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ABSTRACT

THE ROLE OF COLLECTIVE EMOTIONS IN SILENCING THE PAST OR

REPARATION INTENTIONS OF TURKS TOWARD KURDS IN TURKIYE

TASYUREK, Ezgi
M.S., The Department of Psychology

Supervisor: Assist. Prof. Dr. Banu CINGOZ ULU

August 2022, 83 pages

Conflict and conflict resolution are important topics in intergroup relations. Conflicts
can occur depending on different factors such as ethnicity, culture, or religion, and the
parties of conflict can act against each other, which in turn, leads to misdeeds.
Silencing the past or past wrongdoings toward the out-groups is an interesting topic
for intergroup conflict. The role of collective emotions, experienced simultaneously
by many people in society, in silencing the past is important to understand the
underlying mechanism of intergroup conflict since collective emotions can block
peace-making processes. This study had two main aims, and firstly, it was aimed to

assess the role of collective emotions in silencing the past and reparation intentions of



Turks toward Kurds through a reminder of in-group’s past wrongdoing, the Uludere
Massacre. Furthermore, some emotions can positively predict willingness to make
reparation for these past wrongdoings, such as collective guilt and shame. In this study,
collective anger and angst were expected to predict the silencing past positively,
whereas collective guilt was expected to predict the reparation intentions of Turks
toward Kurds positively. Results showed that collective anger, but not collective angst,
predicted silencing the past, while collective guilt predicted reparation intentions. As
a second aim of the study, whether Self-Censorship Orientation (SCO) and Turkish
identification predicted silencing the past and reparation intentions through anger,
angst, and guilt was assessed. Only anger among collective emotions mediated these

relationships.

Keywords: Kurdish conflict, collective emotions, reparation intentions, silencing the

past, intergroup conflict



0z

TURKIYE’DE TURKLERIN KURTLERE KARSI KOLEKTIF DUYGULARININ
GECMISI SUSTURMA VEYA TELAFi NIYETLERI UZERINDEKI ROLU

TASYUREK, EZGI
Yiiksek Lisans, Psikoloji Boliimii
Tez Yéneticisi: Dr. Ogr. Uyesi Banu CINGOZ ULU

Agustos 2022, 83 sayfa

Catisma ve catisma ¢oziimii, gruplar arasi iligkilerde 6nemli konulardir. Etnik kéken,
kiiltiir veya din gibi farkli faktorlere bagl olarak catigmalar ortaya ¢ikabilir ve
catismanin taraflar1 birbirlerine karsi hareket edebilir ve bu da karsilikli hatalara yol
acar. Dis-gruplara yonelik gegmisi veya gegmisteki hatalari susturmak, gruplar arasi
catismalar icin dikkat ¢eken bir konudur. Toplumdaki bir¢ok insan tarafindan aym
anda deneyimlenen kolektif duygularin baris siireglerini engelleyebilecegi bilinen bir
olguyken bu duygularin gegmisi susturmadaki roliinii arastirmak gruplar arasi
catismanin altinda yatan mekanizmay1 anlamak i¢in 6nemlidir. Bu ¢aligmanin iki ana
amaci vardir. ilKi, gegmisin susturulmasinda kolektif duygularin rolii ve Tiirklerin
Kiirtlere yonelik telafi niyetleri, ig-grubun gegmisteki bir hatasi olan Uludere Katliami

hatirlatilarak degerlendirilmek amaglanmistir. Ayrica, bazi duygular, kolektif su¢luluk

Vi



ve utang gibi gecmisteki i¢-grubun hatalari i¢in bir telafi yapma istegini olumlu yonde
yordayabilir. Bu ¢alismada, kolektif 6fke ve endisenin ge¢misi susturmay1 olumlu bir
sekilde yordamasi beklenirken, kolektif suclulugun Tiirklerin Kiirtlere yonelik telafi
niyetlerini olumlu bir sekilde yordamasi beklenmistir. Kolektif o6fke gegmisi
susturmay1 giiglii bir sekilde yordarken kolektif endise yordamamustir. Telafi niyetleri
ise kolektif sugluluk tarafindan yordanmistir. Aragtirmanin ikinci amaci olarak, Oto
Sansiir Yonelimi (OSY) ve Tiirkliikle 6zdesimin 6fke, endise ve sugluluk duygularinin
araciligiyla gegmisi susturma ve telafi niyetlerini yordaylp yordamadigi
degerlendirilmistir. Kolektif duygular arasinda sadece Ofke bu iligkilere aracilik

etmistir.

Anahtar Kelimeler: Kiirt sorunu, kolektif duygular, telafi niyetleri, ge¢misi

susturma, gruplar arasi ¢atisma
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CHAPTER 1

INTRODUCTION

Conflict and conflict resolution are important topics that are heavily assessed
in intergroup relations literature. Conflict often emerges when different groups,
arising from different ethnicity, culture, or religion in society, have committed
misdeeds against each other. They damage each other through several methods, such
as oppressive policies against human rights, torture, and war. For example, there is a
long-lasting conflict between Israel and Palestine in which Jews and Palestinians
have committed atrocities toward each other for several decades (Wohl et al., 2006).
Individuals tend not to talk about these harmful actions committed by their in-groups
for several reasons, such as being accused of harmful acts and a defensive
mechanism to suppress guilt and shame (Bar-Tal, 2007, 2013). In this context,
conflict resolution may be defined as reaching a compromise so that the conflict and
its negative effects are alleviated or finished.

Several important factors affect intergroup relations at both individual and
societal levels. Silencing what happened in the past is one of these factors and was

investigated in several ways. For example, Sharvit and her colleagues (2018)



conceptualized a tendency to conceal truthful information regarding past misdeeds
toward other groups as Self-Censorship Orientation (SCO). SCO is an individual
characteristic where group members voluntarily decide not to talk about valid
information that can harm their group to protect their social group. Furthermore,
Kurtis and her colleagues (2018) studied silencing the past as a state-led policy to
silence the group history of atrocities against minorities in Tiirkiye. In the current
study, silencing the past was conceptualized as a tendency to silence the group’s
harmful acts against the other groups. These acts may not make sense to individuals
when the misdeed are brought up, or even they do not feel any responsibility
regarding the harm. Silencing the past may be one of the contributors that lead a
conflict to become intractable and long-lasting. Furthermore, a willingness to make a
reparation toward the out-group members may be an asset to conflict resolution, and
it happens through financial, political, or societal improvements.

To move forward, individuals should be able to talk about past wrongdoings
against the out-groups freely. This is vital to set up a common future where all
groups and elements in a society are included. Silencing the past and reparation
intentions are important factors that should be assessed regarding intergroup conflict.
While the former negatively influences intergroup conflict and conflict resolution,
the latter is an important step in resolving any conflict. Nevertheless, the important
predictors of these concepts are identification with the group and Self-Censorship
Orientation (SCO). The way individuals identify with a social group and how much
strong this identification are influential in the conflict and their perception of
conflict. Self-Censorship is a recent phenomenon that prevents free access to

information, freedom of speech, and flow of information and negatively affects the



potentially constructive and functional processes of improvement in conflictual
contexts (Bar-Tal, 2017).

Collective emotions are group-based emotions that are experienced by a large
number of people at the same time (Stephan & Stephan, 2000). They are powerful
drives that shape people's attitudes and behavior in intergroup relations, especially in
societies where long-lasting conflicts happen (Halperin & Pliskin, 2015; Maoz et al.,
2002). Since emotions can be a psychological barrier to peace and conflict resolution
(Bar-Tal & Halperin, 2011), investigating the roles of collective emotions in
silencing the past and reparation intention are important to intergroup conflict
literature. For example, making salient of group history of misdeeds led some people
to experience collective guilt (Doosje et al., 1998). Collective guilt and shame
predicted reparation attitudes of historical wrongdoings toward the out-groups in
both Chilean and Serbian contexts (Brown et al., 2008; Brown & Cehajic, 2007).
Collective anger, angst, and guilt are the emotions that are anticipated to predict
these two variables in the Turkish context.

The aim of this research is two-fold. The first one is to assess the role of the
collective emotions of Turks toward Kurds, as the largest minority group, in
silencing the past. Investigating whether these emotions can predict the reparation
intentions of Turks toward Kurds is one of the aims of the current study. To do so,
the Uludere Massacre, where 37 Kurdish civilians were killed by the Turkish Armed
Forces, was a past wrongdoing reminder to Turks. Identification with the group,
namely Turkish identification, and SCO, are added to the study as predictors of

dependent variables, namely silencing the past and reparation intentions. The second



aim is to assess whether Turkish Identification and SCO predict these two dependent

variables through collective anger, angst, and guilt.

1.1. Silencing the Past and Reparation Intentions as Important Concepts in

Intergroup Conflict

Intergroup conflict is a topic that attracts many scholars from different fields
in intergroup relations literature. It can emerge depending on ethnic, religious, or
political differences and when at least one group acts against the other. Some
examples of intergroup conflict are the Israeli-Palestinian conflict in Israel, the
Northern Ireland conflict between Catholics-Protestants, the conflict between
Sinhalese and Tamils in Sri Lanka, and the Kurdish-Turkish conflict in Tiirkiye.
These conflicts are called intractable since they are based on intense mass violence
(Staub & Bar-Tal, 2003). Irreversible violence, such as massacres (e.g., the
Srebrenica Massacre) and genocide (e.g., the Holocaust), can happen in a conflictual
context. These unfortunate atrocities make the conflict protracted, where the
incompatibility lasts for the long term and is difficult to resolve. Understanding the
psychological mechanism of the conflict and its reasons is important for theoretical
and practical reasons. Several theories and interventions have been studied to
understand the reasons for conflict. For example, Realistic Conflict Theory discusses
that when individuals are involved in groups to receive finite resources, intergroup
conflict emerges, which leads to group antagonism, stereotypes, and conflict (Taylor
& Moghaddam, 1994). Intergroup Threat Theory also discussed that the presence of

other group members leads to prejudice due to the perceived threat to one’s in-group



(Stephan & Stephan, 2000). Intergroup Contact Theory, devised by Allport (1954)
for ethnic and racial groups, revealed that under several pre-requisites, such as equal
status of groups and common goals, intergroup conflict could be reduced through
intergroup contact. A meta-analysis of 515 studies on the theory demonstrated that
increasing contact among different groups could diminish prejudice (Pettigrew &
Tropp, 2006).

Conflict and conflict resolution can be achieved to move forward and set up a
common future with all components of society. One of the critical elements to
achieving these goals is free speech about past wrongdoings in society. However,
some individuals who live in such a society may not talk about the past and past
atrocities. Halperin and Bar-Tal (2011) mentioned that people who live in long-term
conflictual environments are often characterized by more black and white thinking,
less cognitive flexibility, and a more competitive worldview. These characteristics
can be associated with Self-Censorship Orientation (SCO), Right-Wing
Authoritarianism (RWA), Social Dominance Orientation (SDO), and strong
identification with the group. For example, Islambay (2019) found significant
correlations between the defense of in-group historical narratives (Firmly Entrenched
Narrative Closure, FENCE), national identification, and contempt that affected
intergroup forgiveness in the Turkish-Kurdish and the Turkish-Armenian contexts. It
was found that national identification and FENCE positively correlated with each
other, as well as a positive relationship between national identification and out-group
contempt for Turks toward Armenians and Kurds. FENCE also was significantly and
negatively correlated with willingness to forgive all Kurds, Turks, and Armenians,

whereas out-group contempt negatively predicted intergroup forgiveness. The same



study highlighted that Turkish people tended to silence the conflict with Armenians
while perceiving themselves as victims of the Kurdish conflict. Individuals, who live
in a conflictual context, tend to silence the past and past wrongdoings of their groups.

On the one hand, these people can have a desire to compensate for their in-
group’s atrocities. In the current study, silencing the past and reparation intentions, as
two critical elements in conflict, were examined in the Turkish-Kurdish context.
Silencing the past can be regarded as one of the leading factors of a conflict, while
making reparation of past misdeeds is an important step to dissolving the conflict and
is related to forgiveness. However, the former can be done by perpetrators or
majority groups, while the latter is a minority-related concept.

Silencing the past can occur in denial of the harm doings of the in-group
toward an out-group, refusing to talk about them, or behaving as it never happened
(Cohen 2001; Clancy et al., 2015). A recent study discussed that three factors were
defined as assets to describe silencing the past: intentionally done, done by the
majority group, and directed to the minority groups (Akarsu et al., 2021). Several
works studied silencing the past and past misdeeds toward out-groups in different
ways. For example, Kurtis and her colleagues (2017) focused on silencing the past
toward minorities as a state-led policy in the ethnocultural context in Tiirkiye, while
national identification was associated with silencing group history of past
wrongdoings. Several works were conducted to study the role of Self-Censorship in
the Israeli-Palestinian conflict and defined Self-Censorship as a tendency to
voluntarily withhold truthful information from others in the absence of formal

obstacles (Bar-Tal, 2017; Hameiri, Bar-Tal, et al., 2017; Nets-Zehngut et al., 2017).



On the contrary to silencing the past, reparation intentions can be a positive
contributor to conflict and conflict resolution. It can be one of the key milestones to
eliminating a negative atmosphere where aggression and violence stem from tensions
between groups. A positive societal context should be developed since it can foster
reconciliation among the groups (Bar-Tal et al., 2007). Reparation can be defined as
a willingness to compensate for wrongdoings or damage that has been done toward
out-groups. Conflict resolution can also be possible with a desire to repair past
misdeeds. Awareness of a misdeed is an asset to having a desire to compensate for it.
A study found that after the mass killing of the non-Serbian population, especially
Muslims, in Bosnia, young Bosnian Serbs, as perpetrator group members, wanted to
make reparation to the victim out-groups. On behalf of the in-group, individuals can
wish to repair what has been done by their in-groups toward out-groups even when

they were not directly involved in the misdeeds.

