam. Aside from the socipolitical environment in Europe, the openness of
Alevis to Europenization ard modernization might also have a role in the

acceptance of this group.
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CHAPTER 3

DOMESTIC LAW

This chapter explores Turkish domestic law, the Constitution, and regulations and
directives in terms of the Alevi demands regarding the jgasse control, use, and

care of historical Alevi structures in Turkey. One observation on the historical and
cultural assets in the country is that state involvement in their management and
upkeep has been steadily increasing. In practice, however, ritysa® in the
superintendence by the public authority does not appear to have necessarily led to
tangible improvement in the maintenance of the artifacts or in greater public
enjoyment of the assets. This is especially true for those, as in the caserafahi

Alevi edifices, that are expected to continue to function in the cultural spirit in which
they were erected historically. More specifically, the structures in question obviously
require specialist care in preservation, and it is doubtful thgtublec authority has

been sufficiently sensitive in organizing and supplying the needed attention and care.
Therefore, the following text provides a basic account of the applicable norms in
domestic law and highlights both potential instruments for legabraand various

issues remaining in the normative order in relation to Alevi demands.

3.1. The Constitution

Article 5 of the Turkish Constitution, 0
state, 0 makes the publ i c arof dbjecivestfor r es pc
Aprovid[ing] the conditions required for
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and spirit%ad theecantest tofetimecAdevi @emands concerning the
historical Alevi structures in the country, which are inseparable fherspritual life

of Alevis given that practically all of these structures are historically related to Alevi
worship, this may be understood as an obligation on the part of the state to meet the
Alevi demands to some extent. This goal set for the statei@onstiution is only
meaningful, however, in the presence of some more concrete norms under the
Constitution, holding the state accountable and enabling action. As such, the lofty

goal seems to lend itself only to rhetorical use, the value of whitlghsy limited.

Arguably more significant is Article 10 of the Constitution, which sets forth the
freedom of religion and which Alevis have routinely drawn on in legal cases,
including those few that eventually found their way to the ECrtHR in Strasbourg
Relying on this article, Alevis have pointed out the gap in the practice of the country
between the Sunni majority and Alevis in terms of religious autonomy, manifesting
oneods religion, and remaining free of stat
recagnition to be extended to Alevis as members of a distinct faith is, of course, the
real issue. The state has consistently declined to bestow such autonomy on the faith
community on the pretext that Alevis do not form a homogeneous community, with
some arging for Alevism as an entirely distinct faith while others view it strictly
under Islam. This, however, is a debate that occurs at a purely conceptual level. It
does not alter the fact that Alevis differ litle among themselves in the matter of
Alevi religious practicesand that, in the final analysis, these practices are hardly

compatible with the majority Sunni practices.

The domestic law under the Constitution, to be discussed below, makes cultural
assets in the country public property, placing themeurstae corrol and
supervisionArt i cl e 63 of the Constitution also de¢

regarding their protection, mentioning thhe protection of the historical, cultural,

231 Turkish Constitution, art. 5.
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and natural assets and their wealth shall be ensured byatharst thatsuypportive

and promoting measures towards this goal shall be f3kelawever, it is seen that

after the closure of shrines with the declaration of Law 677, all of the shrines and
zawiyahs are not linked to the General Directorate of Foundafioday, die © this

situation, legal cases regarding property ownership can be observed, as in the Hubyar
case, which will be discussed in detail in the next chapter. In addition, due to this
imbalance regarding the action of the state, some artifactestred ky protecion
associations established specifically for a particular structure. Besides being under
the umbrella of an association, there are also cases in which restoration has been

i nitiated by private peopl G Tomls whos | | be
resoration was held in 1973 by a person who had dreamed about the place. This
means that in these cases the expenses of renovations are met by these associations,
although the state is responsible for it according to the law. The staikl stso

conduct these restorations with experts on the restoration of historical sites. It can
also be advocated in the Turkish case that the state should also consider the views of
associations and foundations regarding the restorations since mostesf th
institutions havedevoted themselves to the preservation of these places. However, as
can be seen for the H¢gseyin Gazi Tomb i
covered with small mosaics, the association might be as unsuccessful as the state in
presaving the original nature of the site. It can thus be concluded that the
preservation of cultural heritage necessitates multidisciplinary principles, which
requires the work of many different disciplines addressing both the physical and the
cultural envionmert.?33However, there is no rule indicating that Alevi associations

and foundations are allowed to attend meetings of regional councils on decisions
made for preservation, and their participation does not mean that the results of

restorations will be H&er than in the current situation with restorations being

232 Tyrkish Constitution, art. 63.
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overseen by state authorities, but it is undeniable that compared to the current
situation, lacking specific expert organizations on Alevi artifacts, this may contribute

to the improvement of regtaion resuts.

Article 90 of the Constitution states that international agreements signed by the state

take precedence over domestic law even if they contradict domesté* lsiat only

fundamental human rights but also the decisions made by the ECrtHinéireg

since Turkey is a party to the European Convention of Human Rights. Cases have

been brought to this actor not only by individual Alevis regarding the section on the

nati onal identity card that states oneos
education of religion and ethics. Cases have also been brought under the leadership

of the CEM Foundation regarding the current situation of Alevism as a belief system

and the electricity bills of cemevis, which must be categorized as places of worship.

3.2. Turkish Civil Code

The Turkish Civil Code with Law No. 4721 accepted in 2001 is still in use in spite of
some amendments introduced by Law No. 4722. The Civil Code is important for the
evaluation of the current situation due to the articles it daesl@bout fourdations

which are vital for the continuation of the Alevi belief system in Turkey today.

Since Alevism and Bektashism do not have status as legal entities, they maintain
their formal existence under the names of associations and founddtinensfore,
cemevis canrot go beyond the scope of the legal entities to which they belong.
According to the Grand Chamber of the ECrtHR, the absence of a consensus among
Alevis is not a reason for Alevism to not be a legal entity. In other words, itecan b

stated thatcenevis arede jure not centers for worship, but they exist de facto and

234 Turkish Constitition, art. @, para. 5.
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continue their activities. Therefore, the regulations and laws regarding these
institutions are importantArticle 101 of the Turkish Civil Code states that
fifoundationsare groups ofproperty with a legal personality, formed by private or

legal persons, which dedicate adequate amounts of their property and [attendant]
rights to a speci f #dtcanbaconclededtthatnaorntrangto f un c
Sunni Islam, finadaly supporéd by the gate and the Directorate of Religious

Affairs, Alevis need capital for the preservation and continuation of their artifacts,
rituals, and culture. Foundations are exempt from taxes; however, some Alevi
associations do not have egbucegpital to apdy for this status. To illustrate, the
guesthouse constructed with contributions from Gudture, Solidarity, and Shrine
Restoration Association of Karacaahmet Suliam Nevkehir i S sub

paymentg6

It can also be concluded from the 3rd paragraph otlertl01 that there can be no
foundation established contrary to the characteristics of the Republic as defined by
the Constitution, against the constitutiopahciples, laws, ethics, national integrity,

and national interest or with the aim of supporting members of a specific race or
community?®’ The reason why Alevi foundations were established was to ensure the
continuation of Alevism and worship in gwation in which the shrines were closed

by Law No. 677. The state clearly knows that this groaptinues its activities,
justifying the situation in the cases appearing in the ECrtHR. What is indicated here
is not the necessity of closing these founda&i@and associations but rather the
necessity of regulations in the law to bring equality to theviAbelief system and

justice among different groups in society.

250ffici al Gazette No. Chae(Q 0, DeTcwrnkiessh 8Ci wi0l01, art .

Hsseyin ¥zg°z (retired trainer, Al esgsociatibelyde, and
personal communication, June 8, 2018.
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3.3. The Foundations Law

Foundations LawNo. 5737 has importance in terms afazbut foundaions
(foundations set up before the Civil Code and managed by the General Directorate),
minority community foundations, the establishment of new foundations, their
activities and control, the movable and immovable properties belonging to them,
their regis¢ration, the preservation of ancient artifacts, economic assets of

foundations, and the responsibég of the Directorate.

In the EU harmonization process, Law on Foundations No. 2762 from 1935 was
exposed to changes over time to attempt to meet thardbnibut since this was not
adequate, Law No. 5737 was put into force in 2008. However, a legaheease
initiated by the CHP afterwards, claiming that some of the articles of the law are still
contrary to some of the international agreements to whickejus a party. Most of

the amendments to this new law were based on the rights of community fonadatio

belonging to the foreigners described as minorities in the Treaty of Lausanne.

Article 28 of the law indicates that ti@eneral Directorate of Foundans shall have

the sole authority in identification, inventory, registration, and safeguarding of the
immovable and movable cultural assets owned by foundations at home and
abroac?*® The General Directorate shall also execute the expropriation, use, repair
regoration, and reconstruction, when needed, of the works of the cultural assets that
belong to eitkr the General Directorate or to the mazbut foundafitiis. the first

years of the Republic, it can be seen that responsibility for old monuments was

238 OfficialGaz¢ t e No. 26800, AfFoundations Law No. 5737,
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shared among various ministries due to the absence of a steady state orgarfZation.
However, even todayhits state organization has not been settled yet. As indicated,
there are legal cases among private persons and foundations regarding authority over
Alevi structures, which can be exemplified by the Hubyar case. The General
Director at e6s shipaof Alevrand Bgktagshnstructoresralsorimposes
limitations on the actions of Alevis regarding their artifacts. Most of the time, the
restorations andenovations overseen by the General Directorate for these artifacts
are not found satisfactory wherethare evaluated by Alevi experBaragraph 2 of

the same article also indicates that the Council of Foundations created in this law
Ashall bdeto cangervea and manéain immovable cultural assets owned by
mazbut foundations which do not have méint revenues through revenues
generated by [other] mazbut ?indhe cwrent i on s
order, it is known that the General rBitorate is responsible for restoration.
However, the needs of the artifacts are not simply met Wwéke restorations. Since

the restorations are not satisfying in terms of results, the need for another restoration
arises quickly. In these cases, tharfdations are trying to solve the problems with

their own budgets.

Article 29 mentions thathhe GeneraDirectorate, the relevant public authority, and
their de facto users shall preserve immovable and movable cultural and natural assets
in the hands of durdaions?*> However, according to the representatives of
associations and foundations, they are naiwab to hold restorations and repair
processes without the permission of the General Directorate. When cultural assets are

state property, it is reasdma to say that such historical assets cannot be left

Halit ¢al, AT¢r kiriyTeadkdeen sn® ix m HEWs reir yeeBebéyiled dnlaraé
il ni ver sveTaeisCio ] Dialf ya F al34 hotl@ £1990)B67t gi s i
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randomly to the hands of associations and fouadats . However, when the
Bektak Compl ex, which is both spiritually a
existing today with its status as a museunder the Ministry of Culture and
Tourism, is considered, the lamps hung on the walls of the fired yae
di sappointing. The same mistake can also b

Complex in Eskikehir, the resotgangs ati on of whi

Article 30 mentions that cultural assets under the ownership oState Treasury,

the munici@lities, provincial administrations, or village legal entitiebjch used to

belong to foundations, shall be delivered to mazbut foundattdhoweve, it is

seen that after the closure of shrines, some of the historical assets were brought to
museums,wh|l e some ot hers were sold randoml vy, as

Tombds properties, which is irremediable.

As indicated in Article 77since imnovableproperties under the General Directorate

or the mazbut foundations are government property, thel Istnee privileges as

being exempt from sequester, pledge, and levy. They also shall be exempt from taxes
and charge&** When associations are transésl b foundations, these foundations

are exempt from taxes. However, Alevi associations establisheldef@raotection of

some of the Alevi/Bektashi structures do pay taxes, while already spending some

sums of money for the continuation of the preserfitbase phces.

243 Official Gazette No. 2680GF oundati ons Law, 0o art. 30.
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3.4. The Law on the Conservation of Cultural and Natural Property

Law No. 2863 on the Consgation of Cultural and Natural Property, dated 1983, had
some amendments made with Law No. 6498Bis law is one of the core resources
in termsof defining novable and immovable cultural and natural properties and
setting out the duties of different ages that play roles in this conservation in
accordance with the procedures indicated in this fa8wlhe acquisition and
protection of cultural andhaural ass¢s, the regulation of the operations and
activities to be carried out in this respect, and th@eg# principles and

implementation decisions are provisions of this faw.

However, the law cannot be seen as adequate in terms of provisicetatédd
information regarding the application process, although it is supposed to stipulate
sustainability pmciples of cultural and natural assetbe aims of protection,
strategic principles and protection decisions, and implementation and participator
field managment. Since, in the experience of urban transformation in Turkey, plans
and programs, currenttsationspecific strategies, and interventions are the results of
smallgroup specifiegain programs, negative results today are unavoidable.
Monopolization of power results in tragedy in restorations and in urban
transformation affecting historical artifts, as can be seen in Karacaahmet in
Kstanbul . As wi l | be addressed I n mor e
gravestones that had been atigalar disance from the Karacaahmet Sultan Lodge
were thrown into its garden randomly, with the belief ttrety would be better

protected there; however, this contradicts the responsibility and ownership of the

#50f ficial Gazette No. 18113r,alfiLand oMa ttihcen aClo nFsrea pve
1983, art. 1.
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state regarding the protection of histori@dsets. Fields that used to belong to

foundations can even be sold to particular groups if it is known alfter

urbanization the fields would have more value. As claimed in the case of the
Karacaahmet Sultan Lodge, the fields present benefits to partguoups. Similar

situations are also seen for the fields donated by Mihrimah Sultan for their

approprias¢ use in accordance with the aims of t !
were privatized under AKP rufé! and the lands historically belonging to the Ali

Baba Sultan Foundation in Sivas. The Susame|]
part of the AliBabaSula Shrine, was also privatized, anc
to struggle with this situation through legal processes to regain the place. To prevent

outcomes like these, the activation of an independent control mechanism is

necessary. In additiohaw No. 3366 on the Protection and Sustenance of Historical

and Cultural Immovable Properties is not very different from other such laws in the

country. It can be considered as a document legalizing public ownership of cultural

properties that have been protectgdralividuals for years. In the decision issued by

the Supreme Court with Application No. 2013/252, the applicant is to complain

about the amount of money offered by the authorities for purchase of a publicized

place?*® Furthermore, the law does not refldbe criteria that are necessary for
determining a parti ewlraxr. 0stTrhieatedrog et o r &r o0 Wi
restoration projects can remain open to corruption. Although this law is closely

related to the Law on the Protection of Cultural and Natdeaitage, the fact that it

does not refer to it at all shows the absence of a holistic legal planning apfffoach.

#'"H;seVawmtekin, personal interview, June 8, 2018.
248 Turkish Suprera Court, Decision No. 2013/252une 26, 2014.
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Article 3, regarding definitions, states thigtu | t u r a | inclpdesonm\eabld and
immovable property on the ground, under the groumdjnaler water historically
belonging to science, culture, religion, and fine arts or representing sui generis value
for science and social life historicaf§? Paragraph 3 of the same article defines a
iconser v aas cites and the rerpains of citiemd products of historic
civilizations reflecting the social, economic, architectural, and other features of a
particular period, which require protection in terms of documenting the historical
events and natural characteristics of the pefibBaragraplb also states that areas
whose protection is mandatory due to their importance in terms of the conservation
of their cultural properties ai@ c o n's e r v a #%There can benne sloubt that
Alevi/Bektashi artifacts are historical zones that must be pgeatedue to their huge
importance in terms of giving information regarding the social and cultural situations
of their times. In this case, being surrounded by four different mosques, as is the
situation of the Karacaahmet Sultan Lodge, or the mosqueaird garden walls of

t he kahkul u Sul tan Lodge i s i n contrad
Furthermore, alleged assimilation projects conducted through restorations are also
unacceptable since these artifacts and the affiliated belief system isawachl
identity and importance.

Paragraph 1 of Article 5 points out thabwable or immovable cultural and natural
assets, which are either already known or become known in the future, and which
require preservation, are to be treated as state propeggrdless of whether such

assets are immovable property belonging to the state, public institutions, and

200f ficial Gazett eiolNobCultulaiBandiNationaliBcensger daart. 3, pal
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organizations or to legal and private persons under civil*tamMowever, in the
Turkish case, it is seen that while the restoration issue is genardisaster, the

results of restorations conducted for Alevi artifacts are even worse when the claims

of Al evis regarding the stateds focus on as

considered. For example, the Seyyid Battal Gazi Complex, which wasmeer
Bektashi lodge, no longer reflects any features of this oR#eagraph 2 of the same
article clarifies that the property of mazbut and, | Haarexed) foundations, which
are subject to a separate status due to their special qualities, areanet duy this
provision®>* As is indicated, after the closure of shrines with Law No. 677, most

assets with historical value were moved to museums, while others were sold

randoml vy, as was the case for the H¢gseyin G

inSamnanpazaré in Ankar a. Similarly, in the 40

the kahkulu Sultan Lodge was exposed to the

Article 6 of the law indicates thanmovable property built until the end of the 19th
century is degibed as immovable cultural property to be proteétédhe historical
background of these artifacts has been clarified in Chapter 1 of this study and there is
no doubt that these places have historical value in terms of reflecting the historical
flow of the immigration of Turcomans from Central Asia to Anatolia and the

sociological and religious structure of society in the Ottoman era.

Most of the associations and foundations established specifically for the preservation
of certain Alevi and Bektashi strures indicate that they are not allowed to make
decisions regarding the physical appearance of the place. In addition, those places

230ffici al Gazette Mationof@itufal3and NatidralPeogey , 6 art. 5, para. 1.
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with associated foundations are bound to the General Directorate of Foundations,
while places affiliated with associatiorstablished for the preservation of other
artifacts not labeled as the cultural property of the state are left to those associations
alone. The responsibility of the state festoration and protection projects can be
considered as a positive act in terofsthe limited budget of Alevi institutions
aiming at the protection of Alevi artifaétsf the state conducts such acts correctly.
Article 7 states that théMinistry of Culture and Tourism shall coordinatke
determination of immovable cultural propestigvith the consideration of the
opinions of some institutions and organizations correlated to the final effects.
When the results of many restorations in Turkey are considered, it can easily be seen
that the state does not conduct these projects witlopggiely qualified personnel.

This is especially the case for the restoration of many structures in Turkey, where the
existence of a qualified group of personnel whose expertise area is solely Alevi
artifacts could only be a dream. The same article gnée mdicate the importance

of the consideration of the history, features of the region, unique types of art on
certain structures, and the other characteristics of the cultural property for the
protection of assets, but only to the extent of the meatiseaftate?®’ The limited

means of the state for restoration of these artifacts, which should be considered as
assets belonging not only to Alevis but to all of society in terms of reflecting the
historical reality of these areas, should not be an excusgisastrous restorations.
However, it is seen that not only Alevi structures but also most of the historical sites
of the country in general are restored in ways not much different from the restoration
of ordinary buildings. The state should be respoadibi setting up teams with
expertise in the restoration of structures belonging to a specific historical context. To
minimize mistakes, the state should also cooperate with Alevi institutions and

consider their thoughts during these restorations. Pata§ap Article 10 of this

2%60f f i ci al Gazette oNwo.of1l8Clull3t,u riiado nasnedr vNaattii on a l Pro
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law, which was added in 2004, states that certified training units and expert offices
shall be established under the municipalities, special provincial administrations, and
governorships with the oversight of the Ministry of Crdtand Tourism regarding

art, history, architecture, engineering, city planning, and other related areas for
inspection, implementation, and conservation so that these offices can play important
roles throughout the restoration procesS&€ertificate progams for the education

of technical staff provide training via high schools, vocational high schools, and the
stateds Department o f Protection?®®®and Repai
However, whether these certificated workers are simply intended as lebea for

the municipalities will be revealed in tii®.As Article 10 of this law itself states,

the conservation of immovable cultural properties and measures to be taken for them
are primarily the responsibility of the Ministry of Culture and Tourisragte of the
presence of other owners or de facto rights of management; therptdoig
institutions, organizations, municipalities, and governorships carrying out the control
of these assets are to be monitored by the Mint§tJhis article again raes the

topic of the contradictions of the state regarding the absorption of Alevi artifacts as
state property. Besides the restoration mistakes of the General Directorate of
Foundations, the restorations conducted by Alevis also reflect many mistakes

inappropriate for historical structures, such as the covering of the inner walls of the

H¢seyin Gazi Tomb in An#%¥?ara with small mosai
280f fi ci al Gaz e nsnatiohaf CultutaBahdNetth a R CBr operty, o art. 10, peé
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Article 14 points out the possibility for periodic use of immovable cultural properties
and the transfer of usufrudghts to real or legal persons serving the public interest
with the permission of the Ministry of Culture and Touri&hln the case of Alevi
structures, the presence of a foundation as a legal entity for the use of the place
according to its historicalyspose is mandatory. Alevi institutions are also apparently
obliged to be able to determine their historical sites and to afford the rent of the
places. Article 2 of the law further states the necessity of the establishment of a
specific board for any momuent that can be considered immovable cultural
property, whose members should include academicians from related study areas,
professionals, representatives of civil society organizations and local administrations,
and those who provide financial suppornt tiee conservation with the approval of the
Ministry of Culture and Tourism, a representative of the administration with power
over the monument, and representatives of these institdftbihie board is
responsible for the development, conservation, ahid#on of the monument with
projects and annual or-year development plans with collected donations and
honorary reward$>®> The relevant administrations are obliged to attach importance to
the reports generated by these boattislowever, these articlegeaseen to not be
applied properly when the results are considered. The presence of local
administrations would provide more efficient results since the local municipalities
are more familiar with the demands of Alevis. However, it must be indicatedahat,

cai med by H¢gseyin ¥z, the dede of the H¢:
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a meeting with Mustafa Tuna, then the mayor of the city, did not receive a reply.
There is yet another issue that is supposed to be resolved by the municipalities. The
roads providing access to these cultural sites of historic importance for Alevis are
unsatisfactory most of the time, making visitation difficult. Since most of the sites
are located among mountains and hills, expectations of the roads might be kept low;

however, the same problems can be observed on the roads of the municipality in

which the Hacé Bektak Complex is |l ocated,

Alevi destination as being its center of faith, and this area possesses a simpler terrain

comparedd more mountainous and hilly areas.

3.5. Law No. 677 on the Closure of Tombs, Shrines, and Zawiyahs
and on the Abolition of the Status of ShrineKeeper and of Various

Religious Titles

Law No. 677 brought to a close a whole era for various religioussaorddurkey.

The law, enacted at the end of 1925, closed the places of worship that used to belong
to Sufi orders other than mosquearfi) and small mosquesnesci). These allowed

places of worship would in turn be placed under the direct authoribeefite to be
manned by a prayer leadem@ém) and assistantsn(¢, e z) and grounds keepers to

be appointed and paid exclusively by the state.

Following the closure of madrasas and the abolition of the caliphate, Law No. 677 on
the Closure of Tombs, Shes,and Zawiyahs can be described as one of the steps of
the new Republican regime aiming at a modern, secular, saentec, non
discriminatory state since the high number of different religious orders had been seen
as a threat to the national unitlesired for this new natiotbuilding process.

Religious orders were seen as being potential opposition to the political authority
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rather than evaluated according to their religious functi®h3o illustrate, the
Nagshbandi tariga could be seen as oppositi the government in the early
Republican era, while today Alevis can be considered as strong opposition against
the rightwing government due to the socialist and Marxist values adopted by Alevis.
The Sheikh Said Riot in 1925, led by those supportirg citrtinuation of the
caliphate and opposing central political authority, also played a role in the
declaration of this law, although it remains debatable whether that event was about
the preservation of the Nagshbandis, of which Sheikh Said was onele&thes or

a Kurdish uprising. Thus, Bektashism was not the only order abolished with this law
and Bektashi shrines were not the only ones closed. Shrines and zawiyahs had been
at the center of these orders. Since shrines were valued by society, ¢he gtat
Ottoman era tried to control them, sometimes through donations and sometimes with
penalties. This bond between shrines and society sometimes ended with uprisings
against the state. In this vein, in the 19th century, in order to prevent divergence
betweenthe actions of the orders and the aims of the state, the Ottomans had bound

them tok e y¢H [, thd hagmest state religious authority of Ottoman times.

After the closure, most of the shrines were bound to the General Directorate of
Foundations. The divison of artifacts between state institutions led to an
environment of uncertaintyzor example, some of the shrines were transferred to the
General Directorate of Monuments and Museums, while others remained in the
hands of the General Directoraté Found#ions?2®® The establishment of the High
Council of Real Estate Antiquities and Monems did not stop the destruction of

historical sites. Between 1950 and 1957, some municipalities continued to destroy
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historical structures with the help of somepdties?®As ¢l ai med by ¥zg©°z,
dede of the Karacaahmet Sultan Lodge, a similar situatias observed during
Erdojands years as the Kstanbul Metropolitan
the lodge were distributed for the benefit of those inwlire the econstruction

projects. The H¢seyin Gazi Totmbaftarthe al so t ho
closure of shrinesand the movable assets of shrines with historical value were often

moved to museums. In addition, shrines without historical vafuthosein ruins

were solk’°

Shrinekeepers were given new roles as mosque caretakeaset (public soup

kitchen) staff, and m¢gezzins by the Direct ol
paid for these duties after their duty as shkeepers hadreled?’! In other words,

shrinekeepers were not unjustly treated after the declaration d¢éthand attempts

were made to integrate them into the new system for national unity rather than

remaining divided among religious orders. In fact, it cannot bmetathat here was

huge opposition to the law in the beginning, since most of the ordecsealf by it

perceived the universe itself as a place of woréffips opposed to orthodox Islam,

which identifies mosques as the location for worship. In fact, dienleader

(post)nixfi nthe Mevliana Lodge in Konya in thos
express opposition as he was aware of the deterioration or rebellion among the

orders?” Today, since services conducted for Alevi beliefs are not recognized as
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public servicededes are do not have a status as clerks, unlike imams. Since there is
nothing relevant to them in the Constitution and the laws, there is no financial
allotment for Alevism and Bektashism in comparison to the budget for the
Directorate of Religious Affas. Therefore, besides dealing with the scandalous
restorations of Alevi and Bektashi historical structures by the General Directorate,

Alevis try to sustain the continuity of the belief system by their own efforts.

The time when the law was issued waseatraordinary time in early Republican
Turkey, and later some laxity would be introduced in practice, especially from the
1950s. Accordingly, Sunni orders would flourish, mostly in the form of Sufi
associations and virtually unhindered. Alevi cemevis, mehtioned in the law,
would follow suit from the 1990s because historically no such places of worship
existed de jure at that time. It is dubious that this law is presently a constraint on the
possible Alevi uses of historical Alevi shrines, sanctuaried temples. In the face

of this law, both international law and domestic law starting with the Constitution
guarantee the faithful the right to hold religious beliefs of any kind and to engage in
rites with others. Arguably, this right must also include tlght to have such
congregations in the historical sites of the faithful (here, the Alevis) and even to
control and manage those sites.

In short, this historical |l aw from | at e
day Alevi demands of some antmy in worship and of the use of historical Alevi
shrines, sanctuaries, and temples for this purpose. However, due to this law, the
opening of cemevis and the use of historical structures when they want to hold their
ritual there are controversial. Wheutlgorities do not want to permit the construction

of a cemevi, they use this law as an excuse.
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Article 1 of the law indicates that the use of titles such as dervish, disciple, dede,
seyyid, -elebi, or?*Howdver, itiscomsonly kmwritHaty f or bi d d e
dedes are still the leaders of Alevi groups and that they use this title. The difference

between a dede and an imam is that the salary of the imam is paid out of the
governmental budget since their duty is considered as public service, while the

financial gain of dedes is determined by followers who pay the hakkullah

unofficially. The same article also states that those who try to establish shrines and

zawiyahs shall be punished with a minimum of 3 months of imprisontfiefaday,

these structuresontinue their rituals with cemevis established within the structure or

in addon structures near the historical one. As indicated by the state during the case
initiated by Kzzettin Dojan and the CEM Fou
ECrtHR, although His law exists de jure, it does not de facto prevent the

continuation of the presence of the orders or their rituals. The state is aware of the

situation, as it rents sites to Alevi foundations that can afford them. It could thus be

claimed that the statsees Alevi culture and its structures as something that will

disappear in time with obstacles set against it, or something that should not have the

freedom and rights provided to Sunni Islam.

An additional article added to the law in 1950 regarding theewag of these places

associated with important figures of Turkish history by the Ministry of Culture if

they have artistic valdé€® is problematic for Kurdish Alevis. Turkish and Kurdish

Al evism reflect some differencisebasedowhi | e Tur k
Bektashism with its system of lodges, Kurdish Alevism was set up under the

leadership of particular sheiks, which led to the establishment of the ocak system.

240f ficial Gazette No. 243, fiLaw No. 677,0 art. 1.

250f fici al GazeNobe O6D7, @481t ALA.

218 Official GazeteNo . 243, fdLaw No. 677, 0 additional art. 1.
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Resisting the recognition of cemevis today and justifying the condemnation of
histarical Alevi and Bektashi artifacts, in contrast to the status of historical mosques
that are still in use, the government always relies on this law as an excuse for its
passiveness towards Al evi demands. Wi t h
Complexhad an entrance fee charged for visitors until a few years ago, which drew
negative reactions from Alevis and Bektashis due to its being the central lodge of the

belief.

3.6. Law No. 633 on the Establishment and Duties of the Directorate

of Religious Affairs

Law No. 633 put Sunni places of worship under the authority of the Directorate of
Religious Affairs. As such, the law effectively ignores the Alevi faith, although its
role was to provide the integration of society under national values without
disaiminaing against any groups when it was established with Law No. 429 on
March 3, 1924. Besides this law, Article 136 of the Constitution also indicates the
responsibility of the Directorate of Religious Affairs for all places of worship. When
it is consdered that the Directorate is also responsible for the freedom of religion and
conscience, the situation clearly contradicts the demands of Alevis. Year by year, the
increasing budget allocated for the Directorate grows more controvéiegjedly,

the hudget for the Directorate ofReligious Affairs in 2015 was 5.7 billion Turkish
lira, which was higher than the budgets reserved for any midiétifhe main
problems for statist Alevis are the noecognition of cemevis as places of worship
and the closuref shrines with Law No. 677, with the conversion of these structures
into historical sites that are not in use in accordance with their historical role as
opposed to historical mosques, which are still in use today. Additionally, from the

perspective of stist Alevis, the state is responsible for the provision of the

"Selin Girit, ACemevl!eri: K BBL d\Newshlanarg 8, rA016, K& r mé z
https://lwww.bbc.com/turkce/haberler/2016/01/16010#iakemevi_selingirit.
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advantages provided to Sunni Islam also for Alevis. Article 1 of the law explains the
reason for the establishment of the Directorate of Religious Affairs as carrying out
works related to thebeliefs of the religion of Islam, worship and morality,
enlightenment, and managing places of woréHijn other words, it states that the
Directorate is responsible for all faiths in relation to Islam. The main aim with the
establishment of the Directoeatvas the provision of secularism, which can also be
seen from the fact that the article of the Constitution indicating the religion of the
state to be Islam was abolished on April 10, 1928, and that the principle of
secularism was added to it on Februay$937. This is the reason for the absence of

a consensus among Alevis regarding the role of state; according to secularist Alevis,
the budget required by Alevis is as unacceptable as the budget being given to the

Directorate of Religious Affairs.