1.2. SCO and National Identification

Self-Censorship Orientation and identification with the group are possible
predictors of silencing the past and reparation intentions. Self-Censorship Orientation
is influential in concealing valid information against out-groups in the conflictual
context (Sharvit et al., 2018). Sharvit and her colleagues (2018) proposed two
dimensions of SCO, namely disclosure and self-censorship. The first one was
associated with disseminating valid information to improve the group, whereas self-
censorship tended to keep information that damaged the group and its reputation. A

longitudinal study conducted in Israel found that self-censorship negatively predicted



support for humanitarian aid to the Palestinians and support for negotiations with the
Palestinian government during an eruption of violence toward Palestine (Hameiri et
al., 2017). In one study, Israeli-Jewish participants were presented with a
hypothetical scenario about their group's wrongdoings toward Palestinian children
and asked to indicate to whom they would be willing to share this information. It was
found that all participants self-censored themselves from sharing information that
represented their group as cruel (Shahar et al., 2018). However, they were more
likely to share it with their in-group members, Jews, than with out-groups. The
results of the current author’s independent study, aiming at adapting the SCO scale
into the Turkish context, showed that the self-censorship dimension of SCO is
positively correlated with RWA, SDO, FENCE, Turkish identification, and blind
patriotism while negatively correlated with constructive patriotism (Tasyurek &
Cingoz-Ulu, 2021). In addition, the disclosure positively predicted constructive
patriotism while negatively predicting RWA, SDO, FENCE, Turkish identification,
and blind patriotism. More specifically, individuals, especially those who strongly
identify with their groups, tend not to share information with others; thus, they
practice self-censorship. It can be inferred that individuals are not eager to share
accurate information which can harm their group's positive image, popularity, and
hierarchy in society. Thus, they voluntarily decide not to share information to protect
their group.

The second important characteristic that impacts intergroup relations is the
identification with the group. Individuals with a strong identification with the in-
group show antipathy and greater intolerance towards others (Perreault & Bourhis,

1999; Aderves-Yorno et al., 2013). It was also found that a high level of



identification was associated with stronger feelings and emotional reactions to the in-
group and out-groups (Mackie et al., 2004). According to Social Identity Theory, a
theory developed by Tajfel (1981), people construct their self-identity as a part of a
social group. A social group is a group that consists of at least two people, and they
should perceive themselves as a part of the same category. Identification with the
social group is also called in-group identification, which affects those individuals'
self-evaluation and self-worth. People need a positive evaluation of their identity to
function daily. Since their group identification is a part of their identity, a positive
evaluation of their group identity is needed. A positive image of their group, thus,
means a positive self-image. Moreover, in the case of a negative group image, their
self-evaluation is influenced negatively, leading to a negative self-evaluation both
personally and collectively. People tend to avoid negative evaluations and sanctions
to protect their identity at both the personal and collective levels and, therefore, are
motivated to perceive their in-group positively.

In this study, SCO and Turkish Identification are expected to predict
silencing the past and reparation intentions through collective anger, angst, and guilt.
The role of collective emotions in silencing the past and reparation intentions was

also investigated in a controversial incident called the Uludere Massacre in Turkey.

1.3. Collective Emotions

Collective emotions are emotions simultaneously experienced by large

numbers of people who live in the same society (Stephan & Stephan, 2000). In

contrast, group-based emotions are felt by people due to membership in a certain



group (Smith, 1993). The difference between group-based and collective emotions
stems from whether individuals experience these emotions due to belonging to their
group or not. The former is a relatively broad concept that people can share these
emotions as a result of several different reasons; however, people feel group-based
emotions in the case of an experience due to their shared identity with others (Bar-
Tal et al., 2007; Goldenberg et al., 2016). People can share a particular emotion due
to identification with the in-group (Bar-Tal et al., 2007). According to Intergroup
Emotions Theory, individuals with strong group identification are likely to
experience emotions on behalf of their groups and group members (Smith, 1993).
For example, mistreatment toward a person who is a member of the group can make
all group members angry; thus, group-based anger occurs (Halperin et al., 2011).
Collective emotions are powerful drives that shape people's attitudes and
behavior in intergroup relations, especially in conflictual contexts (Halperin &
Pliskin, 2015; Maoz et al., 2002). Bar-Tal and his colleagues (2007) asserted that a
negative emotional environment is triggered by a negative context in society, which
leads to increased negative beliefs and aggressive behaviors. These negative
emotions can be a form of fear, anger, insecurity, and hatred and foster conflict and
its adverse effects on society. For example, in a study conducted in the Israeli-
Palestinian context, hatred as one of the most powerful negative emotions led Israelis
to support extreme military attacks against Palestinians (Halperin, 2011).
Furthermore, collective pride served groups to become more united and mobilized in
case of conflict and was associated with in-group’s heroism, victory, sacrifice and
resilience (Bar-Tal & Halperin, 2011). Bar-Tal discussed that (2013) individuals

were proud themselves not only due to their coping mechanism in conflict but also

10



due to their perceived immoral behaviors regarding historical wrongdoings against
the out-group. For example, while Palestinians expressed feeling of pride in their
successful resilient and coping mechanism against Israelis attacks, Israelis were
proud what they did against Palestinians in the occupied lands (Bar-Tal, 2013).

Since emotions can be a psychological barrier to peace and conflict resolution
(Bar-Tal & Halperin, 2011), investigating the role of collective emotions in silencing
the past and reparation intentions is vital to intergroup conflict literature.
Understanding the emotional components of the conflict can be helpful in conflict
resolution. These emotions can be a guide to finding useful strategies to overcome
the effects of long-lasting conflicts in society. Social and political psychologists,
political scientists, and politicians can also benefit from the roles of collective
emotions in intergroup conflict to act against the conflict, such as psychological
interventions for conflict resolution and political strategies to minimize the negative
sides of these emotions. For example, understanding why Turks feel anger toward
Kurds at a collective level can help political parties focus on policies and strategies
to decrease Turks' anger level toward Kurds and thus prompting an atmosphere open
to dialogs and negotiations.

Each society has unique collective emotions depending on different reasons,
such as historical and financial conditions (Bar-Tal et al., 2007). Studying the
Turkish context would be a fruitful avenue to examine the role of collective emotions
regarding in-group’s wrongdoings. Up to date, limited studies have been conducted
on collective emotions in the Turkish context. For example, in a study conducted
among Turks, Kurds, and Armenians in Tiirkiye, Turkish people with a high level of

out-group contempt were less willing to forgive Kurds (Islambay, 2019). The

11



relationship between collective guilt and two types of group identification, group
attachment and glorification, was assessed through the Events of September 6-7, past
wrongdoing of Turks toward non-muslim citizens (Ozkan, 2014). Results showed
that collective guilt was negatively correlated with group glorification but had no
significant association with group attachment. The same study also investigated
whether there was the role of message framing on collective guilt by presenting the
Events of September 6 -7 based on one of three different perspectives, a neutral, a
victim, and a perpetrator perspective. However, there was no change in the collective
guilt level of participants depending on the perspective type. Another study assessed
collective guilt and shame regarding the Dersim Massacre, which is past wrongdoing
of Turkish governments toward Alevis (Say, 2019). It was found that collective guilt
and shame found to be positively associated with a willingness to compensate for the
damage done to the out-group and the expectation of the successful result of
reparation attempts. In this respect, Turkish people were expected to feel guilty when
facing past wrongdoing of Turks toward Kurds (the Uludere Massacre). Moreover,
there is a fact that some Kurds want to have autonomy and even an independent land
to rule (Sarigil, & Karakog, 2016). Turks can become angry with Kurds since they
think how dare they want independence in the Turkish territory. This opinion can
prompt angst about being divided by Kurds as well. Overall, anger, angst, and guilt
are expected to predict silencing the past and reparation intentions in the Turkish

context.
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1.3.1. Collective Anger

Anger is a negative emotion induced by a negative event that interferes with
the desired perception of unjust or illegitimate treatment (Lazarus, 1991). Individuals
feel angry when they perceive that someone has done something wrong to them. This
situation leads them to take action against anger-inducing behaviors. Anger at the
group level is elicited when the out-group's action is perceived as unjust and deviated
from the societal norms (Mackie et al., 2000). Collective anger is a dominant and
powerful emotion experienced as a result of unfair behavior of out-groups in conflict
situations (Bar-Tal, 2007). Individuals may believe that their in-group can correct the
wrongdoing as an immediate action. This situation can imply that these individuals
can perceive themselves as superior to the out-group in which they need to correct
the misdeeds of that group. An appraisal of the in-group as strong rather than weakly
increased anger toward an opponent group, and anger was found to be associated
with the action intention toward the out-group (Mackie et al., 2000). Long-term
sentiments of collective anger were assessed in the Israeli-Palestinian context
(Halperin & Gross, 2011). It was found that the long-term sentiments of anger
toward Palestinians during the peaceful time before the Gaza war, measured 13
months before it, predicted the angry responses of Jews toward Palestinians during
the war.

Collective anger is positively related to the support for extreme aggression
and military attacks aimed at harming the out-group (Halperin et al., 2011). Anger
promotes the perception of future military attacks as less risky actions against the

conflict (Lerner & Keltner, 2001) and the expectation of more successful
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consequences of those attacks (Huddy et al., 2007). Following the 9/11 attack in the
US, priming anger in response to this attack indicated that people were more willing
to support American military attacks in Iraq and other places (Cheung-Blunden &
Blunden, 2008; Lerner et al., 2003). An experimental study conducted in the Israeli-
Palestinian context showed that anger induction before peace negotiations led to an
increase in support for making compromises with Palestinians among those with low
levels of hatred and to a decrease in support for it those with high levels of hatred
(Halperin et al., 2011). Manzi and Gonzales (2007) stated that the political rightist
individuals who experienced collective anger were less likely to engage in reparation
intentions toward political leftists.

In the current study, the role of collective anger in silencing the past is
intended to study in the Turkish context. Turkish people, as a majority group, can
perceive themselves as superior to other ethnic groups living in Tiirkiye. They can
share anger at the collective level since some Kurds, in their opinion, want to have
autonomy or even independence in Turkish territory. They may question the Kurdish
people’s desire for freedom or independence in the Turkish land. Thus, Turkish

people may be angry with the perceived unjust wishes of Kurds in Tiirkiye.

1.3.2. Collective Angst

Angst is a powerful form of anxiety that can prompt the thought of nonbeing
or extinction at both individual and societal levels (Dupuis et al., 2015). Collective
angst is an emotion that reflects concern for the future vitality of the in-group (Wohl

et al., 2009, 2010). It stimulates attitudes and behaviors aimed at protecting the in-
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groups in case of a threat to their existence. Wohl and his colleagues (2010) argued
that a desire to be interested in in-group strengthening actions, such as support for
Jewish organizations and marrying Jews, appeared due to the experience of
collective angst of Jews.

Collective angst often contributes negatively to intergroup relations and
conflict resolution. Since individuals believe that their future is under threat due to
the rival out-group, they tend to display hostility to these groups. This may also lead
to difficulties in the resolution of intergroup conflict. Collective angst can result in
destructive that are negative for intergroup relations and constructive (as a positive
contributor to the relations) responses. While the former can be related to actions that
induce negative outcomes at individual and collective levels, the latter can contribute
to peacemaking (Dupuis et al., 2015). The peace process can provide the thought of
future survival of the group for individuals with collective angst. In case, it is
perceived as a potential way to protect the group by eliminating the probability of
collective angst-inducing situations. For example, Halperin and his colleagues (2013)
conducted a study where the info regarding Israel could prevent Iran’s nuclear attack
was manipulated. One of the two groups was informed that Israel could be capable of
preventing this attack, while the second group was told that Israel did not have such
capability to prevent it. Collective angst was induced when information regarding
Israel’s inability to prevent such an attack was presented. In this group, Jewish
participants became more willing to compromise with the Palestinian authority
compared to those who let know that Israel could prevent this attack. Therefore,
compromising with Iran decreases Iran’s political strategy to launch a nuclear attack

on Israel.
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In addition to external resources, such as climate change and diseases, that
threaten the group's future, collective angst is experienced when a rival group poses a
great danger against a particular social group (Dupuis et al., 2015). For example,
when the nuclear power of Iran to the existence of Israel was made salient among
Jews (Halperin et al., 2013), the highest level of collective angst was experienced by
participants. Another study also revealed that when Jews believed that Israel was
conquered and all Jews were killed by Arabs, their support for the Palestinian State
overwhelmingly decreased (Gordon & Arian, 2001). According to another study,
when French Canadians perceived that their culture might not be distinguishable
from English Canadian culture in the future, they were endorsed with collective angst
(Wohl et al., 2011). Then, is it possible that Turkish people may be likely to feel
collective angst because of potential damage to the unity of the Tiirkiye? A
qualitative study examined the way different lay people in Tiirkiye, such as Kurds,
Turks, and Arabs, perceived the Kurdish-Turkish conflict (Ulug & Cohrs, 2016). One
of the five viewpoints discussed that the reason behind the conflict was based on the
combination of financial problems, terrorism, and external sources. That is to say,
Turkish unity was under threat of foreign powers through terrorism emerged in
southeast Tiirkiye between Turkish government forces and the Kurdish Workers’
Party (PKK). People who adopted this viewpoint also perceived Kurds as aiming at
dividing Tiirkiye. On the one hand, it is known that some Kurds wish to have an
autonomy or independent land in the Turkish territory (Sarigil & Karakog, 2016). In
case of a desire to have a Kurdish autonomy in the southeast Tiirkiye, a shared angst
for Turkish people may occur regarding the indivisible unity of Tiirkiye. This

situation may make some Turks think that this is the end of the country.
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1.3.3. Collective Guilt

The past of the group and the history of intergroup relations are important
factors in determining how group members experience emotions today. Individuals
may experience pride as a result of some historical events, such as defending their
territory against enemies and the success of the war. However, historical events may
make people feel guilty due to past misdeeds toward minorities. Nevertheless, this
feeling may lead to a desire to repair the mistake done by in-group members. These
emotional reactions do not essentially need to direct participation in harm doing.

Moreover, collective guilt is not such a common emotion that every
individual should experience in case of past wrongdoings of the group. Wohl and his
colleagues (2006) argued that all past wrongdoings do not necessarily lead
individuals to feel guilty as a result of their in-groups’ past misdeeds since several
defensive ways can easily alleviate the feeling of guilt by allowing them to legitimize
their in-group’s harmful acts (Wohl et al., 2006). When denying, minimizing, or
forgetting about the guilt-inducing events are overcome, collective guilt can be
experienced to continue a positive group image by a desire to compensate for the
harm (Branscombe & Miron, 2004). Wohl and his colleagues (2006) described the
four antecedents of collective guilt as 1) identification with the group that committed
harm, 2) acceptance of the in-group's harm, 3) being aware of illegitimacy and
immorality of the harm, 4) perception of moderate in-group costs to compensate for

the harm.