As indcated in Article 5, one of the duties of the High Council of the Directorate of
Religious Affairs is to examine and evaluate traditional religimutural formations

and different religious interpretation circles in the country and atrdadevism

and Bektashism are thus two realities of Turkish history that should not be denied.
However, the natioiuilding system followed in the Republican era did not reflect
differences from that of the Ottomans in terms of using one type of Islam for
unification. Wha is stated here is not to see Alevism as an order within Islam, but it
is commonly accepted that the evaluation of Alevism and Bektashism independently

of Islam will not provide a sound foundation.

Article 7 also clarifies one of the duties of the Dicedte General of Religious

Services, a unit within the Directorate of Religious Affairs, as conducting relevant

278 Official Gazett e NoO. 1 2 0 13 tBe,Estdblistament &hd Dutied 8f 3he Directorate of
Rel i gious Affairs,o July 2, 1965, art. 1.

21 Official Gazette No. 1208, fLaw No. 633, 0 art. 5, item c.
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studies related to different religious interpretations of Islam, religgoosal
organizations, and traditional religicusltural formationg®° As was seen during
interviews with chairmen of some Alevi foundations and associations, there are
groups of students from divinity schoolgkiyat) studying Alevism. However, their

attitudes towards this belief system are not free of prejudices. Iticaddne tomb

keeping documents from 1644 from the Shah Kalender Tomb were translated thanks
to the cooperation of Gazi University an

the state.

As the position of imams as clerks in the official system was iored, Article 35

implies that such personnel shall be allocated by the Directorate of Religious
Affairs.?8 This article is another one guaranteeing the position of imams as the only
paid workers for religious public services. Besides the dedes of Alewisogrethe

spiritual leaders of the believers, shrikeepers, who inherit the duty from their
ancestors, are not paid for their efforts to protect historical places. Therefore, most of
the time, the money they spend for the needs of the artifacts coomshiar

personal budgets, as will be seen with Necmettin Dulkara at the Koyunbaba Tomb,
Arif Kalender at the Shah Kalender Tomb,
Vel i Complex in Eskikehir. The salh@ri es
persannel are paid through the budgets of Alevi associations and foundations most of

the time. One of the rare situations contradicting this general rule is that two of three
personnel at the S¢caeddin Vel aa mp | e x
Municipality; this only further supports the claim that this kind of support from
municipalities is thoroughly based on the arbitrary attitude of the authorities. The
role of the Kadék°y Municipality wunder
Conventwill also be examined in this context in the next chapter.

200f fici al GazeawNe. N633 182088t . AT, item al/ 10.

210f ficial Gazet N6 ND,.0 1a2r0t3.8 ,3 5.Law
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3.7. Law 6446 on the Electricity Market

The Law on the Electricity Market, issued in 2013, must be addressed here due to its
articles determining the regulations regarding the payment of electrxpenses of

places of worship.

Paragraph 3 of Provisional Article 6 states that the expenses for the illumination of
places of worship that are open to the public and where entry is free of charge are to
be covered by an allowance made from the budgeheCirectorate of Religious
Affairs.?®2 This article does not specifically indicate that the electricity expenses of
mosques are covered by the budget of the Directoirataddition, with a cabinet
decree declared in 2002, places of worship including masquescits, churches,

and synagogues were exempt from electricity Bffidn the opinion of Alevis, there

is no doubt that cemevis are places of worship. However, the problem here is the
nonrrecognition of cemevis as places of worship legally; therefibrey are not
subject to the rights provided to these other platies.issue of the status of cemevis

is a topic promised to be addressed by the authorities for years as election
propaganda. For the elections of November 1, 2015, it was promised thatemevi
would be given free electricity and water, similarly to other places of worship, and
that dedes would be recognized as clerks receiving payrféittss incredible that

even in 2019, political figures still use Alevi topics and their demands as points in
eleci on campaigns, as seen daskingrfogtheavotespeech by

of Alevis before municipal electiongAlevis have expectations, there are problems

220f fici al Gazette No. 28603, fALaw No. 6446 on the EI
art. 6, para 3.

20fficial Gazette No. 247630 M&Lpb2dhet2®@2zree No. 2007

24Gi r Cetme vill er i : Kbadegimiahe& mi Kér mézé ¢i
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in their cemevis. We are not going to leave these issues to the grandchildren, we are

goingto sol ve them by meeti®g and speaking &

I n Turkish | egal sources, whil e the phra
regarding what exactly a place of worship is except for the indication that these
places satisfy the necess#tief areligion. In the end, the understanding of mosques

as the places of worship of Islam brings about the construction of unnecessary
mosques in Alevi villages as well. Public figures from the AKP have stated many

times that if Alevis are Muslims, thelgze of worship for Islam is the mosque.

However, as indicated in decisions made by the ECrtHR, the state does not have the
right to determine where worship is or is not based. In fact, differently from this law,

Article 3 of the Law on the Prohibition @ertan Garments states that sanctuaries

are closed spaces that have been approved for each religious worship and

procedure?s®

3.8. Law No. 5225 on the Encouragement of Cultural Investments

and Initiatives

The scope of this law, issued in 2004, is to intlee wltural needs of individuals and

society, to preserve cultural heritage and intangible cultural heritage and make them

an element of sustainable culture, cultural communication and interaction, and the
creation of artistic and cultural values, irdertoensur e t hat the count
properties are kept alive and evaluated as a contributing factor to the national

economy and to promote cultural investment and cultural initiatives for the

2 fABinali Yél dérémébédan Al eBirguh.eet evtarch Ald, & 20d% Al i
https://lwww.birgun.net/habeatetaybinali-yildirimdan-alevilereadimdaali-var.html.
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construction and operation of cultural centers. Articlef helaw promotes the use
of immovable cultural properties within the scope of Law No. 2863 Law on the

Conservation of Cultural and Natural Propefty,the purpose of this la?’

As indicated in Article 1 of the law, this law aims to meet theucal nesds of
individuals and society, to preserve cultural heritage and intangible cultural heritage,
making them an element of sustainable culture and enabling cultural communication
and interaction and the generating of artistic and cultural valuesngarethe
creation and development of such values
properties are kept alive and evaluated as a contributing factor to national economy,
and to promote cultural investment and cultural initiatives for thetaart®n and
operation of cultural centef&Setting aside the issue of the establishment of cultural
centers for Alevis by the state, even the consideration of these places as a source of
national history is problematic, which can be seen from the agpafathestate to

Alevi artifacts. As indicated before, after the closure of shrines with Law No. 677,
most of these shrines were abandoned to their fates. Even the reopening of them with
a regulation in Law No. 677 in the early 1950s did not help rebaistats of these

places as historical sites. Additionally, today, the state does not have enough expert
personnel to determine the sites and hold restorations that are loyal to the original

version of the structures.

270f ficial Gazet tNe.522%on the Brsauragemeiit lofaCultural Investments and
Initiatives , 6 July 21, 2004, art. 4, item c.

280f fici al Ga z katv Noe5 N5, ® 5&6r2t9., 1.
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3.9. Directive on Museums by the General Directorate of
Foundations (2007)

Museology in Turkey is a concept that entered the country as a result of
Westernization. There are several mistakes being made regarding museology in the
country in terms of inconsistency and insecurity regarditevi and Bekashi assets.

This directive is important in terms of the clarification of the current situation of
cultural assets that used to belong to Bektashi orders. In Article 7 of the regulation,
property belonging to shrines is also indicated mnge of which iems should be

exhibited in museun®® However, there is uncertainty as to whether all of this
property is treated equally. In other words, governmental institutions do not conduct

all necessary work for such artifacts, which are therefor@seg to the ris of

robbery when they are left in local shrines whose security is provided by individuals

who have devoted themselves to the place. As indicated in Articles 23 and 31, in
museums, such artifacts are under the surveillance of security peks@/hen the
HacéBekt ak Complex 1is considered, this se
However, there are other artifacts exhibited in other tombs and shrines, such as the
sacred relics of the Abdal Musa Tomb, and since these places do not havexmuseu
status, theydo not have security personnel. While such sacred assets remain in the
Abdal Musa Tomb, the historical wooden d
exhibited in the ¢orum Museum, il lustrat
such histrical artifacs. In the bestase scenario, there are security surveillance
systems or personnel supported by associations or foundations undertaking the

protection of such sites.

289 Official Gazette No. 26426, ofGemeumdatDiornesctRagul at
February 6, 2007, art. 7, para. 1, item b.
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3.10. Directive on Tender of Cultural Properties (2013)

The aim of tls directive is to egulate the procedures and principles to be applied in
the procurement and restoration of cultural properties regarding goods and services
related to environmental regulation. This directive covers the restitution, restoration,
landscapg, and physical orstructural improvement of properties and their
applications, conservation, and procurement of goods and services for them. The
properties under these applications are those indicatdchwn No. 2863 on the
Conservation of Cultural ardatural Property.

As indicated in Aticle 4, Arepairingo means i nterventi o
considering the original material, structure, and architectural elements for the

survival of cultural propertie¥€° However, in most cases involving the repair or

restoration of Alevstructures, the materials or stones used for repairs do not fit with

the historical features of the structure. Most of the time, these Alevi artifacts

originally consisted of cut stones, but today most of the tombs are covered with
plaster and whitewashnit he Hacé Bektak Complex, the wal/l
deal with humidity, but this does not reflect the original version of the place. Rather

than restoration,epairs should be the main focus, because a restoration is only an

imitation of the original However, efforts should still be made to conduct

restorations in loyalty to the detailed information about the historical background of

the place. While the absence of an expert group specifically on Alevi artifacts is a

main problem the evaluation of estorations of Alevi artifacts does not have

consensus among Alevis, either. To illustrate, regarding the restoration of the
S¢caeddin Vel Compl ex, Dede Demirtak was s.
that the restoration was heblfter a strict evalugon of historical photos, while

H¢seyin Taktekin from kahkulu Sultan Lodge

2official GazetrteetNoe D&d7T&nd@ebi of Cul tural Propert:
item a.
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mistakes. Even for the most central artifacts of Alevism and Bektashism, the
situation is not di f ferent . us@dsonthd flaar med b
of the yards of the Hacé Bektak Compl ex

to be moved due to the roots of the tréés.

Article 4 also refers to environmental regulations in order to solve problems posed by

the environment?? This contradicts with the beginning of marble extraction in a

field near the Abdal Musa Tomb in Antalya and the Seyyid Veli Baba Sultan Tomb
inIsparta.Even Article 5 i n s matn” kHa mRld g uB eayt i s
1884, stated that a quarry could rim run near ancient artifact® It is thus
incredible that in todaydés conditions th
Musa Tomb, which may cause the destruction of the historical structure as a result of
vibrations from the ground. The openinfyanother marble quarry was realized in

2017 near the Seyyid Veli Baba Sultan Tomb in Isparta in spite of reactions from
Alevis and localsIn addition, the front side of the Karacaahmet Sultan Lodge in
Kstanbul i s a road wi itors,oas discuasedyin detailinkhen g p
next chapter. Similarly, the marble sculptures near the garden of the Hasan Dede
Tomb i n KérrAeklr& @dve no refateom with the spirit of the structure.
Conservation is also defined in Article 4 as restoragpwocedures aiming at
extending the life of a cultural property by using materials and methods that are
reversible without causing physicalhemical, or biological changes and being in

keeping with the original characteristics of said cultural ag&&S&imilarly, as

PIMi t hat Belt axt (Moghkiat eHa c & n,Boenet paimtingeadhér anBartu nd at i
historian), personal interview, July 15, 2018.

20fficial Gazettef NGule2g87aB, Pidpedeires, 0 art. 4,
3¢ al , AT¢r kilyptdéudie, aBI43nh 3 r
M40fficialGazette No. 287118,Pridpeerdteire 0,f0 Cairltt.urd, item
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restitution and restoration projects are mentioned, the consideration of the original

form of the properties is supposed tosignificant. Therefore, the lamps hung on the

wall s of the S¢gcaeddin Vel Comgklteax and th
Complex are inappropriate in terms of the historical concepts of these places and the

survival of the walls without holes caused byisia

Article 5 states that restorations are to be held by contractors whose professional and
technical competence aneconomic and financial powers are accepted by the
administratior?>® The contractor is to be paid according to the principles and rules
staed in the contradd®® The contractor may have experience related to the
restoration of other cultural properties; hawe as indicated in theaw on the
Conservation of Cultural and Natural Property, the unique features, history, art, and
background of esry single historical property should be evaluated with the
establishment of an expert boaiithe ancient monuments V& no specific tender
system. Even if a tender company has experience in restoration, it should be kept in
mind that the artifacts of theountry differ from each other in terms of different
aspects such as period, endurance, material, and c¥ithie. the importance of the
consideration of these factors is indicated by the law, Article 5 oDttextive on
Tender of Cultural Properties foneless. In other words, the Directive on Tender of
Cultural Properties does not go beyond being a directive tegutae restoration of

an ordinary structure. The repair or restoration of a historical site should not be
designed based on levels omiied budget or time. During the preparation of
projects and restorations, the contractor shall prepare everythaarandance with

the preliminary reports, professional experience, and legislation principles including

250f ficial Gazette No. 28718, fdBender of Cultural Prorg

260fficial Gazette No. 28718, fTender of Cultural Properti
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the intervention techniques detenail by the contracting authority’ The contractor

submits the projects of the work for the approval of the RegionatdBofor the
Preservation of Cultural and Natural Heritg8f Still, the restorations of many
cultural properties have been failures, relgss of whether they are Alevi artifacts

or not, which is clearly incompatible with the legal procedures. The saimk ar
indicates that the restoration of artifacts abroad is to be overseen by the General
Directorate. However, the Directorate cannotcbesidered as a separate body from

the current ideology of the government. In most cases, Alevis believe that the stat
undertakes these substandard repair, conservation, and restoration processes in order
to suppress both the belief system and the impoetaf Bektashism and Alevism

both domestically and abroad.

Article 8 of the directive indicates that the approximeatest of the procurement of
goods and services and the cost of implementation are to be determined by the
contracting authority before thender is made, and the approximate cost is to be
determined on the basis of detailed quantity and price researcbhansh with a
calculation chart®® Article 9 also states that administrations shall prepare a detailed
preliminary restoration report expheng places and spaces with work items or
groups and application techniques. They will determine the cost of the work
according to these repof®. Articles 10 and 20 also provide some detailed
explanations regarding the calculation of expensescle 66, amended in 2013,

states that during the implementation of the contract, in cases where an unpredictable

297 Official Gazette N0. 28718 Tender of Cul tur ailt Pmoperties, o0 art

29%0f ficial Gazette No. 28718, iTender of Cul tur al

29 Official Gazette No. 28718 fiTender of Cul tural Properties, o al

300 Official GazetteNo . 28 718, ulitTuernadle rProofped ti es, 6 art. 9, pa
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situation arses, the material, the details, and the type or the quantities of the
production are to be evaluatéd.in cases where revision is requiyevhich would

lead to the increase or decrease in the value of the work, if it is not technically or
economically posble to abandon the work and the work is expected to be
completed, an increase of up to 50% of the contract price can be*¥A@te. third
paragraph of the same article indicates that in the case when the increase is more than
50% of the contract price atiidit is not approved by the General Directorate and not
submitted for the approval of the Deputy Prime Minister, the calculations wfaitke

shall be liquidated in accordance with the general provisfGriEhe same article
continues by clarifying that albroducts corresponding to the first contract price
provision shall be fulfiled in accordance with the tender document and the
provisiors of the contract®® Paragraph 6 of Article 72 states that in the case of
termination of the contract, damages shalcbmpensated by the contract®tThe

use of fraudulent materials, tools, or procedures during the work or delivery of the
contract to proide a product that is incomplete or defective by the rules of science
and art is forbidden by Article 785The same aitle also states that not fulfilling the

commitment in accordance with the provisions of the tender document and contract,

of ficial Gazette No. 28718, fATender of Cultural Prorg

%20f ficial Gazettef Noul t2u87all8 ,PrfioTpeenrdteireso, 0 art. 66, par

303 Official Gazette No. 2818 , nief &f Cultural Propér e s, 0 art. 66, para. 3.

S40fficialGazt t e No. 28718, fATender of Cultural Properties,

of ficial Gazette No. 2874d8arfiTender of Cultural Prorg

%of ficial Gazette No. 28é&d 8468 dgamaelnidnead of Cul tural Prorg
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except for foce majeure, is forbidde?” However, it does not seem that authorities
have serious deterrence power over possible nogpiate attitudes on the part of the
contractor during the process of the contrashother disadvantage is that the
deterrence power ahe protection board has limited and indirect effects, such as
fines of small amounts after the completion of the gobjAs will be explained in
detail for the Seyyid Veli Baba Sultan Tomb in Isparta, the contractor company
abandoned the restorationthre middle of the process since they found that 220,000
lira was not enough, which left the place in danger of beiagptighly destroyed in

the middle of wi nter due to the structur

3.11. Directive on the Procedures and Principles Concemy the
Lease of Cultural Properties in Return for Restoration and Repair
(2008)

The Directiveon the Procedures andimiiples Concerning the Lease of Cultural
Properties in Return for Restoration and Repe@ts prepared in 2008 with the
purpose of preseng and developing the cultural properties belonging to the
General Directorate of Foundations, and to regulate theedures and principles to

be applied in the lease transactions for restoration or repair in order to convert and

operate economically iaccordance with the conditions of the d&.

In return for the restoration or repair of cultural properties belongintbe General
Directorate of Foundations and the foundations it represents, the renting of the

of ficial Gazettef NGule2g87aB, Pidpedeires, 0 art. 78

3Oof ficial Gazette No. 269893, cijlebCaneemingithedeaseof t he F
Cultural Properties in Return for Reration and Re p a 10,2008, 8eht e mbe
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properties is possibfE? As indicated maytimes before, Alevis still continue their

rituals in modern cemevis established in metropolitan cities or in hidt@iesi

structures rented by some Alevi foundations with enough financial power to afford

the rent. The issue of the high price of rerit be mentioned in Chapter 4 among the

probl ems of the Karacaahmet Sultan. and kahkt
The issue of whether a belief system is a legal entity itself is a topic argued many

times in the cases held in front of the ECrtHR, akhare not only cases against the

Turkish government. In the Turkish case, it is known that Alevism continues under

the legal entity gained through the establishment of foundations in accordance with

the Turkish Civil Code, as was indicated.

3.12. Directve on Foundations (2008)

The Directive on Foundations was prepared in 2008 with the aim of organizing the
duties, autorities, and responsibilities related to the establishment of new
foundations, the management of the foundations, activities and audtitance, and
expertise. Some amendments were made to some articles of this directive in 2013.
The issue of the obligary presence of a legal entity through foundations for
Alevism will continue with this directive, as well, which can be seen with Arfitl

of the directive indicating that the ownership and rights of progsgaégific goods

will belong to the foundatiowith the acquisition of legal entity statéfs.

Article 27 states that one of the duties of the directors of foundations is the

observatn and repair of cultural properti€$! In spite of this, there is nothing

309 Official GazetteNo. 26993, fdAlLease of Cultural Properties, o ar

SOof ficial Gazette No. 27 0eptémber@mM2008eact.tll, paca.lon Foundati or

811 Official Gazette No. 2701@) Dectiv e on Fo u n@7aitemans, 0 art

134



wrong about repairing or caring for these m@d@s with particular Alevi
organizations since they also seek the delivery of their monuments to themselves as
their real owners in # airrent system. However, this constitutes a source of
inequality between different belief groups in the country ifrfsuslim groups do

not have such responsibilities for their places of worship due to the positive

discrimination of the state towardostues.

According to Article 59, an assembly is authorized to allocate immovable
properties’’? The second paragraph oktsame article continues by mentioning that

the allocation is realized in accordance with the function of the prop&ties.
However, ths ontradicts the fact that many Alevi and Bektashi artifacts today are in

the hands of different orders. Of course, #iigation cannot be blamed solely on the

current state. The problem dates back to the closure of Bektashi shrines by Mahmud
lorthertransfer to different order s. However
Mansion in Sivas, which was supposed to e of theAli Baba Sultan Shrine,

was realized in the Republican er a. Il n
Sultan and Karaalmet Sul tan Lodges in Kstanbul ar
and foundations today. It is unknown what the situabbrthese places would be

today if they were left untended by Alevi institutions.

In Article 111, the conversion of the immovable Igimgs of community
foundations that are not used in part or in full to another foundation of the
community in the case dfie request of foundation executives is mentich&d/hen

the fields donated to Bektashi lodges throughout history are consideredntier

312 Official Gazette No. 20 1 O , AiDi rective on Foundations, o0 art.

SBOfficial Gazette No. 27010,araiDi rective on Found:
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of these lands to other foundations does not seem literally possible since in reality

even the real owners ofdhe fields are not able to make use of them. As previously

menti oned, the fields of the kahkrel u Sul tan
opened to the benefit of supporters of high authorities, while Alevi associations and

foundations today must be able afford such lands with their own budgets if they

want to establish a cemevi or guesthouse in a particular area with permission from

the authorities, as the opening of a cemevi is allegedly based on the arbitrary consent

of municipalities. In such casetjey are also responsible for the taxes of these

properties.

3.13. Directive on the Care, Repair, Cleaning, and Environmental

Design of Mosques (1985)

The aim of theDirective on the Care, Repair, Cleaning, and Environmental Design
of Mosquesis to regulae and coordinate the principles and duties for the
maintenance, repair, cleaning, environmental design, and security services of
mosques and mescits, especially those with historical and touristic features. The
reason why this directive is mentioniedthis study is not that it includes articles for

the good of Alevi and Bektashi monuments; however, it would meet most of the
demands of Alevis indicated here if it were also to be applied for other belief
systems. In this directive, besides the dutads the General Directorate of
Foundations, the obligations of the Ministry of Culture and Tourism, the Directorate
of Religious Affairs, and the Turkish Electricity Authority Headquarters regarding
services to be supplied to mosques are explained. WhileleAd, which explains
services to mosques, addresses the water séipiyticle 5 explains the provision

S50ffici al Gazette No. thelCarg Rapair, Cldaning,eardtEnvirommeatal Design
of Mosques, 0 May 24, 1985, art. 4, item f.
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of lighting expenses of mosques by state org#h3.he H¢seyin Gazi
Ankara has problems regarding the supply of water to the place, as edplaned

in the next chapter. The electricity demands of Alevi and Bektashi shrines is the most
common problem of such places. The main issue here is that only mosques have the
status of being places of worship. When this is the case, the problem deesneo

to an end with the simple addressing of the electricity or water issues; attempts to
transform these places into Sunni Islam sanctuaries are also on the agenda. As
indicated for the Koyunbaba Tomb in ¢oru
thethcéet Bek Anatolian Culture Association i
repair, cleaning, and security have been ignored without any response. Afterwards,

the assignment of an imam to the mescit established next to the tomb received
negative reactionsom Ale v i s . The same situation is a

Tomb in Tokat, where the demands indicated by Alevis are ignored by authorities.

3.14. Presidential Decree No. 4 on Organization of Institutions and

Organizations Related to Ministries

This decree s importance since its 4%Rction was organized to complete Law No.
5737 regarding the responsibilities of the General Directorate and its provincial

organizations.

As indicated in Article 708 of the decree, the responsibility for the carisny
repar, and tender operations of the properties belonging to the General Directorate

and other foundations or the realization of these by others is assigned to the

816 Official Gazette No1 8 76 3, @ Care, Repair, Cleaningatand Enyv
5.
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Department of Art and Structural Work<.It cannot be denied that the General

Directarate conduts repair projects and restorations for Alevi and Bektashi

structures. However, one of the main worries of Alevis is whether the contractors

consider the sui generis features of these structures during any of these actions and

when the next aain for theplace will occurAl t hough the S¢gcaeddin Ve
in Eskikehir was restored | ess than five yea
spent there in 2015 by the International Organization of Turkic Culture after

Eski kehir weapitatbfeTarkish warld wltares it already has problems

on the walls due to humidity.

Article 711 regarding the duties of the Department of Culture and Registration

determines one of the duties of the department as ensuring the opening, operation,

and security  museums, libraes, and cultural cente?$2 Among the Alevi artifacts
indicated in this study, the only cul tural C
Particularly in metropolitan cities, it is known that in these kinds of centers,fone o

the roomds used as a cemevi. However, most of thetithese are established with

the donations of individual people or foundations with large budgets, such as the

CEM Foundation, which plays a leading role in Alevi issues with the cases it has

brought to the EGHR regardless of whether they are contrexakreven among

Alevis or not. To illustrate, the museum opened in the center of Kemaliye in
Erzincan I n relation to the Hedeéer Abdal L
contributions of e.duTchaet iloinbrsar yMuosft atf hae Gk a hekru |
is also the result of the works of the Founadlatfor the Continuation of Alevism and

Bektashism, which does not have many written resources. Apart from these, most of

817 Official Gazette Nb. 30479, APresi de ®Otganzdtion Dfelmstitudians aNd . 4 on
Organizations Related to Ministries,o July 15, 2018,

3180fficialGaztt e No. 30479, fAPresidenti al Decree No. 4,0 ar
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the time, the activities held in historicatsttures, associations, and foundations are
realized thanks to the financial support of Alevis or the members of a particular ocak
whose center is one of these historical sites, as will be described in detail for the
Hedér Abdal L o d g eermin€E larothea duty iofcHe elepatmentas d e t
being the organizing of scientific, cultural, and social activities in cooperation with

the foundations in organizations and projééldhe Department of Foreign Affairs

is responsible for following and complyingittv international legislation on
foundations?® While it is indicated in this way in domestic law, it is worth
mentioning the demands of Alevis regarding a channel connected to TRT, the
national public broadcaster, which was rejected, while the Directofa®eligious

Affairs has a channel allocatétdo i t sel f as ATRT Diyanet . 0O
the state organs do not oversee any organizations for Aksismdicated for the

situation of Alevi and Bektashi shrines outside of the Turkish borderaytod
especially in the Balkans, organizationgiated by governments have ended up with

the attendance of the singer Yavuz Bing?®
songs. Thus, for the government to be successful in organizations held for Alevis, th
main criteria are to be purified of prejeds and to not evaluate Alevism in
comparison with Sunni Islam, and to cooperate with experts on this belief system and

to provide enough assistance for the true realization of rituals and activities.

Accordingto Article 711, the Department of CulturedaRegistration is responsible
for following and returning stolen cultural assets that have been removed from the
country32! As will be discussed in the next chapter, the manuscripts of Hamza Baba,

whose tombisiKz mi r, are i n a | idéfrom thegassetstakero nd o n

8190fficialGazette No.id&8®O#i7®l, DePcrese No. 4,0 art. 711, i

3200f fici al Gazette No. 30479, iPresidenti al Decr e

210f f i ci al GazettdiMNd. DXC4®%®, NOPre&dsiodemmr t . 711, it
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abroad illegally, small Alevi tombs are exposed to robbery even in broad daylight

since they have no security surveillance, as was seen at the Seyyid Cemal Sultan

Tomb in Afyonkarahisam 2010. The surveillance issue has generally been solved

by the efforts of associations and foundati c
with its status as a museum. Similarly, when the donation box of the Shah Kalender

Tomb was stolen, the historicassets had luckily already been hidden by the tomb

keeper and the head of the village, Arif Kalender, although this place had been

labeled by the Protection Commission under the Ministry of Culture and Tourism in

1994 as a firstlegree historical monument

3.15. Circular Letter 2016/1 No. 6772376010.061283 on
Transactions Regarding New, Appendant, Tradesmen, and

Community Foundations

The Circular Letter on Transactions Regarding New, Appendant, Tradesmen, and
Community Foundations is significant iertns of the consideration of difficulties

that Alevi foundations face when they want to rent Alevi properties.

To establish a foundation, private individuals are obliged to present 6% of the rent
for one year as assurance when the property is leasedurffon also has to
provide surety, except for cases when the rent indicated in the contract is thoroughly
paid, when there is a guarantee letter received from the banks, or when the economic
situation is approved by the Regional Directordtd.o summarig, the presence of a
financial power is always needed for the continuation of this belief system or for the

temporary delivery of properties to their real owners. As indicated in Article 14,

322 Circular Letter 2016/1, N&67723701010.061 2 8 3 .  isdotions Regarding New, Appendant,
Tradesmen, and Community Foundations, January 18, 2016, art. 11.
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there is no need to state the cancellation of a lease contthetdase of a possible

delay in payment?® The closure of a mosque just because its community does not
have some institutions fighting for the continuation of its activities would not even be

a question here. In the case of Alevis, efforts are made tegptbée belief system
through associations and foundations, and it can be said that foundations have better
circles of finance compared to associ at.
Sultan Lodge, the rent for which is paid by the Culture, Solidastg, Shrine
Restoration Association of Karacaahmet Sultan, stated that they could not become a
foundation due to a budget defigt.Article 9 states that foundation rents are under
the insurance of the General Directorate; however, when the amount of money
offered by the authorities to cover the damages caused by natural disasters is
insufficient, the foundation is obliged to cover the defi€itThere is no problem
indicated in the next chapter regarding this. However, this article also reflects the
interes of the authorities and the burden left on the shoulders of Alevis for the
preservation of places. After the contract of a lease, foundations are obliged to
officially register for the bills for electricity, water, and natural g&s\gain, when
historical Alevi and Bektashi properties are rented to foundations or associations,
differently from mosques, whose expenses are covered by the state budget, the
contract institution is obliged to take responsibility for electricity, natural gas, and
water. Althoughmast Alevi historical structures have the status of state property with
their links to the General Directorate of Foundations, their expenses are left to be

shouldered by associations and foundations. As indicated in this study, the only

2Cjrcular Letter 2016/ 1, AOn Transactions, o0 art.
SHseyin ¥zg°z, personal interview, June 8, 2018.
325 Circular Letter 206/ 1 , fioOn Transactions, o art. 9

3Cjrcul ar Lettert i200ns6,/01 ,arfitQn 7T.r ansac
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exception hereiseen f or the S¢gcaeddin Veli Complex in

Municipality Mayor Hasan Kal én.

Article 8 of this circular letter indicates that foundations are obliged to take

precautions as necessary in terms of the prevention of environmentalopdfii

However, as indicated among the problems of
municipality personnel only come once a week to collect the trash, making the

prevention of environmental pollution quite difficult. Application of disinfectant to

the areas also only performed when the demand is indicated.