17



Collective guilt is a group-based emotion that emerges when individuals feel
guilt regarding their in-groups' past wrongdoings toward out-groups (Doosje et al.,
1998). Apology, reduced prejudicial attitudes toward out-groups and positive
intergroup relations are the potential positive consequences of feeling collective guilt
(Wohl et al., 2006). It was found to be significantly and positively correlated with
reparation (Manzi & Gonzalez, 2007). Numerous studies showed that individuals
who share guilt at a collective level felt motivated to repair the harm against the other
group (Branscombe et al., 2004; Brown et al., 2008; Doosje et al., 1998; lyer et al.,
2003; Manzi & Gonzalez, 2007). Moreover, people with stronger in-group
identification were found to feel less collective guilt than weaker identifiers (Miron
et al., 2010; Sullivan et al., 2013). This situation may stem from the consideration of
in-group reputation and hierarchy in society. Higher in-group identification makes
individuals feel less guilt and responsibility for in-group wrongdoings. An interesting
study was conducted to assess the role of collective guilt of Turks toward Alevis, the
largest religious minority group in Tiirkiye, regarding the Dersim Massacre,
considered as a past misdeed toward Alevis (Say, 2019). Individuals with a high
level of collective guilt were more willing to repair the harm done by their in-group
members compared to individuals with less collective guilt. Similarly, in one study,
Serbians were asked to indicate how they felt when they thought about the harm
done against Muslims in Bosnia between 1992 and 1995 and their willingness to
compensate for it was investigated. The results showed that the tendency to
compensate for the harm increased as the collective guilt felt increased (Brown &

Cehajic, 2007).
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In this study, Turkish people, who feel guilty regarding the Uludere
Massacre, which was recent past wrongdoing of Turkish authorities toward Kurds,

will be more willing to compensate for the harm done than those who do not feel

guilty.

1.4. Intergroup Conflict in Tiirkiye: Turks & Kurds

Intractable conflict is defined as a prolonged conflict that lasts for decades
and is a difficult process to deal with (Bar-Tal & Halperin, 2013). The disagreement
and conflict are triggered by fundamental and conflicting ideologies (called the
ideology of conflict; see Bar-Tal, 2013). Although the Israeli-Palestine conflict is
largely investigated and a well-known intergroup conflict in literature, Kurdish issue
in Tiirkiye, sometimes called the "Turkish-Kurdish conflict”, "Kurdish Question," or
"Kurdish problem™, can launch one of the intractable conflicts in intergroup conflict
literature. Kurds, as an ethnic group, who mainly live in southeast Turkey, are the
largest minority group in Tiirkiye. The Kurdish issue of Tiirkiye has continued in
several forms since the establishment of the Republic of Turkey (Bagci & Celebi,
2017; Deniz, 2020; Igduygu et al., 1999; Park, 2016; Romano & Gurses, 2014). The
early years of the republic had many uprising attempts, which in turn led to
assimilationist policies and human rights violations against Kurds over the years
(Saatci, 2002; Yegen, 2006).

The issue had a new dimension with the establishment of PKK (Kurdish
Worker's Party, Partiya Karkerén Kurdistané) in the late 1970s. PKK, which was

founded to defend Kurdish rights and autonomy in southeast Tiirkiye, and the
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Republic of Turkey has had an armed conflict for almost four decades. Meanwhile,
conflict resolution between Turks and Kurds has not succeeded despite the attempt at
a peace process initiated by the Turkish government, ruled by the pro-Islamist party,
Justice and Development Party, in 2014. After a long period of ups and downs, the
Kurdish problem is now spoken even more loudly in the public discourse than
before. Nevertheless, there is no consensus about the dissolution of the conflict, and

therefore, silencing the past and past wrongdoings toward Kurds may continue.

1.5. The Present Study

Although previous research assessed the role of collective emotions in
intergroup context, mainly in the Israeli-Palestine context, this topic has not been
assessed in Tiirkiye, where a long-lasting intergroup conflict between Turks and
Kurds has occurred for almost five decades. The present study aimed to evaluate the
role of collective emotions, specifically collective anger, angst, and guilt, in silencing
the past and reparation intentions of Turks toward Kurds. To do so, the controversial
event in Turkey, the Uludere Massacre, is used as a past misdeed reminder. After
reading a factual and neutral-worded article based on the massacre, participants are
asked to share to what extent they felt specific emotions besides rating items
measuring reparation intentions and silencing the past against Kurds. SCO and
Turkish Identification were added to the study as predictor variables.

The hypotheses of the study are:

H1: Collective anger and angst will positively predict silencing the past.
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H2: Collective guilt will positively predict the reparation intentions of the
Turks against Kurds.

H3: SCO and Turkish identification will positively predict silencing the past,
and collective anger, angst, and guilt will mediate the relationship.

H4: SCO and Turkish identification will negatively predict reparation

intentions, and collective anger, angst, and guilt will mediate the relationship.
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CHAPTER 2

METHOD

2.1. Participants

The criteria to participate in the study were to be above eighteen years old
and identify themselves as Turkish. A total of 418 participants started the survey;
however, not all of them filled in the whole survey questions. There were 265
participants who at least filled in the demographic form presented right after the
consent form. Participants who did not identify themselves as Turkish (N = 46) were
excluded as well.

The final sample consisted of 250 participants, with 126 women 50.4%, 122
men 48.8%, and two who did not disclose their gender. Their ages ranged from 18 to
64. The highest age category was based on 18-24 years with 39.6%, while 36.4% of
all sample was between 25-34 years (in total 76.0%, M = 2.97, SD = 1.04)

The rate of the participants who reported the last degree they obtained was
university or graduate studies was 66.8% (N = 167). Eighty-one participants reported
having a high school degree (32.4%), whereas a slight piece of them (0.8%) reported
that their highest degree was from primary/secondary school. Two hundred forty-

seven Participants’ political orientation depending on the 11-point Likert type scale
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was close to left (M = 4.27, SD = 2.38). Three participants did not disclose their
political orientation. They described themselves as low to moderate conservatism (M
= 3.61, SD = 2.59) with the 11-point Likert type scale. Two out of 248 participants
left this question blank.

40.6% of participants (101) defined themselves as “Sunni Muslim”, while
only 17 participants (6.8%) reported their religion as “Alevi”. Thirty-one participants
(12.4%) stated that they were “Deist”, whereas one in fifth (51) defined themselves
as an “Atheist”. The rate of participants who defined themselves as “Agnostic” was
9.2% (23). The remaining (2.8%) indicated Christian and Jewish, 4 and 3
participants, respectively. Nineteen participants who reported “other” indicated
various answers (i.e., no religion, spiritualism, no specific religion, no commitment
to any religion). Participants also tended to be moderately not religious (M = 3.90,

SD = 3.00).

2.2. Instruments

Participants were presented with demographic questions right after the
consent form. The study consisted of an objective article about the Uludere Massacre
(mentioned in the procedure). There were several scales: namely collective emotions
(anger, angst, and guilt), silencing the past and reparation intentions of Turks toward
Kurds, SCO, and Turkish Identification scales.

The response format in scales and items was a 7-point Likert scale from 1
(strongly disagree) to 7 (strongly agree) for all the scales except for the SCO scale

and the demographic items detailed below.
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2.2.1. Demographic Questions

Before presenting the study questions, participants were asked to complete
several demographic questions regarding their age, gender, education level, political
ideology, religion, and income level. To obtain info regarding participants’ education
level, | asked them to indicate the highest degree that they completed (see Appendix
A). They were also expected to place themselves in the left-right continuum to
indicate the level of their political orientation depending on the 11-point Likert type
scale (from 1 (left) to 11 (right). Regarding their level of conservatism, they rated
their conservatism level on an 11-point Likert type scale from 1 (not conservative at
all) to 11 (extremely conservative). They were asked to indicate with which religious
belief they identified and rate the extent to which their religious beliefs influence
their daily lives on the 11-point scale to indicate their religiosity from 0 (not at all) to

11 (a great extent).

2.2.2. The Text About the Uludere Massacre

The text was based on a true story that took place on December 28, 2011,
near the Tiirkiye-lraq border. 37 Kurdish civilians were bombed by the Turkish
Armed Forces (TAF) due to the suspicion of being terrorists. Right after the
massacre, the authorities of TAF claimed that they attacked the civilians without

verification of whom they were. That is to say, they did not check whether the
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suspicious group were terrorists or not before firing upon them. The neutral worded

and objective text based on the article news was given in Appendix B.

2.2.3. Collective Anger

Three items were adapted from Wohl’s and his colleagues' work (2010) in the
Turkish context to measure the collective anger of participants. The high mean scores
meant the higher collective anger felt by participants. The full scale may be found in
Appendix C. The items are “I feel great anger against the Kurds for the wrongs they
have done to the Turks.”, “Kurds make me very angry because of the harm they have
done to us.”, and “I get angry when I think about what Kurds have done to us in the

past.”. (o =.91).

2.2.4. Collective Guilt

The three items measured the extent to which participants felt guilty after the
reminder of the in-group’s past wrongdoing. These items, as cited in Solak and her
colleagues (2017), from Branscombe’s work (2004), were adapted to the Turkish
context by the current author. High scores indicated experience of collective guilt,
whereas low scores meant a low level of collective guilt. The full scale may be found
in Appendix E. The items are “I tend to feel guilty for what the Turks did to the
Kurds in Uludere.”, “I personally feel responsible for the Turkish attacks on the
Kurds in Uludere.” and “This text makes me think that Turks should feel guilty for

their actions against the Kurds.”. (o = .70). Participants were asked to rate these
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items from 1 to 7 (1 = Strongly Disagree, and 7 = Strongly Agree) based on to what

extend they agreed with the statements after reading the text.

2.2.5. Collective Angst

The five items were adapted to the Turkish context to measure participants’
collective angst levels (Wohl & Branscombe, 2009). The aim was to measure how
much collective angst participants felt against the threat to the future of Tiirkiye.
Higher mean scores showed higher collective angst. The full scale may be found in
Appendix D. The items are “I think that Tiirkiye's integrity is under threat in the
future.”, “I believe that foreign sources deliberately try to undermine and divide
Tiirkiye.”, “I am concerned about the threats Turks currently face because of the

minorities living in Turkey.”, “I am worried about the unity of Tiirkiye.”, and, “I

think Tiirkiye is in danger because of minorities”. (o0 = .85).

2.2.6. Reparation Intentions

Reparation intentions toward Kurds were measured by five items adapted to
the Turkish context from a study conducted in the Bosnian-Serbian context (Brown
& Cehajic, 2007). The full scale may be found in Appendix F. Some of the items are
"I think Turks should help Kurds as much as they can to compensate for the losses
caused by the Turkish-Kurdish issue.”, "This text (about the Uludere Massacre)
makes me think that what was done to the Kurds should be compensated by the

Turks.", and "In response to what was done to the Kurds in Uludere, something
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beyond financial compensation should be done." (o =.92). The items were rated

from 1 to 7 (1 = Strongly Disagree, and 7 = Strongly Agree).

2.2.7. Silencing the Past

Silencing the past was measured by six items created by the author. The full
scale may be found in Appendix G. Some of the items were "l am against talking
about Uludere and similar events.”, "I feel uncomfortable when the subject of
Uludere and similar events are brought up.” and "I am against the discussion or
teaching of Uludere and similar events at schools.”. (o =.90). Higher mean scores
indicated a higher desire for silencing the past wrongdoings of Turks toward Kurds.
Participants were asked to rate these items from 1 to 7 (1 = Strongly Disagree, and 7

= Strongly Agree).

2.2.8. Self-Censorship Orientation Scale

The Turkish version of the SCO scale was adapted and validated in a
previous study (Tasyurek & Cingoz-Ulu, 2021). The translated scale was presented
to the participants. The original scale created by Sharvit and her colleagues (2018)
consisted of 14 items, measuring willingness to suppress information regarding past
misdeeds of Israelis towards Palestinians. The full scale may be found in Appendix
H. The scale has two dimensions, disclosure (e.g., “If I encountered problematic
conduct among my group members, | would feel responsible for bringing that

information to light.”, a = .85) and self-censorship (e.g., “People who disclose
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credible information to external sources, which exposes my group to criticism,
should be condemned.”, a = .81).

Mean scores were computed as dimension scores, and higher scores indicated
stronger self-censorship orientation. People with higher self-censorship orientation
are more likely to withhold information regarding the in-group members’ misdeeds
toward out-groups than those with lower self-censorship orientation. Participants
were asked to rate items with a 6-point-Likert type (1 = Strongly Disagree, and 6 =

Strongly Agree).

2.2.9. Turkish ldentification Scale

The national identification level of participants was measured with the multi-
component in-group identification scale (Leach et al., 2008), adapted in Turkish by
Balaban (2013). It consisted of 10 items such as “I feel a bond with Turks,” “It is
pleasant to be Turkish,” and “I have a lot in common with the average Turk.”, (o=
.93). Higher scores indicated stronger national identification with Turks. The full

scale may be found in Appendix I.

2.3. Procedure

To conduct this study, an approval from Middle East Technical University
(METU) Human Subjects Ethics Committee (HSEC) was obtained. Upon approval,
an online survey was created on Qualtrics. The link of the study was shared on

Facebook, Twitter, Eksi Sozliik, Instagram, WhatsApp, and the METU SONA
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system. The participants were recruited via convenience sampling. The study was

introduced to the participants as “Intergroup Relations in Tirkiye”.

The participants were informed to leave the study whenever they wanted in
the consent form. Upon accepting the consent form, they were presented with several
demographic questions. After it, the question regarding collective identification with
Turks was presented to them. Participants who identified themselves as Turk were

presented with a text. The text stated that they were not eligible to continue the study.

On the other hand, participants, who stated that they identify themselves as
Turks, were presented with an objective article that mentioned the controversial

incident, the Uludere Massacre, in Tiirkiye.