3.16. Regulation No. 5018 on Assistance from the Budgets of Public
Administrations to Associations, Foundations, Unions, Institutions,

and Similar Entities

Regulation No. 5018 on Assistance frone tBudgets of Public Administrations to
Associations, Foundations, Unions, Institutions, and Similar Entisiesased on
procedures regarding financial assistance to some associations, foundations, unions,
institutions, and similar entities overseeing theblic interest. Article 5 of the
regulation indicates that, to be able to receive such assistance, one of the conditions
is that these bodies should aim to contribute to public int&&sbwever, this is a
subjective evaluation in accordance with theoldgy or perspective of a particular
government. These associations and foundations do not only oversee public interest
by providing services to those Alevis living in metropolitan cities and trying to
continue their worship or trying only to protect higtal Alevi artifacts. As will be

indicated in the next chapter, the public kitchens of these associations and

2ICircul ar Letter 2016/ 1, iOn Transactions, o art. 8 .

220fficial Gazette No. 26 AsSidtance frdfetite iBUdgetsi ob RublitN o . 5018
Administrations to Assoaiions, Foundations, Unions,dni t ut i ons, and Si,mil ar Entit
2006, art. 5, para. 1, item b.
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foundations are open to everyone. There is also a Directive on Assistance to
Associations from the Ministry of Interior, dated 2017, indicating tecesity of
meeting particular requirements, and this cannot be considered helpful in the case of

Alevis in the country as being based on a single order.

3.17. Legal Cases

3.17.1. The Governorship vs. Ankara Cemevi Construction

Association

The Ankam Cemei Construction Association included an article in their charter
indicating that the association is responsible for the construction of cemevis, namely
Alevi places of worship, and they delivered the charter to the Ankara Governorship,
which is a leglly obligatory action for every association in order to acquire status as
a legal entity??® Afterwards, the governorship applied to the Ministry of the Interior

to determine the acceptability of this article, and, irrelevantly, the Ministry applied to
the Directorate of Religious Affairs to find the answer to the same question. After the
reply from the Directorate regarding the fact that cemevis cannot be considered
places of worship, the governorship brought a suit to the 16th Court of First Instance
for the claure of this associatio*° Due to the resistance of the governorship, the
case reached the Court obfSation. However, the Court ofa§sation decided in
favor of the association. At the end, the Court @ls€ation declared that the

government doesah hawe discretionary power regarding the validity of a particular

S2%Ekin Karaca, fAYargétay H¢k¢ met aiamgteMaehi?, 8015, ni D¢ z
https://m.bianet.org/bianet/yasam/1638&itgitayhukumete-cemevleriniduzenlemegorevi-verdi.

S0Ekin Karaca, métrargéemay!l ¢élgkgi D¢zenl eme Karareé Vi
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place of worship and cannot prevent the establishment of associations aimed at the
realization of necessities of AlevistftThis decision was made in accordance with
Article 90 of the Turkib Consitution, promoting the validity of international treaties
signed by the country over national law, which means promotion of human rights
over Law No. 677 on the Closure of Tombs, Shrines, and Zawiyahs.

3.17.2BEDAkKk vs. CEM Foundati on

Boj a z ictricity Bskriebut i on | nc. ( BEDAK) commenced ex
towards the CEM Foundation in 2007 due to ten electricity bills that were not paid.

After the objection of the foundati on, t he
Bakeér k°y 5 trshinsghoetior the cantellafon of objection. The decision

made here against the CEM Foundation was canceled by the 3rd Civil Chamber of

the Court of @ssation. The justification of the foundation for not paying the bills

was that since there is a cemavithe structure, which is a place of worship, the

electricity expenses of the place should be covered through the budget of the

Directorate ofReligious Affairs®*?In the end, the decision was in favor of the CEM

Foundation.

As described by the CEM Fouad i dawy@rsErhan Aslaner, the decision was
revolutionary in terms of legalizing the payment of electricity expenses by the state

and the permission from municipalities for the establishment and construction of

BlEkin Karaca, fAYargétay H¢kegmete Cemevlierini D¢gzenler

B¥Yargét ayodan cemevi H¢r rk asredugést o 17, 2015,
http://www.hurriyet.com.tr/gundem/yargitayd@&emevikarari29834823
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cemevis**3This decision also declared cewis asplaces of worship. In spite of this
decision made by the Court ofa§sation in 2015, the demands of foundations and
associations regarding the covering of electricity by the state still continue. The
problem is that there is still no legal regubati regading the consideration of
cemevis as places of worship apart from this decigMewvis also have to purchase
the land on which the construction of a cemevi is planned in the event that
construction is allowed according to the arbitrary decisiohsawthoities in

municipalities.

3.18. Comparing and Contrasting Turkish Domestic Law and

International Treaties

The issues raised by Alevis and their demands are something that could be resolved
through renovations of domestic law. Currently, thereasesouce able to satisfy

the demands of Alevis, butiplic resources allocated for the repair and restoration of
Alevi cultural assets and areas are also very limittmlvever, when the needs of
Sunni Islam are considered, it can be seen that its @meenstil continues today.

The Turkish government should uphold necessary regulations to improve the rights
of this heterodox group in a legal way that does not contradict with secularism and
the rule of law. Since the society is not homogeneous and awi-gdecfic
regulation may end up increasing the demands of other minority groups, this issue is

problematic at state level.

The place of Alevism and Bektashism in Turkish history is undeniable. Therefore,
rather than focusing on the assimilation of leéief system, asalleged by Alevis, the
state should focus on the continuation of artifacts belonging not only to Bektashism

and Alevism, but also to society as a whole. However, apart from the attitude taken

333 Kemal G° kt ak, fi Ce me v Milliyet, K bAaghst t hld,n e 20151 , O
http://www.milliyet.com.tr/cemevibadethanedigundem2103124/.
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towards restorations of Alevi and Bektashifadts, heissueof restoration is overall

a problem for all historical properties in the countg. long as these projects are
based on limited budgets and time, the subpar results occurring today are
unavoidable. There is no detailed information remydhe pocess,as well. The
perception seeing these restorations as projects for personatagdaiprojeler will

not ensure the transfer of such properties to the next generations. The process should
include a detailed evaluation of the structuressibf the ime, restoration projects

bring structures to the threshold of total destruction. This can be illustrated with the
restoration left uncompleted by the contractor company at the Seyyid Veli Baba
Sultan Tomb in Isparta. Additionally, this caseakhowedhat there is no balance
between projects and application since there is no control mechanism. However, it is
doubtful whether the authorities would be able to recognize and determine such
criteria and establish a real organ of expertise, altholoig ismentionedin the Law

on the Conservation of Cultural and Natural Propéttyg also a disadvantage for the
boards that protection boards are attached to the Ministry of Culture, the Ministry to
the government, and the government to its owntipali interests and projects for

personal gaif®*

Today, the problem leading to such uncertainty is not the amount of demands of
Alevis but rather the inadequacy of legal arrangements. Most of the demands of
Alevis are related to the situation of mosqueslay, whch have her own
regulations and directiveé. permanent and ideal uppscale cultural heritage policy

is also required. While the development of innovative, situspmrcific, rational
models for the protection of cultural heritage in the @ad in pogress,it is
considered as a matter of question to what extent the processes related to the
protection of cultural assets in Turkey are left to the known structure of the

Al anyyktyedade Koruma, 0 30.
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bureaucracy compared to universal protection princiffe®RResolution may &
initiated with the elimination of imposing a certain doctrine and unequal approaches

towards different groups of the society.

When Turkish domestic law and the international treaties signed by the Turkish state
are compared, the differences in applmatare toonumerousto be ignored. It is

seen that according to the definitions in both domestic law and international law,
there is no doubt that the Alevi and Bektashi lodges, shrines, and tombs referred to in

this study constitute cultural heritagette protectd.

The cacept of cultural heritage has only recently entered the context of international
law. However, the issue here is that cultural artifacts are categorized as cultural
property in Turkish domestic law. According to international law, roomities are

the realowners of their cultural artifacts. In Turkey, the state is the legal owner of
cultural properties. While cultural heritage means a manifestation of human life that
belongs to a certain time and way of livitig property is based on ¢hrights of
owners. Ince the concept of property is adopted and since the state is the owner in
the Turkish case and in legal domestic law resources, this situation limits the rights
of the community over the physical structures. This approach is netetitf from
advocating personal ownership of a Picasso painting after enough payment, but this
approach is not satisfactory when structural assets with historical value are

considered.

In both domestic law and international law, it is seen that the stage h

responsildities fa the protection of cultural heritage. In practice, however, the

SBAygen, e KMitrarsé, 0 195.

%L yndel V. Prott and Patrick J. 006 Reladrmatondi é Cul t u

Journal of Cultural Property, no. 2 (July 1992): 307.
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Turkish government does not realize this for the monuments or tombs that are not
under the authority of the General Directorate of Foundations due to the locations of
same monumentsin geogrghical conditions that hindered the access of
governmental authorities after the declaration of Law No. 677. Furthermore, the
perspective of the state regarding the protection of these sites is only based on
restorations held underrtger competion by campanies that restore them in ways

not different from the restoration of an ordinary structure. Turkish domestic law is
based on the property ownership of the state and the dominance of the General
Directorate of Foundations regarditige decisionsnade abait certain monuments.

Alevi institutions and organizations usually do not have the legal right to say
anything about these decisions. Although restoration is an undertaking that
necessitates detailed attention, the Turkish legalumsnts are rosatisfactory in

terms of techniques and the presentation of techniques in tender documents. Unlike
in EU countries, there is no Department on Repairing of Works of Art in fine arts
faculties of Turkish universities, while EU instruments potenthe estdlshmentof
institutions in these study areas. It can be summarized thalotep application of
restorations and renovations is the current situation in Turkey. However,
international instruments, especially the ICCPR, give rights not onfydopsbut

also to individuals of different communities to determine the developments that
affect them, their beliefs, and their heritafigernational law has recently focused on
cultural heritage compared to Turkish domestic law based on state owndrsai
international ngruments indicated in this study show that the protection of heritage
is not only the issue of states but also of individuals of certain communities and even
individuals who are not members of the community whose heritage is ierddingp
increasing atertion paid to the role of individuals and their participation in cases
related to the protection of cultural heritage in international instruments may also be
seen in the instruments of the European Union. The most significant and
revolutionary meis theFaro Convention, as was explained in detail in the previous

chapter due to provisions for individuals to participate in decisiaking processes
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regarding heritage. The 19TINESCO Convention Concerning the Protection of the
World Cultural and Nitural Heritage also took responsibility from the state in which

the heritage is located and gave equal responsibility to state parties.

Due to the preeminence of international treaties over domestic law instruments in the
case of a conflictas foreseenni Article 90 of the Constitution, international law
including the conventions and covenants signed by the Turkish state prevails over the
domestic legal instrumentd’ In other words, international treaties are also a part of
Turkish domestidaw. Furthermee, as dcumented in this thesis, there are several
differences between these instruments in terms of concept, responsibility, and
application. In international law, it is seen that minority rights and cultural rights are
recently consideredas inseparabjewhile there is no specific legal instrument

regarding the rights of minorities in Turkish domestic law.

In terms of active citizenship, which enables the active participation of citizens of
ethnic, religious, and linguistic minorities ofecisioamaking proceses for issues
related to the protection of their culture and taking advantage of their culture, Article
1 of the ICCPR gives the right of selétermination to every individual for their
cultural and social developmétt and refers tothe responsitity of the state
regarding the realization of this rigfi Article 5 of the Turkish Constitution, setting

up the role of the state for the supplementation of the conditions necessary for the
material and spiritual development of individyassbased ore pass$ve presence of

citizens expecting the realization of the duties by the state, contrary to the right of

337 Turkish Constitution, art. 90.

33 OHCHR, ICCPR art. 1(1).

33 OHCHR,ICCPR art 1(3).
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self-determination provided by the ICCPR. The skdfermination mentioned here
does not necessarily mean national sovereigntyichwithe Leagueof Nations
institutionalized to accelerate decolonizatiéh.Cardenas and Canas distinguish
Aext er rmetdrndinatiore or fthe secession of a particular community from the
current st at e,-determioation,ioi thetright gfe@ple @ regue thd
realization of their wil?*Kos kenni emi describes the former
and the | att é4%ltisalaimed that mredsetfaterrhimation is a factor
decreasing state sovereigify.If sovereignty does not meanercive power, le
colledive rights of religious minorities can be considered as less dangerous
compared to those of ethnic minorities. As mentioned before, many Alevis, and
especially Turkish ones, are strict Kemalist nationalists strongly opposedtarthe

i mi n owith their doots reaching back to the Central Asian Turks. For Kurdish
Alevis, the right of seldetermination regarding issues in relation to their Alevi
identity is different from their Kurdish identity. In other words, the freedom of
Kurdish Alevis todetermine issues in relation to their faith and the culture of the
faith is a different topic than their possible desire for externatdsddrmination
based on their Kurdish ethnicity. The national community in Turkey has mainly been
basedon racial simlarities and religion. Ignorance of collective identities such as
Alevi or Kurdish during the early Republican era resulted in the isolation of Alevis in

their rural villages, where they held their rituals secretly until migration processes

%Matthias Koenig, #Alnstitutional Change in the World
Constructiorof Collective Identities nternational Sociolog®3, no. 1 (2008)102.

341 Emilio Cardenas and M@ Fer nanda Canas Deit elrani bidheiSen , of | B8el f
Determination of Peoples: Community, Nation and State in an Independent, \ditdd by
Wolfgang F. Danspeckgruber (Boulder: Lynne Rienner Publishers), 102.

2 Martti K o s k e nInSeleDeterminatidN Adday:o Prablems dfegal Theory and
P r a c tintemational and Comparative Law Quarted, no.2 (1994): 250.

3Cardenas &imitofSeiPaster mi nati on, 06 102.
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and revival inthe 1980s and 1990s. Thus, natidwilding based on particular
standards may eventually affect the presence and the continuation of a culture, but it
cannot erase it in the short or middle term, and this results in a national community
whosemembers may fd isolated or marginalized as long as they are deprived of
their collective rights aiming at equality among the members of a state so as to
provide these communities access to anything that makes them a minority, no matter
what their lingustic, ethnic, o religious background is. In the process of internal
self-determination, the state is still the necessary actor for the rights of the
community due to the necessity of the presence of the signature of the state.
However, this notion of setlleterminationdelegimizes the classical natiestate
perspective and institutionalized multicultural citizenstifiiGlobal institutionalism

in the area of human rights has resulted in change in rsttdehood and citizenship
concepts and new models oélations betwen individuals and state$® To
summarize, when Alevi identity is evaluated as a religious minority group in Turkey,

it can be stated that the right to se#ftermination does not necessarily mean the
secession of a particular ethnic, lingigsor religiaus minority group, or in other
words national sovereignty, but also their active engagement in the issues related to
their lives and access to collective rights.

In terms of Alevism and the continuation of the belief, the abolishment oé som
titles, includng dede as the most popular one today, as clarified in Article 1 of Law
No. 67734 can be deemed inappropriate in consideration of Article 1 of the ICCPR.
The knowledge of dedes is the main source for this faith and it is reasonable to

condude that they ray neal to fulfill their requirements for economic subsistence

Koenig, fAlnstdButi onal Change

Koenig, AChahp®adi 68a

346 Official Gazette No2 4 3, fiLaw No. 677,0 art. 1.
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with the knowledge that they have. Meanwhile, the imams of Sunni Islam are called

Ai mamo only in public, not in official docun
677 was tk prevention oprivilege with these kinds of titles. Therefore, it can be

claimed that dedes have the right to continue fulfilling their duties in the faith as

clerks just as imams do. In other words, what is advocated here is not the necessity of

governnent payments fodedes but the logical possibility of this situation on the

legal basis of this covenant, the ICCPR, signed by the Turkish state. The same article

of the ICCPR also indicates the duty of the state regarding the abolishment of

obstacles foreligious minoity groups with the support of Article 23/

Article 28 of the Foundations Law also names Eectorate of Foundations as the

one and only authority for the determination, restoration, and use of culturafdssets
just as it declares thRirectorate the ower of these propertie¥? which means that
community members have no right to engage in those processes. Of course, while
there are community members claiming that restorations of their heritage sites were
conducted with consideration dfistorical informa&ion regarding the site or the
authentic form of the architectural structure, and whitcle 7 of the Law on the
Conservation of Cultural and Natural Property promotes the consideration of such
ideas by some organizatiof®$,accordingto the claims of sme Alevis, the state
usually does not take the opinion of Alevi organizations into considerafion.

il lustrate, Taktekin from the kahkulu Sulta

34T OHCHR,ICCPR art. 27.

“¥8O0f ficial Gazette No. 2680A0., fiFoundations Law, 0 art.

MOofficial Gazette No. 2680A0., fiFoundations Law, 0 art.
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community were considered during the restoratiorthef place®®! However on a
legal basis, it can be seen that community foundations and individuals have no right
to en@ge in decisioimaking processes apart from providing opinions when asked

by the legally appointed authorities.

Paragraph 1 of Article 5fahe Law on the Qusevation of Cultural and Natural
Propertypoints out the only possible way for the use of tmsauments, which are
legal entities owned by organizations and institutfAsot by Alevism itself as a
belief system.Article 14 of the lw also regulateshé periodic use of these
immovable properties by those legal entittésvith detailed procedures @rided by
Article 11 of the Directiveon Foundation$* based on the property ownership
approach rather than seeing the heritage as a pém¢ abmmunity, whe Article 59

of the Directive on Foundations authorizes an assembly for the allocation of
propertes’® with an attitude again defining the heritage as property to be owned or
to be rented, which alienates the community from its heritagepsed to the

ICCP Rs@atempts to integrate the heritage and the community.

Article 27 of thelCCPRalso aims tgrevent passive citizenship of the members of
any linguistic, ethnic, or religious minorities in relation with Article 1 based on self

deermination. Accordig to this article, minorities have the right to enjoy their

BlH; seTydat ekin, personal interview, June 8, 2018.
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culture and realize the necessitiésheir faith3>*When this article is compared with

the 3rd paragraph of Article 101 of the Turkish Civil Code, clarifying the standards
for the establishmerdf foundations, such as being in keeping with national integrity
and not being based on a partsmutommunity?®’ it can be concluded that those
minorities of Turkey that have not been recognized since the Treaty of Lausanne still
face lgyal obstacles in tens of organizationalism. It is known that even if Alevi
community organizations cannotusetesne ch as ficemevi 0 or AAl evi ¢
names, they practice their rituals and organize cem gatherings via these legal entities
based orthe particular comunity of Alevism, although this is illegal in the Civil
Code. There is no doubt that this clashath Law No. 677 as well. As the Turkish

state repeatedly clarifies that there is no restriction on the community regarding the
realization of its worship pacices,there is a conflict between the acts of the state
and the legal instruments. This beirge tcase, the main question is why the state
declines to implement the necessary regulations in domestic law to satisfy the

demands of theanmunity.

When thelCESCR s compared with the provisions of Turkish domestic law, it can
be seen that Article 15 dhe Covenant is another international and binding article
that necessitates some regulations for domestic instruments. While the 1sagdaragr
of the articlepresentsthe right of everyone to participate in cultural {féArticle

101 of the Turkish CivilCode refers to the necessity of gaining the status of legal

entity through foundations initiated by legal persons with a certain amount of

36 OHCHR,ICCPR art. 27.

357 Official Gaztt e No. 24607, i TtulPlkpast8. Ci vil Code, 0 ar

38 OHCHR, ICESCR art. 15(1a).
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property®°This artcle ofthe Turkish Civil Code can be evaluated as an obstacle to
the personal or individual pactpation of people in the cultural issues related to
them. Article 11 of Circular Letter 2016/1 on Transactions Regarding New,
Appendant, Tadesmen, and Commity Fowndations indicating the assurance ratio

for the rent of properties under the managementhef General Directorate of
Foundation¥®and Article 14 clarifying the cancellation of contracts in the case of
inconsistent payment® prove the financial asgct of the difficulties faced by a
religious community in Turkey when it is not recognized by stete like Sunni
Islam. To illustrate, as indicated before, Alevi monuments and the buildings of
associations and foundations include roarsed as cemevis,hich areincorporated

or even newly constructed near historical sites with the financial sugfguattecular
people. It is seen that there are adequate numbers of cemevis in Turkey today.
However, the illegal situation present in th&ilCCode is that lhe participation of
individuals in cultural life is not possible if there are not Alevis providingnces

for the rituals of the community. In addition to the contrasting legal content in the
domestic law compared to the ICESCR, Adicl of Law No. 633on the
Establishment and Duties of the Directorate of Religious Affairs explains the aim of
the Drectorate as the handling of works related to Isi2ithe presence of the term

Al sl amdo here specificalltheswthlewlsbasedimat | ns
a particular faith. There is no other regulation in Turkish domestic law specifically

based on another faith. Th®irective on the Care, Repair, Cleaning, and

Oofficial Gazette No. 24607, AiTurkish Civil Code
60Cjrculr Letter 2016/1, #fiOn Transactions, o0 art. 11.
361 Circular Letter2014, A On Transactions, o art. 14.

20f f i ci al Gazett e N, o 1a2r0t3.8,1.AiLaw No.
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Environmental Design of Mosques and Law No. 6446 on the Electitatket,
which refes i thefree supply of electricity for public places of worsBipare other
instruments in domestlaw supporting this situatiotowever, it should be clarified
again that both covenants signed by the Turkish state focus on theatpplicf
equality bwards each member or citizen of the state regardless of linguistic, ethnic,
or religious backgraud. What is advocated here is not the necessity of the provisions
made to Sunni Islam, imams, or mosques but rather the necessity dfrtimatedn

of sectalanism in Turkish domestic law or the necessity of legal provisions for

equality in a country thas supposed to be democratic.

The UNESCO Convention Concerning the Protection of the World Cultural and
Natural Heritage (1972) is one dlie most importaninternatonal instruments
regulating the protection of universal cultural heritage sites or thoie
ethnological value. Article 3 of the Convention clarifies the responsibility of the
staté®* in whose territory such heritage is lodhtArticle 63 of theConstitution also
refers to the stateds responsi biodafty
cultural asset®®® However, the regime set by this convention entails the active
integration of the heritage into the life of the coomty. The exhibition o the
properties of shrines in museums is also referred to in Article 7 dDitteetive on
Museums by the General Directorate of Foundatiatnere the properties belonging
to shrines are indicated as those that should be exhibitedseums$®®What isseen

in Turkish domestic law is that not only movable cultural heritage assets but also

O0f ficial Gazette No. 28603, ALaw No. 6446, 0

364 UNESCO,Convention Concerng art. 3.

365 Turkish Constitution, Art. 63.

366 Official Gazette No264 2 6, fiRegul at iab T pacanl,iteiols e u ms, 0
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immovabk cultural properties are aimed to be protected by museumology, which
may result in the presentation of a cultural phenomenon as a hgtociess that has
already erded. However, the convention gives the right to the community of the
heritage to determenwhat is worth protecting. As indicated before, and as will be
seen in Chapter 4 with its inventory of key Alevi monuments today, the eruafb
those sites roboundto the General Directorate of Foundations after Law No. 677
but highly valued by the Alevcommunity is considerabl@.he participation of the
community in decisiormaking processes is thus an aim of this convention, as well. It
also prevents tharibdancecoming from Law No. 677, which has not been ended
with the binding of all valued monumisnto the General Directorate of Foundations
and has resulted in the fact that some valued places are protected by Alevis and Alevi
associtons. The conventio gves the right to the community to determine what
exactly their heritage is, where they wamntpractice their heritage, and which sites
are so valued as to be protectad.additional article added to Law No. 677 in 1950

for the re@ening of places assiated with historic Turkish figures with artistic
value®®’ is further proof of the difference we¢en the standards of the state and the
international instruments mentioned in this study. These international treaties mainly
call attenton to the questionfowhat s valued by the community rather than the

fancy architectural features of a structure.

If Article 1 of this UNESCO Convention defining monuments, groups of buildings,
and sites to be protect®® is compared withArticle 3 of the Law on the
Conservabn of Cultural and Natural Property defining cultural property,

conservation sites, and consaien zones®® it can be seen there is no doubt that

867 OfficialGazt t e No. 243, fdfiLaw No. 677,00 additional ar
368 UNESCO,Convention Concerningrt. 1.
369 Official Gazette No. 18113 Conser vati on of Cul tural and Nati on
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Alevi artifacts are eligible to be labeled as structures or sites to be protectegylaltho
the convention mialy focuses on those with universal value. The difference between
these two articles is thateharticle in the convention signals the importance of the
desires of the community, referring to a more general period of time, whilesfurki
domestic law triedo define a more precise historical period. This can be seen in
Article 6 of the Law on the Caervation of Cultural and Natural Property, stating
that sites built until the end of tHEOth century are immovable cultural properties

subject to protectiori’®

Article 3 of the UNESCO Convention assigns responsibility to the state for the
identification and delineation of cultural properti&s. In fact, in Article 4, this
convention gives more details about how far the state should garis térdevotion

of resaurces fa the sake of the protection or identification of cultural heritage while

it also hashe right to request international assistatiéén addition, Article 5 of the
UNESCO Convention <cl ari fi esgciestbased osthat e 0 s
integration of heritage into the life of the communit{y® Opposed to these, Article 1

of Law 5225 o the Promotion of Cultural Investments and Initiatives, explaining the

aim of the law?’#is mostly based on a perspective related to tmribaition to the

stae eonony, investment, and sustainable integration of cultural properties into

society. Article5 of the UNESCO Convention continues with other duties such as

800fficial Gazett e No .atiodd QuituBal andiNatomakPgopedty, art . 6, i tem a.

$71UNESCO,Convention Concerningrt. 3.

872 UNESCO,Convention Concerningrt. 4.

S8 UNESCO,Convenion Concerningart. 5(a).

sSMOoffici al Gazet Nebt2No o0 2A55291.fdLaw
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the determination of appropriate staff, promotion of scientific and teahnic
development and giies for these, and the establishment of centers at national and
regional levels for trainingral scientific research. In theory, as seepamagraph 9

of Article 10 ofthe Law on the Conservation of Cultural and Natural Propenpcgo
such as trainingunits aml expert department® are also mentioned in Turkish

domestic law.

While the UNESCO Cavention gives responsibility to parties to the convention for
the protection of heritage and refers to the existence of a list includisg heritage

sites in darger and in need of urgent protection or assistaféein practice,
restorations are left ithe hands of contractor companies, allegedly those whose
technical, professional, economic, and financial eligibility has been proven, as
claimed by Article 5of the Directive on Tender of Cultural Propertig€. The
Directive on the Procedures and Princgpl€oncerning the Lease of Cultural
Properties in Return for Restoration and Repair of 2008 aims to establish procedures
regarding the tends obtained by compass dfering restoration of cultural
properties’’® which means that in the absence of a govertah@mgan specifically
based on properties of Alevi immovable heritage sites and their restoration, even
bidder companies have more to s#yout the restoratiorthan theindividuals and

organizations of the community.

85 Official GazeteNo. 18113, AConsedviaioonalf EFudperwy, @ ar

376 UNESCO,Convention Concerningrt. 11(4).

S"Oof ficial Gaz&emeeNoof 287IL8Bur &l Properties, o art.

378 Official GazetteNo. 26 993, L erapseer toife sCud taurrta.l 1P

159



To summarize, according to LaurajaBenith, protection needs to move beyond
being only a policy in tomlown applications’® The pultandpush model can be
applied to the proges of Turkey in negation pracesses. While external EU
conditionality brings the push, domestic dissatisfactioluanfces the factors causing
the pull®® In other words, a topown perspective based on the influence of EU
conditionality on the behaviorfahe state, considery domesic factors as only
obstacles rather than factors for change as advocated by Schimmgelfnd

Sedelmeier, did not work in Turkey in terms of minority rights. While legal

amendments come from t he riEtodsomesufern , failur
domestic fador s 6 3®}Theke domestic factors include other political parties, some

societal moe me nt s, and voters. Besides the quest:
amendments were simply for the sake of EU membership, when the righiesvisf

and Kurds areeferedto in the speeches of politicians, it eventually results in some

loss of votes amongpaservatives and nationalists. Since nationalism is the unifying

factor in Turkish politics, any kind of minority is prone to be a seresipigint both

politically and saially.3®2 However, democracy in a state is not measured by how it

treats the majorityhut rather its treatment of minoritié%.In conclusion, the Turkish

state has failed to properly internalize and apply international ése@i@sed on

minority rights andthe preservation of cultural heritage.

S Bahar Ay kare,l M glas Hakkeée: Kel terel Mirnh@&asa Knsan H
Alternatif Politika10, no. 2 (2018): 236.

%Gz de YEéIl mazandPush that MattersFouBxternal Europiation! Explaining Minority

Pdicy Change MediterraneanPhitigs 19on0o. 2 (2014): 239.

%lY e | ma z-andFilPsun ,1 0 24 2.

382 Karimova and DeverelQccasional Paper No. 19.8.

Takdemir and Sara-|l@é&, AAvrup3a Birliji ve T¢rkiye Per
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CHAPTER 4

AN INVENTORY OF THE MOST SIGNI FICANT ALEVI
CULTURAL ASSETS OF IMMOVABLE PROPERTY

4.1. Common Features of Alevi Cultural Heritage Sites

In this chapter, the main cultlirmas®ts of Alevism existingoday in Turkeywill be
evaluated individually in terms dlieir current state and related needs, problems, and
demands. Before this evaluation, however, the common features of these places
shouldbe towched upon.

These historicabites receive their nams fom their historical leaders, who were
followers of Haé Bekt ak and adopted his principl
ARBektashi Pant heon, 0 meaning andthembr el | a
lodges in different placesf Anatolia and the B&hns3®* These dervishes are those

who had come from Khorasans f ol | ower s of Ahmet Yesevi
the lodges they established in the regions where they settled, they created their own
immortdity for their followers. Tody, their tombs are déeations for Alevis to

show their respect.

Ottoman docunms from the 14th to 20th centuries help to understand the role of
these shrines. These places cannot be described as only Sufi pilgsiteagecause
of the facilities thg had. These sites, resgered as foundations in the Ottoman era,

were also publikitchens and guesthouses. Not all of the structural artifacts here are

384y ¢ r eArchitegture andHagiography in the Ottoman Empjra8-39.
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shrines of Bektashi sai nt s . cdtedin Ankalkau st r at e,
was constructed as nilitary site for a lorde warrior in the past. These shrines on
Byzantine bordes were also based on agricultdfeit can be seen that the number of
these cultural heritage sites increases between Sivas and Erzimeae, Rwlician

beliefs affected theerritory in the Byzatine period3® In Bektashi literature, the
velayetnames, gpe of writing including Sufi hagiographies and stories of legendary
gazis3®’also have importance in terms of giving the important namgktshism.

Most of the babas, ded,and seyyids givingherr names to these lodges and shrines

are also mentioned n Hace Be kt arélsetnamed explant thea me .
correlation between border warriors and saints through the visits they paid to each
other,narrating the phenomena atte roles of saints fothe success of the warriors,

especially Osman Ga#®

Today, Bektashi structural artifacts are destinations for Alevi visits for
commemorations of the leaders of the shrines, although these shisteially

used to be their plas br collective worslp. Thanks to the cemevis established
close to the monumestand the associations and foundations taking responsibility of
them, these sites host commemoration events, sema ceremonies and thé Cem o

Forty, sacrifices, the stickingfatones to the wallsandthe lighting of candles.

A common feature of thesegpc e s r egarding their names 1is
and nAdede, dronwlurkic traditions.filee best known example is that of

Dece Korkut. In the 14th century and wards, it can be seematthe meaning of the

%Q0cak,Babail €¢40. Ksyaneé

VM| | Kef k] ar 6é12.Cemi 6nde

387Y ¢ r eAMrchitegture and Hagiography in thettOman Empire6.

38Y ¢ r eAMtchitegture and Hagiography in the totman Empire7.
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word fidede, 0 o der,Alpandsito ovedap with btieeunseaningsauch
as ahi, Dbaba, shei?Aksoy adntahht,seyyds were natn d
warriors, as opposed to former Turkish bat¥8sVvith the influence of Hurufism,
there are still common beliefs among peoplatesl to the ability of these dedes to
heal. In fact, expectations of miracles still continue from those who are dead, with
meaning attributed to their graves and to stones awodsfistepped on by these saints

or their horses.

There are some importartirmes today that are not located within the borders of the

Tur ki sh Republic. Some of these are the

m

i n Bulgari a, whi |l ee,t hDee MK & d eBnalbia , B aabnad Xhérzi

representives of the Bektashi ordén the Balkans. The ason for their presence in

the Balkans has already been indicated. In this chapter, the current situation there
will be summarized, although the main foaufsthis study is the shrines currently
within theborders of the Turkish Replic today.

A common feature of these sites is the presence of pictures of Mustafa Kemal

Atat ¢rk, Shah I smail, and the Caliph Al

reincarnation and anthropomorphism in Bektashism arndvidm. Generally,

steppng on the threshold is believed to bring bad luck, or it represents a sinful life.

In most of these complexes, a sacred stick is exhibited. The presence of the sacred

stick stems om a syncretism of Christianity, Persian cultwed shamanism. It was
usal for trances by shaman leaders, as symbol of thunder in Persian culture, and in

relation to Zeus in the Western wofftt. The lion also represents the Caliph Ali,

389Yaman,Aleviik 6t e Dedel,8k ve Ocakl ar

3% Aksoy, Dersim 75.

391 Aksoy, Dersim 125.
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since he is referceto as the Lion of God, as well as the belietthaHac é& Bekt ak and
his conpanions were able to transform into liol¥%Doors are low and small, to

make people bend while entering to show respect. The important numbers of these

show that Alevism and Bektasm are also a result of the syncretism of différe

beliefs. The Bektashi belt called the kamberiye has three knots, which is related to
Zoroastriani sm. Today, the triple phrase of
written on the walls of many of the culél structures evaluated in this study, is also

related to it.

Today, cemevis in big cities, besides the associations and foundations, try to take
responsi bil ity f orecownanicsituatign. Itiisncommonlysge® s s oci o
that the associations aridundations established near historical striestunclude

cemevis as well, and the kahkul u, Kar acaah
structures all have the status of cem culture centers today rather than their historical

roles in worship as in the citeof the past. A cemevi includes a hall able dsth

hundreds of people for rituals. Generally, walls have pictures of the members of the

Ehl-i Beyt, including the Caliph AlIi and his
and Mustafa Kemal. They also haveublic kitchen for the distribution of lokma to

N

anyone who needs it.

Naming a particular area as a cemevi under the auspices of foundations and
associations is the only way to do it, since a cemevi is described as a place of
worship by Alevis but is not oegnized by the state via regulations. In th8@9the
number of these associations and foundations increased; however, the rate of the
increase slowed later as they started to focus on institutionaliZ&tibaday, some

of these sites have the statusmaiseum and some have the status of association

Ml | Kéf k) ar 6 x5 Cemi 6nde

3BYamanAl evi |l i kote D20Oeli k ve Ocakl ar
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foundation since they are rented to these institutions. While foundations are exempt

from tax, this is not the case for associations.

4.2. Inventory of Cultural Assets

4.2.1. Afyonkarahisar

4211.Seyy\d Cemal Sultan Tomb/ ¢akérl ar Shrine

The 700yea-ol d Seyyi d Cemal Sultan Tomb, | ocat
Province, hosts a commemoration of him every year in May since 2014 with the
attendance of Alevi associations, researchers, spiritualrieaated individual Alevis

from all around Ttkey. Compared to other cultural sites, this place can be
considered primarily a local destination for Alevis. As displayed on a board on the

wall of the tomb, Seyyid Cemal Sultan was one of the followers ofaBalidm who

lived between 1280 and 1365 iretlands of the Germiyanids. His importance in the

eyes of Alevis comes from the belief that Seyyid Cemal Sultan, who is also called

Kemal Sultan by | ocals, was a beloved co
repeatedly calling Aimy Cemald, timg @Qemalen
name in Hacé Bektakds opus fAVel ayetnameo
such as Saré Saltuk, Kolwua-ék Hacém Sult:

Although it did not survive to thpresent day, it can be guessed that he estatilesh
zawiyah when he came to the area in the 13th century by virtue of a village between
Altentak and Aslanapa <called #nAkeyhler, o

record books$®* The remaining structureomprises the tombs of people whose

¥MKsmai l ¢ift-ioflu, iGer mi yanelj uKfhr gnJimpTifakimsialk
Dumiupé nar | niversitesisi53&g013)yl88. Bi | i ml er Derg
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names were Alnet and Mehmet on one side and that of Seyyid Cemal Sultan on the
other. There are also eight graves in open air in the garden. The tomb is rectangular

in shape with classic cut stones.

As indicated by thedcal news portal, the tomb was exposed to robberbroad

daylight in front of visitors in 2018°In addition, after copper covering on the roof

of the tomb was stolen three times, the demands of Alevis regarding the increase of

security precautions hagsen3° The restoration of the tomb was initidtby the

General Directorate of Foundations in 2011 with the aims of increasing the strength

of the walls and constructing garden borders using local stones in order to maintain

the original version, prevengindamp and water leakage with a drainage system

covering the dome with lead, and renovating visual historic fabric with-teaan
work®"Regarding the restoration, Akbayeér state

here3®®whi | e H¢ seyi n afftsgloe wdas navagétf.ai ms t h

The previous demands regarding the place were the construction of roads and
organization of commemorative exs. Such problems no longer exist today.
Journal i st Ayhan Aydeén, who also worked fo

decades, indicates that people had to pass through a field to reach this tomb in

% fSeyyid Cemal Sul tan D¢f besithmemberd 82, 2080z dél ar , 0
http://www.dogerlaber.com/haberdetay.asp?ID=50.

riSeyyid Cemal Skalztdaénl aTr¢.robesi 6ni de

¥iSeyyi d @eTmarlbeSulonde Rest e lastysberér.com Deéexnbea | ar é B
14, 2011, https://lwww.haberler.com/seygiematsultanrturbesinderestorasyor819184-haberi/.

Heder Akbayér (Gener al Meaimrdagasemician), petsEndténfearundat i on anc
June 4, 2018.

3¥H ¢ s ey i nn, peraokal ietérview, June 8, 2018.

166



20024 however, today there are roads with signs indicathe direction to the

tomb thanks to the hard work of protection associations. Today, the Seyyid Cemal
Sultan Proteci on Associ ati on, whose center i S
place. It was established by individuals with appropriate finaneslurce$% Since

the restoration, the tomb is open for visiting not only in May for the festival but also
throughoutthe year for daily visits, so the place has become an undeniably popular
venue for Alevis in terms of belief tourism. The most recentameimegarding the

place is the construction of a cemevi r

unnecessary since tleeis not a huge settlement near the téMb.

4.2.2. Amasya

4.2.2.1. Merzifon Piri Baba Tomb

The Tomb of Merzifon Piri Baba, also knowas Seyyid Mehmet Piri Baba, is
located in Merzifon, Amasya Province, where Alevi culture is strongly reflected. A
20th comnmemoration ceremony was organized by the Culture and Solidarity
Association of Piri Baba in 2017.

“WAyhan Aydeén, iSeyyid Cemal SEurl et nal ne r Anvoladaésdannal €B ¢
January 30, 2014, http://ayhanaydin.info/yazilar/etkihlaberyorum/322seyyidcematsultan
anmasnabueyuekkat-I-m.

OlAyhanAy dén (writer and f oOEM ournak 8kiype mtervieav) Auddst 7,ect or
2018.

WAy han Ay d éerview, Rlgysp7e 2018n

167



Evliiya ¢el ebi c IPia Baba wlas ¢oné af the fbllewers ioff Abnmet

Yesevi?® Alevis and Bektashis also believe that he is one of the saints whe ca

from Khorasan upon the invitation of Hacé B
Bektakds order. The sthaheeassntredibly smecessfuéih at ed t o
repairing the water system of the old public bath of Merzifon, which had had just a

couple of drops of watéP* According to an Ottoman decree in 1558 AD, it can be

seen that a smadicale riot occurred in Merzifoff?

I n the travelogue of Evliiya ¢el ebi, his | odcg
people could be hosted there, witfiaacy dome, a kitchen, and small retreat rooms

for dervishe<?® however, the parts of the structure that have survived to these days

are the tomb, mosque, and fountain. Al t houg
claims that the structure might have beenstmcted in the 15th century due to its

architectural featuss which reflect early Ottoman architectdfé.

In this duplex structure, the grave of Piri Baba, whose coffin under a green cover is

made of wood, is located on the upper floor. The walls ofsinigledome structure

are covered with decorations includinche Z¢ I fi kar 1 mage, or the C
as a work of art by Nakkash Ibrahim, whose signature is on the door of the tomb.

According to Dojanbak, t hesenovatortthaftee ar e t he

WCBKOoprEELrk Edebiyat &drndd.a Kl k Mutasavy

WHarun Yélsyh®2r ediiAmAl eUl uOcaShapakée drakt edfnmal ar Dergi s
19 (2011): 231.

SRefik,Onal t @ncé Asérda,4Rafeézilik ve Bektaxilik
8y e| deénza,syfa Y°resi Al evi Ocaklare,o 231.
WMuzaffer Doj antsaik, AlicAvma sX bHgceBe &t gahIlvad &, AAr akt ér ma De

17 (2001) 109.
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tomb underwent in the 20th centdff.The kitchen is located in the garden with

many trees, and the first floor is reserved for funeral ceremonies. In 1977, the
General Directorate of Foundations restored the pgfcEoday, it is under th

protection of the Cultural and Natural Heritage Presemadioard of the Ministry of
Culture and Touri sm. I't was taken over b
Foundation with a private agreement for tokdeping and other kinds of
responsibilitis . Tuncer Bak, the chairheamaybd t hat
another restoration sodt Today, it can be stated thatg place is well organized.

There is also a cemevi recently constructed near the tdmb.

4.2.3. Ankara and Its Surroundings

42 . 3. 1. H¢seyin Gazi Tomb

The H¢gseyi n Ga zhé more aatiMe logatsonsdon Aevio sincetit is the
only major Alevi artifact in the center of Ankara. Especially between 2007 and 2012,
the place hosted thousands of people with a festival orghrinee ayear but
following some political turmoil and éhSoma mining disaster, these are not held

anymoret!?
“pojanbak, fAAmasya Y°resi Alevi Ziyaretgahlare, o
“®pDojanbak, fAAmasya Y°resllo. Alevi Ziyaretgahlare, o
“CTuncer Bak (Chairman of t heFolhdatos), pBreckd iateewi, Vel i An
May 8, 2018.

“lAy han Ayd éeaview, 8lgysp7e20i8n t

“2Hs;seyin Durukalp (Chairman of the Abdalgl ar Asso
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Seyyi d H¢seyin Gazi i's known as the Command e
border warrior, similarly t o he Bnag thea | Gazi [
descendant of Imam Zeynel Abidin. It is bekekthat he lost his life during a battle

at this locabn. This explains the location of the tomb, necessitating a drive to the top

of a high hill in Ankara, which also provided a view of the citiytfee battles.

Historically, this cultural site had a rshe whose construction date is assumed to

have beent# 13t h century. The shrine was <c¢losed
Mahmud Il but was reopened by Sultan Abdulaziz. It is believed that the p&sce w

devastated in the Republican era as a result of #vedn the Closure of Tombs,

Shrines, and Zawiyahs. Daoents from the 17th century prove the continuation of

the presence of a foundation héRREv | i ya ¢el ebi describes the p
organzing a dinner once a year with the participation of entman 40,000

people™ A1 s o accor di n gthetnwnbeE of Hervighes at thel skeribei was

1004 The tomb is the only part still existing today (see Figure 1). Inside the tomb,
thereisonlythe of f i n of H¢gseyin Gazi spomer(ggeganti ¢ si
Figure 2). The walls inside do not reflemhy historical aspects, while the walls

outside are still of stone. When the inside is evaluated in terms of the walls and the

lighting hung onthe walls with nails, it can be said that these restoratwere

conducted by people who were not particuldipwledgeable about the place or its

historical i mage. Valuable artifacts from t

BAhmet KO-, fAKdari ve Mali AyirelG@GadianTeXhKkdKi |[YEagiy&l da ¢
veHacé Bektak Vel72(Q204)d&t ér ma Der gi si

a4Ko - AKdari ve Mali A-élardan, o 20.

5o - fAKdari ve Mali A-élardan, o 20.
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Ankara with Law No. 6771°A restoration of the tomb was held in 1973 by a person

who saw the place in his dreams while he was preparirgpton pilgrimagé?’

Besides the tomb, there is also a structure, obviously added later without historic
value, including a public kitchen, slaughtouse, and dede room. Especially on the
weekends, the tomb is visited by more than 1000 people. Howevem & aanly

organized once a week in the event of high demand. The cemevi was constructed in
1947 thanks to a vol untaecedthe strugtwes Yrilike Y a k é
many other Alevi structures, it is located on higher ground due to the historical

bor der warrior role of H¢gseyin Gazi. The
safe because of the absence of guardrails. The responsiiilgiors for the place

are the H¢gseyin Gazi Foundation and Asso
actions, such as repairs, cleaning, provision of income, and administrative affairs, are
supported by these institutions. The main demand of theseeagives of the tomb

is support from the municipalities. In the area, there are benches on which Mamak,

Al dahp, or ¢Cankaya Municipality is writte
request.

Figurel. Cemevionthelé¢sid e and H¢seyin Gazi Tomb on the righ

“H,seyin ¥z (DedenoGaziheTdHmb from the Hédér Abd
¢ a nyl @emevi Construction Associah), personal interview, August 27, 2018

“4"Hs;seyin Durukalp, personal interview, August 27
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Figure22. The coffin of Seyyid H¢gseyin Gazi.

The Mamak Municipality collects the garbage once a week and applies disinfectant

on the grounds when requéastferdomHiglbseyliHaéad &z, Aln
|l i neage in Erzincan and the dede at H¢seyin
claimed that their request regarding a meeting with the Metropolitan Municipality

Mayor at t hat ti me, Mustafa Tual#Melh who had t
G° k- ek, had not r ecei v®dnother gemane redargingf or s o me

the place is related to the w&llnown el ectri city and water bil

that although they have paid the bills regularly for years asye&dold foundaion,

they wanted to stop after the ECrtHR decision regarding the electricity bills of Alevi

places of worship; the result was a power blackblHe also adds that he applied to

the relevant utility companies but their answer was that the government sbiwéd

“BH;seyin ¥z, personal interview, August 27, 2018.

PH; sieny ¥z, personal interview, August 27, 2018.
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the problem; otherwise, there is nothing they cari?@another problem this place
faces is water. Although they have applied many times for access to the municipal
water infrastructure, the requests have never been taken seriously. As a solution,
fresh water is used; it comes from a military site and this costs 1500 lira per

month?#21

In addition, ¥z discussed the need to ad:
budget, consisting of only donations, is not enough to covef4tz al sso c | ai
t hat in 2016, the tombdés wishing tree we
such traditions are against IsldfiAs a solution to all these problems, they believe

that the ECrtHR decisions should be put into force. They also request signage in a

more central location showing the road to the td#ib.
4.2.3.2. Hasan Dede Shrine

The Hasan Dede Shrine, whose poems have importance in Turkish folk literature, is

| ocated in Hasandede between Ankara and
Today the tmb is one of the better known Alevi destinations since Hasan Dede
representsonef t he deeply rooted Al evi |l i neage
and Ankara. Needless to say, collective trips are organized by associations and

foundations to the region.

“20H:; seyi n ¥intervigweAugsi 27 a2018.

“2lHjsey i n ¥z, personal20i8nterview, August 27,
“22Hsseyin ¥z, personal interview, August 27, 2018
“2°H¢sseyin ¥z, personal interview, August 27, 2018
2H;smey¥z, personal interview, August 27, 2018.

173



It is believed that Hasan Dede was one of the saints who came to Anatalighthr

Khorasan in the early 16th century with eight dervishes and that he was a descendant

of the Ninth of the Twelve Imams, Muhammed Taki. After his arrival in Anatolia,

his first destination before participating in th
Bektak Complex where he received Bal ém Sult e
Prophet®l n 1579, he came to the zawiyah at the

which was exemgdrom tax on the order of the Sultan of the time.

In terms of the current s&bf the place, at the entrance of the garden, there is a

sculpture of Hasan Dede surrounded by lion figures (see Figure 3), which are

important symbols for Alevism as indicatedoae. There is a green garden with

roses, inside which the mosque, two tonmdosgd a fountain for ritual ablution are

located. The tombs, with octagonal walls of cut stone, are the only original parts

existing today besides the mosque. They are next tiMthsgiue of Hasan Dede,

which was constructed by Mimar Sinan. The bigger tomdishthe grave of Hasan

Dede, while the other contains the graves of
his daughter, ' mm¢ hani ( see PReitagnb,itwas4) . As st
restored in 1894. The structure existing today is authentierms of reflecting

classical architectural features of Anatolia. A cemevi constructed in the late 1990s is

100 meters away from the tomb.

25Gel er ¥zdemdSahkbDede, ve H@aSagankDKgekt Jipg bee Hacé Bekt
Arat € r ma D(EIBY IL.s i
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Figure4. From leftto right: the mosque and Hasan Dede Tdfb.

“2Hamit K¢ (@isigeaamek) Riot ograph of Hasan Dede Tomb b
Instagram photo, June 13, 2015, https://www.instagram.com/p/33h&phgO
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On the way to cemevi, there are a few marble works with unclear figures, which have

no historical reflection related to the spirittbe place (see Figure 5). The structure

including the cemevi and kitchen aldoes not reflect any historical aspects. It is a

simple structure and does not even have whitewash on the walls. The cem room is
thoroughly cover ed wiktaid thpse of similardiguresowith Al i  and
importance for Alevism. The most impantademand regarding this place is the

restoration of the cemevi (see Figure 6).

Figure5. Random marble sculptures on the way to cemevi.

Ge,l ay Demir han. He indicates that they do n
the mosgjue??” They tale care of the garden and the tomb; however, there are also

two personnel coming to the place for cleaning on a regular B8sibese two

individuals, whose salaries are paid by the Turkish Employment Agency, were

“2’"Ha ki m De mi r hhetombketeed, persanaldnterview,lyuls, 2018.

“2Hakim Demirhan, personal interview, July 15, 2018.
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assigned although they didtiloold any aplication procesé?® It should be kept in

mind that the mosque here is an active site for praying, so this may be the reason for
this assignment being made without any requests. There are no other personnel to
help the Demirhans. Financially,hdy have no eims regarding personal
expenditures for the place. Haki m Demirh
tomb by relying on a donation box insitf.He also claims that they have 40,000

TL, since they are also bound to the Turkey Monuméssociation m Ankara;

therefore, he does not have any other financial expectations for the4&inkhs

only request is support for the cemevi, which resembles a slum building, and the
renovation of the stones on the grounds of the gdfden

T va b -k >

W e § i
- QL v igs u W
Figure6. The walls of the structure housing the cemevi and kitchen.

“2Hakim Demirhan, personal interview, July 15, 20

“Hakim Demirhan, personal interview, July 15, 20

“lHa k i m rhaneparsonal interview, Julb, 2018.

Hakim Demir harview, Jphels,2@& al i nt e
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4.2.3.3. Shah Kalender Tomb

Shah Kalender, who is known as a follower of Ahmet Yesevi in Anatolia, was the
son of Seyyid Siyami, who e&stsohsoaated n C¢Cubuk |
with the Jelali Revolts of the 16th and 17th centuries.

Today, Shah Kalender Tomb in the village of Sele is one of the Alevi destinations for
commemoration days and for those looking for remedies for mental illnesses, since it

is accepted that bah Kalenaer Veli and his father worked miracles related to the

healing of such problems. Allegedly, Seyyid Siyami was one of the saints who came

to Anatolia with Hacé Bekt ak. 't is believec
both in thislife and theafterlife, but he only desired that of afterlife. However,

considering the role of Shah Kalender in the time of the Jelali Revolts, it cannot be

rationally c¢clai med that his father and Haceé

Although the tomb of Shah Kalender is located inHec &€ Bekt ak Compl ex
Nevkehir, some people believe that this | oc:
Either way, this place is one of the important destinations for Alevis. It is believed

that the tomb here was constructed in the 14th century witesbrought by deer.

The place is significant due to the probl ems
donation box was stolen twice after historical pieces from the tomb were fortunately

brought to a safer place, as indicated by the head of theevdfa8ele at the time,

Arif Kalender#33 Arif Kalender is not only the headman of the villageufta) but

also the individual protector of the tomb by his own means for the last 45 years, as a

continuation of a 50@earlong tradition due to the fact thdtet Kalender family are

4B fkah Kal ender T ¢ re¢buebsui k SHoayeeeimbden , &7, 2009,
http://www.cubukhaber.com/sdtalenderturbestsoyuldu3846h.htm.
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descendants of Shah Kalender \fétiThanks to the cooperation of Gazi University

and the ¢ubuk Municipality, a stemma fro
approval o fil regaldidg tdbntkaepingdwere translated into rkish and

printed as a booklet in 2014, which brought hearsay understandings t&*ight.

indicated by Kalender, the tomb, which had been approved as-ddgste historical
monument with the decision of the Protection Commission in 1994, was renovated

by the Ministry of Culture and Tourism in 198¥. The original and translated
documents have been on the walls of the tomb since the 2014 renovation. However,

the place needs assistance beyond the personal efforts of Arif Kalender.

4.2.4. Antalya

4.2.4.1.Abdal Musa Tomb

Abdal Musa was a companion of Or han Gazi
Complex as a dervish |l odge. Kepre¢l ¢ des

Yesevi*3¥’Allegedly, he assisted Orhan Gazi during the conquest of Bifrsa.

“¥4fR45 Yeéel deéer DegariywtmDedemibery1d,r2016, httpwww.hurriyet.com.tr/45yildir -
devamedyor-40309725.

BhAacubukdta oKalender Vel Hazretl eri MilyetAnma ve
December 2, @14, http://www.milliyet.com.tr/cubuka-kalenderveli-hazretleriniankarayerelhaber
501986/.

“BmMs5YREer Devam Ediyor . o

VKo prELEkebi yaténda Kbk Mutasavveflar

[p]]

“%®0cakBabail e215.Ksyan
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The AbdalMusaTombisloceed i n the Tekke vill age i
This is one of the most important destinations for meetings of big groups of Alevis.
The Union Cem held every year hosts many Alevis sacrificing and distributing
lokma, or cracked wheavith meat, sincet is believed that visiting and sacrificing
here prevents misdeeds and famine. Kaygusuz Abdal, who is one of tHehoweti

poets of Alevism and Bektashism from the 15th century, was also a follower of

Abdal Musa. His grave isalsoldedin EI| mal é .

The parts still existing today are the Abdal Musa Tomb (see Figures 7 and 8), the
yard, and historical graves. The tomb has a goesered roof and a squaskaped
additional structure. Half of the structure is made of cut stone (seeeFyunside
thetomb , besides Abdal Musabs, there are
his mother ' mm¢egeéel s¢m Ana, his sister

dervishes. Besides the graves, there are an original wooden door and sacred relics

suchas a woodesword, his battle ax, black rocks, and an allegiance stick.

AT
T

e T . R ST

Figure7. The entrance of the yard of Abdal Musa Tomb.
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Figure8. Abdal Musa Tomb.

Close to the tomb, there is a mtfitbored structure usedsahe center of the Abdal

Musa Cultural Research and Sustenance Association. The construction of this
building lasted 10 years, between 1992 and 2002, during Fikri Sa endrs as the

Minister of Culture. The association also has a public kitchen behind the building in

open air. In total, the size of the area under the responsibility of the association is
approximately 5 hect ar estheGeieral Difeatorate ofst at e
Foundations, this place consists of only the tomb and the garden in which the tomb is
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Figure9. Cut sbne part 6the tomb.

located?*® The last restoration of the tomb was held in 1963. Unlike maeg sit
exposed to Sunnification policies at different times, theneoisnosqge at this site

today.However, there is a mosque in this Alevi village.

BIA Eri k (Chairman of edrdhand Bustdnarice Adaocation)Cpersonal r a | Res
interview, May 18, 2018
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The most sensational phenomenon regarding the place was the opening of a nearby
marble quarry in 2010, whichiggered a collective reaction from Alevi groups. The

only progress regarohg the marble quarrizas been the prevention of the visibility of

the quarry from the village and no pass
village today, which was realized wn the governor of Antalya was Ahmet

Al t ep4dEmak. qauwotdeé ®Nht éepar mbkhke regsedi figve
uneb | e t o *¢ Hawsver, thetrdledof Alevi organizations protesting the
opening of the quarry shoul dmerisethatcttensi de
mar bl e quarry r efl ecdctsthe fabeeas s whale¢ sEndteee f ai | L
guarrybds explosions and vibrations of t

historical structuré?*?

The Abdal Musa Cultural Research and Sustenance Afisocjrovides services

such as festi val secHaomanofAle essocistion séel 2007, Er i K ,
states that they have held these services on a limited budget dependent on the
discretion of officials of the municipality and their relations witbrh***Er i kK c | ai ms
t hat thanks to the naw Kawaehooi$opersormlfy Ant a
interested in the preservation of this place and the continuation of its culture,

instructions were given to the General Directorate of Foundations for satesido

be held heré* However, whi |l e Al i outEthel nstorasiom,e ms e
H¢e¢seykn Ehe dede of this site, i ndi cates
“OAlT P Erik, pweMagi8m@lB. i ntervie

“IATl i Er i k ,ervipneMay 58n2818. i nt

“Tuncer Bak, personal interview, May 8, 2018.
“SAli Erik, personal interview, May 18, 2018.
“Al'QP Erik, personal interview, May 18, 2018.
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fear of assimilation and incorrect restoratfétHe also adds that a few yearoathe
opening of a dede school here was on the agenda, beteatdhitwas understood to
be aG¢l eni st project for t he education of t

ideologies?*®

Apart from that, there is no support coming from the government for thedoihle
association in recent y eagaq, therewas Ifinanciddr i Kk ¢ | ai n
suppot, even if it came in laughably small amounts of money such as 2,000, 5,000,

or 10,000 liret*” The needs for this site are funding for audio systems, vocabartis

and other kinds of necessary instruments. Another demarddireg the place is

related to he fact that there are personnel whose salaries are paid via the limited

funds of the association. According to AIlI |
the payment of the salaries and insurance costs of at leasbffiee personné*48

Besides thosastaff members, Mr. Mustafa works at this site as a volunteer-tomb

keeper . What Al i Erik requires here is not |
governnent but rather financial support for the payment of staff hisgdthe

asseaiation itself. The rason for this may be the fear of assimilation if employees are

directly assigned by the local government. Regarding the importance of the place, Al

Er i kK amabyotithe fact that this place is not considered as vaduedM e vsl a n a 0

tomb and artifactsni Konya#4°

“SH:;seyi n Erthe Abddl Mesa @ultucaf Resehrand Sustenance Association), personal
interview, May 18, 2018.

“H;seyin Erik, personal interview, May 18, 2018.
MIA Erik, persond8 interview, May 18, 20

“8A1 i Erik, personal interview, May 18, 2018.

A i Er ndknfervipwe May b8, 2018.
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Just as electricity bills are problematic for most Alevi heritage sites, the same
problem exists here, t oo. Adtpay Ei0004dirai ndi c
for an electricity bill, he was actually rgenced to gson*° He also mentins

personal bank loans that they withdrew to meet the expenses of tHie sisethe

tomb is under the legislation of the General Directorate of Foundattoskpuld

seem inappropriate to cut off the electricity of thistoric stucture.

In summary,the main demand regarding Abdal Musa Tomb is the continuation of

the protection of the place through the association with the expected financial support

in the event that the decision of the ECrtHR regarding the case brough Kz z et t i |
Doj an and ndatoniChomulgateds Accor ding t o Al Er

the rights of Alevis just as much as for the Sunnis and their irffifms.

4 . 2. 5. ¢Corum

4251.0smacék Koyunbaba Tomb

The tomb of another Khorasan saint, Koyaldy also know as Seyyid Ali, is

locat ed i n Osmancék, ¢or um, and S anot
commemoration ceremonies with the attendance of Alevis from nearby cities and
many A e v i associations. As is coommesmoi y kno
the country with a larg Alevi population, and a massacre of Alevis was experienced

here in 1980.

40AliEri k, personal i8terview, May 18, 201
BIA Erik, personal intervi ew, May 18, 2018.
“2A1i Erik, personal interview, May 18, 2018.
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It i's believed that the reason why he is <cal
is because he bleated once a day as he was coming from Kheratah Haxé BeKk't

He was also aeb@e nd ant of oymmaaba iRan angortanKname in the

history of this territory, which can be understood from the fact that the tomb had

wide lands andoroperty in the past as much as it created its own lineage. Th

presence of @aomb in Romania wh the same name proves that the glory of

Koyunbaba reached the Balkans, thanks to followers who were educated by him. At

the beginning, while he was a shepher@8ursa near a rich man named Abdullah, he

decided to migratt o O s mftentlte@dkmbex osheep reached forty. In addition,

features of Hurufism are also seen here. It
which were damaged after he barely escaped drowning in the Black Sea, were healed

next to the tomb of Kaynbaba?>?

Thanksto the travelogueof EV I i ya ¢el ebi , it can be determ
Koyunbaba, a small mosque, a public kitchen, and the lodge for dervishes had been
constructed on tl.AeOpmsed ® rthis,alfere &e glsd xlairhs

regarding the begining of the activitie of the shrine stating that the shrine was in

function in the 13th centu>INnE v | i y a boaok,Ithe Bhirink $s described as a

sparkling structure with leaglated walls and golden domé5S6 It can be seen in

Ottoman documents thathe shrine still exied in the 20th century. Seyyid Dervish

Ahmed was assigned as a follower of Haceée Be!

SEahr i Madeés| eBEGhi paSeyahat namesi 6Tnidrekt Bkecklt aki Tekke
Hacé Bekt amaDergidic8 (2@18)=08.t &

““Maden,yafi€el €ébi 6nin, o 98.

“SAhmed Cahid Haksever, fi¢torumd6da Bekt alEKEVZaviyeleri:
Akademi Dergisil2, no. 36 (2008): 67.