After reading the article, participants were asked to state how much they
agreed with the items, which aimed to measure the collective anger, guilt, and angst
they felt. Subsequently, they rated how much they agreed with the statements
regarding silencing the past and reparation intentions toward Kurds. Before
debriefing, they were asked to fill in the SCO and Turkish Identification scales.
Lastly, I thanked them for participating in the study, and they were given the

debriefing form where the aim of the study was declared clearly.
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CHAPTER 3

RESULTS

3.1. Descriptive Statistics and Pearson Correlation Coefficients for the Study

Variables

Means, standard deviations, sample sizes, and Pearson’s Product Moment
Correlation Coefficients of the main study variables are given in Table 1. The pattern
and the strength of the associations between the study variables were thus examined.
The correlations were in the expected directions. Silencing the past and reparation
intentions were negatively correlated. Silencing the past was negatively correlated
with the disclosure dimension of SCO while positively correlated with self-
censorship. There was a positive correlation between reparation intentions and
disclosure but a negative correlation with self-censorship. Turkish identification was
negatively associated with reparation intentions whereas positively correlated with

self-censorship.
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3.2. Regression Analyses

Two regression analyses were conducted to assess whether collective
emotions predict silencing the past or reparation intentions by entering all emotions
simultaneously. The first model tested silencing the past as the outcome and the
second model tested for reparation intentions. In these two models, the SCO factors
(disclosure and self-censorship) and Turkish identification were entered. Political

orientation was also entered as a control variable.

The overall regression model for silencing the past was significant (R? = .45,
F (7,174) = 21.8, p < .001). Turkish identification and political orientation did not
predict silencing the past. On the other hand, the disclosure dimension of SCO
significantly predicted silencing the past negatively (B = -.44, SE = .10, # =-.30, p <
.001). Self-censorship as the dimension of SCO significantly predicted silencing the
positively, (B = .29, SE = .10, = .21, p <.05). Collective anger significantly
predicted silencing the past (B = .27, SE = .06, f = .32, p <.001). However,
collective angst did not predict silencing the past. Collective guilt did not predict
silencing the past (see Table 2 for the regression analyses).

The overall regression model for reparation intentions were significant (R? =
43, F (6,175) = 23.7, p < .001). Political orientation predicted reparation intentions
(B =-.10, SE = .04, f = -.14, p < .05). Turkish identification did not predict
reparation intentions. The disclosure dimension of SCO significantly predicted
reparation intentions (B = .46, SE = .13, f = .25, p <.001). Self-censorship as the
dimension of SCO did not predict reparation intentions. While collective angst did

not predict reparation intentions, collective anger significantly predicted reparation
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intentions, (B =-.32, SE = .07, p =-.30, p <.001). Collective guilt significantly
predicted reparation intentions of Turks toward Kurds (B = .50, SE = .06, = .45, p <

.001). Therefore hypothesis 2 was confirmed.

3.3. Mediational Analyses

Two mediation analyses were conducted with two dependent variables:
silencing the past and reparation intentions. The first mediation analysis was
conducted to investigate whether the relationship between Self-Censorship
Orientation and Turkish identification and silencing the past is mediated by
collective emotions. Political orientation was added to the models as a covariate. All
indirect effects were subjected to follow-up bootstrap analyses with 1000 bootstrap
samples, and 95% bias-corrected confidence intervals.

For predicting silencing the past, political orientation was significant, B = .08,
SE =.04, 95 % CI [.00, .15], p < .05. Regression coefficients indicated that Turkish
identification predicted collective anger, B = .40, SE = .09, 95 % CI [.23, .57], p <
.001. Collective anger predicted silencing the past, B = .27, SE =.06, 95 % CI [.14,
.39], p < .001. The indirect effect of Turkish identification on silencing the past
through collective anger was also significant, B = .11, SE = .04, 95 % CI [.03, .18] p
<.01. Turkish identification did not directly predict silencing the past. However, the
total mediation model, including both direct and indirect effects, revealed that
Turkish identification significantly predicted silencing the past, B = .14, SE = .06, 95
% CI[.03, .26], p < .05. Collective angst and collective guilt had no direct or

mediatory role in predicting silencing the past. Among collective emotions, only
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anger mediated the relationship between Turkish identification and disclosure and
silencing the past, see Figure 1. The SCO factors did not predict silencing the past
through anger, angst, and guilt.

A second mediation analysis was conducted to assess the role of disclosure
and self-censorship. Turkish identification in predicting reparation intentions through
collective anger, angst, and guilt. Political orientation significantly predicted
reparation intentions, B = -.14, SE = .05, 95 % CI [-.25, .04], p < .01. Regression
coefficients indicated that Turkish identification predicted collective anger, B = .38,
SE =.09, 95 % CI [.21, .55], p < .001. Collective anger predicted reparation
intentions, B =-.32, SE = .08, 95 % CI [-.48 -.18], p < .001. The indirect effect of
Turkish identification on reparation intentions through collective anger was also
significant, B =-.12, SE = .04, 95 % CI [-.21, -.04], p < .01. Turkish identification
did not directly predict reparation intentions. However, the total mediation model
including both direct and indirect effects revealed that Turkish identification
significantly predicted reparation intentions, B = -.22, SE = .08, 95 % CI [-.38, -.05],
p <.01. While collective angst and collective guilt had no mediatory role in
predicting reparation intentions, collective guilt had direct role in predicting
reparation intentions, B = .50, SE =.07, 95 % CI [.38, .63], p < .001; but collective
angst did not. (See Figure 2).

The model also showed that disclosure predicted collective anger, B = -.38,
SE =.17,95 % CI [-.72, -.07], p < .05. Collective anger predicted reparation
intentions, B = -.32, SE = .08, 95 % CI [-.48, -.18], p <.001. The indirect effect of
disclosure on reparation intentions through anger was significant, B = .12, SE = .06,

95 % CI [.01, .25], p < .05. Disclosure also directly predicted reparation intentions, B
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= .46, SE = .13, 95 % CI [.20, .72], p < .001. The total model including both direct
and indirect effects indicated that disclosure predicted reparation intentions, B = .61,
SE = .15, 95 % CI [.32, .90], p < .001. Among collective emotions, only anger
mediated the relationship between Turkish identification and reparation intentions,

and disclosure and reparation intentions.
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Figure 1. The relationships between disclosure, self-censorship, Turkish identification and

silencing the past as mediated by collective emotions. ** p < .001, **p < .01, * p < .05.
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Figure 2. The relationships between disclosure, self-censorship, Turkish identification, and

reparation intentions as mediated by collective emotions. ** p <.001, **p < .01, * p < .05.
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Table 1. Bivariate Correlations Between Study Variables
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Table 2. Regression Models Predicting Silencing the Past and Reparation Intentions through

the Predictor Variables

Criteria

Variables Silencing the Past Reparation Intentions

B SEB B B SEB B
Disclosure -0.44 0.10 -0.30™ 0.46 0.13 025"
Self-Censorship 0.29 0.10 0217 0.20 0.12 0.12
Turkish Identification 0.04 0.06 0.04 -0.04 0.08 -0.04
Political Orientation 0.05 0.03 0.08 -0.10 0.04 -0.14"
Collective Anger 0.27 0.06 0327 -0.32 0.07 -0.30™
Collective Angst 0.02 0.07  0.0004 -0.01 0.08 -0.01
Collective Guilt -0.02 0.05 -0.02 0.50 0.06 0457
Adjusted R? 45 45
F for Change in R? F(7,174)=21.8"™ F(7,172) =221

Note. “p <.05. ™ p <.01.

KKk

p <.001
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CHAPTER 4

DISCUSSION

This study aimed to assess the role of collective emotions (anger, angst, and
guilt) in silencing the past and reparation intentions of Turks toward Kurds through a
past reminder, the Uludere Massacre, in Tiirkiye. The second aim of this study was to
investigate whether the SCO factors (disclosure and self-censorship) and Turkish
Identification predicted silencing the past and reparation intentions through collective
anger, angst, and guilt.

The results revealed that collective anger positively predicted silencing the
past, as | expected. That is to say, participants silenced the past wrongdoing when
they experienced anger. Experiencing anger is expected when participants face a
reminder of the group’s past misdeed since people tend to protect their groups and
themselves from negative sanctions and evaluations (Tajfel, 1981). Reminding the
Uludere Massacre, as the in-group’s past wrongdoing, may lead to a tendency to
protect the in-group, which in turn, led to silence the past misdeeds. Furthermore,
Turkish participants had already been angry with the Kurdish people, and reminding
the past wrongdoing may trigger their anger level. Further studies should also assess

the baseline anger level to compare the difference between before and after a
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reminder of the in-group’s past wrongdoings. In doing so, the significant finding
would come from either reminding the past wrongdoing of in-group or existing anger
would be investigated.

| also expected that collective angst predicted silencing the past; however,
there was no significant correlation between these two variables. One of the possible
reasons could be related to collective angst items. The scale items may not work to
cover the relationship in the direction of what | expected. Collective angst items were
generalized to all minorities in Tiirkiye, while items measuring collective anger and
guilt were aimed only at Kurdish people. I asked participants who came to their mind
when some of the items used minorities in Tiirkiye after collective emotion items.
The majority of participants mentioned different groups such as Syrians, Pakistanis,
Armenians, Greeks as well as Kurds. Tirkiye has become a destination of irregular
Immigration in recent years, and the vast majority of them consists of 3.7 million
Syrian under temporary protection, while more than 320000 legal immigrants have
an international protection status (UNHCR, 2022). Turkish people may perceive
Syrian, Pakistani, or other asylum seekers or illegal immigrants from different
counties as a threat to their land instead of Kurdish people. Their perception of threat
may shift from Kurds to these groups whose numbers make up a great proportion of
the population living in Tiirkiye. This situation would be why collective angst did not
predict silencing the past after the reminding of in-group members’ past wrongdoing
toward Kurds. Future studies should be more specific to address the direction of
angst and thus be consistent while measuring emotions. Overall, hypothesis 1 was

partially supported.
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Collective guilt positively predicted reparation intentions, in which
hypothesis 2 was supported. This result is consistent with literature on collective
guilt and reparation (Branscombe et al., 2004; Brown et al., 2008; Doosje et al.,
1998; Manzi & Gonzalez, 2007). For example, in the study conducted in the Turkish
context, the role of collective guilt of Turkish participants toward Alevis in
reparation was investigated through the Dersim Massacre (Say, 2019). The results
revealed that following a past reminder of the group wrongdoing, lower national
identifiers tended to feel guilty at collective level more than higher identifiers and
were more willing to make reparation.

Furthermore, the second fold of this study is to investigate whether the SCO
factors and Turkish identification predicted silencing the past and reparation
intentions through collective anger, angst, and guilt. Results showed that the
relationship between Turkish identification and silencing the past was mediated by
collective anger (Hypothesis 3 was partially supported). Individuals with high
Turkish identification tended to feel angry, which in turn, led to greater silencing the
past. However, collective angst and guilt did not mediate these relationships. The
current measures may not be proper to mediate the relationship.

SCO factors did not predict silencing the past through collective anger, angst,
and guilt. One of the possible reasons is that SCO factors may not directly reflect
these emotions in this study. This non-significant finding is also related to the way |
measured these emotions. Participants might not specify their feelings and thoughts
with the current measurements. Different research designs, based on implicit models,
should be used to cover whether the SCO factors predict collective anger, angst, and

guilt.
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In addition, whether SCO factors and Turkish identification predicted
reparation intentions through collective anger, angst, and guilt was assessed.
Collective anger was found to mediate the relationship between Turkish
identification and reparation intentions (Hypothesis 4 was partially supported). That
is to say, people with strong Turkish identification tended to feel angry, which in
turn, led to fewer reparation intentions toward Kurds. Collective anger also mediated
the relationship between disclosure and reparation intentions. People with disclosure
toward the Uludere Massacre were less likely to experience anger, which in turn, led
to greater reparation intentions. Collective angst and guilt did not mediate these
relationships.

This thesis is the first that assesses the topics of collective emotions, silencing
the past, and reparation intentions of Turks toward Kurds. The Uludere Massacre
was used as past wrongdoing of the in-group. Collective emotions are new topics that
are studied in intergroup conflict literature. Since it is found that each society has a
unique experience of collective emotion (Bar-Tal et al., 2007), investigating the role
of collective emotions in the Turkish-Kurdish conflict is a new and fruitful context
for conflict and conflict resolution. To do so, the underlying mechanism of the
conflict could be understood in a generalized way. Therefore, conflict resolution
could be more achievable in different conflict contexts. Silencing the past and
reparation intentions are important concepts for intergroup conflict. Since emotions
are powerful drives that can shape individuals’ behaviors and attitudes at the
personal and collective level (Halperin & Pliskin, 2015; Maoz et al., 2002), assessing
the role of collective anger in silencing the past can help us understand the way

people are triggered and therefore; silence the wrongdoing of group history.

42



Further studies are needed to assess the roots of anger, and thus, making
meaningful conclusions could be possible to dissolve conflicts. Other emotions, such
as contempt, hope, and fear, should be investigated in the Turkish context. It would
be a more meaningful way to explore the role of collective emotions in the conflict
elaborately. Also, reparation intentions for the in-group’s past misdeed was predicted
by collective guilt. This is important to further steps, such as apology and making
reparation in a concrete way; therefore, conflict resolution could be possible.

The current study has several limitations. Firstly, since the study was
conducted online and based on convenience sampling, most of the sample had at
least a university degree. This made the results limited to generalizing all Turkish
people. Secondly, this study was correlational and did not draw causal relationships;
thus, future studies should design experimental studies where a causal relationship
can be possible. These designs can be based on real interactions among Turkish and
Kurdish people, and thus, behavioral measurements can be taken in which stronger

conclusions may be drawn.
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APPENDICES

A. DEMOGRAPHIC QUESTIONS

Liitfen politik olarak yakin durdugunuz yeri agsagida belirtilen 6lgekte
isaretleyiniz.

54 3 21012 3 45

Sol Sag

Kendinizi ne kadar muhafazakar bulursunuz?

1 2 3 456 7 8 9 10 11

Hig Oldukga fazla

Size gore dini inanciniz giindelik yasantinizi ne kadar etkiliyor?
1 2 3 456 7 8 9 10 11

Hig Oldukga fazla

Egitim diizeyinizi belirtiniz (en son bitirdiginiz okul). (ilk Okul- Orta Okul-

Lise- Universite — Yiiksek Lisans, Doktora)

Cinsiyetinizi belirtiniz. (Kadin, Erkek, Diger, Belirtmek istemiyorum)

Yasinizi belirtiniz. (18 yas ve alt1, 18-24, 25-34, 35-44, 45-54, 55-64, 65 ve

tistii)

Asagidaki tabloyu inceleyiniz.
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En Ustteki basamakta, toplumda en iyi
pozisyonda olan insanlar bulunuyor.