“Maden, AEvIiya ¢elebiodonin,o 9
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Seyyid Ahmed in 1760 and Sheikh Suleiman was assigned in 1791 after Seyyid
Ahmed457 More importantly, the offial transfer of the dytto Sheikh Ahmed
Hilmi on September 23, 1908, reflects the presence of the shrine at th&ttime.

It is claimed that this shrine preserved its presence with limited damage during the
abolition of the Janissary corps in 1826 until tlesure of tombs, shres, and

zawiyahs in 1925 thanks to the observance of the follof¥@rinterestingly,
dedeship was abolished at the shrine dur
institution would actually have been expected to be supportedrasul of the

Rescripof G¢l hane, which might have been dor

for unknown reasorf$°

However, the tomb is the only structure existing to@dayhe disposal of the General
Directorate of Foundations. The deeply curved detgdf wooden door fathe tomb

i s preserved i n t he ¢orum Museum. The
Directorate of Foundations in 1989. The environmental renovation of the tomb was

completed by the Osmancé&® District Muni ci

STFahr i Maden BekiakSd n cké k IBeadkdtaa ki TIek k& Ve Megrbel Blac
Vel Ar a Kk t6é (2003): 182er gi s i

“¥®Haksever, fitorumdda Bektaki Zaviyeleri,o 81.
“*“*Maden, fiSandékl éeédoda Bektaxkilik,o 129.

Haksever, nc¢iZrawmdkd86Bdk toa 7

Yl Os mEAKoyunbaba Tg¢r besme®ni n a-medugl en, inghig22 016 e
http://www.hurriyet.com.tr/osmancilkieoyunbabeturbesinincevreduzenlenesitamamlandi
37272929.

187



In 2016, the a@gnment of an imamlang with the construction of a mescit next to

the tomb drew reactions from Alevi organizations, which identified this as an

occupation of their cultural site, a violation of human rights, and an example of

assimilation policie€®?This case was broughtth e ¢or um Admi ni strati ve
the branch of the Hacé Bektak Anatolian Cul
because of these reactions but also due to two separate petitions regarding the needs

of the tomb, such as repairs, cleapimnd security, whickvere submitted by the

same association in January 2013 and June 2014 and received neither positive nor

negative response from the same authorities who built a mosque on the request of a

citizen and the headman of the villf§gIn fad, besides this issuén 2014, the

Regional Directorate of the General Directorate of Foundations in Tokat had

of ficially abalienated the site to the Muft
2014, Number 2014/20, so that the venue could be used fon Korase$®* This

casebr ought t o t he Cour't was di scontinued.
representatives of Alevi demands regarding this site are preparing to bring the case to

the ECrtHR*®®> However, this only means another compensation case for the

govermment.

Worksonthe Tmb of Koyunbaba have been maintained
Necmettin Dulkara, who took over the duty from his father 23 years ago, as he

covers expenditures with his retirement payments since he is not paid for his duties,

2 fAlevilerin t¢rbesi neadaéne®dai 4V Maazhp 9 206,ma m
https://odatv.com/alevileriturbesire-mescityapipimamatadilar2903161200.html.

WHAl evilerin t¢grbesine mescit yapép imam atadeéelar. o

i ¢cor umodiakDerAgaehve Kur an Kur sDersifinevsiconilly6, 2044, ¢ 7 e Ver i | di
http://dersimnews.cofalevilik/2014-07-06/corumdakialevi-dergghi-kurankursuicin-muftuluge
verildi.

“Tuncer Bak, personal interview, May 8, 2018.
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similarly to his father, whee duty was in fact approved by the General Directorate of
Foundations in 197#5°

4.2.6. Erzincan

4. 2.6. 1. Hedér Abdal Lodge

The Héder Abdal Lodge in the village of

one of the most signifant locations foAlevis, especially in August every year, for

the commemoration of Hedéer Abdal . Being
name due to the popularity of Kemal Atat,

It is written as an epitaph inthetbm t h at  Hwagthe son &f iKalaxd Ahet,

whose shrine is in Kstanbul. According t
scar on the hand of the Sultan of the time so he was awarded with this field for his
shrine, where he was going to be exefmuin taxes, and wbh would be determined

by the distance of a stone t*irown by him

The | odge has specific i mpordawmlkenwmi cher
means a person who will be removed from the order if he ostas, commits

addtery, or acts in any way not accepted by another person or Bektashism and
Alevism, which are based on ethics rather than orthodox rules of religion. The
judgement of such a person is to be held

Bekt ak Gmonphéreis a relativeelationship between the members of a

R23 yeldéer KoéypunbabBa/,T)gbdéak & meé, Mavbngoerd® 2046, , o
http://www.corumhaber.net/osmané-yildir -koyunbabaturbesinirgonullu-bakimini-yapiyor
h60991.html.

Ali Yaman, fiKézeélbak Alevilerinin Dh&xKlht Qcaj é |
ve Hacé Bektak V&198):2M4akt ér ma Der gi si
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lineage without blood ties, the removal of a person from the order might be more
detrimental than financial punishment. This can be likened to anathema in
Christianity. Pargularly in termsof the mistakes of dedes, this place has a role for

judgement.

Being another representative of Ott oman and
walls,theLodge of Hedér Abdal, which was buil't i
day, unlike man Alevi artifacts thatcan only be seen in Ottoman documents. The

role of the renovation in 1879 by Seyyid Ali Effendi, which is indicated in an epitaph
inthetomb,shdud not be wunderesti mated. Today, besi
peculiar museum, aistoric mosquea malern guesthouse, two public kitchens, a

stone oven, and a park exist, as well. There is even a helicopter aerodrome in the

village, which is under &7 camera surveillance, proving the popularity of the place

as a destination. Thereeaalso three Tikish baths in the village, one of which is still

active today. There is also a library in the village established by Ali Yaman in the

name of his fatherMehmet Kemal Dede. The museum located here is the

consequence of the contributionstbé educationisMusta f a G¢ r ¥ Thisn 199 4 .
village also has a cemetery reserved only for dedes. Both the lodge and the museum

have paid staff members. Since this pl&not under the protection of a foundation,

it has no relations with the Generalr@itorate of Foondations. The last restoration

was held thanks to the kimkek family from th
muhtar and t he Haf Guture aAdoSlmdrity Sssolciatiannwhi€hc

was established in 1955. Essentially, rgtlang regarding thiplace is held together

by the members of the ocak. Only the water infrastructure is organized by the state,

since it comes from a faff place?®® There is also a minaret constructed over a

48 Cokun Menek, AErkigdea ny @k Evoask September 10,2017,
https://www.evrensel.net/haber/331984/erzincariakkoyundeyok-yok.

469 Ali Yaman (academician and writer)kgoe interview, August 8, 2018.
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pl ace call ed t he il v i fe | peagsethere; otlemmfe, dthe Tod ay
reconstruction of the minaret after it fell over and the assignment of an imam here

was a wasté’®

The place is well cared for and beliefse still actively practiced here. The
construction of a huge cemevi was initiated reard lasted until 2@, although there

is more than one cemevi. The field on which the new cemevi was constructed was
bought with donations from the villagers. Althoutjie role of contributions from the

village was undeniably important for this constraoti assistance wascaved from

the Kemaliye Municipality as weff!Accor di ng to Ayhan Aydeén
structure is unnecessary since this place, after aficagdd in a villagé’?

4 . 2. 7. Eski kehir

4. 2.7.1. S¢caeddin Veli Compl ex
The S¢cebddCompPplex is | ocated in caasl anb
viil age, which is 7 km away from the Seyi

has been the homd an intense concentration of dedes and followers with great
significance both in histry and today’*S ¢ caeddi n Vel i i s c¢commen

eventsorganized annually. He was one of the abdals living in the 15th century on the

410 Ali Yaman, Skype interview, Augu$, 2018.

Ay han Ay digtewview, 8ugysp7e2018.

“2Ay han ,8kypd interview, August 7, 2018.

BMehmet Ersal, fdk¢caeddin Veli Ocaj éTg¢ rBkal Kealnt (Al ¢e

ve Hacé Bektak VEI2012)A21lakt ér ma Der gi si
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borders of the Ottoman Empi*’*Al | egedl y, he was a descendan

The complex was constructed in tivae of Selim I.

The S¢caeddin Vel Itwithenagnber s oneEski kalkeida
Bil eci k, cankeéer e, ¢or um, Ankar aya,Bller ek kal e,
and Kda% @he Jikeage also has members in the Balkans, especially in

Bulgaria?’® This lineage is also one of the lineages that hasuierity to assign

dedes and bab4¥’

Architecturally, the place was protected thanks to the individuarteffof the

Demirtak family as the descendatombs, of S¢cae
shrines, and zawiyahs until the restoration held by @emerd Directorate of

Foundations in 195728 The complex today consists of two parts. The first part,

locaed on the west side, includes the mosque of Arslanbeyli village; the tomb of

S¢ caeMdliin; the tomb of M¢rvet AlliithePak a, a f
graves of former dedes of the seven lineages related to the village; and the graves of

t he Defrmamitlay, the ancestors of Me h me t Demir
lineage. Thereisalo a water tank with a f oafint ai n. Dem

474Y ¢ r epchitegture and Hgiography, 71.

“SErsal, fke¢@lBeddin Veli, o

“%Mehmet Demirtak (dede and postnik/leader of the Sg¢c
Shei kh S¢licCalwrd and Tourigne Association), personal interview, Septehfe2018.

47Me h met D ersoharinteaview, September 15, 2018.

‘%®Meh met Demirtak, personal interview, September 15, 2
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it, they laid small marble pieces, filling it with marble pow&&This part is located
behind an athed door calledl - | e r oKiee@eéos & the Three, symbolizing the
tripleAl lodh,iYaa Muh%seeddyre 19)aBoth of thé tdm
areoctagonal in shape with quadrangular entrance halls. Motifs on the white walls
inside both tombs inade flowers and writings (see Figure 13). Similar to those of

many Alevi sites, the nsmue was constructed in the time of MahmutfiIn front

of the gructure, there are benches obviously provided by the municipalities.

Figurel0.; - | e r :tKedDpoe of the Three.

“®Mehmet Demirtak, personal interview, September
“Mehmet Demirtak, personal interview, September
¥l fBek reksée K¢glliye Kar d-@arl 0 Milbyet, Kiuhc aX, 2@l8,

http://www.milliyet.com.tr/besasirlik-kulliye-kardesligekucakeskisehiryerelhabei2935091/.

193



Figurell Fromld t t o right: the mosque, the tomb of S¢caeddi

Paka.

Behind this part, there is also a newly constructed cemevi and guesthouse, not yet

active. There are thus three cemevis around this site in total: the one in thedlistoric
structure, the newly constructed one, and on
The second historical part is in anshape with chimneys on the roof (see Figure

12). The bi ggest chi mney s $icansisisofeascen®vi,@aaeddi n V
public kit ¢ hen, a dervishesd house, and areas fo
states that they will organize the public kitchen, which was actively used until the

restoration, as place where they can host people for meals, thanks to a friend of his

who will be donating some tables and chairs for the pf&&&he lighting of the

Me hmet Demi r teaview, Segptemmberdm 2018. i n

“CMehmet Demirtak, Sepesnbes IH2818. i nt er vi ew,
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dervishesdé house is done with | amps nai
inappropriate, as alsodhcat ed i n the case of the Hac
indicates that the areaerfsupplies and the oven will be used as an office in the

future 484

Figure12. The L-shaped structure.

The site was restored by the InternatioBafjanization of Turkic Culture in 2015 as

a result of the acaplitata Turkioworldoctiltur&ia 20L3kvatih i r a
a budget of 4.5 million Turkish lira being spéfitA structure was also constructed

here in 2015 to be used as a publichén, slaughterhouse, and funeral home.

4 MehmetEmitak , personal int2elB.vi ew, September 15

BRiBek Asérl ék K¢glliye Kardeklije Kucak A-éyor. o
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The walls of the t omlradydxpefacedaspatimyidue toV e |l i hav
dampness (see Figure 13). Demirtak thinks t
point; therefore, the place is dependent on petsaterest®® Secondly, parts of the

L-shaped structure were restored, but restoratwese not done to museum

standards. It is not suggested that these artifacts should be kept in museum form or

that they should be delivered to Alevis; however, the rastor conducted here, in a

city chosen as a representative of the UNESCO temporargflsultural heritage,

does not reflect a feeling of completion.

Figurel. Spalling on the wall of the tomb of S¢caeddin V
Onadailypasis, t his site is the responsibility of

leader of te | i neage, and the S¢gcaeddin Vel Cul t
“%Mehmet Demirtak, personal interview, September 15, Z
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According to Demirtack, one of the positi
emphasis on thioughts and ideas of the leader of the complex for taking care of the
cleaning, orgamiation, and needs of the pl€®éThe site has three employees. The
salaries of two of them are covered by the Seyitgazi Municipality, while that of the

third is coveredby the associatioff® Contrary to many Alevi sites experiencing
problems with electricyt bills, for this site, the electricity is provided by the
Seyitgazi Municipality. This situation, which is specific to this venue, is the result of

the personal inteseoft he current Municipality Mayor,

Demirtak i ndi c adgadng thdir selatores twithsthfe ananicipadities. r

He states that they provide for the site
for cleaning; this excludes fincial support*®® At the time of the interview, there

was also an event being organizedhvthe assistance of the Seyitgazi Municipality

for the weeks to come, hosting Sebahat Akkiraz as a singer, and singers for former
events had been sponsored by thekislr Cooperation and Coordination Agency

(Tur ki shDeTmHKA)ak st atgeaeyarding the resoraten was h i n
accomplished after detailed observation of historical photos related to the place;
therefore, he is satisfied with the resd®s¢ i | e ha meeyssmall rooms for

spiritual retreat, were also found during the restoratiancbuld not be opened for

exhibition as they were filled with conc

“¥"Mehmet Demirtak, personal interview, September

“MehmetDemi r t ak, per september 152018.er vi ew, S

“Me h met D e sonatinteaview, Sepember 15, 2018.

“9OMe hmet Demirtak, personal interview, September

“IMe h met D ersonal interview, Sepeember 15, 2018.
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fixed with the attention and respect of the authorftiést is interesting that while

many Alevis complain about the attitude of the currgm@ v er n me n't and TKKAGC¢
activities i n the Bal kans, satisfaction i S
Compl ex. According to H¢seyin TaWdieki n, how

Complex were not renovated correcily.

One of the former Bektashi sites &ted in this region is the Seyyid Battal Gazi

Complex. Since this site does not reflect the features of an Alevi artifact today, it will

not be evaluated in this study ietdil. Briefly, Seyyid Battal Gazi was an Islamic

warrior who lost his life in 715gainst Byzantiumt®* A shrine in his name was built

over his tomb in the early 13th century. Remodeling was completed towards the end

o f t he r ei g405 Itoid beliBwedytlamiztieet mothelr of the Sultan of the

Sel -uks dreamed of Issiomthe combstraidneot thedsartle t o0 ¢ 0 mmi
and a mosque over his grave. Today the place cannot be considered as an Alevi

venue, with the motifs on the walls and the general aluitheoplace upon passing

through the door. De mi r t asthatstheafduedson t h a t t he

responsible for the place is run by Sunnis rather than Afis.

““2Me hmet De mi rteaview, Septerber d5) 2018. i

CHeeyin Taktekin, ped208nal interview, Ju

49%4Y ¢ r eMchitecture and Hagiographyt.

4%Y ¢ r epechitecture and Hagiography9.

4% Mehmet Demirta , per sonal interview, 15 September 2018.
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4.2.8. Isparta

4.2.8.1. Seyyid Veli Baba Sultan Tomb

The Ul uj bey vt lspaaghas hosted & emted nknebar of Alevis

for the Rice Festival and theommemoraon of Veli Baba, who lived here in the

16th or 17th century, every year since 1971. The tomb is named for Veli Baba, who

i's al so known as toastguetgd imhis\reek.iVeli Baba, whot wa ¢
was a relative of Seyyid Battal Gazi and d e y izins aBektashi saint, although
predecessors such as his grandfather Vel
mother Hatice, whose graves are also inttimeb, came to this territory earlier. The

tomb also includes the graves of othemnfly menbers andancestors of Veli Baba.

The tomb over the open graves and the mosque were constructed in 1610 as a sign of

the respect of Murtaza Zor Pasha for Veli B&dt is believed that Veli Baba

provided abundant meals for the army of MurtazaRasha, imilar to the belief that

he miracul ousl y f e dlwithhimteddaoddyringthe Bitteelofé - A r
Myriocephalum, which does not seem logical due &édbnturies between the era in

which Veli Baba lived and the time of that battle.

Today, the tomb isffiliated with the Council of Monuments. The tomb and mosque

are monuments made of adobe, rubble stones, cut stones, and gathered Byzantine
stones. Similal vy to the tomb of Hacé Bekt ack, tt
believed thatit should not bestepped on since it is a stone from the Kaaba. The
restoration of the mosque and the tomb that started in 2013 was discontinued by the

bidding company in @14 on the excuse of the inadequacy of the tender price, which

YKsmail Tosadnl Blau aG¢ IT fR&brdged Haac é Bektak Veli Ar al
32 (2004): 335336.
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was 220,000 lira, wite the company &l also spent 200,000 lira of its own budtfét.
Although the restoration is complete now, the structure was at serious risk of
collapse because of weak colusnthat were left in the middle of winter for months

in spite of warnings by the Nage to official authorities such as the Provincial
Directorate of Culture and Tourism, the Governorship of Isparta, and even the

Ministry.49°

In 2017, the planned opening af marble quarry under the management of an
Kst abnabsueld c ompany, stéciah®andmehrettaer Ind@Soynand
Trade Co., with the approval of the Isparta Provincial Directorate of Environment
and Urbanization in a spot 900 meters away frorfjluey r esul t ed i n
not only Alevis but also from all locals becausetié expected efironmental
pollution created by this project for such stone yielding 30 dollars pet%dinis

worth noting that besides being a regional Alevi centeryiltege is also famous for
large and abundant fields with many agricultural préslusuch as chees, apples,

and apricots; howeverecently, the quarry has started to operate.

4.2.9. Kstanbul

In Kstanbul , the number o fassumecdto havedeen s
between 16 and 20. However, due t® liteing the capital inhe past, it can be

react

assumed that the | odges in Kstanhbobl wer e

Mahmud Il. The Erikli Baba Lodge in Zeytinburnu faced devastating déistnues a

4% [ Cami Ve Té¢rbe K a d Bemioknae Ajafise B2kNoventber | 26,i 2084,
http://www.ajans3Zom/camive-turbekaderineterk-edildi-24978h.htm?interstitial=teu

WA Cami ve T¢rrkEd Kaideoi ne Te
0 [fFAl evilerin K nTaank- Ovtempjdie, zBomkea 32 June 24, 2017,

http://www.bomba32.com/haber/isparta/alevilenancmerkezinetasocagi/20960.html.

200

h €

t

h



result of Mahmud 11 6s policiewvivetotheer ef or
present dayThe t ombs of Garip Baba and Ajl am
| st éroallygeg are some of the former byeaders
Mahmud || st@mlbiudi e¢esa.n already be conside
Janissary corps; therefore, the Lodge of Erikli Baba was one of the main sites
impacted by thalisbandment of the Janissary corps in 1826 by Mahmud II, which

can be seendm the fact that we can only see the grave of Erikli Baba today together
withthe A e v i Association that has been estab
Shrine, | obal,avaseode of the mist important centers in history with a

role in the traning of babas and dedes. Today it is a total ruin, with various
constructions andctivities occurring on the fields that used to belong to the shrine in

the past. The best knovame receiving the strongest reactions is the presence of the

AKP ProvincialPr esi dency on these fields. kahan
the fields vere provided to party supporters for beneficial personaP%igamday,

only a small part of it maans, which is a ruin. There are also a couple of cemetery
stones. Howeveras acti ve Al evi sites in Kstanbu

kahkul u S uwilbeaevaluatedderesirsa detailed way.

4.2.9.1. Karacaahmet Sultan Lodge

The KaracaahmeSultan Lodge is historically one of the central Alevi shrines;
therefore, itis worth explaining it here although it does not reflect any aspects of a
historical atifact today except for the tomb located inside the structure believed

that Karacaahet was a descendant of Imam Musa. He is also caletl z ¢ ¢
(watchman) due toier ol e i n the Hacé Bektak Compl e

Karaca meaning deer, baase it was believed that he was always wandering with

01Zeynel kahan ( Chai r ma nnaodfCultura Assokiaicn@upe @endgviank Ed uc a
Kstanbul a ntlik Feddradian ofrAleun Assoéiations in Turkey), personal interview, June 5,
2018.
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t hem. The fact t hat his name is also mentior

his importance in terms of Bektasi.

Historically, h i s foundati on was |l ocated i n t he di
Altunizade. This place was not only a health center but also a place where social

problems were discusseHistorically, this place was described as a medical and

psychothespy center. It is believed that this place was peaceful, with the sounds of

music andwater. Allegedly everything began with Karacaah
daughter of the grand vizier at the time. It is believed that no practitioner but

Karacaahmet couldrid a cure for her problems. The grand vizier wanted to reward

him for saving hisdawyht er 6s | i fe and stated that where
horse stepped, that area would be officially given to Karacaahmet so that he could

continue to serve humanityith his foundation, which would also be registered

among pious foundations.

Today, there is a multfloored structure on the site, but it does not reflect any
historical aspects. This place belongs to tBalture, Solidarity, and Shrine
Restoration Asxiation of Karacaahmet Sultas a result of the rent they pay to the
government. Dectly opposite the entrance to the building is the tomb of
Karacaahmet. Unlike the tombs seen in Anatolia, the entrance to this room is not a
low door designed to forceepple to bend sharply to show respect. The tomb part is
thoroughly covered with one loy of whitewash (see Figure 15). The rest of the
building includes a public kitchen, cemevi (see Figure 16), offices, and rooms for
other kinds of social activities su@s programs for primary school children, sema
courses for yout h,Todayttde Karacaabmet CeMmeteryhsrthee n ¢ h
second largest one in the world, comprising 1.5 million graves, following the Wadi

Al-Salaam (Valley of Peace) in Irag with 5 haih.
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Figure14. TheCulture, Solidarity, and Shrine Resition Association of Karacaahmet Sultan

The Karacaahmet Lodge can be considered one of the cultural sites most heavily
affected by the results of reconstruction pekciFor those arriving by car, there is

no place to park around the lodge. In fact, tmdy reason why this place is still
called a fAlodgeo is its i mpor 2igthetonly ol e i
original structure still surviving (see Figut®). Unfortunately, the rest is an artificial

structure and the outside walls of thenmto are covered with ordinary plaster.
H¢seyin ¥zg©°z, a retired trainer, Al evi
Association, claims that efforts were madedgfiRec e p Tayyi p Erdoj anbéo
the Kstanbul Metropol i g&an99Mio racceleraeaiei t y |

reconstruction policies that had begun 22 years%go.

S Hs;seyi n ¥z ga&ner, Kaacahnetlr Sulthn Alevi dede, and member of Gudture,
Solidarity,and Shrine Restoration Assotian of Karacaahmet Sultan), personal iview, June 8,
2018.
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Figure15. The Karacaahmdtomb (30m]).

Figure16. Cemevi of the Karacaahmet Sultan Lodge today.
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Figurel7. The grave of the horse.

In the garden, there is also the grave of his horse, the historic and mythological
importance of which was indicated above, surrodroeiron bars (see Figure 17).

One of the columns is used as a place to stick sstatles; it is believed that if a
stone is stuck there, the wish of the person will come true. Next to this area,
surrounded by iron bars, are historical gravestones tles¢ put next to a tree
randoml y. ¥z9g%z states t hainallochtiersafier aver e
reconstruction project was initiated thé’@Representatives stated that these stones
would be better protected here and they left the stones igatder’® (see Figure

18).

58H ¢ s ey i npedsang interviewjune 8, 2018.

044 s e y i npedsana terviewJune 82018.
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Figurel8. Historical gravestorserandomly put in the garden.

H¢seyin ¥zg°z states that the rent t hey
them since they have the status of an association, nandafion, which might have

better financial resourcé®> They previously initiated arattempt to become a
foundation but their income level was not deemed appropriate for such a status. He
also adds that they are responsible for payments regarding theessalar22
personnel, including dedes, a cook, mentorg, (r ) kaifuneral undertakeand so on,

together with electricity and water bifi&

5H ¢ s ey i npedsana interviewjune 8, 2018.

5064 ; s e¥zd M personal interviewjure 8, 2018.
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In this place, lokma distribution is held 3 days a week, on Thursdays, Saturdays, and
Sundays. I n this wvein, ¥zg°z says that
govanment or attained the statusfoundation, they would do this more often than 3

days a weeRY It should be kept in mind that due to the positions of such lodges in
history, there is no discrimination in such places regarding the belief systems of any
visitors, which means the doorseappen and the lokma is available for everyone.

The security costs, including one staff member and a video surveillance system, are
also covered by the Karacaahmet Sultan Association. In summary, although these
sites are pulnt places with historical valyéhe government receives rent from both
Karacaahmet and kahkul u. According to ¥z
spite of the ECrtHR decision in the Grand Chamber, then the state is clearly not

acting in correlationvith the rule of law®®

H ¢ s e¥yz gnStates that although they have a limited income as an association, on
the | ands they purchased at Hacé Bekt ak,
public kitchen, and a ceme¥® Apart from the expenses of Kasabmet itself, they
also pay taxon the structure constructed at H
womenos branch, sema cour ses, private ¢

scholarships, and other similar offerings are free of charge.

Due to various consiction policies, the place isugounded by four different
mosques. According to ¥zg°z, the <call t
during their worship in cem rituals, due to the high volumes, especially the ezan from

0"H ¢ s e y i npedsana intariew, June 8, 2018.

8H: s ey i npedsang iterviewjune 8, 2018.

59H ¢ s ey i npedsang interviewjune 8, R18.
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t he | sk Mitag na that dlevis object to hearindi¢ call to prayer at all;
however, there is nothing inappropriate regarding their own rituals and they feel like
the state is trying to suppress the quieter voices of their instruments in this way

although they themselve® dothing to disturb the surrouimg area.

According to ¥zg°z, the solution is the wurg
made by the Grand Chamber regarding the case initiated by the CEM Foundation

under the | eader ¥iHée addsahbitheBtatez shdultl abanddd dsj a n .

attempts to define Alevism as a sect or branch of Islam, since it is not a sect but

rather a way of life, and dedes should become state officials within an institution

created for Alevis!?

4. 2.9.2. kahkulrdiver&u\yshrieen Lodge/ Me

The kahkul geSubhtaon kodwn as the Merdivenk?©y
| argest remaining Al evi / Bektashi sites i n
at mosphere and dedicated foll ower e It is be
dewvishes who came from Khorasantle late 14th century and established a center

of enlightenment and discussion in Merdiventk
was one of the Ahi lodges that were turned into Bektashi lodges during the reign of

Beyazz t Lilk.e many of t ahheksuel ud eS wlitsahresal sko st ayed

Bektak Complex before he settled here.

S0H¢ s ey i npedsana interviewjune 8, 2018.

S11H ¢ s e yzd® rgpedsonal interviewjune8, 2018.

S2H¢ s e y i npedsanag internew, June 8, 2018.
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Hi storicall vy, the kahkulu Revolt, suppor
important role in terms of being the very first digis between Sunnis and Alevis.

During the closure of Bektashorders in 1834, this place was converted into a
Nagshbandi | odge. During Abdul azizdés tim
whose name was Hilmi, the son of the imam of the Sultan Ahmesbidpwas

assigned to oversee the destio of what had remained since 1832put today his

name is borne by the foundation responsible for the lodge due to the fact that he

devoted his heart to Bektashism and did many useful things for it.

With the Lawon the Cbaure of Tombs, Shrines, and Zigahs, this place was
consigned to oblivion for the next 40 or 50 years and its ruins were a destination for
treasure hunters until the 1980s. The reason for the continuation of this process was

an intent to conveithis placeinto animam hatipschool, fo the education of imams,

after the 1980 military coup. This resulted in an awakening among Balkan Bektashis

who wanted to preserve this historical lodge. As a result of-naor@thlong

restoration in 1983, the plagartedto get back into shape again tha to the efforts

of the foundation that would be named the Mehmet Ali Hilmi Dedebaba Research,
Education, and Culture Foundation, responsible for this place for approximately 25
years. The foundation was estabéd during the 49th government of the Tisk
Republic. H¢seyin Taktekin indicates t he
personal efforts of Yéeldéeréem Ak?4Thea, who
kahkulu Sultan Lodge 8249 m2lsorouadec oy walls, an &
including its garden and park. Historically, this place also had an important role for
education. On the right side, after passing through the main entrance, there is a
singlestory construction, which was added later andssdua a pubk kitchen,

eating hall, angouvenir shop today. At the opposite side of this new pitiiben,

SB8Hs,seyin Taktekin, personal interview, June 8, 2

S4Hsseyin Taktekin, & 2i8sonal interview, June
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thereis a mansiodlike structure called the Hilmi Dedebaba Mansion, which was

moved here within the garden with the permission obtained fraanQGneral
Directorate of Monuments and Musms . Taktekin states that tr
hi story as CorSiseaFigueOrods Mansi on

From the left of the entrance, the first
structure, which is greepainted and has
. two floors, isthe former dervish house,
used as a library today (see Figwa@).
This library was set up with the
individual efforts of the members of the
i foundation since there are not enough
written sources on Alevism and Alevi
identity. Behind the library, historida

Qgraves, including that of Kk

Figure19. Hilmi Dedebaba Mansion.

are surrounded by iron bars. Unlike most such tombs in Anatolia, the graves of

dervishes in Kstanbul are mostly |l ocated in

The structure used as a cemevi was constructed in the 1980s with the stihrees of

former public kitchen and Turkish bath, which are 700 years old (see Figures 21 and

22). This place was also a social compléx¢(l )l in the past. According to

Takteki n, the dome of this structure <could
restoratiorwas faithfully held to the original historical version. In the continuation of

this structure, there are water gauges and water tanks, and tweddidd vats.

5Hs,seyin Taktekin, personal interview, June 8, 2018.
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Taktekin states that they do not | eak an

important role of the place in terms of farming, husbandry, and viticuittre.

In the garden of the |1 odge, benches on w
written prove that additional support to the place is dependent on the benevolence of
authorities inthe muni ci pal i ti es. Taktekin states:s
should be praised for its interest in the place regarding the garden, the park, cleaning
services, and the enrichment of the librélyin the park, there is also an area for
concertsandsiltar acti vities. However, it should
been a CHP municipality for decades.

Figure20. Former dervish house and current library.

S6H¢sey i n Takt ek iview,Jupes8r2818.nal i nt e

5"H¢ s ey i n @somatirgekview, Juneps, 2018.
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Figure22. Former public kitchen.
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H¢e¢seyin Taktekin claims that the fields
with the aim of suitable use for the purposes of the place were traukste the
Ministry of Social Services and privatized in

Ple L

AKP times>!® Similarly to many Alevi places

,.‘ recently adorned with mosques, the mosque

next to the garden walls of the foundation

was constructed in the mitb80s (see Figure

23) . Accor dn, thgamob thif akt ek
assimilation project will not work, since this

does not make Alevigjo to mosques for

worship, but this still represents a lack of

their confidence in their own religiof?

Figure23. The mosque next to the gard

In 2011, a restoration of the cemevi was held with the budget received from the
Kstanbul Speci al P%seeRigure 243 but apait fromnthats allr a t i
restoration works have always been funded by volunteers of the place. Thanks to
Burha n  &hkaya, master architect, this renovation was conducted with minimal

mistakes, except for the dome, which should be lower than it currently is.

S8Hsseyin Taktekin, personal interview, June 8, 2

S¥H¢ seyi n Tak tnewiewyJune@,2018.onal i

0. 500 YEéIl | ék I K ék YGazta s €K a ¢¥ &odeshbern i2y ®011,0
http://lwww.gazetekadikoy.com.tr/genel/500lik -isik-yuvastyenileniyorh1705.html.

2lH;seyin Taktekin, personal interview, June 8, 2
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Today, the responsible institution for this site is the Hilmi Dedebaba Research,
Education, and Cultureounddi on. According to H¢seyin Takte
Chairman of the foundation and a member of the board since 1996, the solution is
compassion from the government towards this group that has been suffering for more

than 1000 year¥?

Figure24. Cemevi after restoration.

Taktekin states that they applied to the G
Museums for renovation of the new public kitchen due to their need for a more

appropriate structure and a conference hall beneathlit.the current situation of

this site, only the cemevi was renewed with a small amount of governmental funding,

but the rest of the financing came from volunteers. Although this place was

52H¢: s ey i n persord imtdrview, June 8, 2018.

2Hs;seyin Takt ekiewnunep,2018 onal i nt
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reconstructed by individuals devoted to it, today they pay renthforsite. As of

2018, the foundation was paying 8,225 lira per month, or 98,700 lira per year, to the
General Directorate of Foundations as the rent price, which can be seen on a piece of
paper stuck to the wall of the lodge as soon as one passes tthoeghd oor . TaKk't
claims that they have paid an increased amount every year since 2004. What is
required in this place is not financial support from the government, since the
foundationbés income is power ful conmpar ed
been able to provide scholarships to researchers and university students since 1996.
Rat her, what is desired is the delivery
that there should be a regulation regarding electricity and water bills in tentcur
systent?* In short, he advocates that in a secular country the state should not
intervene in any religious affairs, becai
the donations of its own community, which can be described as a minority compared

to Sunnis, then mosques can do this more easily; instead of funding mosques, the
state should invest in education and heZfittHowever, since Alevis are the real

owners of this place, it should be legally returned to them and the state should not

take any ren

4. 2.10. Kzmir

4.2.10.1. Hamza Baba Tomb

The Tomb of Hamza Baba in the village of
central destination especially for Alevis of nearby cities. This area was a part of the

Saruhan Province of Ottoman times. Thealmn is geographically hard to reach,

524H ; s Tk ekin, personal interview, June 8, I8

Hs,seyin Taktekin, personal interview, June 8, 2
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since it is located in a deep valley, and the tomb is not even near the $fflage.
According to a rumor, a German, who was also the owner of the land, fell in love
with this place and ordered that he be buried heee tad passed away; however, this
could not be realized, as he lost his life in Gernr#h¥his person was the painter of
the pictures found on the walls of some houses in the village.

l t is believed that Hamza Baba was one of
SulucaKar ah°y¢k between 1240 and 1273 before he
lodge became an educational institution for both Muslims and Christians as a result

of the affedbn he won from ther?® Another belief regarding him is that the tomb

and shrine here were constructed on the orders of Muralue to his respect for

Hamza Bab&?°However, the chronological discrepancy between these two beliefs is

too large to be ignoredccording to Ottoman foundation registrations in 13%P2

and 15661567, an Islamic tithe of 15G k -orlucre in value was bestowed on

Hamza Baba and his zawiyah by Beyazét 1,

establishment of his zawiyah cannot be coextin Murat |1.53°

In the Tanzimat reform era, income registrations regaredssets, patrimony, arfuet

wealth of peoplet( e me)t were aconducted. Thanks to a registration in 1845

6Ayhan Aydén, Skype interview, August 7, 2018.

27AyhanAyle n, Skype interview, August 7, 2018.

S286Ks mai l Onar | @& HieSyalriujhiadnnoi Hamkdll aub dE;vbl ki yKagslét: ¢r ¢ ve Hacé
Bektehk Xr akt &t @002):D&30G i s i

Nej det Bilgi, AHXMzZYa, zB@&b @ nKOy s an @k émdmkk Baggaé ve
(2444 Numaral & TemeTdrekigKgdevfe eHa da eBmsiDergskKsg \be | i Ar ak
(2014): 43.

0Bi | gi za MBrhaord4. 0 4 3
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indicating the ownership of Ahmed Efendi, it can be assumed that the svas still

operating then without any effect of the abolition of the skarly corps in 18261

Today, an octagonal tomb made of cut stone is the only part that still exists. There is

also a rock against which people with back pain lean, since it ivbélthat Hamza

Baba leaned here in the past. Manuscripts that belonge@dnwadlBaba are in a

libraryin London since they were given to the
Dirik, who had come to the tomb due to the Law on the Closure of Tombs, §hrine

and Zawiyahs in the Republican era, as an attempt to convince hinréalspaomb

and prevent thenforcement of law. They were then given to the British Consul by

his son as a gift afterward¥:

After a restoration that was held in 1998 with the contributions of Polat Holding, as
indicated on a panel on the wall of the tor&igin Polat being the Clianan of the
kahkul u Boar d*anhother brie evasenitiateld byegevernmental offices.
The aims of that restoration, which was
2012, were to restore enclosure walls and to deterrtiie owners of unnamed

grawes>*A wide area for activities, sitting areas, and increased security precautions

®Bil gi, fAHamza Baba, o 44.

20O0narl &, fASaruhanojull ar-BB6.Beyl ijionin Ulu Evliya:
53 AyhanAydén, Skype interview, August 7, 2018.
fiHamza Baba TombgseinniPr oResHabealEraconp duly a2n 2082, 0

https://lwww.h&erler.com/hamzabakarbesininrestorasyosprojesi3752509haberi/.
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were other demands of locafs. Ay d é n states t hat probl ems

organization of the environment and the construction of roads still®&kist

4. 2.11. Nevkehir

4.2.111. Hacé Bektak Veli Compl ex

The Hacé Bektak Complex 1is the | argest and
borders of the Turkish Republic. As is known, Bektashism is an order focused on

following the path of Hacé Bektaxk.

Hac &t BB w atlse devishes whofcame to Anatolia in ¢hl3th century as a

result of the Mongol i nvasi ons. 't is beli e
l mam Musa Kazem. All egkdt gh°hwekapplkearedBekt &
was establishedftar he succeedkin suviving the suppression of the Babai Revolt.
According to popular belief, he is call ed H:
Al t hough Hacée Bektak |ived in the 13th cent
with regulationsiss e d by Bmaihtkee &bth Santury, which can be esidered

as the beginning of the shape that the orde
rebellion, the Hacée Bektak Compl ex* was cl ose
Hacé Bekt ak umdarsof theooter; rahlerehe Was the inspiration for

Bektashism in Thrace, the Balkans, and Albania. The construction of the lodge

occurred in the 15th and 16th centuries. Today, this complex, located between
Kérkehir and Nevk e lgerwjthinithe brdefsad the Tarkighe s t such

fiHamza Baba T¢r besi nianmlReensdtéo.roasyon Projesi Tam

% Ayhan Aydén, Skype interview, August 7, 2018.

537Y ¢ r ieAchitecture and Hagiograph 79.
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Republic. The historical size of the lodge can also be understood from Ottoman
records. According to a 1584 registration, there were 81 servants in thé¥dge.

The village is located 15%5ilkmetirBinktH®&zula a ¢
visited this mountain with abdafrom time to time to hold a sema around a fire set

with the branches of juniper tre&8The name of the mountain comes from a legend

t hat Hacé Bekt ak t hrtleavrikcdthefirecsethatthemsines al | a
would hide the holiness of the plae®.

As is indicated, this complex is the largest Alevi site, both physically and spiritually.

The place consists of three different yards. Before the entrance to the first yard, there

is a CultureCenter establed dumgEce vi t 6s tenur e. The firs
some grass and trees, of no special interest. The minaret of the mosque is visible
her e. The shrineds mosque was constructe
the Bektashi lodge &s closed. It@nnot @ clhimed that this is a popular destination

for Sunnis who want to pray in a mosque. This is one of the issues leading Alevis to
argue that Adouble standardso are at pla
historical site fo Alevis, Sunngé can pay in the mosque five times a day; however,

Alevis cannot worship here since the site has the status of museum. To organize an
event in their ser-exkme, Alevis must obt
In fact, until 2 yeas ago, there was an entranfe® for this site. That fee was

repealed thanks to the collective reaction of Alevi organizations, not due to the
goodwill or independent inspiration of the stteAlevis find it ironic that a person

coming to the mosque heig allowed to enter the placat any time, but Alevis can

538Y ¢ r eAMtchitegture and Hagiogphy, 137.

S99M®I | Kéef k) ar 6 é16.Cemi 6nde

“OM®!l | Kéef k) ar 6 é16.Cemi 6nde

ITuncer Bak, ewdnays8o2018.] i ntervi
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only visit the site of the pioneer of their belief system within the business hours of 9
AM to 5 PM. There have been a few cems held in the complex since it was reopened
in 1964 as an ethnography saum. Entry fees are now gnhpplied for tour

companies. The income of the place is delivered to the Ministry of Culture.

There is a fountain with a lion figure on the right side after passing through the
entrance of the second yard (see Figure 25). ydmd is the one with the #ances

of the kitchen, with gigantic cauldrons, a bakery, and a mosque on one side and the

ritual hall, guesthouse, cellar, and offices on the other.

Figure25. The second yard exf the Hacé Bektak Compl

Passing from the second yard to the thi

sculpture on the right side to symbolize
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This was initiated by the Ministry of Cultuie 2009 and the sculptor of the piece
wask | i nta ¥nal

Figure26. Scul pture of Mustafa Kemal Atatg¢¢r k.

In the third yard, there were apple trees in the past, but these trees are stumps today.
On the area belonging to them imetst, there are historical gravestones,olvhi

have been moved from the left of the yard to the right side (see Figure 27). Mithat
Bektak states that these stoes were not

2Mi t hat Bektak (vol unteiEaundaiaen, fdlngen gaiatinteatier anél arB e k t a K
historian), personal ietview, July 15, 2018.

221



Figure27. Historical gravestones moved from the left of the yardhéoright side.

The third yard includes the tombs of i mport a
G¢ven- Abdal to Balém Sultan. At the opposit
there is structure includi ngdedcéngantsod mb of ¢e
Hac e Bekt ak from Kadénceéek An a, and G¢éven-
descendants were the only ones entombed here after Law No. 677. The entrance of
this place includes stairs going down. Because of an earthquake in 1955, this place

wassubmergedand water was removed with the help of local residents.

After the stairs, as soon as you enter the structure, the right side symbolizes a
-ilehane. The wax sculpture exhibited here d
dressing since theehrd of the figure is cut and the shirt is black (see Figure 28). In

reality, Bektashi dervishes do not cut their beards and their clothing is mostly in
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white or creamy colors. This sculpture is also under the responsibility of the Ministry

of Culture.

Figure 28. Wrong representation of the dervishes.

Going straight, the next destination is tdee r k | a r , thd dglldofatheéForty,
represented with circular motifs on the carpet. The Hall of the Forty has the aura of a
mescitsimei t i s a result of a campaign -by Sg¢l
150022 0n t he r i ght seledi ancestorh ae eghibited. thdronoof ¢
them, a candelabra with 40 branches exists. This is not exhibited behind glass.
Cleaning is doa every Monday, so it cannot be said that insufficient attention is

given in terms of cleaning. The other pieces exéibhere are a Janissary pennant on

543Y ¢ r eAtchitegture and Hagiographyl13.
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which the words of the Janissary oath are wr
skin with a bunt corner, and necklaces of dedes and babas, reflecting their statuses.

Most of the manuscripts were brought to thatibinal Library after 1925, but when

the place was reopened in 1950, some were brought back here for exhibition. On the

right side, theresa | ow door, whose portal I's i n crown
tomb, the walls are partly flaked due to the hdityi It can be said that efforts are

made to create a mystical feeling with the lighting.

To the | eft side i s dhisspousephmyvas one ofthg vestn - Abdal
known foll owers of Hacé Bektak. Il re the | egel
|l i fe was saved by Hacé Bektak during a hurri
the duty of receivingthe gdl dedi c at e d intEgypt.HHaweeer, hedltyt, a K

G¢ven- Abdal forgets his responsibility and
famous for her beauty. After they fall i n | o
wake him up to remind him of his responsibility. Theyunetback to the lodge to

|l ive there together and their graves are ne:
Bek ak6s tomb, this room is | ess mystical sin
the window. Thereisalsoassh e next t o g&yeywhichbeldhgpsdoaal 0 s

church that had existed here in the past.

The protection of this place is overseen lhyse assigned by the Ministry of Culture,
such as archeologists, a museum manager, a watchman, and so on. However, due to
the poor quality ofth e areabs roads, it can be cl ai me

responsible for the region does not give proper attemtidhe place.

Most of the restorations are held by the Ministry of Culture, but according to Mithat
Bekt ak, they aresfunodor tadequghéy SheceBor e, t
Bektak Foundation requests the transfer of

vad ue. Mi t hat Bektak also relays the desire

224



Germany to take over responsibility of the plaséce they are a federatief.
According to Bektak, sever al mi stakes we
Ministry. He thinks that the stone used on the floor of the yards is not correct, since

the roots of the treamake them moveé*®He also thilks that the lighting of the place

at night is not organized well for a place with such historical importance. He states

that thelights should reflect a mystical spirit in a way shining upwards in a yellow

color instead of white fluorescent ligtft Recenty, lights were hung on the walls, as

can be seen in the first yard (see Figure 29). Since this is a historical structure, they
should not be nailed* In the lodge, the floor is artificial and thus does not reflect

the original one. 0héeéeowmhl hseotl BlacpaBeke
could not find a solution for humiedi ty.
walls of the tomkoday do not reflect the original version since the plaster was used
incorrectly>®In summary, although thglace is under the oversight of the Ministry

of Culture, there are mistakes related to the restoration and management of such an

important place.

4Mi t hat Bektak, persl8nal interview, July 15, 20

Mi t hat Bektak, personal interview, July 15, 201

546 Mithat Bekta Kk , per son &ll5 2008t er vi ew, Ju

"Mi t hat B e kinteankew, Jyyel, 20d& a |

Mi t hat Bektak, personal interview, July 15, 201
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Figure29. Lamp nailed onto the wall of the first yard.

4.2.12. Sivas

4.2.12.1. Al Baba Sultan Foundation

It is believed that Ali Baba was one of Khorasan saints who lived in the late 15th or
early 16th catury. It is presumed hat the Shrine of Ali Baba in Sivas was
established as a foundation in the first half of the 16th centufiglols bestowed by
Sul t an S%°Ineytamandoclments, the presence of a Grand and a Little
Shrine of Ali Baba doesat refer to two differem shrines but rather the descendance

S9N Sinan Bil gil i, Vailksfiér aBellAd eklbeiria, toZnyi yesiHac é
Ar akt érabd 2me)r2g i
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of Ali Baba®>® The property has been transferred from descendant te bttt
after Ali Baba, as is the case for all shrines. After Ali Baba, the shrine was in the
hands of his sons, but thenkiépt passing among theedcendants of Fatma and

' mmi hani, who were®Ali Bababé6s daughters.

In the past this shrine was not only agalaof worship but also an educational
institution and a rest stop, which can be expected because of the location afrSivas

trade routes duringSeluk t i mes and its i mportance fo
before the Sel - uks.sitelohthedslkriheaincluded ai mosqueh e p e
dervish lodges, two barns, a kitchen, and a guesthétisewever, today the only

pats stll existing are thet o mb , the mosque, and Susameéeck
Mansion is a 20Qearold structure full of classicabivas carpets and handwritten
manuscripts. The name, which means Athir
those workig on h e st r u c tuctionebécame cveryntkirsty, and Ali Baba

created the water source running in the garden of the shrine today

Al t hough Susaméxkl ar Mansion represents
building was sold to the Sivas Municipglitoy the General Directorat of
Foundations as indicated by the Chairman of the Association for the Protection and
Heritage of the Tomlm f Al i Baba Sul t afFurtbeentbe, itTahi r
can be seen in Document Number 38 of the Turkish Parliamegppagler 6 s Of f i c e
dated Ma c h 5, 1998, that the house was sol d

SOBjlgili,ifas Al i baba Zawiiyesi8Vakfé Bel gel

S1Bil gili, ASivas Alibaba Zaviyesi Vakfé Belgeler
2Bi l gili, fASivas Alibaba Zaviyesi Vakfé Belgeler
%3 G° khan Kar a, i Si t Hadikelealen €Hakikétl #ayn ,3d, 2017,

http://lwww.sivashakikat @/haber/-tekke-adiverilsin-sit-alaniolsun2362.html.
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the house is not convenient for L@ a museurtt*Ta hi r Asl andak has i ni
legal case, but according to Ali Yaman, it is almost impossible for himirothe

case since the seasuccessfully privatized the former foundation properties.

Today, the tombs exist in an area that alsduthes a mosque, but the graves are
neglected by the General Directorate of Cultural and Natural Heritage. By the same
token, Alevis request the chge of the name of the Ali Baba Mosque to the Shrine
of Ali Baba>®®

In 2016, the Alevi Association for the dtection and Heritage of the Tomb of Ali

Baba Sultan, whose center is in Pendik, advocated that the lands owned by the

founddion are its propertiesherefore, they cannot be sold or owned by anyone else,

including the General Directorate of Foundatiomsaay other institution of the

state>>’ The legal framework for this opposition comes from the definition of the

foundaton, which means the utilizain of private properties by everyone as-pro

bono work with the consent of the owner. As the chairman o&skeciation, Dede

Tahir Asl|l andacxk, states, the situation start
preparation of invadl documats in illegal wayswhile the real owners of these

properties can only be the legal inheritors of tiféhRelated to this, it shuld be

noted that the shrine had salt marshes, the income from which was also given to the

P

“4Bjil gili, fASivas Alibaba Zaviyesi Vakfé Belgeleri, o 2

55 Ali Yaman, Skype interview, August 8, 2018.

5%6 Kara, ASit Al ané Ol sun. o

ST A AL Baba Sultan VakYoé& NealilYeraly®aad dpeed3,a20lba i | e
http://www.yerelgaete.com.tr/alibabasultanvakfi-mallariyapilasmaile-yok-ediliyor/.

8 Al i Baba Sultan VakféiMalrl.ldré Yapélakma ile Yok Edi
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shrine as indicated in Otttan docurants>®® In 18351836, the properties were
indicated in theEvkaf registration, which means that they were not private property

ary longer>®® However, there are also deeds of real estate indicating the ownership

of some fields by the foundation in A®°%! In brief, historical aras that should be
protected here are in use as urban areas. There are documents such as deeds of real
estate shrinekeeping, and income of the shrine ranging from the 17th to the 20th
century, which have been protected by tlescendas of Ali Baba. All traces of

Alevism have been removed from this place. The mosque is active.

4.2.13. Tokat

4.2.13.1. Hubwr Sultan Dede Shrine

The 500yearold shrine of Hubyar Sultan, located in the village of Hubyar in Tokat
Province, $ a popular deémation in terms offaith tourism with commemoration
ceremonies held every year. The shrine also constitutes the cérdee of the
largest Alevi lineages although it was not established so long ago compared to

others.

It is believed theeHubyar Sultarived in the 16th cetury in this territory, where he
settled after the Jelali Revolts. The place was donated to Hubitan $ficially in

1562 so that it could operate as a foundation.

%Bilgili, ASivas Alibaba Zaviyesi Vakfé Belgeler
80Bil gi | i, 0Swysiyaklfieb®8eB4dgel eri, o 1
61Bilgil i , ASivas Alibaba -24aviyesi Vakfeé Belgeleri, o
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Today, this site consists of a tomb, a shrine, am@mevi. Simildy to many other

Alevi tombs, the tomb here is made of cut stone with an octagonal plan. It can be
seen that the strugklhas ndergone restorations many times, which did not remain
faithful to the original version, while the mosaics cawvg most of thewalls have
sustainedts authenticity.

As is commonly known, with the law declared in 1925 regarding the closure of
tombs, shmes, and zawiyahs, the properties of these historical foundations were
transferred to the General DirectorateFoundations anthe state budget; aever,

those places that were hard to reach, located between mountains and hills or at high
altitudes, whit has historically been the case for most Alevi villages, were largely
abandoned to their fates. As a resuigse places remadd in the hands ohe last
tomb-keeping families like private property, and the Temel family was the last such
tomb-keeping family for this site. This point marks the beginning of problems
bet ween Al Kenano] | Wemoeraticd Rapylurkish: ICfP) t h e
and tke founder of the Hubyar Culture Foundation, and the Temel family, who are

both Hubyar SulKieanmanso ] d ers ccd md amst st.hat si

Peopl

mi

ar

observed for the Yal énc%tutthe hoareflfctedib | ocat ed

the news. In addiin, with the amendment issued for Law No. 677 related to
reopening those places associated with historikigi figures, the seal on the door

of the Hubyar Shrine was opened and the site was renewed by its own people

Regarding authdly over the shrinethe situation was evaluated in court for almost

12 years. This case was reflected in the press quiteteeradly with opposing
arguments. The local newspaper, whose owner is former MHP district head Mehmet
Ak t ¢reflects the newssa t he dr asmaul Ddputytohtke HRP, Al

Kenanoj !l u, who is also the foundegto of

2A1i Kenanojlu, (deputy of the d efthepHubyarsCultdre mocr at i ¢

Foundation), personal interview, June 612
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Al i Kenanoj |l u, the newspaperodos refl ec
Hubyar Culture Foundatn, is provocatiorfor the case initiated by Mustafa Temel.
According to the local newspaper, the situation started with the complaints of private
citizens applying to the Presidency, the Office of the Commander in Chief, the Prime
Ministry, the Ministry d Internal Affairs,some deputies, the Tokat Governorship,
the Tokat Municipality, and the District Governorship of Almus, the district where
the dirine is located, to complain about the occupation of the place by a person who
call ed hi ms e lobk aiBhéamedkidme, whiah ds adainst Law No.
677°% However, although Mustafa Temel litigated to end the acquisitions and the
sentence of the oot was officially to the detriment of Temel, practically, he
continues to be the legal owner of the shrirse pgivate propertythanks to a
certificate of ownership®® From the perspective of the other side, the local
newspaper argues that Mustafa Temehimcent. The paper advocates that Mustafa
Temel tried to establish personal ownership of the shrine; udorgfo do that, I8
established the Hubyar Education Foundation with his ¥6nBollowing the
application of the Hubyar muhtar in 2005, the shives pronounced a monument

by the governorship in 2008° However, Temel claims that the shrine was given by
Sultan Abdulaziztchi s ancestor Shei kh Héedér in

% A Hubyar 6da émde KtseYmipy oG ¢?n, edk ,MeMargha 16 2017,
http://tokatgunesmedya.com/hubyaiiayapilmakisteniyor/.

i Hubyaro6da Ne Yapél mak Ksteniyor?o

% fAHubyar WNaWHKb&anhdaGinek Medya AlgvngteMarehslion201, s er t
https://lwww.alevinetom/2017/03/19/hubyaivakfindantokatgunesmedyagazetesineerttepki/.

%fYelan hikayesi done d°nen s¢re-te Oki mdetd i ko

g e - Diken.éom.ty May 8, 2017 http://www.diken.com.tr/yila-hikayesinedonensurete-simdilik -

sonhubyarsultantekkesininmulkiyeti-devietegecti/.
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the shrine was closed during the reign of Mahmu§’IAt the endof the 12year

|l ong case, the court concluded that the shri
repregnts a legal entifybut the General Directorate of Foundations sent a document

indicating that the document of title should be registered on tbeh#he Hubyar

Education Foundation, which means the Temel faiif. uncer Bak comment s |

the involvemenbf the state in tis issue is unpleasant, since it is an Alevi isStie.

As justification for his positeofsuch Al i Kena
historical places, which are donated to the leader ofotimd or shrine for the use of
income inaccordance with thpurpose of the place, and the role of the tdmbéper

as transmitted from father to child. He also clarifies his desire regatftgnplace: to
take the site back from the members of the Temeilyamiho are dividing the fields
among hemselves, with dejvatization of the place as a foundation as it comes with
historical importance, together with the withdrawal of fields andeshoelics from
the hands of the Temel&He adds that the board dfet foundation should consist of
residens of the village ad all descendent families of Hubyar Dede, including the
Temel family, who were invited to join but did not acceptDue to the ngative
attitude of the Temel family towards this situation, with eeting held in Ankara

with the attendareof weltknown lealing Alevi individuals, the legal dimensions of

%'fiel an hikayesidne d°nen s¢re-te O0kimdilikodo son: Hu

ge-i . 0

%8fi¥el an hikayesi 6ne d°nen s arTee k kee sd kdi nmdeudten gklodk i syoent:i Hu

ge-ti. o

T uncer B airterview,aViays8p2018.

A1 i Kenanojlu, personal interview, June 6, 2018.

1Ali Kenanojlu, personal interview, June 6, 2018.
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the case expanded. Kenanojlu states that
place is legally bound to the muhtar of the village; thereforey t@pplied to the

Tokat Governorship for the binding of tipdace to the foundatioti? While these
actions were occurring on the Kenanojlu

a title deed for the area, except for the tomb and the garden. Due rteaittion they

received among Alevis, they established Hhgbyar Education Foundation, but it

should be kept in mind that only the tomb and its garden can belong to the
foundation establs h e d by themsel ves. After Kenan
Directorate of Cultural and Natural Heritage in Sivas and the Qirat¢ decided that

this place is a cultural heritage site to be protected, the 7 or 8 legal cases lasting for

12 years resultedn the delivery of the place to the muhtar as supported by
Kenamnbej] Isui de or the Hubyar Cul tthinksehe Found :
owner of the place in todayo6s | egal cirec
as cemeteries, mosques, founoiagi, and historical sites are registered to mufifars.

Afterthisde i si on, t he Temel f ami | yepreselentiah e d o u
spokesperson, v i -lenowl binga df folknsor®ys, Fo, thatahe coeld |
seize the shrine and deliver it the family illegally>’* After this corrupt effort, the

muhtar appkd to the court again and won the case easily.

In additonto t hese points, Kenanojlu indicate:
history, they developed a regulation regarding how anslshould be run under a

foundation in the event that it can be ezhfrom the muhtar; however, it should be

2A1i Kenanojlu, personal interview, June 6, 2018

573 Official Gazdte No. 68 (duplicated), iKY Kanunu, 0 Mar ch 18,
http://www.mevzuat.gov.tr/MevzuatMetin/1.3.442.pdf.

A1 i Kenanojlu, personal interview, June 6, 2018
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kept in mind ba the muhtar cannot be the real owner of the place, only the members

of that lineag®>and the community. Isees thig a3 beingavo r d s , K €
solution within the current system; otherwises believes that in a truly secular

system, the governant would provide financial support to neither members of Sunni

Islam nor to Alevis. He believes that such places should ideallyrubeas

foundations, with their roles already coming from history waitti the donations of

the members of the lineage or tbemmunity since belief is a matter of personal

conscience. He also states that they have already planned restoration projeets for t

realization of worship in this shrine in a mystical environnéht.

4. 2.13. 2. Ke-eci Baba Tomb

The Tomb of nkhev etbhgBaba Ke-eci i n Tokat bés Er
name from Ke-eci Baba, who is beliheved to h
century. He was the uncl e oledAHavaenudBe kt ak . K
Vel i, Gl Ahi Babd¢li.KenedcBh8ankh Mahmudai nt f |
order.

On the | ast Sunday of August every year, t h

Festiwal with the visits of many Alevis. In the village, the residentsidbconstruct
any structure higher than the tomb ndler toshow their respect.

In 2014, the structure experienced a scandal. It was converted to a mosque with the

assignment of an imanm ispite of the demands of Alevis in the village for support

S5A1 i Kenanoj |rdew, Jpne 6,80d& al i nte

56A1 i Kenanojlu, per68nal interview, June 6, 2
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for the restoration of the tomb and establishment of a cémiéAlthough the

villagers had requested the restoration of the place as a madrasa and tomb from the
General Directorate of Foundatioms 2000, the request was rejected with the
explanation that the siteas registered in the system as a mos§tEurthernore,

the residents of the village indicate that they gathered money to restore the place
themselves before this assignment of the im&A.y d én c¢cl ai ms t hat th
into a trap by giving their ghatures to indicate their request for service to the

village, in this case ending up with a mosgtte.

4.2.14. Tunceli

4.2.14.1. Ajui-en Tomb

Ajui -en Tomb, w h i forlone of she larbestdineagds eof Kardisht e r

Al evi s, i's lochaltladei nnKéddoakakeérmMuwncel i. I
was the descehant of Il mam Zeynel Abi din. The bi
whose real name was Seyyid Temiz, are unknd\legedy, he dranla J, meaning

poison, but released it back into the dippough his finger. In this way, he was
named Ajui-en, or Adrinker of poison.o T

and his grave is ther e.Kk Howalte Hazat.,Todayi s s on

S Nes | i hani MR Kgecindeki t ¢r be di,adtarenget Julyd 20n 2064, ¢ r ¢ |
https://lwww.evrensel.net/haber/88605/alkoiyundekiturbe camiyedonusturuldu.

Gor ¢cel, RAVenmdeki t¢e¢rbe camiye donegktereglde. o

Gor ¢ce, NAl grvbhe kCamindeg&d®o negkt ¢r ¢l d

% Ayhan Aydén, Skuyspre20i8nt ervi ew, Aug

235



the tomb of his son is accepted as the centereof ttA ] u i - e®HThé Qunagsh g e .
lineage also constitutes one of the rooted lineages of Alevism, especially in

Southeastern and Eastern Anatolia, but since it has several todiifferent places,

it will not be evaluated in this study. However, relatedTtma nc e | i , the Ajui -
Tomb, which is not the tomb of Seyyid Temiz,
al so an Al evi |l i neage, which is related espe

Architecturally, the walls of the place are not covered with whitewash bidctef

stone wall features. When the place is com
Erzincan, which remains active today with the contributions of the members of the
lineage and theillage,t he si tuation of Ajui-en is esti ma
due tothe size of its lineag®? A restoration of the place was held in 2014 with a

tender initiated with a project prepared by the Provincial Directorate of Environment

and Urbanizatn in Tuneeli and approved by the Directorate of Cultural Heritage in

Erzurum®®® The general demands regarding the place before 2015 were
environmental regulation, construction of roads to ease access to the region, adequate

areas for sacrifices, toiletspé vehcle parking areas. The geographical conditions of

the territory alwaysprevented the Ottomans from exerting dominance ¥érehe

significance of the place as a destination for Alevis can be understood from the trip

organized by the Seyyid Cemal SQuitFoumlaion in 2017. In 2015, as indicated by

former Tunceli Governor Osmdfaymak, with the support of the Provincial Special

8lvel i Salteéek, ATunTetkodKel Abepyi vOcalhkcar 8&2&t ak Veli A
(2009): 146.