Bu insanlar en iyi maddi duruma, en yliksek
seviyede egitime ve en saygideger mesleklere
sahiplerdir.

En alttaki basamakta da, toplumda en koti
pozisyonda gorilen insanlar bulunuyor.

Bu insanlar toplum iginde en disik maddi
duruma, en az seviyede seviyede egitime
sahipler ve igsizlerdir ya da sahip olduklari
isler saygideger bulunmaz.

Simdi kendinizi ve ailenizi diisiiniin. Liitfen kendinizi ve ailenizi hangi basamakta
gordiigiiniizli ifade edin: (1’den 10’a kadar bir degerde)
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B. THE TEXT ABOUT THE ULUDERE MASSACRE

“Uludere Katliami1”, “Roboski Katliami1” ya da “Uludere Operasyonu” olarak bilinen
olay, 28 Aralik 2011 tarihinde Sirnak’in Uludere ilgesine bagli Ortanca (Roboski)
koyl yakinlarinda gerceklesmistir. Tiirk Hava Kuvvetlerine ait F16’lar tarafindan
gerceklestirilen hava bombardimanlari sonucunda kagakeilik yapan koyliilerin
oliimleriyle sonuglanan olayda, 34 Kiirt sivil hayatin1 kaybetmistir. Genelkurmay
Bagkanlig1 olay sonras1 agiklamasinda, hareketi tespit edilen grubun, PKK'nin
kullandig1 yollar1 kullanmasi sebebiyle terérizm siiphesi nedeniyle vurulmasina karar
verildigini ve operasyonun bu nedenle gerceklestirildigini belirtmistir. Ancak daha
sonra yapilan agiklamalarda, operasyon gergeklestirilirken, grubun terdrist olup

olmadigint dogrulanmadigi ifade edilmistir.

Simir1 gegerek Irakli tiiccarlardan aligveris yapan 35 kisilik grup geri donmek i¢in
yola ¢iktiklarinda TSK’nin yolu kapattigin1 6grenmislerdir. Grup, yola devam
ettiginde hava saldirisiyla karsilasmis ve 19°u ¢ocuk olmak {izere toplam 34 kisi bu
saldirida hayatini kaybetmistir. Uludere’de hayatini kaybedenlerin yarisindan fazlasi
Encii ailesinin mensubuydu. Olaydan sonra hayatta kalan Servet Encii “Biz o yolu
senelerdir kullantyorduk, askerin de kaymakamin da bizim o yolu kullandigimizdan

haberleri vardi, biz terorist degildik.” agiklamasini yapmustir.

TBMM Insan Haklar1 Komisyonu tarafindan Uludere igin bir alt komisyon

olusturulmus ve saldir1 6ncesi Heron goriintiilerini izleyen komisyon iiyeleri
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goriintiilerin ¢ok net oldugunu ve sivillerin géz gore gore katledildigini

belirtmislerdir.

Donemin basbakani, katliamdan bir y1l sonra "Uludere'yi bu kadar basite
indirgemeyelim. Sonugcta terdrist de sivildir. Biraz sabredelim, dlen 34 kisiyle ilgili
yargi kararini bekleyelim. Stirekli sivil denmesini bir beyin yikama hamlesi olarak
goriiyorum.” ifadelerini kullanmistir. Yetkililerce verilen baska bir demegcte, kazada
6lenlerin yakinlarina verilen 123 bin TL degerindeki terdr tazminatr ile ilgili olarak
verilen paranin dlen insanlari geri getirmeyecegi, ancak en azindan yaralarin
sarilmasi ve yetim kalan ¢ocuklarin temel ihtiyaglarinin karsilanmasimin amaglandigi

belirtilmistir.
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C. COLLECTIVE ANGER
1) Tirklere yaptiklart yanliglardan dolay1 Kiirtlere karsi biiyiik bir 6fke
duyuyorum.
2) Bize verdikleri zarardan dolayi Kiirtler beni ¢ok kizdiriyor.

3) Kiirtlerin gegmiste bize yaptiklarini diigiiniince sinirleniyorum.
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5)

6)

7)

8)

9

D. COLLECTIVE ANGST
Tiirkiye'nin biitiinliiglini gelecekte tehdit altinda oldugunu diisiintiyorum.
Dis kaynaklarin kasten Tiirkiye'yi baltalamaya ve bolmeye calistigina
inantyorum.
Tiirklerin su anda Tiirkiye’de yasayan azinliklar yiiziinden kars1 karsiya
oldugu tehditler konusunda endiseliyim.
Tiirkiye'nin bdliinmesi konusunda endiseliyim.

Tiirkiye'nin azinliklar nedeniyle tehlikede oldugunu diistiniiyorum.
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E. COLLECTIVE GUILT
10) Bu makaleyi g6z oniine aldigimda Tirklerin Uludere’de Kiirtlere
yaptiklarindan dolay1 kendimi suglu hissetme egilimindeyim.
11) Bu makaleyi g6z oniine aldigimda Tiirklerin Uludere’de Kiirtlere yonelik
saldirilarindan sahsen kendimi sorumlu hissediyorum.
12) Bu makaleyi g6z oniine aldigimda makale Kiirtlere yonelik eyleminden

dolayi Tiirklerin kendini suglu hissetmesi gerektigini diisiindiiriiyor.
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1)
2)
3)
4)

5)

6)

G. SILENCING THE PAST

Uludere ve benzeri olaylar hakkinda yanimda konusulmasindan hoslanmam.
Uludere ve benzeri olaylarin konusulmasina karsiyim.

Uludere ve benzeri olaylarin ¢evrem tarafindan konusulmasini istemiyorum.
Uludere ve benzeri olaylarin bahsi yanimda agildiginda rahatsiz olurum.
Uludere ve benzeri olaylar hakkinda yeni ve dogru bir bilgi 6grensem
cevremle paylasmam.

Uludere ve benzeri olaylarin okullarda tartigilmasina veya 6gretilmesine

karsiyim.
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1)

2)

3)

4)

5)

F. REPARATION INTENTIONS

Bu metin bana Kiirtlere yapilanlarin Tirkler tarafindan telafi edilmesi
gerektigini diisiindiiriiyor.

Uludere'de Kiirtlere yapilanlara karsilik olarak maddi tazminatin 6tesinde bir
seyler yapilmali.

Bence Tiirkler, yaptiklarindan dolay1 Kiirtlere bir seyler borgludur.

Bence Tiirkler, Tiirk-Kiirt meselesinden kaynaklanan kayiplari telafi etmek
icin Kiirtlere ellerinden geldigince yardim etmeli.

"Tiirklerin gegmiste yaptig1 ve Kiirtlerin magdur oldugu hatalar i¢in Tiirk

hiikimeti Kiirtlerden 6ziir dilemeli" diyenleri hakli buluyorum.
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1)

2)

3)

4)

5)

6)

7)

8)

9)

H. SELF-CENSORSHIP ORIENTATION SCALE

Ait oldugum grubun iiyelerinin sorunlu bir davranisina sahit olursam, bu
bilgiyi drtbas etmeme sorumlulugu hissederim.

Ait oldugum grubun baz1 liyelerinin hayal kiriklig1 yaratabilecek
davraniglarini ortaya ¢ikarmak, bunlardan bir seyler 6grenebilmek ve
gelismek icin onemlidir.

Ait oldugum gruptaki yapilan yanlislar1 bilen ve bunlari ortaya ¢ikarmay1
tercih eden herkes, grubu gergekten 6nemsedigini gostermis olur.

Ait oldugum grupta yapilmis hatalar1 agiga ¢ikaran grup tyelerini
desteklememiz gerekir.

Grup itibarin1 korumak i¢in, yapilmis yanlislar hakkinda gilivenilir bilgileri
gizleyen grup iiyeleri oldugunu duymak beni kizdiriyor.

Grubumuzdaki yanlislar hakkindaki giivenilir bilgileri gizlemenin bizi, ahlaki
acidan geriye gotlireceginden endiseleniyorum.

Grup i¢inde anlagmazliklara neden olsa bile, grup iiyelerimin yanlislarini
ortaya ¢ikarmakta bir sorun gérmiiyorum.

Ait oldugum grubun diger {iyelerinin sorunlu davraniglar ile ilgili bilgileri
gizlemeyi, daha genel bir durumun gostergesi oldugu i¢in yanlis buluyorum.
Ait oldugum grubu elestirilere maruz birakacak bazi giivenilir bilgileri dig

kaynaklara aktaran kisiler kinanmalidir.

10) Ait oldugum grubun imajint olumsuz bir sekilde yansitan giivenilir bilgileri

aciga cikarmak, diigmanlarimizin eline koz verir.
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11) Ait oldugum grubu medyaya olumsuz bir sekilde yansitan giivenilir bilgiler
sunmak, grubun giiciinii zayiflatir.

12) Her ne kadar ifade 6zgiirliigii 6nemli bir deger olsa da insanlar, grubun
itibarina zarar verebilecek giivenilir bilgileri bile agiklarken kendilerini
kisitlamalidir.

13) Insanlarin kendi diinya goriislerine uymayan bilgileri, bu bilgiler giivenilir
olsa bile, saklamalar1 mesrudur.

14) Baz1 toplumsal kurumlar kamusal elestiriye acilmamalidir.
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I. TURKISH IDENTIFICATION SCALE

1) Tiirklerle aramda bir bag oldugunu hissediyorum.

2) Tiirklerle dayanigsma iginde hissediyorum.

3) Kendimi Tiirklere bagli hissediyorum.

4) Tirk olmaktan memnunum.

5) Tiirklerin gurur duyacak ¢ok seyi oldugunu diisiiniiyorum.
6) Tiirk olmak giizel bir sey.

7) Tiirk olmak bana iyi bir his veriyor.

8) Tiirk oldugum gercegi hakkinda sik sik diigiiniiriim.

9) Tirk oldugum gercegi kimligimin 6nemli bir parcasidir.

10) Tiirk olmam, kendimi nasil goérdiigiimiin 6nemli bir parcasidir.
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J. INFORMED CONSENT FORM
Gruplar arasi ¢atigsmay1 konu alan yiiksek lisans tez arastirmama katilimci olarak yer
almaya davetlisiniz. Katilime1 olmay1 kabul etmeden dnce, sizden bu formu dikkatlice
okumanizi ve sonrasinda sorulariniz olursa arastirmay1 yiiriiten kisiye yoneltmenizi
rica ediyorum. Calismada katilimc1 olabilmek i¢in 18 yasini doldurmus (19 yasindan
giin almig) olmaniz zorunludur.
Calisma ne hakkinda?
Bu caligmanin amaci, gruplar arasi iligkiler literatiiriinii Tiirkiye baglaminda
incelemektir.
Sizden neler yapmanizi isteyecegiz?
Eger bu aragtirmada katilimci olmay1 kabul ederseniz, yaklasik yarim saat siirecek
gruplar arasi iligkiler ile ilgili bir metin okuyup (Roboski/Uludere Katliam1) bu metinle
ilgili cesitli ifadeleri degerlendirmeniz ve Oto-Sansiir Y&nelimi, Tiirkliikle Ozdesim
ve Yerlesik Anlatinin Kapanmish§i anketlerini doldurmamizi isteyecegiz. Bu
anketlerde, size farkli goriisleri ifade eden ciimleler sunarak, bunlara ne derece katilip
katilmadiginizi belirtmenizi isteyecegiz. Higbir sorunun dogru veya yanlis yaniti
olmadigindan, sizden ricamiz, kendi goriislerinizi olabildigince diiriist bir sekilde
bizimle paylagsmanizdir.
Riskler ve Faydalar
Size rahatsizlik hissettiren sorular olursa bunlari cevaplandirmayir reddetme ve
calismadan cekilme hakkina sahipsiniz. Ancak aragtirmamizin saglikl yiirliyebilmesi

acisindan tiim sorulari yanitlamaniz bizi ¢ok mutlu edecektir. Bunun disinda
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calismamizin, giinliik hayatta karsilastigimiz risklerden 6te bir riske yol agmasini
beklemiyoruz. Sadece, Uludere Katliamma dair okudugunuz metin sonucunda
olumsuz duygular yasamaniz ihtimali bulunmaktadir. Bunlarin giindelik hayatta
karsimiza ¢ikan gazete haberlerinden c¢ok farkli bir yani olmamasina ragmen, bu tiir
haberlere yonelik hassasiyet tasiyanlar acgisindan risk olarak tanimlanabilir.
Arastirmaya katilmanin size dogrudan bir kisisel faydasi bulunmamakla beraber,
aragtirma sonuclarimizin gelecekte topluma ve bilime faydalarinin olacagi
umulmaktadir.

Calismaya katilmak goniilliidiir.

Bu aragtirmada katilimc1 olmak tamamen gonilliidiir. Tamamlamak istemediginiz
herhangi bir soru ya da islemi atlayabilirsiniz. Katilmay1 reddetmek ya da ¢alisma
sirasinda katilimdan vazgegmek herhangi bir cezaya yol agmayacak, sizinle ilgili
akademik degerlendirmeleri veya Orta Dogu Teknik Universitesi ile olan iliskilerinizi
olumsuz yonde etkilemeyecektir. Aynm sekilde, arastirmaya katilmay1 kabul ettikten
sonra da arastirmanin herhangi bir yerinde higbir neden gdstermeksizin katiliminizi
geri ¢ekebilir, verilerinizin kullanilmamasini talep edebilirsiniz.

Cevaplarimiz gizli tutulacaktir.

Arastirma siiresince elde edilen tiim bilgiler ve kisisel detaylar gizli kalacaktir.
Kimliginizin ortaya c¢ikmasina yol agabilecek hicbir bilgi iiglincli sahislarla
paylasilmayacak, katilimcilardan elde edilen veriler ve kimlik bilgileri gizli
tutulacaktir. Katilimcilarin cevaplari proje siiresi boyunca yalnizca arastirma ekibinin
ulasabilecegi, sifreyle korunan bilgisayarlar, harici diskler ve sunucularda
saklanacaktir. Bu cevaplar proje bittikten sonra yalnizca arastirma ekibinin

ulagabilecegi sifreyle korunan harici disklerde ve bilgisayarlarda arsivlenecektir.
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Verileri saklarken ve analiz ederken cevaplariniz ve isminiz higbir sekilde
eslestirilmeyecektir. Arastirmadan elde edilecek sonuglar ileride bilimsel amagh
olarak rapor edilebilir veya yayimlanabilir; fakat bu raporlarda veya yayinlarda
katilimcilarin kimlikleri gizli tutulacaktir.

Sorularmiz icin

Bu calisma Orta Dogu Teknik Universitesi Psikoloji bdliimii iiyesi Dr. Ogr. Uyesi
Banu Cingdz Ulu damismanliginda Sosyal Psikoloji yiiksek lisans 6grencisi Ezgi
Tagyiirek tarafindan yiiriitiilmektedir. Sorulariniz igin ezgi.tasyurek@metu.edu.tr

adresinden bize ulasabilirsiniz.

Onam Beyani: Yukaridaki tiim bilgileri okudum ve aklimdaki tiim sorulara cevap

buldum. Caligmaya katilmay1 kabul ediyorum.
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L. TORKCE OZET/ TURKISH SUMMARY

Catisma ve ¢atisma ¢oziimii, gruplar arasi iliskiler literatliriinde ¢alisilan
onemli konulardir. Catisma, genellikle toplumdaki farkli etnik koken, kiiltiir veya
dinden ortaya ¢ikan farkli gruplarin birbirlerine kars1 hata yapmasi durumunda ortaya
cikar. Insan haklarina yénelik baskici politikalar, iskence, savas gibi ¢esitli
yontemlerle birbirlerine zarar verebilmektedirler. Ornegin, Yahudilerin ve
Filistinlilerin onlarca yildir birbirlerine karsi sug isledikleri uzun siiredir devam eden
bir ¢atigma vardir (Wohl ve ark., 2006). Insanlar, gerceklestirdikleri eylemlerden
dolay1 su¢lanmak, sugluluk ve utanci bastirmak i¢in savunma mekanizmasi
gelistirmek gibi gesitli nedenlerle bu zararli eylemler hakkinda konugsmama
egilimindedir (Bar-Tal, 2007, 2013). Bu baglamda ¢atisma ¢6ziimii, catismanin ve
olumsuz etkilerinin hafifletilmesi veya bitirilmesi i¢in bir uzlagsmaya varilmasi olarak
tanimlanabilir.

Gruplar arast iliskileri hem bireysel hem de toplumsal diizeyde etkileyen birkag
onemli faktor vardir. Gegmiste olanlar1 susturmak bu faktorlerden biridir ve
literatiirde gesitli sekillerde arastirilmistir. Ornegin, Sharvit ve arkadaslari (2018)
diger gruplara yonelik ge¢misteki hatali davraniglarla ilgili dogru bilgileri saklama
egilimini “Self-Censorship Orientation” (Oto-Sansiir Yonelimi, OSY) olarak
kavramsallastirmiglardir. OSY, grup tiyelerinin kendi sosyal gruplarini korumak i¢in
gruplarina zarar verebilecek dogru bilgiler hakkinda goniillii olarak konugsmamaya

karar verdikleri bireysel bir 6zelliktir. Bir bagka calismada ise Kurtis ve arkadagslar
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(2018) grubun Tiirkiye'deki azinliklara yonelik tarihini susturmak i¢in devlet
onciligiinde bir politika olarak gecmisi susturmayi incelemistir. Mevcut arastirmada
geemisi susturmak, grubun diger gruplara karsi zararl eylemlerini susturma egilimi
olarak kavramsallastirilmistir. Bu eylemler, su¢ giindeme geldiginde kisilere bir
anlam ifade etmeyebilir, hatta zararla ilgili sorumluluk hissetmeyebilirler. Gegmisi
susturmak, bir ¢atismanin inat¢1 ve uzun siireli olmasina neden olan etkenlerden
biridir. Ayrica, dis grup tiyelerine yonelik telafi konusunda istekli olmak, ¢atigma
¢Ozlimii i¢in bir dncelik olabilir ve bu, finansal, politik veya toplumsal iyilestirmeler
yoluyla gerceklesir. Inatc1 ¢atisma, onlarca y1l siiren ve basa ¢ikilmasi zor bir siireg
olan uzun siireli bir ¢atigma olarak tanimlanmaktadir (Bar-Tal & Halperin, 2013).
Anlagmazlik ve ¢atisma, temel ve ¢atisan ideolojiler tarafindan tetiklenir (¢catigma
ideolojisi; bkz. Bar-Tal, 2013).

Kolektif duygular, ayn1 toplumda yasayan ¢ok sayida insanin ayni anda
yasadig1 duygulardir (Stephan & Stephan, 2000). Buna karsilik, grup temelli
duygular, belirli bir gruba aidiyet hissi nedeniyle hissedilir (Smith, 1993). Kolektif
ve grup temelli duygular arasindaki fark, bireylerin bu duygular1 gruba ait
olmalarindan dolay deneyimleyip deneyimlememelerinden kaynaklanmaktadr. Tlki,
insanlarin bu duygular birkag farkli nedenden dolay1 paylasabilecekleri nispeten
genis bir kavramdir; ancak insanlar, baskalariyla ortak kimlikleri nedeniyle bir
deneyim durumunda grup temelli duygular hisseder (Bar-Tal ve ark., 2007;
Goldenberg ve ark., 2016). insanlar i¢ grup ile 6zdeslesmelerinden dolay: belirli bir
duyguyu paylasabilmektedir (Bar-Tal ve ark., 2007). Gruplar aras1 Duygular
Kurami'na gore, gii¢lii grup kimligine sahip bireylerin, gruplari ve grup iiyeleri adina

duygular1 deneyimlemeleri muhtemeldir (Smith, 1993). Ornegin, grubun iiyesi olan
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bir kisiye yonelik kotii muamele, tim grup iiyelerini kizdirabilir; bdylece grup
temelli 6fke olusur (Halperin ve ark., 2011).
Kolektif duygular, 6zellikle catisma baglamlarinda, gruplar arasi iliskilerde
insanlarin tutum ve davranislarini sekillendiren itici gli¢lerdir (Halperin & Pliskin,
2015; Maoz ve ark., 2002). Bar-Tal ve arkadaslar1 (2007), olumsuz bir duygusal
ortamin toplumdaki olumsuz bir baglam tarafindan tetiklendigini, bunun da artan
olumsuz inanglara ve saldirgan davranislara yol actigini ileri stirmiislerdir. Bu
duygular korku, 6fke, giivensizlik ve nefret olabilir ve ¢atigmayla birlikte toplumdaki
olumsuz etkilerini besleyebilir. Ornegin, Israil-Filistin baglaminda yapilan bir
calismada, giiclii olumsuz duygulardan biri olan nefret, Israillileri Filistinlilere
yonelik askeri saldirilara destek vermeye yoneltmistir (Halperin, 2011). Ayrica,
kolektif gurur, gruplarin bir ¢atigma durumunda birlik ve hareket halinde olmalarina
hizmet etmis ve grup i¢i kahramanlik, zafer, fedakarlik ve dayaniklilik ile
iliskilendirilmistir (Bar-Tal & Halperin, 2011). Bar-Tal (2013) bireylerin yalnizca
catismayla basa ¢ikma mekanizmalar1 nedeniyle degil, ayn1 zamanda dis gruba karsi
geemisteki yanlis davraniglarla ilgili algilanan etik dig1 davranislari nedeniyle de
kendileriyle gurur duyduklarini séylemistir. Ornegin, Filistinliler, Israil saldirilarina
kars1 basarili direng ve basa ¢ikma mekanizmalariyla gurur duyduklarini ifade
ederken, Israilliler isgal altindaki topraklarda Filistinlilere kars1 yaptiklarindan gurur
duymuslardir (Bar-Tal, 2013).

Duygular, baris ve ¢atisma ¢6ziimii i¢in psikolojik bir engel olabileceginden
(Bar-Tal & Halperin, 2011), kolektif duygularin gegmisi susturma ve telafi niyetleri
tizerindeki roliinii arastirmak, gruplar arasi ¢atisma literatiirii icin hayati 6nem

tagimaktadir. Catigmanin duygusal bilesenlerini anlamak, ¢atisma ¢éziimiinde
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yardimci olabilir. Bu duygular, toplumdaki uzun siireli ¢atismalarin etkilerinin
istesinden gelmek i¢in yararli stratejiler yaratmada bir rehber olabilir. Sosyal ve
politik psikologlar, siyaset bilimciler ve politikacilar, ¢atisma ¢dziimiine yonelik
psikolojik miidahaleler ve bu duygularin olumsuz taraflarini en aza indirgemek igin
siyasi stratejiler gibi catismaya karsi hareket etmek igin gruplar arasi ¢catismalarda
kolektif duygularin rollerinden de yararlanabilirler. Ornegin, Tiirkiye baglaminda,
Tiirklerin Kiirtlere kars1t neden 6fke duyduklarini kolektif diizeyde anlamak, siyasi
partilerin Tiirklerin Kiirtlere yonelik 6fkesini azaltacak politika ve stratejilere
odaklanmasina ve boylece diyalog ve miizakerelere acik bir atmosfer yaratmasina
yardimci olabilir.

Her toplum, tarihsel ve finansal kosullar gibi farkli nedenlere bagli olarak
kendine 6zgii kolektif duygulara sahiptir (Bar-Tal vd., 2007). Tiirkiye baglamini
incelemek, grup i¢i yanlis davranislarla ilgili kolektif duygularin roliinii incelemek
i¢cin verimli bir yol olacaktir. Bugiine kadar Tiirkiye baglaminda kolektif duygular
konusunda sinirl sayida ¢alisma yapilmistir. Ornegin Tiirkiye'deki Tiirkler, Kiirtler
ve Ermeniler arasinda yapilan bir ¢alismada, dis grubu yiiksek diizeyde hor goren
Tiirkler, Kiirtleri affetmeye daha az isteklidirler (Islambay, 2019). Baska bir
calismada kolektif sucluluk ile iki tiir grup kimligi, grup baglilig1 ve yiiceltme,
arasindaki iliski, Tiirklerin gegmiste gayrimiislim vatandaglara yonelik bir hatasi olan
6-7 Eyliil Olaylar1 iizerinden degerlendirilmistir (Ozkan, 2014). Bulgular, kolektif
suclulugun grubun yiiceltilmesiyle negatif bir iligki i¢inde oldugunu, ancak gruba
baglanma ile anlamli bir iligkisinin olmadigini géstermistir. Ayni ¢alisma, 6-7 Eyliil
Olaylari'mi tarafsiz, magdur ve fail olmak {izere {i¢ farkli bakis agisiyla sunarak

mesaj1 hangi perspektiften verdigine bagl olarak kolektif suglulugun degisip
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degismedigini aragtirmigtir. Ancak bakis agis1 tiiriine bagli olarak katilimeilarin
kolektif su¢luluk diizeyinde herhangi bir degisiklik olmamistir. Bagka bir arastirmada
da Tiirk hiikiimetinin Alevilere karsi1 gegmiste yaptig1 bir sug olan Dersim Katliami
ile ilgili kolektif sucluluk ve utang aragtirilmistir ve bu duygularin, dig gruba verilen
zarar1 telafi etme istekliligi ve telafi girisimlerinin basarili bir sekilde sonuglanacagi
beklentisi ile pozitif olarak iligkili oldugu bulunmustur (Say, 2019). Bu ¢alismada ise
Tiirklerin, gegcmiste Kiirtlere karsi isledikleri bir sugla (Uludere Katliami1) karsi
karsiya kaldiklarinda kendilerini suglu hissetmesi beklenmektedir. Ayrica bazi
Kiirtlerin 6zerklik ve hatta yonetecekleri bagimsiz bir toprak sahibi olma istedikleri
de bir olgudur (Sarigil ve Karakog, 2016). Tiirkler, Tiirk topraklarinda Kiirtlerin
bagimsizlik istemeye nasil ciiret edeceklerini sorguladiklari i¢in onlara 6fke
duymalar1 beklenmektedir. Bu goriis, Ttrkler tarafindan ayrica “vatan boliinecek”
endisesine yol agmasi beklenmektedir. Genel olarak, 6fke, kaygi ve suclulugun
Tiirkiye baglaminda gegmisi susturma ve telafi niyetlerini yordamasi
beklenmektedir.

Kolektif 6fke, ¢atisma durumlarinda dis gruplarin haksiz davraniglarinin bir
sonucu olarak yasanan baskin ve giiglii bir duygudur (Bar-Tal, 2007). Bireyler, kendi
gruplarinin yanlislari diizeltebilecegine inanir. Bu durum, bu bireylerin kendilerini, o
grubun hatalarini diizeltmeleri gereken dis gruptan iistiin olarak algilayabileceklerini
ima eder. I¢ grubun, dis gruba kars: zayif bir sekilde artan 6fkeden ziyade giiclii
olarak degerlendirilmesi ve 6tkenin, dig gruba yonelik eylem niyeti ile iligkili oldugu
bulunmustur (Mackie ve ark., 2000). Kolektif 6fke, dis gruba zarar vermeyi
amaglayan asir1 saldirganlik ve askeri saldirilara verilen destekle pozitif iligkilidir

(Halperin ve ark., 2011). Ofke, gelecekteki askeri saldirilarin catismaya karsi daha az
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riskli bir eylem olarak algilanmasini (Lerner & Keltner, 2001) ve bu saldirilarin daha
basarili sonuglarinin beklenmesini tesvik eder (Huddy ve ark., 2007). ABD'deki 11
Eyliil saldirisinin ardindan, bu saldirtya tepki olarak yiikselen 6fke, insanlarin Irak'ta
ve diger yerlerde Amerikan askeri saldirilarini desteklemeye daha istekli olduklarini
gdstermistir (Cheung-Blunden & Blunden, 2008; Lerner ve ark., 2003). Israil-Filistin
baglaminda yiiriitiilen deneysel bir ¢alisma, barig goriismelerinden 6nce 6fkenin
tetiklenmesinin, nefret diizeyi diislik olanlar arasinda Filistinlilerle uzlasmaya
yonelik destegin artmasina ve nefret diizeyi yliksek olanlarin ise uzlasmaya
desteginin azalmasina yol agtigin1 gostermistir (Halperin ve ark., 2011). Manzi ve
Gonzales (2007), kolektif 6fke yasayan politik sagci bireylerin, politik solculara
yonelik telafi niyetinin daha diisiik oldugunu belirtmistir.