582 Ali Yaman, Skype interview, August 8, 2018.

% AAjJ Ui -en Tagmbedi 28h4g.r m,D eAugug 5, 2014,
http://www.ozgurdersn.com/haber/aguiceturbestonarimi8222.htm.

84y & | ma zOsemaink ,é Devl eti D°npl®minde Dersim Sancaj é
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Administration, a project valued at 13 million lira was initiated and roads were

constructed to ease the arrival to this plaickaith tourism?>8°

4.2.15. Current State of Alevi Artifacts in the Balkans

The presence of Bektashi shrines in the Balkans was already explained in this study.
In brief, nomadic tribes played a role in the conquest of the Balkans in early Ottoman
times. Afterwards, they were settled in the region and were allowed to establish
lodges and shrines. Although the main focus of this study is the situation of
Alevi/Bektashi shrines and tombs in Turkey, it is worth noting the situation of those
in the Balkans taindersand he policies held regarding these historical sites located

in Romania Albania, Bulgaria, Greece, Kosovo, Macedonia, and Bosnia and
Herzegovina. It can be claimed that Bektashism is still alive in the Balkans, while it
vanished within Alevismn Anatdia. Smilarly to those in Turkey, there are also
festivals and commemorahs organized at these sites in the Balkans. The best
known historical Bektashi sites in the Balkans are Harabati Baba in Macedonia,
Akyazél e Baba i n VBRBabanaHasiovo inBuldampaand neany Ot ma
others. In the Republican era, it cannetdaid that these places in the Balkans or
their culture were well protecteé® Today, similarly to the situation in Turkey, the
shrines and lodges in the Balkans have expee@norgnizaton based on
institutionalization through associations and foundetjovhile they were organized

based on the classical lodge system in the¥ast.

W ATuncel -6dwerkmeaheri ni n SHabetendom DecemlgeP 20, P&, y or , O
https://www.haberleconvinanc-merkezlerininsorunlaricozuuyor-7956494haberi/.

Ayhan Aydén, ABal kanl ar 6dda Y a kArwnatiMaréhl2® 2017, i k Bek
https//www.alevinet.com/2017/03/25/balkanlargasayaralevilik-bektasiik-bulgaristan/.

587 Ayhan Ay, $kgpe interview, August 7, 2018
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It i's believed that while TKKA should take
historicd places, it las become an institution spreading Islam on the orders of the

current Turkish government. The assimilation projects of the state were accelerated

thanks to academicians with close ties to governmental pdfvécy han Ay deén

claims that these pjects in keepig with AKP policies today are held systematically

i n the Bal kans through TKKA, the Yunus Emr
institutions in the rgion such as the Macedonian Islam Union in cooperation with

the Directorate of Religious Affe®®® To illustrate, it is believed that six

organi zations administered by TKKA at the S:
structure here to connect the combtga@lperenley of the Ottoman era to the

Islamic structur@®® Although the Seyyid Ali Sultanite located inGreece is one of

the rare places where the Turkish state did not succeed in intervening, Turkish
representatives criticize the dedes here, stahag lighting candles is a Christian

tradition>°* Another policy regarding the Balkans is theision of villagers between

Bektashi and Sunni culture. Yaman states that while Bektashis tried to bring Sebahat

Akkiraz as the singer for their events, the estatliculously tried to organize a

concert with Yavuz Bing®°l ,okwstngs®mahe no conne

Yabonovo village in Bulgaria, whose residents are Bektashis, a mosque has been

8Ayhan Aydén, Skype interview, August 7, 2018.

Ay han Aydén, Skype interview, August 7, 2018.

Ay han Ayd

o

n jew, 3ugysp7e20i8nt er v

®lAyhan Aydén, Skype interview, August 7, 2018

592 Ali Yaman, Skype irgrview, August 8, 2018.
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constructed wiHdweversiraspite sf alsthegiges betng applied

in this territory, Bulgarian Bektashis still keep their beliefs andioailalive>®*

4 3. What Do Alevis Demand?

The most important and bdatown Alevi cultural sites, their problems, and related
demands and suggestions have be@fuated above. It can be said that the problems
facing these sites are generally common fassmof the placesWhile some
representatives of these sites distinguish them from each other in terms of the role of
the state for resolutions, there are alsmmmn perspectives regarding the issues at
hand. Below, the demands of Alevis related to thedéural sites adh the core

solutions in their opinions will be summarized.

4.3.1. Recognition of Alevism as a Belief System with Its Forms of

Worship

Alevi demandsregarding recognition are among the mutual requirements regardless
of whether theyexpect financial suppoftom the state or pure secularism. According
to them, this recognition of Alevism as a belief system with its dedes as their leading
religious men and cemevis and lodges as places of worship should be based on
equality without dowplaying the belief systeror stereotyping it in a state whose
nationbuilding was based on Sunni Islam. Unfortunately, the Republican system
adapted the Ottoman illet system based on the inseparability of ethnicity and

religion®°I n t hi s new sshyds tneena n ti ThuMoksideratimoof wi t h o

Ay han Aypd idteryiew,SAugust 7, 2018.

Aydéen, fABalkanlaro6da Yakayan Alevilik Bektakili|

5% polat,Regime Change iGontemporary Turke)b4.
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heterodox group®® Throughout the Ottoman era, Bektashis and Kizilbashes were

described as groups without religiorsjasoften as they were callehfizi, meaning

someone who does not comply with the fivegudl of Sunni Islam. Thef@re, even

recognition is problematic and dubious from the perspective of Alevis, since they do

not know whether they will be recognizedthin or outside of the context of Islam.

In this vein, the demand of Alevis is recognition a belief system and aligious

community rather than an immoral group. The fact that recognition of this heterodox

group may end up with Alevis becoming a laowarking dass is another fear. In

other words, Alevi distrust of the state is not even atenaif discussion. When

wor kshops and the ndAl evi Openingd are consi
main results came from these events. The first one was bibleshement of an

entrance fee to the Hacé Bektak @odnpl ex, whi
was the renamingof&dNlv k e hi r Uni versity as Nevkehir Hace
Aydén as an Alevi descrifes these outcomes a

Alevis do not wat to be reognized as a marginalized group, which may result in
further isolation. In society, the presence of prejadagainst Alevis is already
undeniable. There are already people believing that food prepared by Alevis is dirty
or haram religiously forbidden. htermarriage between Alevis and Sunnis is also still

not common. Therefore, Alevis want to be heard by $ptiwough channels owned

by the state. As is commonly known, Alevis request changes be made to the contents
of the obligatory school coseon eduation of religion and ethics, but this remains
inconclusive. Another request of Alevis was TV programs taibed by TRT, the
Turkish Radio and Television Corporation, for the introduction of their belief system
and its culture and lodges, lthis endedwith some music programs with illusionist
effects. Additionally, the br K8ddnasti ng of |

5% polat,Regime Change in Contemporary Key, 254.

7Ay han 8Bkypeisgterview, August 7, 2018.
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which is the satellite operator of the country, with the acquisition of the channel by
the authorities for political suppressi and disaimination in the media sector, while
T, RKSAT c¢claims that the channel did not |

The absene of the recognition of the Alevi community and Alevism within the

borders of the country makes this group feel like seabass citizeas who do ot

share equal opportunities with Sunnis, who can practice their worship freely.
According to Alevis, the sta does not have the right to say where people should go

for worship. However, a column written Me n i , la adwsplper known for its
closeness to the government, summarized how far Alevis are from recognition. This
column was written by Hayrettin Karam |, entitled AA religio

sanct @®ries. o

I n 2013, Recep Ta yifyAlepismbsrtadlavg Adinobsdy eanbed t h a
more Alevi than hint®® For Alevis, their belief cannot be understood by outsiders.

As a deputy of the CHP in Malatyd,e | i Aj baba commented on t
breaking meal for Muharram fasting, which was orgediiby the National Assembly

in 2012, stating that Alevism is not a topic as simple asbigstkingprepared with

meals without meat and onié?.Since the dscription of Alevism as a religion,

order, culture, or belief is controversial, the sema ritualatgo been described as a

5% Hayrat i n Kar aman, ABir di iemi i kSaptemiks bl8,d3013, 01 ma z ,
https://lwww.yenisafak.com/yazarlar/hayrettinkaen/birdinin-iki-mabediolmaz39529.

AErdoj an: Alyiesveivimekk skez . il ek AdbPervti ddijityemJuly 17, D13,
http://www.milliyet.com.tr/erdogaialevilik-hz-ali-yi-siyaset1738091/.

0 3 A7 baba Kmam Zeynel A bei tdtiAf, b & Wavdmbes i26,n2012, zi yar e
http://www.veliagbaba.com/indephp?s=hdk&tip=1&hid=918.
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folk dance. According to Murtaza Demir, this description of the sema, which is very

insulting, is no different from describing tpeayers of Sunni Islam as gymnasfies.

However, the state has made the determination of itsadffieligion since Ottoman

times for natiorbuilding. State representatives do not even attend funerals of Alevi

martyrs organized at ceme¥f€.Today, cemevisare opened under the names of

foundations or associations, although Law No. 677 does not inthelevord

Afcemevi .o When the worship practices of Al ev
sites for worship have the status of a historical site or musautiney are under the

protection of some associations and foundations run by Alevis. Besides these

historical sites, cemevis have appeared as a need in metropolitan cities as a result of

migration from rural areas to cities. However, these cemevis areusisender the

auspices of other Alevi organizations.

4.3.2. ECrtHR Decisions and FinanciaSupport by the State

The issue of financial support is not a topic on which Alevis express a consensus. Ali
Kenanojlu states that adratelofoReligibus Affairlsisc | osur e
in the charter of the HDP, ironically some Alevis have dejgdo ths article®°
Several cases have been brought by the CEM Foundation to the ECrtHR regarding

the status of cemevis and electricity bills, as has already lismrssed.

0lMurtaz a Demir, ABug¢en Seamamd an aonaw@dadViSepemiset 300k der , 0
2017, https://odatv.com/bugtsemahaoyun-diyenyarinrnamazgimnastik-der3009171200.html.

602 Akehit cenazelerine S Mz z hAaigust A7y r e200s,, o
www.sozu.comtr/2015/gundem/sehitenazelerinenezhepayrimi-920542/.

63A1 i Kenanojlu, personal interview, June 6, 2018.
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Those Alevis expecting financial support from the state, who may be callet stat
Alevis, are very poud of the case brought to the ECrtHR by the CEM Foundation
and Kzzettin Dojan regarding, among ot he
electricity and water bills as proof of the fact that they always stand up for their
rights in peacefl ways. Howeer, the Turkish government has still not put the
decision into force, although it has been 2 years since the decision was made in the
Grand Chanber. It can be concluded that while associations supporting the
establishment of an autonomoususture for Alevis would rejoice in the financial
support of the state, secular Alevis advocate the necessity of the withdrawal of the
stat eds h aandnddr any monditienk. iTlge reason for this may be the
differences among financial situationsAdevi organizaions, including associations

and foundations. Other factors affecting support for the ECrtHR cases is whether one
is a traditionalist Alevi, seing it as a religion, sect, or belief, and especially a belief
under Islam, or an Alevi seeing riather as on@ cultural background or way of
living. These latter Alevis believe that the establishment of an autonomous structure
bound to the state is nacessary in terms of the equality of Alevi and Sunni citizens.
The most powerful justification follevis regarding this case is the taxes they pay,
just as Sunni citizens do. They also indicate that they fought for the country during
the Independence Warmnd they still perform the obligatory military service.
Therefore, this is an inequality issuatishould magr to everyoné®* In this vein,

Alevis want to be recognized with their forms of worship. However, ndiiolding

is generally based on cultitsomogeneity.

As is known, mosques have the status of state property. Therefore, unlike holy Alevi
sites, theras no institute, foundation, or association paying rent for any particular
mosque. As has been expl ai nekdlylLodge thet he h
Hilmi Dedebaba Foundation pays rent, and the rent payment issue appears for

Karacahmet Sultan sawell. There is also a problem here regarding the construction

604Zeynel kahan, personal interview, June 5, 2018.
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of needed cemevis in metropolitan cities. For the construction of a cemewiat pr

entity should purchase the land on which the structure for Alevi worship will be
constructedor they havdo pay rent for a preexisting structure that will be used as a

cemevi. For Alevis, this is a shame in a country following double standards for
different belief systems. To provide the recognition of cemevis as places of worship,

since its estblishment in1995, the main aim of the CEM Foundation has been the
peaceful resolution of the problem with cases brought to international judicial bodies.
Hedér Akbayér, the Gener al Manager of the

is to demand juste in the wagit should be done in a democratic courffty.

Other payments made by Alevis related to sites of worship and pilgrimage are for the
electrictyand water bil |l s. kahan c¢cl aims that the
case pending regarding Isilthat theyhave not paid® In other words, cases related

to this issue are not limited to those launched on a global scale thanks to the CEM
Foundation. Th payment of personnel at these sites is another demand, which can be
seen in the case of the Abddusa Tomb.However, it should be assumed that if
there is a policy of assimilation in place, as claimed by Alevis in the current system,
this assimilation wuld be easier with personnel being assigned to Alevi sites by the
local government. Normally, a de is givermoney called hakkullah by the members

of a particular lineage. However, being bound to a state institution as paid personnel
could result in theialienation from their own orders. As a result, the common belief
among Alevis is that cemevis antbsques shdd remain separate from each other.

In general, the main problem for these cultural sites, associations, and foundations is
financial inadequacyThis has increased the chance of assimilation of this belief and

its culture. In fact, according o H¢ srieyi lmFeEhul |l ah G¢gl en was

6Hedéer Akbayér, personal interview, June 4, 2018.

6067 e y n e | peksanhl mteryiew, Jub, 2018.
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controversial mosque e mevi proj ect i n T avhich camg é r |
t o an end wi t tlgatiods¢, Frenm ia sseculaiish peespective, the
relationships among money, state, and religion may the freedm of religion,

which can be seen from the new image of mosques becoming a realm of propaganda

for a particular party todaif®

For the systematizian of payments to Alevis, the presence of an autonomous
institution is also crucidi®® Most Alevis supportiveof the establishment of such an
autonomous institution believe that this would be the solution to their problems.
However, opponents of this idéalieve that making dedes civil servants of the state
could be a path to easy assimilatféhFrom a strictly secularist perspective, these

sites should be delivered to their true owners and the state should neither intervene
nor request any financial compsation in the form of rent or utility bills. In fact, it

can be claimed that most Alevis wouldndi the consuction of health and
educational institutions to be more logical than any kind of buildings for worship.
H¢eseyin Taktekin tsthayt el§z zt entet icna so jbarno uigsh
secular state based on separation of religious affadrpalitics; lowever, such cases

are also important in terms of the declaration of the problemasAlace in Turkey

to influence global public opinion amdise awarene$s?

0"Hs;seyin Er i wiew Mayi8s2018al i nter

608 Murtaza Demir (journalist and Chairman of the Pir Sultan Abdal 2 Temmuz Culture and Education
Foundaton), personal interview, May 5, 2018.

Zeynel kahamiew, puee5s20i8al i nt e

600Ayhan Aydén, Skype intelBview, August 7, 20

flH;seyin Taktekin, personal interview, June 8,
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According to secularists, the institutionalization of religion by the establishofe

the Dirctorate of Religious Affairs was a total mistake, which has led to
discrimination between different orders, beliefs, and religions. Sincdorelig a

matter of conscience, they should have the right to act independently of politics as

long as they do rnoconstitute any danger in terms of social order. According to
Kenanoj !l u, there should be only one topic
orders under the responsibility of the state, which is the prevention of the humiliation

of a paricular one byanother. In fact, this is against Article 10 of the Turkish
Constitution, but discrimination can be seen even from the infrastructural dagésren

between Alevi and Sunni villages. Of course, according to Shankland, Alevi villages

may mostlybe poorer thaSunni ones, but this is not valid for all villagés.

Ayhan Aydén is among the Alevis who face a
importanceof Alevi organizations in terms of the continuation of the sustenance of

Alevism and the protection of artifacts; however, there are also Alevi organizations

and indivduals who put personal gain over belief, with selfishness and failures

regarding the ruming of important project®:3To illustrate, Alevis always talk about

the importance of youth, but most of the organizations do not have Alevi youth

outreach or resedrcinstitutes today although they have received budgets from
different agents foryeafé*l n f act, says Aydén, even most o

they used to be, becoming people who just do the job for a $&t&w. the other

612 ShanklandThe Alevis in Turkeyl83.

8B3Ay han Aydé nview, 8dgysp7e20i8nt e r

64Ayhan Aydén, Skype 8 nterview, August 7, 201

855Ay han Ay digternew, Bugysp7e2018.
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hand, he also believes that institutionalization under state power would end with a

rapid assimilation and the losstodditions of Alevisnf®

Today, most historical Alevi cultural sites succeed in organizing commemoration
events and festivals. However, even this poses a danger of assimilation since the state
tries to intervené&!’ Apart from the state as an alleged askitar of the culture and
beliefs, the restorations conducted by Alevi institutions themselves cannot be taken
to represent successful examples. This is the result of Law No. 677 regarding the
Closure of Tombs, Shrines, and Zawiyahs. In the applicatiothisflaw, Alevi
resources were extinguish®d.After the seizure of these places, they were then
rented to their real owners by the state. The most important examples of this are the
Karacaahmet and kahkulu Sultan Ltesges. W
shrines, those less accessible locations stayed in the hands of individuals, which can
be seen in the Hubyar case. Apart from the failure of the application of the law, this

point raises the necessity of the state to stand equal distances fretiefsl b

As has been clarified before, there are differences between Sunni Islam and Alevism.
According to Alevis, the establishment of an institution directly linked to the
Directorate of Religious Affairs would end with the dilution or disappearandesiof t

bel i ef system. According t o kahan, t he
Associations, that institution may be directly linked to the Directorate of Religious
Affairs.%1® After this, it is believed that Alevis will organize their own hierarchical

structure themselves for the distribution of the budget, from the top down in such a

68Ay h an 8kype teryiew, August 7, 2018.

7 Ayhan Aydén, Skype interview, August 7, 2018.

68Zeynel kahan, peb2&@al interview, June

6%%Zeynel kahan, personal interview, June 5, 2018.
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way as to even reach the totkbepers. In addition, many laws affecting the order in

different areas, such as development plan laws, should be reevaluated and
reorganized. Hoener, these regulations should be realized with the participation of

Alevis.®?° It can be concluded that the state is also aware of the fact that the Alevi
demands are not a problem that can present |
t oday ds T ude&derpgulatisns regandisgithe satisfaction of demands of

Alevis could everbe made with a statutory deciR®&However, the state requires a

definition of Alevism; lacking a definition, it does not recognize the community.

According to Alevis, the duty ohe state is not to define a belief, but to approach all

citizens in equal ays. Allowing for construction or providing financial support to

foundations and especially to associations is discretionary. This can be understood

from the factH¢tstegti nAIEIr i Kr ivi sand t FPe Antal ya N

To sum up, it can eagilbe suggested that the state should adopt a system similar to
that in Germany, such as a belief tax. In this system, the payment of a particular
person is transmitted to the plagbere he or she conducts worship. In other words,
this system is similar tehat of labor unions. This would also protect the rights of
nonbelievers as well. The role of the state is not to define the religion of citizens, but

rather the provision of sail and economic rights and secul
states, fmohe haavatea ca&higion, it h%s to stanc
Whil e Erik advocates equal di stance of the s

support of Alevi sites &im the state, Murtaza Demir, unlike traditionalist Alevis,

advocates that the state should also not be responsible for the expenses of mosques,

620 Zeynelkahan, personal intemiv, Jine5, 2018.

21Zeynel k a histevijew, gune 5 2018a

22H; seyin Erik, personal intervi ew, May 18, 2018.

62°Hs;seyin Erik, perso&hal interview, May 18, 201
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since this is against seculari$fi.n the event that the separation of religion and
politics is not provided, # religious feelings of people can be abused for political
purposes. To illustrate, a commonly known criticism of the AKP is the common
belief regarding their use of Sunni Islam and focus on the abolishment of the
headscarf in public enterprises throughine Republican era. However, it should be
kept in mind that the rights of Alevis are another topic used by this party right before
elections. Another issue is that no one has the right to criticize or attempt to change
the beliefs of others. Similarly, ese who believe in science have no right to judge
religious believers. It should not be forgotten that religious issues were suppressed by
the Soviets, but after the disintegration of the Soviet Union, that suppression did not

last.

4.3.3. Cessation of Asmilation Policies

For the realization of a restoration by the General Directorate of Foundations, the
historical site must be incorporated with the Directorate. However, restorations to be
held by the Directorate for a particular place could be detemias a political
decision since the Directorate was under the Prime Ministry. With an enactment in
2018, t he Di r e dhe ®@mresadeney, for THkK Abroadaamdl Related

Communitiesare now linked to the Ministry of Culture and Touri&.

According toAlevis, assimilation policies are mostly evidenced in restorations. As

has been stated by kahan, these restorat

624 Murtaza Demir, personal interview, May 5, 2018.

25 fAKel t ¢ui zvre BlTak anl a@jkardlinka kya] TRIsmHAEey duly 15, 2018,
https://lwww.trthaber.com/haber/gundem/kultigrturizm-bakanliginauc-yeni-kurulusbaglandi
375391.html.
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those held for ordinary building®®Fur t her mor e, Ayhan Aydeén
is aware of th fact that the best efforts for assimilation of Alevis can be made
through their own cultural sité8’ Because of this fear, some lodges, especially
smaller ones, prefer to remain as associations. For example, the rent issues of the
kahkul u Su lodeafter they mhtgractedawith the General Directorate of
Foundation$?8 According to Murtaza Demir, the state conducts restorations in a way
that could cause historical memory loss with the assignment of imams to Alevi sites
that are not commonly known due their locations, as can be seen from the

Osmancék Koyunb&ba case in ¢orum.

Alevis indicate that their only request is equality; otherwise, they have no hostility
towards mosques or Sunni Islam. Rather, the construction of schools and health
institutions in the eastern parts of the country would be more logical than the
construction of the mosque on ¢aml éca
silver in 2016, cost 32 million lira, while the mosque itself had an estimated cost of

150 million lira%3° To consider this extravagant, there is no need to be an Alevi.

c |

Hi |

TKKA oversees projects in Eastern Europe

claims that the Directorate of Religious Affairs follows assimilation projects not only

in Turkey but alsointh®alkk ans wi t h TKKA, which essent.

6267 e y n ean, paérsarial interview, June 5, 2018.

®27Ay han Aydeén, wB8Ugystpre20li8.nt er vi e

628'Yaman, Ali. Academician and Writer. (2018,ugust 08). Skype interview.

629 Murtaza Demir, personal interview, May 5, 2018.

0f¢al ecaddaki caminial iayl etéin 3rPaDikent Ogobemld|ed0BE,; 0 M
http://www.dikencom.tr/camlicadakicamirin-altin-heykeliyapildi-maliyeti-32-milyon-lira/.
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Religious Affairs abroad by purchasing the fields in Alevi villages to build mosques

there and renovating shrines in an assimilating®&J.uncer Bak sar cast
AEver yone i n dodthat Algvasrdd bt want a reosqud in their village

but the government did not! Plus, if you are searching for an Alevi village, it is the

one with a mosque without &2Acoordingtoor any
Alevis, assimilation is not only condied through architecture, but also through the
suppression of their worship or the labeling of the cem as a folk dance. According to
Zeynel kahan, this group has bee® exper
Assimilation to Sunni Islam is also openly @ohrough the conversion of such sites

into locations for Koran courses with the assignment of imams and the construction

of mosques in Alevi villages. This assignment of imams to Alevi villages was also a

policy followed by the Ottomans in orderto didsieg r af ézi s i f*t he 1°
Just as religion was used by the Ottomans for authority over the public, similar
patterns continue today, as can be seen with the obligatory school course on religious
culture and moral knowledd& The content of this courses known to be
controversial. It is thought that the textbooks are denominationally skewed towards
Sunni Islam in spite of regulations passed three different times, in 2005, 2008, and
2011536

1Al i Kenanojlu, personal interview, June 6, 2018

2Tuncer Bak, personal interview, May 8, 2018.

633Z e y n e | peksanhl interyiew, June 5, 2018.

634Refik,Onal t @énc é ilAvsed r Bleak 3Raakfiélzii ki

635 Polat, Regime Change in Contemporary Teyk57.

636 Ali Yaman, Skype interview, August 8, 2018.
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In summary, Alevis can be divided into two categories in teshikeir perspective
towards financial support by the state. According to secularists, budgets should be
formed by the donations of Alevis and Bektashis, while traditional Alevis focus on
the necessity of a budget being delivered by the state to Aleviggdier the salaries

of imams, water, and electricity in Sunni Islam. The problems of assimilation and
incorrect restorations are commonly noted among Alevis. According to them, the
restoration issue is already problematic in Turkey, but it is furthetatsglevi sites

for systematic assimilation.

4.4. Alevi Acts of Advocacy for Cultural Assets of Immovable

Property

The role of Alevi organizations in Turkey and in Europe is undeniable in terms of the
preservation and continuation of the belief systamdits historical monuments as
reflections of the beliefds culture. Thanks
intangible and tangible cultural heritage of Alevism and Bektashism has become a

topic discussed by European institutions. The pubtinatand movements initiated

by those in Europe have led to the revival of the community, advocating for their

equal citizenship rights in Turkey in the late 1980s and early 1990s. Thanks to cases

brought to the ECrtHR by individuals or the CEM Foundatiorternational

awareness regarding the violation of the rights of Alevis has increased.

The decision made by the Grand Chamber regarding the provision of rights to Alevis
and cemevis, their places of worship, equal to those provided to mosques with
Turkish legal instruments and recognition of the belief system and cemevis as the
place of worship can be named as the most significant act brought by Alevis and

their organi zations against the Turkish st
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democratic absgtion of international norm&’ However, it seems that Alevis
cannot escape beyond the consideration of Alevism in comparison to Sunni Islam
and the advantages provided to Sunni Islam. Even the steps taken by Alevi
organizations in Germany were taken immediatger the recognition of Sunni

Islam as a religious community in Berfi?f which proves the attitude of Alevi

| eaders and organizations regarding the
requested a proportion of the budget provided to thecidirate of Religious Affairs

and imam hatip schools for the eliminationdigcrimination among citizerf$? They

also want to establish their own autonomous governmental organ in connection with
the state, which would establish its own hierarchical stragtutime with dedes and

other experts on Alevism and which would overgeedistribution of budget among

Alevi sites, associations, and foundatiéffsHe also believes that the problems
facing these cultural sites will be solved in terms of finances whestate accepts

their request?* Doj an st ates that rettheg waatutb see o mo u s
established should be bound to the Directorate of Religious Affairs, since he believes
the Directorate is a commercial organization today that has also putadghitiwer

into play®*? The estabihment of an autonomous structure untier Directorate or
independently of it appears as the main purpose, but it should be kept in mind that

any state institution will end up with the assignment of personnel from ouwffsibde

8’Hedér Akbayér, personal interview, June 4, 2018

8Ma s si car@o mniuAnietviies in WB78tern Europe, o0 577

3¥%Hedeéer Ak b aintérview, Jpne 4, 230681 a |

40Hdre Akbayér, pemesd4p208] interview, Ju
64lHedér Akbayér, personal interview, June 4, 2018
62Kzzettin Dojan, personal interview, June 5, 201
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belief system of this comuamity, strengthening complaints and feap§ an
assimilating approach to their historical monuments. Also, in a society including
many different religions, different groups may air their demands and issues. The
concern of lhe state is not the rising demanof these groups, but the necessity and
also the impossibility of regulations based on grsppcific needs. The
representation of all sects, cults, or orders in the Directorate of Religious Affairs
would lead to the trafgrmation of the institution intdhe Directorate of Sects,
Orders, and dts, which contradicts with the social project of the Republican
system®®® strongly supported by both Turkish and Kurdish Alevis. Therefore, in
terms of the equality of rights provideto different religious commuids, the
appropriate application of seamism may be the most outstanding resolution in this
country. In the case of statist Alevis, their demands regarding financial support
contradict with the democracy and secularismvimch Alevism has been anchored.
Institutionalization of a certain religus order in society will lead to more
heterodoxy and under pi nS%“Withpdadzatioraasdtle fizone of
mani pul ation of AAl evi i d eprspecific yeborms, n pol i ti
sweeping redrms covering the needs of all the cihgevould be more successful in

a country with many religious and ethnic groups. Reform should also be
implemented in society with education about human rights at both governmental
levels, including officers, and smtal levels, including individual citizes and the
private sector. Only the provision of equal rights to every religious, ethnic, and
linguistic community in society will provide the realization of democracy in

Anatolia, which has hosted considerable dsigy throughout the centuries.

64%YahyaMust afa Ke8kkhakiAkbevihn Diyanaears |Kk¥neerrii sB ankek aknlliékjkéi ¢
Alevilerin  Tut uml ar & | z dérrinmaes €B i (r E | AdlkB&HAkaikemariRergidld), noo
42 (2010): 6.

64 ord, fiBetween |Islam and the Nation, o 64.
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4.5. Evalation of Alevi Workshops in Terms of Alevi Demands on

Tangible Cultural Heritage

The seven workshops of the HAAlI evi Openit
chairmen and represernitads of Alevi organizations ahindividual Alevis in the first

workshop, aademicians in the second, ilahiyat or divinity school experts in the third,
representatives of NGOs in the fourth, journalists in the fifth, and current and former
deputies and statand governmental figures the sixth. The seventh workshop

meeting brog h t toget her members of these diff
that the state had never listened to Alevis much before this and it was important since

the state addressed rekmito Alevis even if it did norecognize the community

within a legal franework; sadly, however, this was not reflected seriously in the
pres$®*Among the demands brought to the #AOpe
with Necdet Sub ack ateratghe end,dhe staus edmevimamdl r e p o
financial support for Alevi wahip are the best known demands, although these were

not advocated by everyone. In addition to this, Alevi representatives also called
attention to their demands regarding their drishl monuments and shrines a

tangible cultural heritage, which currgnthave museum status. Discussion of this

issue is necessary for the preservation of the belief system and it shows Alevis
broadening their agendas regarding the preservation ofci&iral heritage, which

is dso significant as Alevis seeing cemevis thgir place of worship still did not

forget their historical lodges and continue to fight to regain the historical monuments
that belong to them. RedgamxdiCrognptl eex stsa tau
Alevis referred to this issue often dugithe wo k s hop s . Fevzi G¢ m¢ K,

of the Pir Sultan Abdal Culture Association in Ankasdated his complaints about

6%5Necdet Sbaké (moderator and reporter ritef and dueentii Al e v i
prindpal consultant to the Minister at the Mistry of National Education), personal interview, July
22, 2019.
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the necessity of the delivery of that place to its real ownarsgly Alevis®*®Cengiz

G ¢ |, @ member of Parliament from the 21st goveamnhof the Republic of Turkey,

alsoadvocated the necessity of the delivery of these properties to the community and

the abolishment of the museurf AsltiatR&zaf th
Ge¢l -1 - ek, ntagan fpm rthie i2Znangovernmentkdiwise eferred to the

delivery of heritage sites to their owners in relation to the topic of electricity’fills.