Kolektif endise, grubun gelecekteki varligina yonelik endiseyi yansitan bir
duygudur (Wohl ve ark., 2009, 2010). Gruplarin varligina yonelik bir tehdit
durumunda onlar1 korumaya yonelik tutum ve davranislari tesvik eder. Wohl ve
arkadaglar1 (2010), Yahudi orgiitlerine destek ve Yahudilerle evlenme gibi grup igi
giiclendirme eylemlerine ilgi duyma arzusunun, Yahudilerin kolektif endise
deneyiminden dolay1 ortaya ¢iktigin1 savunmustur. Kolektif endise, rakip bir grup
belirli bir sosyal gruba kars1 biiyiik bir tehlike olusturdugunda yasanir (Dupuis ve
ark., 2015). Ornegin, iran'in niikleer giicii israil'in varligima Yahudiler arasinda
belirgin hale getirildiginde (Halperin ve ark., 2013), katilimcilar arasinda kolektif
endise en yliksek diizeyde hissedilmistir. Bagka bir aragtirmada katilimcilar,
Yahudilerin Israil'in isgal edildigine ve tiim Yahudilerin Araplar tarafindan
oldiiriildiigline inandiklarinda, Filistin devletine olan desteklerinin ezici bir sekilde

azaldigini ortaya koymustur (Gordon & Arian, 2001). Bagka bir aragtirmaya gore,
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Fransiz Kanadalilar, kiiltiirlerinin gelecekte Ingiliz Kanada kiiltiiriinden ay1rt
edilemeyebilecegini algiladiklarinda, kolektif endise hissetmistir (Wohl ve ark.,
2011). Bu durumda, Tiirkiye'nin birligine gelebilecek zararlardan dolay: Tiirk
halkinin ortak bir endise duymast miimkiin miidiir? Nitel bir arastirma, Tiirkiye'deki
Kiirtler, Tiirkler ve Araplar gibi farkli gruplardan insanlarin Kiirt-Tiirk ¢atismasini
nasil algiladigini incelemistir (Ulug & Cohrs, 2016). Bulgular 1s181inda ortaya ¢ikan
bes goriisten biri, catismanin arkasindaki nedenin mali sorunlar, terdrizm ve dis
giiclerin birlesimine dayandigini tartismistir. Yani Tiirkiye'nin glineydogusunda Tiirk
hiikiimet giigleri ile PKK (Kiirdistan Is¢i Partisi) arasinda ortaya ¢ikan terdr yoluyla
Tiirk birligi, dis giiclerin tehdidi altindadir. Bu bakis agisin1 benimseyenler, Kiirtlerin
Tiirkiye’yi bolmeye niyetli olduklarina inanmistir. Bir yandan da bazi Kiirtlerin Tiirk
topraklarinda 6zerklik veya bagimsiz toprak sahibi olmak istedikleri bilinmektedir
(Sarigil & Karakog, 2016). Tiirkiye'nin giineydogusunda bir Kiirt 6zerkligi
durumunda, Tiirkiye'nin boliinmez biitiinliigii hakkinda Tiirk halkinin ortak endisesi
ortaya ¢ikabilir. Bu durum bazi Tiirklere bunun iilkenin sonu oldugunu
distindiirebilir.

Kolektif sucluluk, bireyler kendi gruplarinin dis gruplara kars1 gecmiste
yaptiklar1 yanlislardan dolay1 sucluluk hissettiklerinde ortaya ¢ikan grup temelli bir
duygudur (Doosje ark., 1998). Oziir dileme, dis gruplara kars1 daha az ényargili
tutumlar ve olumlu gruplar arasi iliskiler, kolektif su¢luluk duygusunun potansiyel
olumlu sonuglaridir (Wohl ve ark., 2006). Telafi ile anlamli ve pozitif bir sekilde
iligkili oldugu bulunmustur (Manzi & Gonzalez, 2007). Cok sayida arastirma,
kolektif diizeyde sugu paylasan bireylerin diger gruba kars1 verilen zarar1 onarmak

i¢in motive olduklarini gostermistir (Branscombe ve ark., 2004; Brown ve ark., 2008;
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Doosje ve ark., 1998; lyer ve ark., 2003; Manzi & Gonzalez, 2007). Ayrica, daha
giiclii grup ici 6zdeslesmeye sahip kisilerin, daha zayif 6zdeslesenlere gore daha az
kolektif su¢luluk hissettikleri bulunmustur (Miron ve ark., 2010; Sullivan ve ark.,
2013). Bu durum toplumdaki grup i¢i itibar ve hiyerarsinin dikkate alinmasindan
kaynaklanabilmektedir. Daha yiiksek grup i¢i 6zdeslesme, bireylerin daha az
sucluluk hissetmelerini ve dolayisiyla grup i¢i yanliglar i¢in daha az sorumluluk
duymalarini saglar. Tiirkiye'nin en biiyiik dini azinlik grubu olan Alevilere kars1
Tiirklerin kolektif sugluluklarinin Alevilere karsi gegmiste islenmis bir hata olarak
goriilen Dersim Olayi'ndaki roliinii degerlendirmek igin ilgi ¢ekici bir arastirma
yapilmustir (Say, 2019). Kolektif sugluluk diizeyi yiiksek olan bireyler, daha az
kolektif sugluluk diizeyine sahip bireylere kiyasla, grup i¢i iiyeleri tarafindan verilen
zarar1 onarmaya daha istekliydiler. Benzer sekilde bir calismada Sirplardan 1992-
1995 yillar arasinda Bosna'da Miisliimanlara verilen zarar1 diistindiiklerinde ne
hissettiklerini belirtmeleri istenmis ve bunu telafi etme istekleri arastirilmigtir
(Brown & Cehajic, 2007). Bulgular, kolektif sugluluk duygusu arttikga zarari telafi
etme egiliminin arttigin1 géstermistir.

Israil-Filistin ¢atismast literatiirde biiyiik 6l¢iide ¢alisilsa da bazen "Tiirk-Kiirt
catismast”, "Kiirt Sorunu" veya "Kiirt sorunu" olarak adlandirilan Tiirkiye'deki Kiirt
sorunu, gruplar arasi ¢atisma literatiiriinde inat¢1 ¢atismalardan biridir. Agirlikl
olarak Tiirkiye'nin giineydogusunda yasayan etnik bir grup olarak Kiirtler,
Tiirkiye'deki en biiyiik azinlik grubudur. Tiirkiye'nin Kiirt sorunu, Tiirkiye
Cumbhuriyeti'nin kurulusundan bu yana cesitli bicimlerde devam etmistir (Bagc1 &
Celebi, 2017; Deniz, 2020; Igduygu ve ark., 1999; Park, 2016; Romano & Giirses,

2014). Cumhuriyetin ilk yillarinda bir¢ok ayaklanma girisimi yasanmis ve bu da
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yillar i¢cinde asimilasyonist politikalara ve Kiirtlere yonelik insan haklari ihlallerine
yol agmustir (Saatgi, 2002; Yegen, 2006).

1970'lerin sonlarinda PKK'nin (Kiirt Is¢i Partisi, Partiva Karkerén
Kurdistané) kurulmasiyla mesele yeni bir boyut kazanmistir. Tiirkiye'nin
giineydogusunda Kiirtlerin haklarini ve 6zerkligini savunmak amaciyla kurulan PKK
ile Tirkiye Cumhuriyeti arasinda yaklasik kirk yildir silahli ¢atisma yasanmaktadir.
Islam yanlis1 Adalet ve Kalkinma Partisi tarafindan yonetilen Tiirk hiikiimetinin
2014 yilinda baslattig1 baris siirecindeki basarisiz girisimine ragmen Tiirkler ve
Kiirtler arasindaki sorunun ¢6ziimii basarili olamamaktadir. Uzun bir inis ve ¢ikis
doneminden sonra, Kiirt sorunu artik kamuoyunda eskisine gore daha yiiksek sesle
konusulmaktadir. Bununla birlikte, ¢atismanin ¢6ziilmesi konusunda bir fikir birligi
yoktur ve bu nedenle gecmis ve gegmiste Kiirtlere yonelik yanliglarin susturulmasi
devam etmektedir.

Onceki arastirmalar, kolektif duygularin roliinii gruplar arasi baglamda
calismistir. Ancak bu konu Tiirkler ve Kiirtler arasinda yaklasik elli yildir uzun
stiredir devam eden bir gruplar arasi ¢atismanin yasandig1 Tiirkiye'de heniiz
calisiimamistir. Bu ¢calisma, kolektif duygularin, 6tke, endise ve suglulugun,
Tiirklerin Kiirtlere yonelik gegmisi susturma ve telafi niyetlerindeki roliinii
degerlendirmeyi amaglamaktadir. Bunu yapmak icin, Tiirkiye'de tartismali olay olan
Uludere Katliami, gegmiste gergeklestirilen bir sugun hatirlaticisi olarak
kullanilmigtir. Katliam iizerine gergeklere dayanan ve tarafsiz bir dille yazilan metnin
okunmasinin ardindan, katilimcilardan, Kiirtlere karsi gegmisi susturma ve telafi

niyetini 6lcen maddeleri derecelendirmenin yani sira belirli duygulari ne 6l¢iide
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hissettiklerini paylagmalar1 istenecektir. Oto-Sansiir Yonelimi (OSY) ve Tiirkliikle
0zdesim olgekleri ise yordayici degiskenler olarak calismaya eklenmistir.
Arastirmanin hipotezleri sunlardir:

Hipotez 1: Kolektif 6fke ve endise, gegmisi susturmay1 olumlu yonde
yordayacaktir.

Hipotez 2: Kolektif sugluluk, Tirklerin Kiirtlere karsi telafi niyetlerini olumlu
yonde yordayacaktir.

Hipotez 3: OSY ve Tiirkliikkle 6zdesim, suskunluklari olumlu yonde
yordayacak ve kolektif 6fke, endise ve sugluluk iligskiye aracilik edecek.

Hipotez 4: OSY ve Tirklikle 6zdesim, telafi niyetlerini olumsuz yonde
yordayacak ve kolektif 6fke, endise ve sugluluk iligskiye aracilik edecek.
Bu amaglarla ¢evrimigi bir anket ¢alismasi gergeklestirilmistir. Calismanin linki
Facebook, Twitter, Eksi Sozliik, Instagram, WhatsApp ve ODTU SONA sisteminde
paylasilmistir. Toplam siire yaklasik olarak 30 dakika stirmiistiir. Caligsma,
katilimeilara "Tiirkiye'de Gruplararasi liskiler" baslhig: altinda tamtilmistir. Calisma
demografik form, kolektif 6fke, endise ve sucluluk 6lcekleri, gegmisi susturma ve
telafi niyetleri 6lgekleri ve Oto-Sansiir Yonelimi ve Tiirkliikkle 6zdesim olgekleri
olmak tizere bir dizi anketten olusmustur. Ge¢miste Kiirtlere kars1 yapilan hata
hatirlaticist olarak ise Uludere Katliami’n1 konu alan objektif ve olaya dayali bir
metin kullanilmistir. Bu metin ise demografik bilgileri isteyen giris bolimiinden
hemen sonra verilmistir. Demografik bilgi olarak katilimcilara kendilerini Tiirk
olarak tanimlay1p tanimlamadiklar1 sorulmustur. Kendilerini Tiirk olarak
tanimlamayan katilimcilar i¢in ¢aligma sonlanirken kendini Tiirk olarak

tanimlayanlara Uludere Katliam1 metni yansitilmistir.

75



Katilimcilar metni okuduktan sonra yukarida bahsedilen 6l¢ekleri 7°1i Likert 6l¢egine
gore yanitlamalar istenmistir (1: kesinlikle katilmiyorum, 7: kesinlikle katiliyorum).
Sadece OSY olgeginde 6’11 Likert 6l¢egi kullanilmistir (1: kesinlikle katilmryorum,
6: kesinlikle katiltyorum). Katilimeilarin kolektif duygularini 6l¢mek igin 6fke,
endise ve sugluluk olgekleri kullanilmistir. Katilimcilarin kolektif 6fkesini 6l¢mek
icin Wohl ve meslektaslarinin ¢alismasindan (2010) Tiirkiye baglamina ti¢ madde
uyarlanmigtir. Bu 6l¢egin Cronbach’s alfa skoru .95’tir. Bes madde, katilimcilarin
toplu endise diizeyini 6l¢mek i¢in Tiirkiye baglamina uyarlanmistir (Wohl &
Branscombe, 2009). Bu élgegin Cronbach’s alfa skorlar1 sirastyla .85°tir. U¢ maddeli
kolektif su¢luluk 6l¢egi katilimeilarin endise diizeylerini 6lgmek i¢in kullanilmistir
(Branscombe, 2004; Solak ve ark., 2017). Bu 6lgegin Cronbach’s alfa skoru .70’tir.
Gegmisi susturmay1 6lgmek icin bu tezin yazari tarafindan 6 maddelik bir 6lgek
hazirlanirken katilimeilarin Kiirtlere yonelik telafi niyetleri, Bosna-Sirp baglaminda
ylriitiilen bir arastirmadan Tiirkiye baglamina uyarlanmis bes madde ile ol¢tilmiistiir
(Brown & Cehajic, 2007). Bu 6l¢eklerin Cronbach’s alfa skorlari sirasiyla .90 ve
.92°dir. Katilimeilarin bilgiyi ortaya ¢ikarma veya ortme egilimlerini 6l¢mek i¢in
Sharvit ve arkadaslarinin (2018) hazirladigi ve 2 alt boyutu olan Oto-Sansiir
Yonelimi 6l¢egi kullanilmistir. Agiga vurma ve oto-sansiir alt boyutlarinin
Cronbach’s alfa skorlari sirasiyla .85 ve .81°dir. Son olarak katilimeilarin ig-grup
kimligiyle (Tiirkliikle) 6zdeslesmeleri, Tiirkliikle Ozdeslesme Envanteri’nin grup
seviyesinde bireysel yatirim alt 6l¢egi kullanilarak 6l¢iilmiistiir (Balaban, 2013;
Leach ve arkadaslari, 2008). Cronbach’s alfa skoru .93 tiir.

Arastirmaya katilma kriterleri 18 yasindan biiyiik olmak ve kendilerini Tiirk

olarak tanimlamaktir. Toplam 418 katilimc1 ankete baglamistir; ancak, bu
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katilimcilarin hepsi anket sorularinin tamamini doldurmamaistir. Calismada en az bir
0lcek dolduran 265 katilimcer vardir. Kendilerini Tiirk olarak tanimlamayan (N=46)
katilimc1 da analizlerden ¢ikarilmistir.
Nihai 6rneklem, 126 kadin (%50.4), 122 erkek (%48.8) ve 2 cinsiyetini agiklamayan
toplam 250 katilimcidan olusmustur. Katilimcilarin yaslari 18 ile 64 arasindadir. En
yiiksek yas kategorisi %39,6 ile 18-24 yas grubu iken, tiim 6rneklemin %36.4'1 25-
34 yas arasindadir.
Universite, master veya doktoradan mezun oldugunu belirtenlerin oran1 %66,8'dir
(N=167). Katilimcilarin 81'i (%32,4) lise mezunu oldugunu belirtirken, kiigiik bir
kism1 (%0,8) en yiiksek derecelerinin ilkokul/ortaokul oldugunu bildirmistir. 247
katilimcinin ifadesine gore katilimeilarin siyasi yonelimi 4.27 skor ile sola yakindir
(0-hig, 11-oldukga fazla). Katilimcilarin kendilerini ne kadar muhafazakar ve dindar
tanimladiklarina dair sorular i¢in ortalama skorlar 3.61 ve 3.90°dir (0-hig, 11-olduk¢a
fazla). Son olarak, katilimcilarin siyasi goriislerine yonelik soruya verdikleri cevap
i¢in ortalama skor 4.27°dir (0-sol goriis, 5-merkez, 11-sag goriis).
Katilimcilarin %40,6's1 (101) kendilerini "Siinni Miisliiman" olarak tanimlarken,
sadece 17 katilime1 (%6,8) dinini "Alevi" olarak belirtmistir. 31 katilimci (%12,4)
"Deist" oldugunu belirtirken, beste biri (N=51) kendini "Ateist" olarak tanimlamistir.
Kendini "Agnostik" olarak tanimlayanlarin oran1 %9,2'dir (N=23). Kalan (%2.8) ise
dini Hristiyan (N=4) ve Yahudi (N=3) olarak belirtmistir. Dini inancin1 diger olarak
belirten on dokuz katilimer gesitli cevaplar vermistir (dini yok, maneviyat, belirli bir
din yok, herhangi bir dine baglilik yok).

Analizlerin sonuglarina gore gegmisi susturmak ve telafi niyetleri arasinda

negatif yonde bir iligski vardir. Gegmisi susturmak, OSY ’nin a¢iga ¢ikarma boyutu ile
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negatif, otosansiir ile pozitif yonde ilintili bulunmustur. Telafi niyetlerinin agiga
¢ikarma ile olumlu yonde giiglii bir 6zdeslesmeyle, ancak otosansiir ile negatif yonde
giiclii bir 6zdeslesmeyle ilintili bulunmustur. Tirkliikle 6zdesim, telafi niyetleriyle
olumsuz bir yonde ilintiliyken, otosansiirle olumlu bir yonde ilintili bulunmustur.
Regresyon analizinin sonuglarina gore Tiirkliikkle 6zdesimin gegmisi susturmayi
yordamadig1 anlasilmistir. Ote yandan, OSY ’nin aciga ¢ikarma alt boyutu, gecmisi
susturmay1 olumsuz yonde anlamli bir sekilde yordarken otosansiir gegmisi
susturmay1 olumlu yonde anlamli olarak yordamistir. Ayrica Kolektif 6fke, gegmisi
susturmay1 anlaml1 bir sekilde yordarken kolektif endisenin ge¢misi susturmayi1
yordamadigi anlasilmistir. Kolektif sugluluk ise gegmisi susturmay1 yordamamuistir.
Bulgular kolektif 6fkenin ge¢misi susturmay1 olumlu bir sekilde yordadigini
ortaya ¢ikarmistir. Yani katilimcilar 6fke hissettiklerinde gegmisteki yanlislar
susturmuslardir. Insanlar gruplarini ve kendilerini herhangi bir olumsuz yaptirim ve
degerlendirmeden koruma egiliminde olduklarindan, katilimcilar grubun gegmisteki
kotii davranislarinin bir hatirlaticist ile kars karsiya kaldiklarinda otke
deneyimlemeleri beklenir (Tajfel, 1981). Uludere Katliami'ni, grubun gegmiste
yaptig1 bir hata olarak hatirlatmak, grubu koruma egilimine yol acabilecegi gibi,
gecmiste yapilan yanliglarin da susturulmasina neden olabilir. Bagka bir pencereden
bakildiginda ise Tiirk katilimcilar Kiirtlere hali hazirda kizgindi ve gegmiste yapilan
yanliglar1 hatirlatmak onlarin 6fke seviyelerini daha da tetiklemis olabilir. Gelecek
arastirmalar, grubun ge¢misteki hatali davraniglarinin hatirlatilmasindan 6nce ve
sonra kolektif 6tke dlgiimleri almali ve bdylece iki 6l¢iim arasindaki farki
karsilagtirmalidirlar. Bunu yaparken, i¢ grubun ge¢cmisteki hatali davranislarinin

hatirlatilmasindan dogan kolektif 6fke tam olarak anlasilabilecektir. Buna ek olarak,
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bu ¢alismanin hipotezlerinden biri de kolektif endisenin ge¢misi susturmay1
yordamasiydi; ancak, bu iki degisken arasinda anlamli bir iliski bulunamamustir.
Olas1 sebeplerden biri kolektif endise maddeleri ile ilgilidir. Kolektif endise
maddeleri Tiirkiye'deki tiim azinliklara yonelik sorulurken kolektif 6tke ve suglulugu
6l¢en maddeler sadece Kiirtlere yonelik sorulmustur. Kolektif duygu maddelerinden
sonra katilimcilara Tiirkiye'de azinlik kullanilan bazi maddelerde akillaria kimin
geldigi sorulmustur. Katilimcilarin ¢ogunlugu Kiirtlerin yani sira Suriyeliler,
Pakistanlilar, Ermeniler ve Rumlar gibi farkli gruplardan bahsetmistir. Tiirkiye son
yillarda diizensiz gogiin hedefi haline gelirken bunlarin biiyiik ¢ogunlugu gegici
koruma altindaki 3,7 milyon Suriyeli ve 320000'den fazla yasal go¢men uluslararasi
koruma statiistine sahiptir (UNHCR, 2022). Tiirkler, Kiirtler yerine Suriyeli,
Pakistanli veya diger siginmacilar1 veya farkli iilkelerden gelen yasadisi gdgmenleri
kendi topraklarina tehdit olarak algilayabilmektedir. Tirklerin tehdit algilart
Kiirtlerden Tiirkiye'de yasayan ve niifusun énemli bir boliimiinii olusturan bu
gruplara kaymis olabilir. Bu durum, Tiirklere i¢ grup tiyelerinin gegmiste Kiirtlere
kars1 yaptiklar1 yanliglar: hatirlattiktan sonra, kolektif endisenin gegmisi susturmay1
yordamamasina neden olmus olabilir. Gelecekteki ¢alismalar, duygular1 dlgerken
tutarli olmal1 ve duygularin hedefini esit ayarlamalidir.

Kolektif sucluluk, telafi niyetlerini giiglii bir sekilde yordamustir. Bu bulgu,
kolektif sugluluk ve telafi iliskilerini inceleyen literatiirle tutarlidir (Branscombe ve
digerleri, 2004; Brown ve ark., 2008; Doosje ve ark., 1998; Manzi ve Gonzalez,
2007). Ornegin Tiirkiye baglaminda yiiriitiilen ¢alismada, Dersim Katliami {izerinden
Tiirk katilimcilarin Alevilere yonelik kolektif sucluluklarinin telafi niyetlerindeki

rolii arastirilmustir (Say, 2019). Bulgular, i¢ grup iiyelerinin gegmiste Alevilere
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yonelik gergeklestirilen Dersim Katliami hatirlatildiginda, Tiirkliikle 6zdesimi diisiik
olan katilimcilar, 6zdesimi yliksek olanlara gore kolektif diizeyde kendilerini daha
fazla suglu hissetmeye ve bu hatay1 telafi etmeye daha istekli olduklarini ortaya
koymustur.

Ayrica, bu ¢aligmanin ikinci boliimii, OSY faktorlerinin ve Tiirk kimliginin
kolektif 6fke, endise ve sugluluk yoluyla gegmisi susturmay1 ve telafi niyetlerini
yordayip yordamadigini aragtirmaktir. Sonuglar, Tiirk kimligi ile gegmisi susturma
arasindaki iligkiye kolektif 6fkenin aracilik ettigini gdstermistir. Daha agik bir ifade
ile, Tiirkliikle 6zdesimi yliksek olan bireyler 6fkeli hissetme egilimindeydiler ve bu
da gecmigin daha fazla susturulmasina neden olmustur. Ancak, kolektif kaygi ve
sucluluk bu iligkilere aracilik etmemistir. Bu ¢alismada kullanilan 6l¢timler iliskiye
aracilik etmeye uygun olmayabilir.

OSY alt boyutlari, kolektif 6fke, endise ve sugluluk yoluyla gegmisi susturmay1
yordamamustir. Olas1 nedenlerden biri, bu ¢calismada OSY faktorlerinin bu duygulari
dogrudan yansitmayabilecegidir. Bu anlamsiz iligki ayn1 zamanda bu ¢alismanin bu
duygular1 6lgme sekliyle de alakali olabilir. Katilimcilar duygu ve diistincelerini
mevcut dlgiimlerle belirtmeyebilirler. Ortiilii modellere dayanan farkli arastirma
desenleri, bu iliskiyi ortaya ¢ikarmak i¢in kullanilmalidir.

Ek olarak, OSY faktorlerinin ve Tiirkliikle 6zdesimin kolektif 6fke, endise ve
sucluluk yoluyla telafi niyetlerini yordayip yordamadigi arastirilmistir. Tiirk kimligi
ile telafi niyetleri arasindaki iliskide kolektif 6fkenin araci rolii bulunmustur (Hipotez
4 kismen desteklenmistir). Bagka bir deyisle, Tiirkliikle 6zdesimi yiiksek olan
katilimeilar 6fke duyma egilimindeydiler ve bu da Kiirtlere yonelik daha az telafi

niyetine yol agmistir. Kolektif 6fke ayrica disa vurma ve telafi niyetleri arasindaki
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iliskiye aracilik etmistir. Uludere Katliami'ni ile ilgili siiregleri disa vurmaya egilimli
olanlarin 6fke hissetme olasilig1 daha diisiiktiir ve bu da daha biiyiik telafi niyetlerine
yol agmistir. Kolektif kayg1 ve sugluluk bu iliskilere aracilik etmemistir.

Bu tez, Tiirklerin Kiirtlere yonelik kolektif duygular, gecmisi susturma ve
onarim niyetleri konularini1 degerlendiren ilk tezdir. Uludere Katliami, grubun
gecmiste yaptig1 bir hata olarak kullanilmistir. Kolektif duygular, gruplar arast
catigma literatiiriinde incelenen yeni konulardir. Her toplumun kendine 6zgii kolektif
duygu deneyimine sahip oldugu bilinirken (Bar-Tal ve digerleri, 2007), Tiirk-Kiirt
catismasinda kolektif duygularin roliinii arastirmak, ¢atisma ve ¢atisma ¢oziimii igin
yeni ve verimli bir ¢aligma alanidir. Bunu yapmak igin, ¢atismanin altinda yatan
mekanizma genellestirilmis bir sekilde anlagilabilir. Bu nedenle, ¢atisma ¢oziimii
farkli gatigsma baglamlarinda daha ulasilabilirdir. Gegmisi susturmak ve telafi
niyetleri, gruplar arasi ¢atisma i¢in dnemli kavramlardir. Duygular, bireylerin
davranislarin1 ve tutumlarin kisisel ve kolektif diizeyde sekillendirebilen giiclii itici
giicler oldugundan (Halperin & Pliskin, 2015; Maoz ve ark., 2002), gegmisi
susturmada kolektif 6fkenin roliinii degerlendirmek, gatisma siirecini anlamamiza
yardimci olabilir.

Ofkenin kdkenini degerlendirmek i¢in daha fazla ¢alismaya ihtiyag vardir ve bdylece
catismalar1 ¢6zmek i¢in anlamli sonuglar ¢ikarmak miimkiin olabilir. Gelecek
arastirmalar asagilama, umut ve korku gibi diger duygular1 Tiirkiye baglaminda
arastirmalidir. Kolektif duygularin ¢atismadaki roliinii ayrintili bir sekilde arastirmak
daha anlamli olacaktir. Ayrica, grubun ge¢misteki kabahatleri i¢in telafi niyetleri,

kolektif sucluluk tarafindan yordanmistir. Bu, 6ziir dileme ve telafinin somut bir
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sekilde yapilmasi gibi sonraki adimlar i¢in 6nemlidir; bdylece, catisma ¢oziimii
miimkiin olabilir.

Mevcut calismanin kendinden onceki ¢aligmalar gibi ¢esitli sinirlamalari
vardr. Ilk olarak, arastirma ¢evrimici olarak ve goniillii drneklemeye dayali olarak
yapildigindan, 6rneklemin ¢ogu iiniversite mezunudur. Bu da bulgularin tiim
Tiirklere genelleme konusunda sinirli kalmasia neden olmustur. Ikincisi, bu ¢alisma
korelasyoneldir ve nedensel iligkiler bulunamamuistir; bu nedenle, gelecekteki
calismalar nedensel iligkinin miimkiin olabilecegi deneysel ¢alismalar tasarlamalidir.
Bu tasarimlar, Tiirk ve Kiirt halki arasindaki gergek etkilesimlere dayandirilmali ve

boylece daha giiglii sonuglara varilabilecek davranigsal 6l¢iimler yapilmalidir.
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