Kurtcebe Noyan, a participant from Kzmir, |
shrines in the Balkans, spically referring to the situation of thoshirines located

in Albania and other Balkan countries, and added that he finds théeuedj of

them and the freedom of the belief there ironic compared to the situation in Turkey

today®*®H¢ s ni y e K o rAlevinBektasho Educttioreand Culture Fouridat

in Kstanbul talked about the p%gnhthet of r enlt
historical and spiritual importance of these places as centers of the community and

the belief sgtem. It should be noted here that the room given to Alevis in the

Kar aajShrine today is thanks to Kor kmaz. She
of the status of the place as a fidgigree historical monument, as also approved by

the General Directate of Protection of Natural Asséfd Sabahat Akkiraz, a singer,

referredto the destruction of lodges and tombs after being zoned for construction

46 Necdet Sulb.a k&I, e veid . ¢ a |I0F04 tHairare 20 ankarauAn k ar a : Bakak
Matbaa, 2009), 85.

"Necdet ,e® b ardd evéRapbw | €lk7t aAr al é k(AnRaBaOB9%a,k a4n kveartab a a ,
2009), 163.

Sub®#ké Al evi ¢a208ktayé Raporu

49Subdké Al evi ¢al0&kt ayé Raporu

0SubdkéAl evi ¢a,ll®ktayé Raporu

BlSubdké Al evi ¢al2@kt ayé Raporu
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projects even though they were sites of cultural heritage for all humanity that should

be protected>?When Aevi representatives mentioned their requests for the delivery
oftheselst or i c al sites to the fAreal owner so
the Alevi organizations, including foundations and associations, that have a leading

role today for thepreservation and continuation of the culture. While some
participants indiated the necessity of regulations regarding the rights of historical

Alevi monuments, there were also representatassocating the protection of the
current st at utsa ko fCotntpd etacass Baekmuseum and
other Alevi monuments anthe General Directorate of Foundationgeliyettin

Ul usoy, the postnikin of the Hacé Bektack
of a culture house ow Cemelve x nleyart heé es tHa!
as a gesture of goodwill from the stawhile protecting the museum status of that

site, while other monuments should be delivered to their real o’tiétewever, it

is worth noting that focusing on financial support é@mevis while advocating the
preservation of historical places via musdigation with the alienation of the
community from those sites is in contradiction to the intense loyalty of Alevis to
secularism and the criticisms they express against the imggease of Islam in

Turkish politics in recent decades and the role efirectorate of Religious Affairs

today. In relation to those Alevis in favor of the provision of facilities provided to

Sunni Islam, another controversial demand that does not ¢@v&ensus among

Alevis must also be discussed here. Demands regardingagiment of salaries of

dedes by the state in the case of the institutionalization of Alevism in Turkey is the
other controversial issue among Alevis. While imams are ilahiyat gieglaad must

take official examinations held by the government to obtaimpoaition of

employment, the idea of applying these same procedures to dedes, whose holiness

2Necdet &ubMhe&|] eRdpE«rtwa,y éB00, Akgrd(Alnk2ar a: Bakak Ma
2009), 66.

3Subdké Al evi ¢a24@kt ayé Raporu
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cannot be debated due to the genealogical transfer of their duties, would never be
acceped, not even by the dedes themsef7é3he main issue regarding it is not
whether Alevi dedes should also be clerks who are paid from the state budget, but
rather the payments extended to imams. On the topic of religion, one of the main
factors affecting e spiritual welbeing of individuals, imams should also be
evaluated anaccepted by the community rather than official exams. There are also
many Sunnis who are not satisfied with the imams in their neighborhoods due to
political propaganda being spreag the imams. In light of this, the fear among
Alevis regarding the tiethat would be established between the state and dedes in the
event of their becoming clerks may be more easily understood.

Apart from the discussi onakab®@ampltehxe asntdat aitsh
shrines, the workshop participants also discussetiserical role of these places to

prove their significance for the community, referring to their historical roles in

oppasition to those advocating the idea that the concept oégisnonly appeared in

modern cities after migration. While the appearaote&emevis in modern cities

certainly is the result of migration and the increasing need among members of the

community fora place to hold their communal cem, this does not mednttiea

concept of cemevis did not exist before. Since most Alevis wergglivi isolated

villages before those waves of migration began, the biggest house of the village was

generally used for cemgatherings. In addition, cem rituals could be held in drely

of the historical monuments located in cities and towns in thoss.tiRegarding this

point, Binal.i Doj an fr om t h eyeakold ihigtdryi Baba Lo
of the cemevi locatechi t he S¢caedd®Ad&iet i oCalmpy e xCe mal k
aparticipant fr om Kmeydanld(yalds) of thesgpdigasiamde d t hat t

complexes, existing in Anatolia for over 700 years, have hosted countless cem

% Necdet Subaké, Jyy®2 23anal interview,

5Subdké Al evi ¢a25@ktayé Raporu
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rituals; therefore, the novelty dhe idea of cemevis cannot even be suggested as

their centiriesold presence in Anatolia is clearly established in the historiengsit

of velayetname&® Fermani Altun, the chairman of the EhBeyt Foundation, also

reminded fellow workshop participaritsat the collective rituals that used to be held

in histoiical shrines were only moved into houses after the introduction of Law No.
677%Namék Kemal Zeybek, former Minister o
cemevi§®® and advocated the establishment of an institution based on the
Alevi/Bektashi community attate level and delivery by the authorities of Alevi
historical structuresind poperties to this institutio®”®Ho we v e r |, Zeybekos
was interrupted by the moderator asking
Ministry %fhe€umb & easifthere Wwas to a draw a line between
making requests and fightingrf then. Regardless of the actions that the former
minister did or did not take during his time in that office, what needs to be clarified

in the attitude of the moderator is thatthgoal is not simply to make the state
consider the demands of the comniynriather, the goal is to convince Alevis that

they are responsible for the current situation in which Alevi demands are not

satisfied.

Due to the diversity among the participaitsthe workshops, besides Alevis there

were also opponents to the demabdingout | i ned by Al evi s. H¢

66 NecdetSub ak € 5. edAllgnwéRapaor u, 11 Kas@mk2089, B&Ksalknhbhat
2009), 117118.

%" Necdet Sum.akAlL ewid. ¢al é2088y @OcRE&EpP Rr0U,0 -Ahld¢aE z €1 c a h ¢
(Ankara: Bakak Matbaa, 2010), 152.

58S ub#®Hké Al eviRaporad4eé kKt ay é
S ub &HKEvital ékt ay2é. Raporu

0Sub®#kée Al evi ¢al25éktayé Raporu
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former academician, stated that Alevism is a branch of Islam and the worship of

Islam is to be done in a mosdifé.The point of view of tré opponent can be

understood since, in cases of marginalization, it issetquithat one of the parties

from two groups al ways expects the&? other one
which are drawn according to the perceptions of the dominant graepedtingly,

some participants tried ttentios tophp presenceHat e mi 0 s
of Alevi lodges and Sunni mosques together in historical %itedowever, this

claim is thoroughly counteracted by a historical fact: the construction sk the

mosques in Ottoman times was the result of the assimilating policMsalohud |1

in the Alevi/Bektashi community. Similarly, as can be seen from the report from the

third workshop, the ilahiyat experts mainly compared Alevism/Bektashism with Shia

Islamand c¢cl ai med Athesed are being udsed as pol
fitehe 0 when r ef er r % refiectd the prejidiee anconmaminalizationy

of the community and the attitudes towards Alevism among ilahiyat scholars. It is

undeniable tat many important ilahiyat scholars have made valuable contributions

to the Alewv literature, but historically disproven facts should not be discussed in

such wor kshops. According t o Me h me t Al acac
Foundation, the failure of dérent schools of Islam to understand each other is a

result of the closwr of these shrines with Law No. 677 and the end of the role that

these places played in public educafiBhAnother opponent of Alevi demands

BlSub&®ké Al evi ¢al2elkt ayé Raporu

%2Yavuz ¢obanojlu and MuirGade Cie¥t elke mi rQl nfiaTkuncie¥t eki oni
Bakékeée | zeArn aret BfurkishsSddjagi3, no. 18 (2018): 514.

663NecdetBbh ak €3 . edl evi ¢cal éktayé Rap(oAnukarlad ABawksatko sMaz 0b0a%a,,
2009), 81.
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regarding the status of cemevis was Ahrket K ma n the chair man
Foundation, which has recently beenaiwed with scandals regarding the abuse of
countless children. He focused on the status of cemevis rather than shrines due to the
possible revival of other communities such as Maglend Kadiris in the country,

which would be problematic again in termisLaw No. 677%°®k i k mandés poi nt
about Law No. 677 is not the only moment when that law was used against the
demands of Alevis, who are generally strictly Kemalist and seculars Asown,

Law No. 677 was @evrimkanunwor a fref orm ¢tammtice lZand ac.
of the Constitution the appropriateness of these reform laws is not constitutionally
debatable; specifically, no other legal provisions can be interpreted as gdbatin
constitutionality of the reform law’’ A s M¢ it Y ¢ k anintled thea wr i t
workshop participants, the law already underwent amendment in the late °®10s.

addition, Hatemi offered a justification of amendments to be made with the use of the

tem Awor shi podergabt f @i etals@n sfee ChapoftEsr 1 f o
term)8°which was abolished and forbidden by the law. The use of this law against
Alevis also shows that the state sees the Alevi community as a tariga and their
historical places of worships as lodges, or dergah, which are compounds forbidden

by the law, whileaso rejecting the traditional role of the place and describing the

cem as a folk dance rather than a form of worship.

6Sub #Ké evi RRapbtékK4 ay e

667 Turkish Constitution, art. 174.

8Sub&dké Al evi ¢a20820%t ayé Raporu

9Sub&dké Al evi ¢ad22ktayé Raporu
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Subakeée states t he nefcoaditationalyamendmerds inoeeri ous amo
to give these shrines to a commynthat does not have status as a legal etfity.

However, as indicated in previous chapters, the legal entity status of religions and

faiths is already promoted by legal instrumentsl &y cases addressed by different

judicial organs, such as the ECrtHR. delation to this, one of the reasons for
irresolution from the stateds perspective i ¢
of wheher Alevis or Bektashis should be recognized arade responsible for the

historical monuments in questiéft. As indicatedbefore, there may be differences

between Alevism and Bektashism, but as a result of sociological and political factors,

Bektashism haganished within Alevism, other than the pasitiof Bektashi sites as

religious centers for Alevis even in the past. Teeision to not reopen these lodges

for worship with this claim regarding the differences between Alevism and

Bektashism is not diffent from questioning a Sunni Islam communitywhich

different groups, such as Hanafis and Shafis, attend a mosquaetog&hother

problem here again is the search for answers in the current legal order, which

challenges the current regime of internatibminority and cultural rights and human

rights for the sake of the status quo. However, what is forgotten is that the

international treaties indicated in this study as having been signed by the Turkish

state are also a part of Turkish domestic law icoetance with the provisions of

Article 90 of he Constitution, as indicated before.

The reporter fob Nbhbedé®r| SB8uba©Opevaluatiorgi cat ed t |
of these reform laws, which were revolutionary in the establishment of the

Republica gate, and possible amendments of them canmitddy be expectetf?

O Necdet NbaiRapa(nkara: T. C. Bakbakanl ék), 111,

571S u b dNikad Rapoy 112.

672S u b &NikakéRapor, 110.

262



However, Turkey has experienced many amendmentsigoConstitution, which
once would have been hard to believe. The difficulty of making fundamental
amendments in Turkish domestic law for the satisfaction of the demands of the Alevi
community cannot be used as an excuse if the amendments of Turkish ddavesti

passed since 2002 are considered.

The use of the i1issue of secularism agair
employed by those described by Alevis as people clogetourrent government. In
todayds Tur key, secuwmoariins ma irse |fAipgaisosu sv es ts
the fassertive-redduyl anuis¥het was hdafter bynite
early Republ i-s@aaculealriitsenso. afsP sexulafismrand o f p
inclusion of religion in the public sphéféis what is bing experienced in Turkish

politics today with the increasing inclusion of religion into the political sphere,
starting in the 1970s and 1980s. This cannot be denied as the incraasingrs of

imam hatip schools and Koran courses, as well as the camimuzt obligatory

religious classes in spite of the decision of the ECrtHR in the Eylem Zengin case and

the strength of the generously financed Directorate of Religious Affairse phay

current state of secularism in the courttf.

According to Alevis,the majority of the participants, whether journalists or former

state officers and parliamentarians from rigling parties, were closely connected to

673 Jose Rmanilos , Justin Beaummnt ,iRaigiod Beliiosst aad Welfake
Regi mes i n FdiuBaseg Orgamizatioms and Exclusion in European Citezs Justin
Beaumont and Paul Cloke (Bristol: Policy Press, 204@2),

674 Romanillos, Beaunmit, ardk e n, -R&Sltiagieon 4Rel ati ons, 0
*Mustafa ken, ATransformation of Turkish Isl|l amis

P a r fTukjsldStudiedl, no. 1 (2010): 66.
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the current governmeftéinanint er vi ew held for this study, !
this point by sayingthat the reaction of Alevis to the invitation of ilahiyat
academicians and experts was irrelevant; the involvement of those people in the
workshops was important due to the instituéibposition of ilahiyat faculties with

more resources and studies on Asewj but Alevis believed that the rights of Alevis
could not be discussed with fAthemo and that
was an effort at manipulatidi’ He also addedhat the participation of different
groups of society fom¢ z a Knegotation) is necessary when you initiate such a
political act; otherwise, the aim is not the approval of anyone, but simply to make
them understand the situati®f . The acceptance of eéhprovision of the rights and
satisfaction of the demands of a minorityogp in a country with many different
linguistic, ethnic, and religious minorities and furthermore in a country that has been
historically shaped by Turkism and Islam within the psses of natiofuilding is
important for the elimination of prejudices angodifferent communities and the
avoidance of possible physical violence, which can be historically seen in the
Turkish case with examples of violence against Alevis. However, abeaeen

from the right to selletermination guaranteed by collectivehtggand human rights,

not only minority groups but also even individuals have the right to- self
determination. Therefore, using the temry, z a knethisesense does not suit the
natue of collective rights since it means a dialogue between two groups each
attempting to convince the other of something in order to generate some gain at the
end. As a religious minority, Alevis are empowered to take advantage of the rights

provided by theinternational treaties signed by Turkey. Naturally, it cannot be

%6péenar Ecevito]l u a&lerAyhratné kY aB yoréalekan y @tad rému ay |l ar é

Ni hai Rameo rBu r| shted (eAd leaardd:r mdacé Bektak Vel Anadol u K
131.

’"Necdet Subaké, pex2m®nal interview, July 2

% Necdet Subaké, personal interview, July 22, 2019.
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denied hat one aspect of the Alevi revival of the past decades is a desire to draw
attention to the problems faced by Alevis and create awareness of their presence and

the inequalities thatxist among different members of society. However, the duty of

the states to satisfy the demands of different groups in light of the relevant laws,

i ncluding collective rights. Therefore,
or to the closur@f a gap, but rather to a clear division or irremediable®§¢sphe

belief of current state officials in these workshops regarding the solution of the issue

with Sunnis is criticized since the transfer of the topic from a political to a societal

level seers to ignore their simultaneous claims that the division between Alevis and
Sunnis is based on religious and sociological differeff®@egarding the opposition

to the museumification of the Madéemak H
workshops were alsoriticized for the profile of participants regarding this demand.
Inargport that evaluated the waok k\sehloip sAn gtroee
Culture Foundation, it is indicated thateof the NGOs from Sivas claimed that all

the restaurantsi8i vas woul d be closed if the one
beclosed®l n addition, the owner ed ohethethkbd

in sale advertisements when the hotel was put up fof¥ale.

Subaké criticizes gituationiafeer the ovorkshpfitdstas oni ng
was mentioned, At eei f Oiplemi @gof i nheée he@ end

of necessar amendments or the de jure Amtognition of the community was

6%Ecevto ] | u and AMevilgAgnle&ky 8ur adld Ot ur muyor

0Fcevi t 0J Il U andAlYali-leemk aAyra ,ée k23Burada Otur muyor

BlEcevitojl u aAddvY¥dleré mkaya&,28Burada Otur muyor

Ecevitojlu aAddvY¥dleré mkays&,288urada Otur muyor

Necdet S unhl mtendew, Jyuye2?, 804.9.
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inevitable; there was no other option than creating argena policies that had

failed in the application process. Therefore,sitnbt surprising that the workshops

were seen by Alevis aget another election investmé&¥#tand an attempt to throw

dust into the eyes of the EU. The fact that the workshops endeoutvsolving any

Aprobl ems of Al eviso perAdeetvuiatiesss unee goa tcirveea tvil
image that steps are being takenthe government to help but the demands of the

community are extremely utopic or are contradictory to the Constituliomhis

regard, besides the provisions of international minority and raliltights, which

emphasize the rights of minority commueg to access their tangible cultural

heritage, which contributes to the spirit of their faith and their rituals, a chantige
government 6s perspective i s indurlepgwithaeded f or
formal shift away from the Sumgentric marginalization of Alevis as a minority

faith community.

4.6. Alevi Demands and Alevi Advocacy: A Summary

When the demarsdbrought to public opinion are evaluated, it is seen that these
demands @ not different from the opportunities providedSonn Islam, mosques,

and imams. Thus, the main problem is not the high number of demands of Alevis;
rather, it is the inadequak&ws and regulations that do not provide the same status to
all beliefsy ems and religions | scrinindlirg atstude.t e and t
When this is evaluated under Article 9 of the European Convention on Human
Rights, the state has no respabilgy to provide financial support to any religious
community. The probla is that Sunni Islam, upon which natiboilding has ben

based, has clear advantages, which makes statist Alevis question the inequality,
asking why they should not also take finmh support under Article 14 of the
European Convention on Human Righ&séed on prohibition of discrimination, even

B Eceviand IYal Aleamkialyar, Art ék39Burada Otur muyor
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though Alevis ae known mostly as secularists, Kemalists, and nationalists in

general.

Aside from freedom of religion and equality, theteiction of historical heritage is
also a problematic issue in Turkey. Acding to Graham, which heritage will be
protectedor na is determined through socjeolitical demand$§® If there are no
demands, there will be no rights. If Alevis reject the athges of the international
treaties signed by Turkey as rejecting theirfalsto numerical minority status, they
may not moe ther revival any further ahead. However, it is understandable that
Alevis are also afraid of the results of restorations andireegnducted by
governmental organs and institutions due to the reasquiaired at length here.
Still, they should be awa of the importance of cultural heritage rights, which give
them the right to fight against violations of their historical strieguin this vein, it
should be kept in mind that, besides the ECrtHR, wiAitevis have applied to so
far, there is also a timan Rghts Committee, which accepts individual applications,
thanks to the 1966 Optional Protocol to the International Covena@ivohand
Political Rights, which was also signed by the Turkish state. Historical sites of
Alevi and Bektashi worshiphsuld be ®nsidered for the good of the community
rather than seeing these places as property to be owned by the state or an
organiation. Alevis should also focus on the protection of these places b#siites
ownership. The solution for satisfying resuatthe end of a restoration is not one
type of ownership of the heritage, which is based on concepts of property ownership
in the Turkish case, but rather mutually made decisions in keeping with thensiath
features of the site with the cooperation eXpets, dedes, states, and even

individuals.

B5Aykan, fAKe¢gltegrel Miras Hakkée, o 232.
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CHAPTER 5

CONCLUSION

While Alevis are not a minority according to the Treaty adutanne, which
guaranteed the rights of recognized #uaslim minorities within the borders of the
Turkish Republic, the conditute areligious minority that does have minority status
according to international legal instruments but does not have the sfad de jure
minority in spite of being a de facto minority in Tesktoday. The importance of
these legal instrumesnfar this population cannot be underestimated, due to not only
their provision of minority rights today but also due to the internatioegime that
they help create based on the rights of even indivsdusince the state does not
recognize the commusitasa minority, Alevis are not under the application of the
legal framework applied to the minorities of Turkey as indicated at Laasémthis
vein, the constitutional amendments overseen by the AKEBrgment during the EU
negotiations that started the early 2000s did not mention groups other than those
minorities indicated in the Treaty of Lausanne.

Alevi organizations and institions have succeeded in creating awareness regarding
the demands of A&Vis in spite of the absence of consensus ambem.tAs a
minority group and as a community that is not recognized by the state, Alevis have
demands regarding the difficulties they fau®d the rights they have as citizens of
the country based on the priple of equality. While wetknown problems
addesséd often by Alevis include the status of cemevis, the payment of the
electricity and water bills of lodges and cemevis, the statuedés, freedom and
equality, the obligatory school course on religand ethics, the museumification of

t he Ma d &lmmakginalization, and the role of the Directorate of Religious
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Affairs, the focus of this study has been the historical monumenkege afommunity

that represent their tangible cultural heritage, thermdtional treaties and the
existing procedures in Turkish domestic law in relation to these monuments, and
their status, protection, ownership, and other issues related to thesec histori
structures. However, it was seen that due to the position of th#seatassets for

t he Al evi community in terms of their re
their meaning within this heterodox belief system, similarly to the importanaeyof
cultural heritage for any community, the demands related to #tesgures closely
overlap with the aforementioned more general Alevi demands that are widely known,
which shows that cultural heritage has an important role in theesditation of ay

belief system. As a result, the problem in the Turkish Alevi caseot only the
continuation of the physical and architectural presence of Alevi monuments but also
the shortcomings of restorations held by state organs and the spiritual distance of
Alevis from their cultural assets such as that created by, for exarhpldegal
procedures and permissions with which they must comply for the realization of their
rituals and festivals, which weakens the spiritual bonds between the community and

their monuments.

To find an answer to the core of the problem regarding tsduteon of the issues

that Alevis face and their demands, the political history of the country and current
governmental policies and perspectives are significant. The rettta perspive

of the early Republican era was based on secularism, focusingnionism,
nationalism, and religious homogeneity for the creation of a collective identity with
the continuation of the Ottoman millet system, which was not challenged until the
1980s.However, the synthesis of Turkishness and Islam that began appeatirey
1970s for the shaping of Turkish identity and culture, advocating that Islam is the

most convenient religion for reflecting Turkish culture, has meant the dominance of
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Islam over Trkishnes®®i n t he #fAholy articulation betwee
neol i b e r °& Which finst éntered Turkish politics with the Justice Pafyg]et

Partis). Following the closure of the Virtue Partiyazilet Partigi, theMi | | i GOo°r ¢K
Hareketi(Nationd Vision Movement) in 2001 and the appearance of the AKP and

the Felcity Party Saadet Partiyresulted in the sole victory of the AKP in 2002 with

a neoliberal, praWVestern, Islamist focus after years of coalition, but still secular, as

opposed to othegroups thawere antiWestern and ansecular.

It is important tonote that in neoliberal economies, the intervention of the state in the

public sphere regarding the imposition of ethics in the harshness of a neoliberal

economy to protect the societatlerisfar | y ¢ o mmon, as can be seen

UK. However, thisshould not be confused withomalIslamicus which means the

orientation of economic activity and wealth and economic development for the

devel opment of the ¢E%Theappearance f f oI SEADO st bake.
Independent | ndust m®Adsdaciationd(lg samaét i BuSiamay s mé Vv
Adaml ar §,cadberused f illustrate this.

The AKP is not the only government responsible for the ignorance of the rights of
the Alevi conmunity or their nonrecognition. However, the differences among
menbers of the society have received more attention under the AKP government,
and support for the Directorate of Religious Affairs and the role of the Directorate in
politics have drasticallyncreasedunder AKP rule. Religious propaganda and the
Islamic disourse of the party have been successfully used by the AKP, which the

leading position of the party did not change in spite of the current economic

%ken, ATransf eshmdtsil @amdd. cfm, Du 6K

%k en, ATransformati 68n of Turkish | sl amism,2od

8k en, ATriamofSdrokinEalt | sl ami sm, o 74.
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situation. It is also worth noting thahyhing catrary to AKP ideology or the
partyos aut heilitary goup atemput bof 2GL6, the Gezi riots, or the

Ergenekon and Balyoz cases, have been publicly associated with Alevis.

The increasing discourse among Alevis for their rights aeqdality &ter the
intensification of Sunnism in the last 17 ye&88 shoud not be dismissed as simply

a reaction to the political discourse of the current government. The issue in Turkey
currently is not the demands of Alevis or the impossibility of satigf those
demands, which can logically be satisfied when the pirmvisnade to Sunni Islam

in the country are considered. The issue, rather, is the decreasing interest of the state
in Westernization, a human rights regime, and the rule of law. Thesstmsté\levis

and their demands as results of internal and exteroabgations aiming at increased
division within the Turkish stat€’rather than a community or a minority group to be
recognized. The UNOG6s Speci al Rangepfde t eur
elimination of Islam as a political tool and religioestremism, as well as the
importance of the promotion of respect for all minority groups, the prevention of
political manipulation of minority groups, and the increase of technical cdapera

with the services of the UN High Commissioner for Human Rigbtsreedom of

religion and belief in Turke$?! Today, the AKP can be considered as a conservative
force rather than a conservative p&®/In this vein, democracy in Turkey means
receivirg the majaity of the ballots and ignoring the rest. The majoritaagproach

of the state towards Alevis can even be seen in the approach adopted for the

%8 Necdet8b ak €, personal interview, July 22, 2019.
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preservation of Alevi heritage, based on the museumification of cultural assets and

attempts to redpe the iekntity of the community under Islam, without the

recogniton of their belief. According to Alevis, the aim behind this museumification

of Alevi heritage and folklorization of Alevism is the extinction of its heterodoxy

with nonrecognition of itdifferenaes in terms of religion and culture. Furthermore,

Alevis dso face several difficulties when they take action for the preservation of

their monuments that are not bound to the General Directorate of Foundations. To

illustrate, Muharrem Ercan, thehairmanof the Karacaahmet Sultan Association,
indicated their disatis f acti on after the place®*¥was <calle
adding that their request for permission to restore the place was postponed by
Mustafa Kar a, t he Mu n whoistptedlthattthe isSdashauld o f | s k ¢
be taken to Er doodf lsnowrsdepti®*dn sich cireumsiancesy t

when Turkish politicians refer to democracy
will not be truly meaningful as long as the demands of Aleris denied, the

attitudes and perspectives of rulers remain statid, the necessary institutional,

political, and legal arrangements in light of the international treaties on minority and

cultural rights are not made. The absence of synchronicity betagaication and

|l egi sl ation, i ncl udi ng helhie theapmasenaf mtense s and 0
dialogue between the EU and Turkey in the 2000s, is proof of the-jggtse

existing in the country.

After the workshops ofdirt2009 andl 201 oneofDd@ eni ngo v
claims of the state has been that thepening of Alevi or Bektashi lodges would

contradict Turkish law, including Law No. 677. The establishment of an institution

693 iifeli | erden B ak b ak aiabarker.comT e pAkgust 0 6, 2012,
https://www.haberler.com/aleviletenbasbakara-tepki-3842481haberi/.

% Nedim kener, efiCemeévime G¢fnj esiPost Agest e2012,Kzi n Bek| iy
https://www.posta.conrlyazalar/nedimsener/cemevinguzellesirme-projesi3-yildir -izin-bekliyor-
134541.
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for Alevis at state level or the representation of all tifier@nt schools of Islam in

the Directorate of Religious Affairs, agquested by somebut not all, would
arguably lead to the transformation of the institution into a Directorate of Sects and
Cults, which is contradictory to the societal projects ofRlepublican systef?? If

the aim is to provide equality among differgmbups, then the solution should be the
real application of secularism in a way including atheists or agnostics, who should
not be paying any taxes used for religious services. Howepgosed to statist
Alevis expecting to receive the provisions admgrnied for Sunni Islam in the
country, there are also secular Alevis criticizing the extreme Islamic policies of the
state and fighting for their historical monuments in the current mituaby
requesting the delivery of those monuments to the community Alevi
organizations. The state, in turn, criticizes the community for this absence of
consensus and uses it as a reason for thereumgnition of the community.
Addi t i on alateythat vhanbtlze Kopic is delivering these sites of cultural
hertagg t o the community in the current sit
organization? The CEM Foundation, Pir Sultan Abdal Culture Association, or
Henkar Hacé  Be kntZSMosyued as sitds ofuvorship in iTurkey are
not the property of Sum Islam but are open to the community for religious rituals;
therefore, the solution could be the regulation of the status of Alevi monuments
rather than focusing on the definition dfet community again as much as the
tensions or perspective differencasiong Alevis or the integration of Bektashism
and Alevism cannot be the reason for fmenognition. Sunnism as the dominant
branch of religion in the country also has divisions withselit Each person is born

as a member of a particular society, famiylture, race, and religion, with the

Keskin;BefkAlakviil erin Diyanet Kkleri Bakkanl é@jéénd

%% Necdet,p&somabinetview, July 22, 2019.
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perspectives and values instilled by those gré@pelowever, in the process of
Afothering, 0 every individual asdfeachastleer oup or &
same or reflects the same features and charactefereBAlevism is evaluated,

Sunnism in Turkey should also be evaluated in terms of the transformation it

underwent after the shift to a liberal economy. Thirdly, attempts are beingtmade

mold Alevism into a particular shape within Islam, such as consglehis

heterodox faith according to the principles of Islam and claiming that mosques are

the only acceptable centers of worship. Discourses about Alevism in politics without

finding slutions for Alevi demands have only fueled more differentiation antioeig

members or communities within society, which calls attention to the differences of

the Alevi community and marginalizes them. Marginalization or othering means the

banalization of dentity, language, faith, and other kinds of differences and the

evential perception of these differences as natural, permanent, intrinsic differences

with strict prejudices, hasty inferences, and extensive generalizations that ignore the

appearance and wstruction of an identity at the end of particular societal and

cultural processes and its validiThe t hi ck borders determi ned
Athemo in the cultural arena in the compari s
to demolistf*® and thei Al evi Openingo was based on this
arena in whih two different groups faced each other and talked about their

differences, where one of the parties had power over the other.

In contrast to the irresolution of the issue of satigdacdf Alevi demands in Turkish
domestic law, the current internatamminority and cultural rights regime attempts

to protect the social rights and cultural heritage of minorities, communities, and

®¢obanojl u andidRe mi¥n e ki DurOdanak , 0 519
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